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דף קיח\ב   בן פרת יוסף


Daughters Walked on a Wall


Chazal interpreted from a verse that in the era of the Sanctuary of Shilo, which was in Yosef’s portion, people ate kodoshim wherever they could see the Sanctuary but in the Temple kodshim were eaten only within the city walls.  The Chidushei HaRim zt”l said that that is the explanation of the verse about Yosef “a favored son to the eye” (Bereishis 49:32).  By Yosef the sanctity spread to where the eye could see.  But “daughters walked on a wall” – by the other tribes the sanctity only reached the wall.





דף קיט\ב   ויפל להם גורל


Stories About Lots


HaGaon Rabbi Michel Feinstein zt”l told his students that once his family were in doubt if they should travel to a certain place.  He opened a chumash and his finger fell on the verse “go, the menfolk” (Shemos 10:11).  The answer was obvious (Beer Miryam).


We also know about the famous casting of lots known as goral HaGra, passed on by the leaders of the generations, and many stories are told about it.  HaGaon Rav Eliyahu Lopian zt”l recounted that before he left Lithuania for England, he cast lots according to the goral HaGra, according to the way that he learnt from the Chafetz Chayim zt”l.  The lot chose the verse “I will go down with you to Egypt and I will bring you up” (Bereishis 46:4).


HaGaon Rav Yitzchak Zeev of Brisk zt”l faced a similar question at the outbreak of the Second World War.  He could have gone to Eretz Israel or to the United States.  He cast lots according to the Vilna Gaon and the chosen verse was “They will go up to mountains, they will descend to valleys, to this place that You founded for them” (Tehillim 104:8).  From this he learnt that he should come to Eretz Israel, the place that Hashem chose.  On his way he went through Odessa and from there crossed the Black Sea to Turkey.  In Turkey he traveled in a train that climbed mountains and descended into valleys and he said that he then also understood the beginning of the verse.


Ribono shel ‘Olam – We’ve finished Zevachim


In 5689, during a siyum on Zevachim in Vienna, Rabbi Meir Shapira zt”l spoke about the murder of the yeshivah students in Chevron, which occurred at that time.  “At the end of Zevachim we are told: ‘”For you have not come till now to the rest and the inheritance”; “the rest” means the resting place of the ark; “the inheritance” means a permanent inheritance’.  The resting of the ark accompanies the permanent inheritance.  A permanent inheritance will come only after we see to a resting-place for the ark.  Irreparable gashes are being torn every day in the cities of Eretz Israel that have been destroyed.  We haven’t had the merit to come to our forefathers’ inheritance.  It is a troublesome time for Yaakov when those who bear the ark also don’t have a chance to rest.  With the loss of these boys, sifrei Torah were burnt – the Torah with which they were supposed to light the darkness of the world.  


 “Today”, he continued to weep, “we finish Zevachim.  We have had enough sacrifices!  We want to start Menachos – the resting (menuchah) of the ark and the permanent inheritance (menuchah).”





דף ב\א   כל המנחות


A Minchah – Like a Body Without a Soul


An amazing quote appears in the writings of the students of HaGaon Rav Chayim of Volozhin zt”l in his name:


Prayer resembles the tamid sacrifice.  We have the tradition that “prayer without concentration is like a body without a soul”.  This means that prayer without concentration does not have the advantage of a sacrifice from a live animal, which has a soul, but the advantage of a minchah, which is a “body without a soul” (Tosefes Ma’aseh Rav, 12; Keser Rosh, 22; Beiur rabeinu Chayim MiVolozhin, 163).





דף ב\א   מנחת חוטא...לשמן ושלא לשמן


A Sin for the Sake of a Sin


A wily sinner once said to the Sokolover Rebbe zt”l: “Chazal said that Mashiach will only come in a generation which is completely righteous or utterly sinful.  For ‘completely righteous’ I can’t contribute a thing.  I worry about being ‘utterly sinful’ and thus encourage the Redemption.”


The Rebbe smiled and replied, “You’re not accomplishing your aim.”


The sinner wondered, “Why not?  What else should I have in mind?”


