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דף פט\א   התמידין קודמין למוספין


The more frequent takes precedence – what about simultaneously?


The first mishnah in the tenth chapter of Zevachim, Kol HaTadir, asserts that “the more frequent takes precedence”.  Therefore, the tamid takes precedence over musaf.  In other words, as the more frequent takes precedence, then on Shabos one must first sacrifice the tamid, which is offered daily, and then the musaf, which is sacrificed only on Shabos.  We will now discuss a question arising from our mishnah, by which we can examine the criteria of the rule that the more frequent takes precedence.


The tamid and musaf are ordinary ‘olos: The tamid is not a special type of sacrifice but an ordinary ‘olah brought by the public.  The Torah commanded us to sacrifice an ‘olah every day, in the morning and afternoon.  Rambam also writes in his preface to Hilchos Temidin Umusafin: “to sacrifice two sheep every day as ‘olos”.  The Shabos musaf is also an ‘olah – “to add two sheep on Shabos” (Rambam, ibid).  We thus see that the tamid and musaf have no special characteristics distinguishing them from each other or from other ‘olos.  They are sacrificed as are ordinary ‘olos.  The tamid is an ‘olah sacrificed every day and the Torah commanded us to add two ‘olos on Shabos.  


An addition is never first, as it is not being added to anything: Let us return to our mishnah: “Temidin are (offered) before musafin” – i.e., the tamid must be sacrificed before the musaf on Shabos (as the Gemara in 91a indicates that our mishnah also concerns the Shabos musaf).  It seems that if we were asked to advise a kohen how to observe the mishnah, we would be somewhat nonplussed.  We have before us three sheep as ‘olos.  Whether the kohen wants or not, the first sheep he offers is a tamid and the others musafin.  He can never change the order as the Torah commanded only to add two ‘olos to the tamid and it is obvious, therefore, that the first sacrifice is a tamid and the following sacrifices musafin, added to the tamid.  What act did the mishnah have in mind when it commanded “temidin come before musafin”?


This important question brings us to the following inquiry.  As stated, the more frequent takes precedence.  Does this principle mean that one should precede the performance of the frequent to the infrequent, or does it mean that we mustn’t postpone that which is frequent?  The practical difference is when one could perform the frequent and the infrequent at the same time.  If the rule determines that the frequent takes precedence, they should not be performed simultaneously.  If, however, the rule implies that one shouldn’t postpone the frequent, when we perform them at the same time the frequent is not postponed.  It seems from Tosfos on our sugya that the frequent should precede the infrequent.  (See Mikdash David, 9; Chazon Ish, Menachos, §33, S.K. 12; Kovetz Shi’urim, Pesachim, os 205; and Mikdash Yechezkel on our sugya).


We now well understand why our mishnah has to instruct the kohanim that “temidin come before musafin”.  The mishnah instructs the kohanim not to slaughter the three ‘olos simultaneously as the tamid, which is more frequent, takes precedence (Toras Zeev, 37, and see ibid for other solutions).





דף צ\א   דם החטאת קודם לדם העולה


Saying korbanos corresponding to the sacrifices


Ever since the Temple was destroyed and the tamid is not offered, we say the verses of the sacrifices as a substitute, as the prophet says, “…and may our lips replace bulls” (Hosheia 14:3).  


A chatas precedes an ‘olah but what about saying their verses?  Halachic authorities expand on the correlation between the halachos of sacrifices and saying their verses, as Shulchan ‘Aruch rules (O.C. 1:5): “It is good to say the parashah of the ‘Akeidah and of the manna and the Ten Commandments and the parashah of the ‘olah and minchah and shelamim and chatas and asham.”  Magen Avraham (S.K. 8) remarks that he was asked how Shulchan ‘Aruch instructed us differently to the order stated in our tractate, in the mishnah and the Gemara, that a chatas precedes an olah.  Many poskim discuss this question and in their replies define the rules of saying verses of the sacrifices.


Why we don’t say yehi ratzon after the verses of the chatas: Magen Avraham (according to Machatzis HaShekel, ibid) explains that the atonement of the chatas is greater than that of the ‘olah.  Therefore, someone who must bring a chatas and an ‘olah, must bring the chatas first.  On the other hand, when saying the verses, one should give precedence to the verses of the ‘olah as he certainly needs an ‘olah.  An ‘olah atones for ignoring a positive mitzvah and Rava said (above, 7a), “There is no Jew who is not obliged for (missing) a positive mitzvah.”  On the other hand, we cannot be sure that he is obligated to bring a chatas.  Indeed, the Tur rules (O.C. 1) that after saying the verses of each sacrifice one should say “May it be Your will that this reciting should be accepted and valued as though I offered a…”, except after reciting the verses of the chatas.  Someone who knows that he must bring a chatas, innovates Magen Avraham, should indeed say the verses of the chatas before those of the ‘olah!  


