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יד\א   הואיל וכתיב ולקח


Is the mitzvah of sprinkling the blood like the mitzvah of taking up a lulav?


What does the mitzvah of  lulav have to do with Zevachim?  It turns out that a fascinating halachic issue connects two completely different topics: taking up the lulav and sprinkling the blood of a chatas on the altar.  The Torah says “and you shall take for yourselves…the fruit”, etc. (Vayikra 23:40) and therefrom we learn that one must take the four species to observe their mitzvah.


Should a lulav be taken or held?  Let’s examine the matter.  “You shall take” means taking the lulav into the hand or perhaps this action is not part of the mitzvah but holding the lulav is the main point of the mitzvah.  Let us examine the following instance: an eager person held the four species in his hands from midnight till morning.  When morning comes, does he observe the mitzvah by merely holding them or must he put them down and take them (another example: a person paralyzed in his arms into whose hands the four species were placed). This question was first discussed by the author of ‘Aroch Laneir (Bikurei Ya’akov, 652, S.K. 10) and the leaders of the generations have considered it and revealed many aspects thereof, of which one is directly connected with our sugya.


One of the four ‘avodos (services) of a sacrifice is zerikah: sprinkling the blood on the altar.  Our sugya explains that as the Torah says “and the kohen shall take of its blood with his finger…” (Vayikra 4:30), he must take the blood from the vessel.  If a drop of blood falls on his finger in some way, it must not sprinkle it on the altar.  We learn therefrom that taking is not performed by merely holding an object.  Apparently, we should therefore take up the four species and not only hold them (Responsa Divrei Mordechai and Responsa Binyan Shlomo, 48).


Liquids cannot be held: However, this proof from our sugya is rejected by two halachic authorities, each for his own reason.  HaGaon Rav Naftali Tzvi Yehudah Berlin zt”l (Responsa Meishiv Davar, I, 40) rejects this proof by carefully differentiating between taking up a lulav and zerikah.  Indeed, when the Torah commands “you shall take” or “he shall take”, a person must perform a certain action to be considered as taking the object.  Someone who holds a lulav grasps it with his fingers, using his muscles the whole while for if not so, it would fall.  Therefore, holding a lulav is an action done to the object.  On the other hand, a person cannot hold a liquid.  If he would try to do so, it would escape between his fingers.  In other words, a liquid’s being on a person’s hand has nothing to do with any action done to it.  Therefore, the kohen must take the blood from the vessel for if not so, how could he observe the Torah’s command “he shall take”?


The Chazon Ish zt”l (O.C. 149, os 2) also rejects this proof for a simple reason.  About the four species, the Torah commands “you shall take for yourselves” but doesn’t specify from where.  But when the Torah commands “he shall take” the blood, it specifies to take it from a sanctified vessel.  Therefore, it is obvious that the Torah’s command “you shall take” a lulav has nothing to do with taking the four species from a certain place but taking them to a certain place – i.e., one’s hands.  If the blood, however, were to reach the kohen’s hand without being taken from a vessel, he must not perform zerikah thereby.  (It is important to mention that the Stiepler Gaon [Kehilos Ya’kaov, Berachos, §6] remarks that the above question has a bearing on the question as to if someone who holds the four species for a long while observes a continual mitzvah or if the mitzvah is observed only at the first moment when they are taken up.  If the mitzvah is bringing them into one’s hands, their continually being held surely constitutes no mitzvah).





יז\ב   בזמן שבגדיהם עליהם כהונתם עליהם


Are a kohen’s garments a need for the kohen or a need for the service of the Temple?


Our Gemara explains that a kohen must wear his special garments (bigdei kehunah) during his service in the Temple for if not, his service is disqualified.  If we examine the halachos of bigdei kehunah, we find that we can define the obligation to wear them in two ways: (1) The kohen needs the garments to be fit for his service.  (2) The service of the Temple needs the garments.  In other words, it could be that a kohen needs the garments as they qualify him for serving in the Temple and it could be that he is missing nothing: he is a kohen fit for service but in conformity with the rules for serving in the Temple, the service must be performed only in bigdei kehunah.  The garments, therefore, are not needed by the kohen but by the service.  These two definitions are not contradictory: the garments could be needed for the  kohen and for the service.