The Rebbe answered, “Because you’re sinning for the sake of a mitzvah, to bring the Redemption, you aren’t doing enough for the generation which is utterly sinful” (Chasidim Mesaperim).





דף ד\א   אם לא יגיד ונשא עוונו


He Won’t Tell


He who can protest a sin but doesn’t is considered as though he sinned with the sinner (Shabbos 54b).  This is hinted in the verse “if he won’t tell, he will bear his sin” (Vayikra 5:1).  “If he won’t tell – i.e., protest – then “he will bear his sin” – he will be forced to bear the sinner’s sin.  The Torah writes “not” (לוא יגיד) with a vav to teach us that sometimes one mustn’t protest (if he will tell him he’ll bear his sin…) as it is a mitzvah to refrain from saying something which will be ignored (Gelilei Zahav).





דף ה\א   ואם גילח על אחד משלשתן יצא


Three Times Are Enough


HaGaon Rav Yechezkel Avramski zt”l attended an engagement party.  The chasan spoke about this Gemara, which deals with the nazir’s haircut and that he can cut his hair for one of his three sacrifices but the guests interrupted him with song, as is customary, once and twice.  When this happened for the third time, Rav Avramski sat the chasan down and announced: “for one of the three, he fulfilled his obligation” (Peninei Rabeinu Yechezkel, II, 21).
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Kol Nidrei


“I want to come to Meoros HaDaf Hayomi and tell about the derashah I heard over 50 years ago.”  


He arrived – an elderly person with a Hungarian-Russian-American accent of the type that only characterizes people who wandered from country to country in the World Wars – full of emotion and with cheeks flushed with excitement.  


 “I heard this derashah a short while after the end of the Second World War and, most surprisingly, its poignant message is still pertinent today, in fact, even more so.  Every time I remember his words, it seems that I only heard them yesterday.  Though he departed a long while ago, his words still ring in my ears.”


He stopped, became somewhat serious and said, “I’m going to tell you a story from Geihinom!  It’s not funny.  Listen till the end and decide what to do with it.


 “After the war we were approaching the High Holidays – a few dozen boys who survived the Holocaust.  We gathered in a certain place, cleaned it for the holidays, brought chairs, arranged an aron kodesh, scoured the floor and whoever thought he had a pleasant voice began to practice to be chazan.  Everything was ready but we felt something was missing: a rav, a Torah figure to pray with us.  We had no father or grandfather: We were alone.  A friend recounted that he noticed a distinguished person learning all day and within a short while we heard that he’d agreed to join our prayers on the High Holidays.  


 “He was a reticent person.  On the evening of Rosh Hashanah and before the shofar-blowing he refused to deliver a derashah.  ‘You are tzadikim, holy and pure as snow.  You don’t need me or my reprobation’, he would say with love and cover himself with his talis.  In holy silence we accompanied him to Tashlich.  In silence we joined his quiet prayer and listened to his tremulous voice alongside a broad lake.


 “On Yom Kippur ‘our’ rav donned a kittel, covered his face with his talis and agreed to lead the congregation in Kol Nidrei.  ‘Come, come’, he softly called, ‘stand all of you next to me.  You’re the best advocates that our people have to offer: young people that the world treated like rags and right after the war you stand fast in your Judaism and adhere to your Creator.’


 “We had one sefer Torah.  The rav hugged it with much emotion, as though holding on to it tight for support, and began to patiently whisper Kol Nidrei in the familiar tune.  ‘K-o-l Nidre-i’ – softly and slowly.  No one was in a rush.  ‘Aha-aha-aha-veesare-i.’  We wept facing the open aron hakodesh and trembled.  The third time he began to say Kol Nidrei, we discovered that he was blessed with a powerful voice and when he arrived at ‘and it will be forgiven to the whole congregation of the Children of Israel’, it seemed that his voice echoed to Jews everywhere.  Finally his voice broke on the words ‘for the whole people have sinned unintentionally’.