Baer Heiteiv (S.K. 10) writes about Magen Avraham’s ruling that it seems from other poskim that one should always give precedence to the verses of the ‘olah.  Apparently, they had other solutions to this question, as follows.


The author of Shav Ya’akov (Responsa, I, 2) offers a few explanations to understand the difference between offering the sacrifices and saying their verses.  Bringing a chatas before an ‘olah concerns someone who must bring a chatas and an ‘olah for the same sin or if both sacrifices have been slaughtered and lie before him.  In this case the blood of the chatas should be sprinkled before that of the ‘olah.  But someone who must bring a chatas and an ‘olah for completely different reasons may bring whichever he wants first.  As a result, we cannot contend that Shulchan ‘Aruch contradicts the mishnah and the Gemara.


In addition, despite the fact that the blood of a chatas is sprinkled before that of an ‘olah, the limbs of an ‘olah are burnt on the altar before the limbs of a chatas and a kohen faced with the blood of a chatas and the limbs of an ‘olah or the limbs of a chatas and the blood of an ‘olah may do as he sees fit, as explained in our Gemara (89b; Rambam, Hilchos Temidin, 9:5).  In the verses of the sacrifices said before prayers the sprinkling of the blood and the burning of the limbs are included together and it turns out, therefore, that the person did as he saw fit.  (Note that we are speaking about saying the verses of the ‘olah, chatas, etc. and not about Eizehu mekoman.  These verses are not printed in most sidurim).





דף צא\ב   לא קשיא הא רבי יהודה הא רבי שמעון


 “An unintentional thing is allowed”: Is everything allowed?


 “A permanent fire shall burn on the altar; it shall not extinguish” (Vayikra 6:6).  The Torah thus instructed us that it is forbidden to extinguish the fire burning on the altar and that someone who does so transgresses a negative mitzvah.  Nonetheless, our sugya explains that someone who donated wine for nesachim pours it on the fire of the altar though the wine could extinguish the fire where it falls.  This is according to Rabbi Shimon’s opinion that “an unintentional thing is allowed” but according to Rabbi Yehudah, who holds that an unintentional thing is forbidden, the wine should not be poured on the fire.


The rule of “an unintentional thing is allowed” is learnt for the whole Torah from the halachos of Shabos (Ritva, Yoma 34b).  One of the well-known examples included in this rule is “a person may drag a bed, chair or bench as long as he doesn’t intend to make a rut” (Shabos 29b).  In other words, though it is forbidden on Shabos to make a rut in the ground because of the melachah of plowing (choresh), a person who drags a bench on the ground and doesn’t intend to make a rut and doesn’t even need the rut may do so.  Rabbi Shimon maintains that instances where there is no intention to cause a forbidden act are not included in the prohibition.  Hence the person who pours the wine does not intend to extinguish the fire but only to offer the wine on the altar and “an unintentional thing is allowed” (see Pnei Yehoshua’ on Shabos 42a).


Obviously, a person is forbidden to pour a barrel of water on the altar, claiming that he only wants to clean it and not extinguish the fire, as the result is obvious in advance. The Talmud calls it pesik reisha: pesik – “to cut” and reisha – “the head” – i.e., just as someone who cuts off the head of a chicken cannot say that he doesn’t intend for it to die, the same applies for every act with an obvious result, which may not be performed with a claim that he did not mean the outcome.  Only acts such as described here, like pouring the wine, are allowed as the wine may be poured drop by drop to avoid extinguishing the fire (Rashi, s.v. Ha Rabbi Shim’on).  Does this rule really remove the limitation from doing any act forbidden by the Torah as long as it is unintentional?


Injecting the dangerously ill with a sedative: This question was asked about injecting a dangerously ill person with a strong sedative.  His illness caused him such great pain that he virtually wanted to die.  The doctor suggested injecting him with a concentrated painkiller but informed his relatives that the drug might shorten his life.  According to the rule that an unintentional thing is allowed, why should the drug be forbidden?  After all, the doctor does not intend to kill his patient but only to relieve his pain and if the worst happens and the sedative kills him, it is an unintentional thing as no one intends such a result to occur.