From our sugya, which says “when their garments are on them, their kehunah is on them”, we learn that the garments are needed to qualify a kohen for his service in the Temple (the first possibility).  But we still have to clarify if the garments are part of the halachos of the service of the Temple.  In his Asvan D’oraisa (kelal 19), HaGaon Rav Yosef Engel zt”l considers this question and sharpens it with the following example: a kohen hedyot (ordinary kohen) wears four garments (trousers, a shirt, a belt and a hat) while the kohen gadol wears eight (trousers, a shirt, a belt, a coat, the eifod, the choshen, a turban and the tzitz).


A kohen hedyot who serves on Yom Kippur: What about a kohen hedyot, wearing his four garments, who performs the service of the kohen gadol on Yom Kippur?   If the garments are required for the halachos of serving in the Temple, the Torah’s command that only the kohen gadol should perform the services on Yom Kippur includes the imperative that eight garments are needed therefor.  Therefore, this kohen hedyot is punishable by death, as our sugya explains about a kohen lacking any of his garments.  However, if the garments are a requirement for the kohen, this kohen wore all his garments and only transgressed the positive mitzvah that the service of Yom Kippur should be performed only by a kohen gadol.  


Rav Engel solves this question from that cited in Midrash Rabah about Nadav and Avihu, that they were killed because they did not wear a me’il (coat), one of the garments of the kohen gadol, when they offered incense in the kodesh hakodoshim and the Rosh comments (Responsa, kelal 13:21) that though they were not kohanim gedolim, their offering incense required them to wear a me’il as that is a service of the kohen gadol!  We see, then, that the garments are needed for the halachos of the service in the Temple and since the service of the incense was given to the kohen gadol, its service requires eight garments.  


He also offers support for his opinion from the Gemara further on (88b), which explains that bigdei kehunah atone, detailing which sins are atoned for by each garment.  If the bigdei kehunah are needed by a kohen only to qualify him to serve in the Temple, there is no reason that they should atone for sins.  However, if a kohen must wear them because the halachos of the Temple determine that they must be performed only in bigdei kehunah, it is obvious that the garments also atone as the services of the Temple – the sacrifices and the like – atone for sins.  (Rav Engel also considered this question in his Beis HaOtzar [II, kelal 10] and quotes Or HaChayim on Shemos 28:2, indicating that, in his opinion, the garments are not a requirement for the service.  See HaGaon Rav Yitzchak Zeev, who thus explained Rambam’s opinion in Sefer HaMitzvos, 33, that donning the bigdei kehunah is counted as a mitzvah in itself).





יח\ב   בד שיהו חדשים


The rare beauty of the garments of the kohanim and their unique function


During their service in the Temple the kohanim had to wear special garments known as bigdei kehunah.  Ramban (Shemos 28:2) mentions that these garments must be made for their own sake (lisheman – i.e., when they are made one should have in mind that they are made to be bigdei kehunah) just as the parchment for a sefer Torah should be made for its mitzvah (see Minchas Chinuch, mitzvah 99, paragraph 9, who writes that there is a difference of opinions in the Yerushalmi Yoma 3:6 concerning this matter and see ibid, who writes that according to Rambam there is no need to make them lishemah).  Based on our sugya, Rambam rules (Hilchos Kelei HaMikdash, 8:4) that “bigdei kehunah should be new and fine like the clothes of the great, as we are told: ‘for honor and splendor’”.  


Know whom you serve: The author of Sefer HaChinuch (mitzvah 99) examines the roots of the mitzvah of bigdei kehunah and explains that the “atoning representative” –i.e., the kohen – must devote all his abilities to the holy service.  Therefore, he wore special garments so that every part of his body would remind him of his role and immediately he would remember before whom he serves.  He compares bigdei kehunah to tefillin and says “and this is like tefillin, that everyone has been commanded to put on the end of one’s body to remember to have fitting thoughts.”  Sefer HaChinuch explains that this is the reason that the kutones extends to above the heel, so that the kohen should always feel it.  The sleeve extends to the hand, also so that he should feel it.  The cloth of the mitznefes (turban) was 16 amos long “so that he would see it every time he lifts his eyes” and the belt (avnet) was 32 amos long, so that his arms would always touch it because of its thickness and he would remember in fear where he is and what is his holy duty.


Ramban: bigdei kehunah were in practice in the era of the kings mentioned in the Torah: Ramban (Shemos 28:2) writes that bigdei kehunah were frequent in royal houses in the era of the kings mentioned in the Torah and he attests that the mitznefes is “known also today among kings and important ministers”.  The bigdei kehunah were so beautiful that HaGaon Rav Yitzchak Elchanan zt”l (Beer Yitzchak, Y.D. 32) asserted that a kohen must never wear them in the time of his mourning.  