 “We finished Kol Nidrei like new people.  A feeling of purity engulfed our entire being and Yom Kippur encompassed us with its full might.  ‘Rav’, we pleaded, ‘please – we’re yearning for a musar talk.  We’ll do anything you say if you only fulfill our request.’  He couldn’t resist our pleas.  We explained that we felt as lonely as Lot and his daughters after the destruction of Sedom.  We had no one left and he had the right and obligation to reprimand us on the holy day.  


 “He stood by the improvised bimah and began to weep.  At first he tried to speak but more than he spoke, he cried and more than he cried, he trembled.  He finally became somewhat calmer and delivered the following derashah.  He was wise and perceptive, and rightly understood that it wasn’t the time to reprimand us.  Therefore he gave us the following message, which accompanies me to this day.


 “He skilfully depicted a person’s evil inclinations as scheming figures with one aim: to fill Geihinom and see to its full capacity and continuous functioning.  ‘Imagine’, he continued, ‘ those experts of Geihinom gathering to scheme how to enlarge its population.  They have to invent ideas, trick people and sway them from the right way.  They viciously stare at you, a group of holy and pure boys who haven’t tasted sin, and scheme to trick you and find a way to cause you not to do as you should.  


 “’Probably there’s one fiend who suggests to increase your yearning for money till you won’t withstand certain temptations: prayer with a minyan, another’s money, keeping Shabbos, interest, misleading others, etc.  But this suggestion will be discarded.  They know that they won’t succeed.  They’ve been watching you too long to err in such disillusions.  They will continue with long and exhausting discussions with ill advice.  As for me, I already want to reveal to you what they’ll finally decide.  “We shall not tempt them to sin”, they’ll decide.  They’ll also decide that they shouldn’t try suggesting to you not to accept on yourselves self-strengthening in Torah and mitzvos.  On the contrary, let them do it.  If we see a Jew wanting to come close to his Creator, we won’t stop him and if we encounter a Jew yearning to set aside time for Torah, we won’t prevent him.  The long discussion will yield a very short message: do everything good and honest, be careful of your actions, set aside time for Torah – but start… tomorrow!’  He leaned back, let out a sigh and continued: ‘There’s a famous saying, that the busiest day of the week is tomorrow.’  


 “By the merit of that wonderful message I knew how to exploit rare chances.  You know: sometimes a person becomes excited, his heart warms to do a mitzvah and he decides: that’s that, I’m also joining in.  The time has come.  But if he doesn’t start right away, he might forget his decision completely and remember it sadly a few years later.  Since that time”, he concluded as he rose, “I have intoned Kol Nidrei with many chazanim in front of aronos kodesh of all sorts.  I have heard many talks, derashos and lectures but I shall always remember that Kol Nidrei in front of the improvised aron and the ensuing derashah.”


We bid goodbye but before he closed the door, he asked, “Nu, does it suit your column?”


 “It suits every Jew.”


בברכת התורה, העורך
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דף קיב\ב   קדשים קלים ומעשר שני לפנים מן החומה


Eating sacrifices outside Yerushalayim


Our Gemara explains that as opposed to kodshei kodoshim, which must be eaten only in the ‘azarah – Temple courtyard, kodoshim kalim may be eaten throughout Yerushalayim.  According to Tosfos Yom Tov, the uniqueness of Yerushalayim for eating kodoshim kalim stems from the wall that surrounded the city and granted it the status of machaneh Yisrael, to which a metzora’ must not enter.  Therefore he wonders: there are other cities in Eretz Israel surrounded by walls (see Keilim 1:7) so why does our Gemara only mention Yerushalayim?  It could only be, he contends, because the other cities are far from Yerushalayim and one mustn’t move kodoshim kalim, slaughtered at the Temple in Yerushalayim, to them as meat that goes out from where it should be eaten becomes disqualified.  Therefore our Gemara mentioned only Yerushalayim.


Eating todah loaves outside Yerushalayim: Still, the yeshivah world didn’t give up but sought a possibility to eat kodoshim kalim outside Yerushalayim and discovered: someone who brings a todah must bake 40 chalos.  The owner of the sacrifice could leave them in his town, slaughter the todah in Yerushalayim and return to his city, surrounded by walls, to eat the chalos which became kodoshim kalim.  The question then returns: why does the mishnah only mention Yerushalayim?  (See Zera’ Avraham and Makor Baruch, who suggest other possibilities of kodoshim kalim in another city not being disqualified).