The basic difference between prohibitions of the Torah: HaGaon Rav Shimon Shkop zt”l (Sha’arei Yosher, sha’ar 3, Ch. 25), HaGaon Rav Elchanan Wasserman zt”l (Kovetz Shi’urim, II, 23) and the Chazon Ish zt”l (O.C. 62, S.K. 26) write that we should distinguish between different prohibitions of the Torah.  Sometimes the Torah forbids the act and sometimes the result.  When the Torah forbade us to extinguish the fire on the altar or to make a rut in the ground, it only forbids that act.  In other words, after the fact a person is not punished for the existence of the rut he made but for the act of doing so.  Therefore, when the perpetrator of the act does not intend to do it, it is as if the act happened itself.  On the other hand, the prohibition of murder relates to the result – a soul murdered.  The murderer is not punished only for the act of murder but also for its result.  Therefore, there is no possibility that the rule of “an unintentional thing is allowed” would permit doing an act that might lead to murder as an awful result may happen, whose occurrence is forbidden by the Torah (see Mishnas Pikuach Nefesh, 7).





דף צד\ב   זרק פשתן למים


Soaking seeds in water on Shabos


The Magen Avraham inferred a great chidush in the halachos of Shabos from our sugya.  Rambam rules (Hilchos Shabos, 8:2) that “one who soaks wheat or barley or similar items in water performs a toldah (“offspring”, forbidden midoraysa as a subordinate of an av-melachah) of planting and is punished for the smallest amount” and Shulchan ‘Aruch rules accordingly (O.C. 336:11).  This halachah concerns someone who soaked seeds in water on Shabos so that they would become soft and sprout (Mishnah Berurah, ibid, S.K. 50) and this act is forbidden as it is regarded as sowing.  The author of Magen Avraham (ibid, S.K. 12) cites our Gemara and asks a tremendous question.  Our sugya says that one mustn’t throw flax into water on Shabos.  To clarify the prohibition, the Gemara explains that this halachah concerns a special feature of flax-seeds: when they contact water, they exude a substance which sticks them together and they become a sort of dough; someone who does so on Shabos transgresses the prohibition of kneading.  The Gemara elucidates that the reason for not soaking flax in water could not be due to the similarity to sowing for if so, why does it only concern soaking flax-seeds?  Why doesn’t this halachah also mention a prohibition to soak wheat or barley in water?  It clearly seems from the Gemara that there is no prohibition to soak seeds in water on Shabos in connection with sowing, and that only flax-seeds are forbidden to soak because of the prohibition of kneading.  Why, then, does Rambam rule that one mustn’t soak wheat or barley in water on Shabos?


In the light of this contradiction, Magen Avraham offers a chidush that one who soaks seeds on Shabos does not transgress the prohibition of sowing unless he soaks them for enough time (about half a day).  Our Gemara, which asserts that someone who soaks flax-seeds in water does not transgress the prohibition of sowing but only of kneading, concerns soaking the seeds for a short time in which they cannot grow.  Magen Avraham concludes: “…and thus is common custom, that we put wheat in water (on Shabos) and feed it to animals” (see Sha’ar HaTziyun, ibid, S.K. 46).





דף צד\ב   שרייתו זהו כיבוסו


Cleaning contact lenses on Shabos


What do soft and shiny contact lenses have to do with the blood of sacrifices?  The world of halachah includes every topic in the world and even contact lenses and sacrifices have a common denominator.


Our sugya serves as a source for halachic foundations concerning cleaning items on Shabos.  The Gemara discusses the cleaning of skins spattered with the blood of kodoshim and subsequently, expands on cleaning skins in general, on whether there is a difference between soft and hard hides and on the halachos of cleaning them on Shabos in particular.


As we know, one of the 39 av-melachos performed in constructing the Sanctuary and forbidden to be done on Shabos is melaben – “whitening”.  The essence of this melachah is whitening and cleaning raw wool.  The tolados (“offspring”) of the melachah include all types of laundering, such as soaking a garment in water, as explained in our sugya, and this act is forbidden mid’oraysa even without rubbing the garment.  


Our Gemara asserts that all the above only applies to fabrics but the halachah is different for leather garments (soft or hard), which may be soaked in water on Shabos.  The Gemara even recounts that people would splash Rav’s shoes with water to clean them on Shabos but that it is forbidden to rub leather garments (soft or hard; see Beiur Halachah, 302:9, s.v. Aval).  In this article we shall examine the reasons for distinguishing between leather and fabrics and the practical implications for the care of lenses on Shabos.