In his Moreh Nevuchim (III, 45), Rambam explains that the Torah commanded kohanim to wear fine clothes because “the masses do not respect a person in his true form but for the wholeness of his limbs and the beauty of his garments.”  In other words, outward splendor can influence hearts and cause that everyone should honor and aggrandize the Temple (all this pertains to the revealed aspect of the reasons for the mitzvah; see further in Ramban, ibid.)


The old suit: The author of Torah Lishmah emphasized an interesting aspect of the halachos of bigdei kehunah to a person who had two suits.  One was new but not tailored according to local custom while the other was old but conservatively designed.  The person appealed to Rabbi Yosef Chayim zt”l with the question as to which suit he should wear for Shabos.  “You should wear the old suit”, he instructed him, “as Rambam rules (Hilchos Klei HaMikdash, 8:4) that if a kohen dons garments that are too long or too short, his service is disqualified whereas if he wears old garments, his service is not disqualified.”





יח\ב  ואבנט מיגז גאיז


The belt of the kohanim and the gartel


Many have the custom to don a gartel during prayer.  The kohanim also put on a belt (avneit) during their service in the Temple.  In this article we shall treat the unique function of the avneit and its implications for wearing a gartel on Shabos.  


In our sugya Rav says that the avneit “cuts”.  In other words, if the avneit draws up the kohen’s trousers so that they are too short, his service is disqualified.


HaGaon Rav Dov Ber Karasik zt”l (Pischei ‘Olam, Ch. 21, S.K. 4), a Rabbi in Lithuania, learnt our Gemara according to its simple meaning, that the cloth under the avneit is considered cut.  And if you ask that every kohen wore an avneit and his trousers were therefore cut, this kohen wore trousers that were too shortened by his avneit and therefore his service was disqualified.  


Should tzitzis not be put through a belt?  The above gaon even ruled that a person should not put his tzitzis through his belt as the belt “cuts” the tzitzis and they are regarded as cut off.  The author of Responsa Mishneh Halachos  (III, 40) wondered about this ruling as, if it is correct, a person must not wear a gartel on Shabos where there is no eiruv.  The gartel “cuts” the lower portion of his coat, which is no longer part of the garment and should be forbidden to carry...  (See what he explains, that the person does not want at all to shorten his garment but on the contrary, the gartel is an additional garment and does not resemble our sugya at all, which deals with someone who wants to shorten his garment, and see ibid. for further explanation).


Daf HaYomi learners surely want to know the meaning of Rav’s statement.  In fact, Rav does not mean to say that the avneit cuts the garment beneath it.  He means to say that if a kohen’s trousers are too long, he may turn over the upper hem (waist) under the avneit.  The avneit then shortens the trousers to fit the kohen and he is wearing a suitable garment (Nishmas Adam, kelal 11, S.K. 3; the poskim also discuss the question of wearing a gartel on Shabos where there is no ‘eiruv; see Responsa Igros Moshe, O.C., III, 46; Responsa Beer Moshe, III, 64-66; Beris ‘Olam, Hamotzi, 15-16; Az Nidberu, V, 23; Minchas Yitzchak, V, 41; Orchos Rabeinu, I, p. 135; Shemiras Shabos Kehilchasah, 18:5).





יט\א   שלא יהא דבר חוצץ בינו לבשרו


Putting tefillin on a hat


Our sugya treats the prohibition of any chatzitzah – interruption, separating between the bigdei kehunah and a kohen’s flesh, as we are told – “…and trousers of cloth he shall wear on his flesh”, interpreted by Chazal in our sugya as meaning, “nothing should interfere between it and his flesh.”


Shulchan ‘Aruch (O.C. 27:4) rules a similar halachah about tefillin: “Nothing should interfere between the tefillin and his flesh.”  However, in the following paragraph Rabbi Yosef Karo writes that for an ill person who must always cover his head, “we should allow him to place the head tefillin on the thin hat closest to his head; and he should cover it lest people see it.”  Must tefillin be put on one’s skin or is it allowed to put them on a hat?  It turns out that these two halachos are a sort of compromise in a difference of opinions among the Rishonim.