It is relayed in the name of Rabbi Chayim of Brisk zt”l that Rambam indicates contrary to Tosfos Yom Tov, that not every city surrounded by walls is fit for eating kodoshim kalim.  Rambam writes (Hilchos Bias HaMikdash, halachah 8) that a metzora’ who enters Yerushalayim must be whipped (malkos) but not if he enters another city surrounded by a wall.  We see then that the wall of Yerushalayim sanctified it more than the walls of other cities.


Two conditions for eating kodoshim: Not only that but from Rashi (112b, s.v. Lifnim min hachomah) it seems that two conditions are needed to eat kodoshim kalim: (1) machaneh Yisrael; (b) “You will eat there before Hashem”.  Therefore, even if other walled cities are machaneh Yisrael (we must explain Rashi thus as in his opinion Pesachim 67a, a metzora’ must be whipped if he enters machaneh Yisrael which includes any walled city, and Rash holds likewise in Keilim 1:7),


they are not “before Hashem” and only Yerushalayim fits that definition (Shalmei Yosef on Zevachim by HaGaon Rav Aharon Waldman).


 


דף קיט\ב   ויפל להם גורל


Casting lots to determine who will be delivered to murderers


Many halachos depend on casting lots.  The division of Eretz Israel among the tribes was accomplished by lots.  The choice of the two goats for Yom Kippur, one for Hashem and one for ‘azazel, was made by lots and Moshe even chose the 70 elders by means of lots.


Lots must not be slandered: The Midrash (Pesikta Zutresa, Bemidbar 34:2) explains that lots must not be slandered.  Yehoshua even asked Achan (Sanhedrin 43b): “Please, do not slander the lots as Eretz Israel will be divided by means of lots.”  (In Responsa of the Geonim [60] we find sharply expressed that a partner who wants to protest the conditions of a partnership determined by lots is considered as though he transgresses the Ten Commandments!  But the Acharonim wondered about this phrasing and left the matter as needing much research).


The advantage of lots stems from their being cast without human intervention: Of course, we cannot compare lots cast by a prophet according to Hashem to lots cast by people to decide a disagreement or doubt.  However, Chavos Yair zt”l wrote (Responsa, 61) that the merit of lots not cast by the word of Hashem is also exalted as lots are cast “without human thought or intervention ” and therefore “we may safely assume that if the lots are honest, Divine providence adheres to them.”


May we learn from the lots cast with Yonah?  According to the author of Tiferes Moshe (cited in Pischei Teshuvah, Y.D. 157, S.K. 13), even death may be enforced on a person by means of lots!  The Tosefta and Yerushalmi (Terumos, Ch. 8, end of halachah 4) say, and the halachah was so ruled (Remo, ibid), that if murderers threaten a group of Jews that they should choose one of them to be killed by them and if not, the murders will kill them all, that the Jews must not give over one of their number by force.  Tiferes Moshe innovates that one of the group may cast lots to choose which of them should be given over just as Yonah was thrown into the sea according to lots that determined that he was the sinner in order to save the other travelers from the storm.


Lots may be cast only willingly: The Chazon Ish zt”l (Y.D. 69, S.K. 1) questioned the above opinion: if it is correct, why did the Yerushalmi utterly negate delivering one of the group to the murderers and wrote that “all of them should be killed but they mustn’t deliver one of them”?  Why didn’t the Yerushalmi suggest casting lots?  It could only be that casting lots must not be imposed on the group.  Yonah, on the other hand, was not thrown in the sea by lots as the lots were cast to know “because of whom is this evil” and Yonah told the sailors to throw him in the sea.  Indeed, no one disagrees that one of the group may volunteer to be delivered to the murderers, by means of lots or not (as explained by Rashi, Ta’anis 18b, s.v. BeLudkiyah) but one mustn’t impose lots by force on any one of them (and see ibid for more proof to reject the opinion of Tiferes Moshe).