Leather does not absorb dirt and water: The reasons for distinguishing between leather and fabrics focus on the fact that fabrics are absorbent materials that soak up dirt and the water that cleans them and therefore their soaking is considered laundering.  On the other hand, leather does not absorb dirt and water in the same way.  Some suggest that as leather absorbs very little, its soaking is not regarded as laundering since the leather is not really being laundered (just as one may rinse soiled eating utensils on Shabos as the dirt is not absorbed in them).  


Possibly, though leather absorbs a little dirt and water, soaking it in water is not considered laundering because people are not accustomed to launder leather or because laundering it thus takes much time and is not regarded as a regular method of cleaning.  (But at any rate, one mustn’t rub the leather because the prohibition of laundering does apply to leather. Only the halachah of “its soaking is its laundering” does not apply).


We shall now focus on our topic: the care of soft lenses on Shabos.  If it is allowed to soak leather on Shabos, may we conclude that it is also permitted to soak lenses in cleaning fluid?  We must precede the discussion by saying that soft lenses do not resemble ordinary plastic at all.  Though plastic does not absorb liquids, lenses can (though when exposed to air, one cannot squeeze out the liquids absorbed therein).  Therefore, it is forbidden to rub them with liquid as they are thereby cleaned, just as it is forbidden to rub leather.  Furthermore, there is basis to forbid soaking lenses in cleaning fluid even if we assume that they resemble leather, which may be soaked, as our sugya, which allows soaking leather, only concerns soaking it in water. It could be that leather is also forbidden to be soaked in a cleaning fluid as in this way it becomes cleaned and “whitened” and the cleaning fluid of the lenses also removes the dirt that adheres to them.  


The solution for people with contact lenses: The solution for people with contact lenses is to soak them in saline – a fluid designed only to preserve the lenses without cleaning them.  In this way, soaking the lenses resembles soaking leather in water, which is allowed on Shabos.  We emphasize that HaGaon Rav Y.S. Elyashiv rules that someone who wants to soak lenses in saline on Shabos should clean them well before Shabos.  Readers who want to expand their knowledge of the topic should refer to Orchos Shabos (Ch. 13, 37-40 and the remarks there, and Beirurei Halachah, 5).





The Last Ketzos


A story that exemplifies the spiritual void that existed in America a few decades ago focuses on a person who immigrated and was staying with relatives.  On the first day of his visit he was offered a cup of coffee and he asked if the milk was chalav Yisrael.  “Chalav ‘akum”, replied his host and graciously returned the unwanted drink to the kitchen.  The next day his host again offered a cup of coffee.  The guest smiled: surely his host had taken the trouble to get chalav Yisrael for him but he asked just to be certain.  “It’s chalav ‘akum”, answered his relative calmly.  


The guest wondered, “But don’t you remember that yesterday…?”


 “I remember well”, the relative interrupted, “but since yesterday you’re already a whole day in America and I was sure you’d agree to drink chalav ‘akum”…


In that era many Jews, suffering from hardships and exile, wars and pogroms, streamed to the land of dreams and freedom. Sometimes the intoxication of their newly discovered liberty dulled their senses till one could hardly tell that they were Jews.  In such an atmosphere two people unpretentiously walked the streets of New York.  The world was at war, America was making huge efforts to defeat the Nazi enemy and liberate nations.  The two walked in the shadow of towering buildings: HaGaon Rav Eiliyahu Meir Bloch zt”l and his young pupil, HaGaon Rav Mordechai Gifter zt”l.  Rav Bloch’s heart churned with thoughts: here, in the core of materialism will rise a yeshivah?  The smoke of the smoldering Telz Yeshivah rose into the sky of suffering Europe and on its ashes and ruins will rise a yeshivah in America!  


Deep in thought, the two reached their destination: a Hebrew bookshop.  A friendly person greeted them and when he saw that they were respected rabbis, he sadly described the poor spiritual situation of American Jewry.  In his opinion, the age of yeshivos was over: “There’s no Torah here!”  Finally, he remembered that he was also selling books.  “How can I help you?” he asked.


 “We want to buy Ketzos HaChoshen.”


The salesman drummed on the counter trying to exercise his memory: “Ketzos, Ketzos…”  Finally he rose, went to the end of the shop with a big wooden ladder, climbed up and returned with a dusty book.  He closed his eyes, clutched the Ketzos to his heart and wept.  