Our Gemara explains that the kohanim did not don arm tefillin during their service in the Temple.  They could not put the tefillin on their sleeves as the sleeve would be a chatzitzah between the tefillin and their flesh and they could not put them on under the sleeve as nothing must interrupt between the bigdei kehunah and their skin.  The Rosh (Responsa, kelal 3, §4) proves therefrom that tefillin should not be put on a hat.  


However, the Rashba inclines to believe that chatzitzah is not pertinent to head tefillin.  In his opinion, the arm tefillin should not be put on a garment because of Chazal’s interpretation “a sign to you and not to others”.  In other words, the arm tefillin should be under the garment and not on it.  On the other hand, this interpretation does not apply to the head tefillin and therefore they may be put on a hat (Magen Avraham adds that if so, the arm tefillin may also be put on a garment if another garment covers them as, according to the Rashba, there is no chatzitzah in tefillin but the arm tefillin must be covered).


The two apparently contradictory paragraphs in Shulchan ‘Aruch are a compromise between the Rosh’s strict opinion and the Rashba’s lenient opinion.  Therefore, Shulchan ‘Aruch rules according to the Rosh, that “nothing should interfere between the tefillin and his flesh.”  But a person who cannot put on tefillin without chatzitzah may rely on the Rashba, on condition that people do not see him and learn from his custom (and he should also not pronounce a berachah on the head tefillin).


It is still not clear as to why a sick person may put tefillin only on a thin hat.  Is a thin hat less of a chatzitzah than a thick one?  Mishnah Berurah (S.K. 19) explains that the difference does not stem from chatzitzah but because a thick hat would interfere with the person’s putting the tefillin in their exact position on the head.











From the Editor





Great Was the Man


“This man took a gigantic fan and put it to my face – really close”, excitedly relates Z.V.


 “For many years I have worked as a postman.  I know every family in the neighborhood where I work: who moved, who’s new, who passed away, where there’s a new building, who’s alone with no correspondence and who receives countless letters.  By the nature of things, I also know many residents personally as I sometimes have to give them registered mail.  


 “I shall always remember this man fondly.  It was midsummer.  Hashem, who renews the Creation every day, hung the sun that day over Rechov Rabbi Akiva in Bnei Berak – exactly above it.  There was no shade.  I carried a sack of letters on my back and dragged my tired feet on the scorching sidewalk.  No one was in the street but I had no choice.  I knocked on a door, delivered an envelope and the addressee quickly signed the form and closed the door to prevent the cool breeze from the air-conditioner from escaping.  Another, who had no air-conditioner, yelled ‘Yes’ from inside.  He couldn’t leave the fan.  I approached him, gave him the form and while his beard waved in the wind of the fan, he signed quickly and returned to take pleasure in the cool breeze.  


 “I went out to the awful heat.  I had to deliver another registered letter.  I knocked.  The door opened.  A man took my arm and without words took me inside, closed the door, sat me on a chair, took a gigantic fan, put it in front of my red face and ran to the kitchen to bring me a glass of cold water.  I blessed shehakol and he sweetly answered amen.  ‘Tell me’, I asked.  ‘Why are you the only one who does this?’


 “’You know what?’ he replied.  The man didn’t assume a smile of self-satisfaction, nor did he knit his brow in a derogatory reaction to other people.  ‘Look’, he explained.  ‘When a person gets a letter, he’s very curious.  Maybe he’s inherited a house in Florida from an old aunt.  Maybe it’s an invitation to an event that he doesn’t want to miss and maybe – who knows?’


 “You understand his great wisdom.  He succeeded in appraising people favorably and appeasing me simultaneously.  Don’t ask me why the letter he got didn’t arouse his curiosity.  Of course it did.  But I interested him more.  That’s what I felt.  That’s the way he acted.”


The man is no longer with us.  He passed away ten years ago, on 23 Sivan 5753 – HaGaon Rav Shmuel Tzvi Kovalski zt”l, the Rav of the beis midrash of the Sochatchov Chasidim in Bnei Berak and the head of the Sochatchov Kolel.  Great was the man.


In the book Ana ‘Avda, full of tales about his life, we find the following amazing story, told by a friend of his youth, Rav Yeshayahu Hadari:


It happened in Sivan 5715.  I was in Yerushalayim for Shavuos, which fell on Friday, and on the following Sunday a grenade was thrown in Rechov Shmuel HaNavi.  I was wounded badly and taken to Hadassah Hospital, then in Rechov Strauss at the corner of Rechov HaNeviim.  In the middle of the night I was being prepared for an urgent operation when I heard that Tzvi Kovalski had arrived.  He was a representative of Divine providence.  He happened to be in Yerushalayim for the holiday, heard about my injury and located me.  With my dim senses I heard him arguing with the guard and saying, “I’m his cousin.  I must see him.”  Afterwards I remembered a few words of encouragement.  “It’ll be alright.  Don’t worry.”  But I again lost consciousness.


My parents told me everything that happened afterwards.  In those days the press and radio would announce the names of those injured without first being sure that their families knew thereof.  They would hear the dreadful news without being prepared for the shock.  Tzvi worried that my parents would thus find out and be greatly shocked - and who could know the consequences?  He phoned the newspaper that my parents subscribed to and asked that my name be not mentioned.  He was informed that the paper was already being printed so he asked that their copy should not be put in their mailbox.  That was the first step.  


He now faced another obstacle.  My parents would open the radio at 7:00 and hear the awful news.  What could happen?  We could imagine it from what happened in the home of Rav Kolodetzki, in whose yeshivah I was learning.  His wife was serving breakfast when my name was announced on the radio.  The tray fell from her hands and shattered.  


In the very early morning Tzvi rushed to Tel Aviv.  The trip then took over two hours on the old road, with a stop at Har Tov.  At five minutes to seven he climbed the stairs to our apartment and removed the fuses outside our front door.  My parents tried the radio and found that it didn’t work.  They wondered about the power cut.  At 7:05 he knocked on the door.  “Hello”, he said, “I was in Yerushalayim for Shavuos and bring you regards from Yeshayahu.”  My father was mildly surprised about the friend who came first thing in the morning to give regards, finished his breakfast and prepared to go to work.  “Yeshayahu doesn’t feel well”, he added.  “He’s in the hospital but it’s not so bad.”  My mother was alarmed and my father said, “Come, we’ll go to Yerushalayim” and Tzvi said, “I’ll join you.  It’s really not bad.  The operation was successful.”  


In short, he prepared them gradually over a period of two hours.  On the way my father bought a paper and read about the attack.  When they arrived at the hospital, they were duly prepared.  All his life my father remembered the kindness Tzvi showed and how he did it.  


If our publication contained ten or even 20 pages, they could be filled with dozens or hundreds of stories about this wonderful person who performed good deeds with so many people.  HaGaon Rav Yitzchak Zilberstein was his neighbor for many years and in Ana ‘Avda emphasizes Rav Kovalski’s care for others and his generosity.  There were several children in the neighborhood whose parents neglected their learning.  Rav Kovalski adopted them, learnt with them, examined them and gave them gifts to encourage them to succeed.  Great was the man.


With the blessing of the Torah


 The Editor
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יג\א   הפסח והחטאת ששחטן שלא לשמן


Even the Chatas of a Nasi Is Disqualified Shelo Lishmah


In his Meshech Chochmah (Vayikra 4:22), Rabbi Meir Simchah HaKohen of Dvinsk zt”l writes that it is interesting that the disqualification of a chatas not performed for its own sake is learnt from the verses treating the chatas of a nasi.  This is according to Rabbi Yochanan, in the name of Rabbi Shimon ben Yochai, that an ‘olah and a chatas are slaughtered in the same place to avoid shaming sinners: those looking on think that the person is offering an ‘olah, which is a voluntary sacrifice.  


A nasi who sinned must bring a flawless male goat.  This sacrifice resembles an ‘olah, which can be a goat.  The nasi’s honor is the honor of the whole people, the public don’t know if he is bringing a chatas or an ‘olah  and the Torah helps him to hide his shame.  An ‘olah not performed for its own sake is not disqualified.  We might tend to think that a nasi’s chatas should be likewise regarded.  The Torah therefore teaches the disqualification of a chatas from the verses dealing with his sacrifice.





יד\ב מידי דהוה אמראות נגעים דלאו עבודה היא ובעיא כהונה


Kohanim Have Four Functions


HaGaon Rav Chayim Kanievski points out that all the kohanim’s functions are mentioned in the verse “and the kohanim, the sons of Levi, will approach for Hashem…has chosen them to serve Him and bless in the name of Hashem and according to their pronouncement will be every judgment and every affliction” (Devarim 21:5): service in the Temple, birkas kohanim, every judgment – kohanim should participate in the Sanhedrin (Rambam, Hilchos Sanhedrin, 2:2), and every affliction – examining nega’im.  The order is not accidental.  Those with physical defects are disqualified from serving in the Temple; sitting is forbidden when serving and during birkas kohanim.  A minor is disqualified for both functions and for the Sanhedrin but the examination of nega’im may be performed by all kohanim, even minors.