 “This is a historic event”, he said.  “This is the last time the Ketzos HaChoshen is sold in the United States!  This is the last Ketzos on the whole continent.  There aren’t and there won’t be any people who need them.  Guard the book like a treasure!  Don’t exchange it for anything.  This is the last Ketzos.”


Rav Bloch remained silent as though in agreement, took the dusty book with tears on it and left the shop with Rav Gifter.  “Be blessed”, murmured the salesman.


Rav Gifter couldn’t contain his curiosity: “Why didn’t you react?” he asked painfully.  “Why didn’t you object to the salesman’s thoughts of despair?”


Rav Bloch stopped and said, “He’s right!  There won’t be yeshivos in America!  No more Ketzos will be sold in the United States.  Everything is lost.  Our intellect tells us so.  I can’t contradict him.  But you should know that he’s making a bitter mistake.  Torah is not built on plain intellect and logic.  Torah is not established by natural means.  We mustn’t consider mathematical or statistical calculations when we envisage ideas of perpetuating the Torah.  Learning Torah becomes a reality wherever planted and sown, whether the land is fruitful or parched!”


Telz was founded, as were other great yeshivos.  Ketzos HaChoshen is studied, its pages have worn and been replaced with new seforim all over the continent.  The world of Torah became a self-understood reality in America.  The issue is obviously clear: the world was created only for Torah, Chazal repeat this principle in many places.  Is it hard to acknowledge that a person who decides to set aside time for Torah will earn the help of Heaven?  Is it erroneous to reach the conclusion is that though one is pressed for time, one should set aside time for Torah?


בברכת התורה, העורך
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דף צ\א   למקראה הקדימה הכתוב


The Order of Serving Hashem


Our Gemara explains that a chatas should be sacrificed before an ‘olah but that the Torah put the verses of the ‘olah before those of the chatas because “for its reading, the Torah gave precedence to it”.  Rashi (s.v. Lemikraah) comments: “that it should be read in the subject (of offerings) first” and Tosfos wonder (s.v. Lemikraah): “What kind of chidush is this?”  HaGaon Rav Eliyahu Dessler zt”l writes that we can explain Rashi thus: In the order of sacrifices – i.e., in the practical phases of serving Hashem, the chatas – the rectification of sins – precedes the ‘olah – achieving high levels.  But “for its reading” – i.e., to know and perceive high levels – “the Torah gave precedence to it” as even before the sinner finishes rectifying his sins, he should be familiar with all the levels.  One cannot serve Hashem from a narrow viewpoint but one must be aware of all the stages of serving Hashem and the high levels that one must strive to achieve (Michtav MeEliyahu, III 174).





דף צא\א   מפני שנאמר בו בין הערביים


A Reprimand for the High Holy Days


The Alte of Slabodka zt”l wrote to his son, Rabbi Eliezer Yehudah Finkel, the Rosh Yeshivah of Mir, that though the sun is strong in the afternoon, the Torah calls this time bein ha’arbayim (“between the evenings”) – it’s not so simple to distinguish between day and night!  If this applies to sensory perception, how much more so is it difficult to distinguish between good and evil!





דף צא\א   למשחה לגדולה כדרך שהמלכים אוכלים


Fat in the Shabos Chalos


Pri Megadim mentions an interesting custom to bake the Shabos chalos with fat and to add spices to the Shabos dishes because Shabos foods resemble eating kodoshim, which should be eaten “as kings eat” (Ma’yanah shel Mishnah).





דף צב\ב   דברים שאמרתי לפניכם טעות הם בידי


How Does One Admit the Truth?


It is told in the name of HaGaon Rav Yisrael of Salant: See how bad a person’s attributes can be.  Even if a person errs and admits his error, he usually says “You’re right” and refrains from simply saying, “I was wrong.”





דף צה\א   דרציף מירצף


Reversing Garments of the Eve of Pesach


On the eve of Pesach it is forbidden to sew new garments but it is allowed to repair an old garment for the holiday (Shulchan ‘Aruch, O.C. 468:2).  In former times people would not discard an old garment.  They would reverse it, alter it here and there, and behold! A new garment...  Is this permitted on the eve of Pesach?  To solve this question (cited by Orchos Chayim on Shulchan ‘Aruch, ibid, in the name of Responsa Shemesh Tzedakah, 27), the Maharsham (Da’as Torah to O.C. ibid) brings proof from our sugya: Tosfos explain the words deratzif mirtzaf as meaning that a person hammered a utensil, turning it inside-out and that therefore it is not considered new (see ibid).  From this we learn that such an act is allowed on the eve of Pesach (see further, ibid).
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