יד\ב   ואמר מר זו הולכת איברים לכבש


Two Types of Bringing


Our sugya distinguishes between bringing (holachah) blood to the altar and bringing limbs.  While bringing the blood was usually performed by one kohen, bringing the limbs was performed by many.  We find a hint for such in the description of Aharon’s service on the eighth day of the inauguration of the altar (miluim): About bringing the blood, we are told “the sons of Aharon gave (vayamtziu) him the blood” while the word vayamtziu is missing a yud (Vayikra 9:12), indicating the singular, whereas about bringing the limbs to the altar, we are told “and they gave (himtziu) him the ‘olah”, with a yud, indicating the plural (Ta’ama Dikera).





יז\ב   מנין לשתויי ייו, שאם עבד חילל


To Serve with One’s Own Powers


The Midrash (Vayikra Rabah, parashah 12:1) says in the name of Rabbi Yishmael that Nadav and Avihu were punished because they entered the Sanctuary after they drank wine.  The Sefas Emes zt”l says that even according to the simple meaning, this does not mean that we should disdain wine, which makes a person rejoice and opens the wells of wisdom.  Rather, the complaint was that a kohen, Hashem’s representative, should serve out of inner arousal without adding external causes, such as wine or the like.





יח\ב   מרושלין שסילקן על ידי אבנט כשרין


Don’t Tighten the Belt


An argument between a customer and a tailor, who eventually swore an oath, brought the Ben Ish Chai to derive a halachah from our sugya.  A tailor who made a garment for a client aroused his wrath when the latter found that it got caught on thorns because of it was too long.  The mutual accusations brought the tailor to swear that he “won’t do this garment”, meaning that he wouldn’t make a hem to shorten it.  The poor client tried to shorten the garment by tightening it with his belt.  The tailor was about to help him when he suddenly remembered that he might break his oath by doing so.  The Ben Ish Chai (in Responsa Torah Lishmah, 232) justified the tailor’s scruples: Shortening a garment with a belt is like cutting it, as our sugya says: “long trousers held up by an avneit are qualified because an avnet cuts.”  Though the tailor meant making a hem, the severity of an oath prevents him from fixing the garment in any way and the shortening was left to the client.





יט\א   כורך עליה גמי...ותיפוק ליה משום חציצה


Self-Sacrifice for Putting on Tefillin


An amazing story is told about the exact observation of mitzvos heeded by HaGaon Rav Y.Y. Weiss zt”l, av beis din of the Eidah Chareidis in Yerushalayim and author of Minchas Yitzchak.  Because of his heart ailment, the doctors left an opening in a vein in his left arm with a small pipe, such that in time of need they could inject him immediately.  Rav Weiss did not agree to this chatzitzah, though he was bedridden, and every morning he removed the pipe, though this involved loss of blood and excruciating pain.  During a senior doctor’s visit, Rav Weiss remarked that the injections could be performed in a different way, not involving chatzitzah.  The doctor agreed and for a long while told everyone about the “rabbi professor”.





In memory of


R. Moshe Hager z”l


Son of R. Yosef David z”l (27 Sivan 5747)


dedicated by our friends, the brothers


R. Mordechai Hager and Family 


of New York


& R. David Hager and Family 


of Los Angeles
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“The book that brings a person to yiras shamayim” from a letter by HaGaon Rav Chayim Kanievski


אנא עבדא


Instructive chapters about the progress in Torah, service of a Hashem and gemilus chasadim of HaGaon Rav 


Shmuel Tzvi Kovalski zt”l. 


 New edition with an index according to topics.  A book for every home and for everyone at home. 


Available at the offices of Meoros HaDaf HaYomi.  


To order: tel. 03 6160657.























In memory of 


Chana Gutwax (15 Sivan 5755),


 daughter of Yisroel Emmanuel


Dedicated by her son and daughter-in-law R. Yosef and Maras Gania Gutwax and family, Englewood, New Jersey
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In memory of


  R. Gershon z’l, son of  R. Betzalel z’l  And R. Yehuda z’l , son of  R. Eliyahu z’l





dedicated by their Families
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