הדרן עלך מסכת זבחים





מסכת מנחות


Types of menachos and how they are offered


This week Daf HaYomi learners everywhere will finish Zevachim and start Menachos, the second tractate in Seder Kodshim.  Our tractate addresses menachos, sacrifices that come from the vegetable kingdom.  Rambam writes (Hilchos Ma’aseh HaKorbanos, 12:1) that “all menachos are of fine wheat flour (soles) except for the mincha of a sotah and that of the ‘omer, which are of barley.”  There are three public menachos – the ‘omer, the two loaves (shtei halechem) and the showbread – and there are nine menachos offered by individuals: a sinner’s minchah (a person who transgressed certain prohibitions and who cannot afford to bring a sacrifice from an animal or bird), the minchah of a sotah, the inaugural minchah (minchas chinuch: a minchah brought by a kohen on the first day of his service in the Temple), the mincha of the kohen gadol, a minchah of fine flour (minchas soles), minchas machavas, minchas marcheshes (types of frying pans), a minchah of chalos baked in an oven and a minchah of rekikin baked in an oven.  There is also a minchas nesachim brought with a public or individual sacrifice as a minchah accompanying the sacrifice.  Aside from these sacrifices, called menachos, our tractate deals with the todah loaves, though they are not called minchah.  


As we start Menachos, we should mention that menachos were sacrifices in every sense and, indeed, the minchah generally corresponds to the service of animal sacrifices.  We shall now focus on what is alike and what is different between menachos and animal sacrifices.


Four corresponding services in sacrifices and menachos: In Zevachim we learnt about the four services (‘avodos) applying to animal sacrifices: slaughtering, kabalah (receiving the blood in a vessel), holachah (bringing the blood to the altar) and sprinkling (the blood on the altar).  Menachos also feature four services which correspond to the four services of animal sacrifices: kemitzah (the kohen takes a handful [kometz] of the minchah), which corresponds to slaughtering; matan keli (putting the kometz in a keli shareis), which corresponds to kabalah; holachah, identical to bringing the blood; and burning the kometz on the altar, corresponding to sprinkling the blood, which is the service that atones for the owner of the sacrifice.  Just as a thought of “not for its own sake” (shelo lishmah) or pigul during one of the services of a sacrifice disqualifies it, the same thoughts disqualify a minchah during any of its services.  


Despite the similarity of kemitzah to slaughtering, kemitzah is stricter in that it must be performed by a kohen as opposed to slaughtering, which may be accomplished by any Jew.  Another outstanding difference between animal sacrifices and menachos is that some animal sacrifices are kodshei kodoshim, eaten by kohanim only in the ‘Azarah, and some are kodshim kalim, eaten by non-kohanim in Yerushalayim, whereas all menachos are defined as kodshei kodoshim, eaten by kohanim only in the ‘Azarah.  


The tractate we are about to learn: There is much similarity between the first two chapters of zevachim and the first two chapters of Menachos: all of them treat the disqualification of shelo lishmah, pigul and other defects.  The next two chapters focus on certain cases where a number of factors depend on each other and one prevents the performance of the other.  For example, just as a minchah needs fine flour as well as oil and a kometz needs levonah, the two goats of Yom Kippur depend on each other.  The two parashayos in a mezuzah depend on each other and the techeiles in tzitzis depends on the white cords, etc.  Apropos, the Gemara addresses the matters of sifrei Torah, mezuzos and tzitzis and thus 15 dapim in the midst of Menachos are the main Talmudic source where the halachos of tzitzis and writing sifrei Torah, tefillin and mezuzos are finely clarified.


In Chapters 5-8 we shall learn about the details of preparing menachos and their being offered, including the halachos of minchas ha’omer, the todah loaves and matters dealing with the mitzvah of counting the ‘Omer.  Chapter 9 begins to address the materials from which menachos are brought, such as flour, oil and wine and Chapter 10 deals with the utensils with which one sanctifies menachos.  We should mention that in volumes of the Mishnah the order of the chapters is different: Chapter 6 of the Gemara appears as Chapter 10.  (See Meleches Shlomo on the Mishnah, beginning of Ch. 10).  Chapter 11 discusses the shtei halechem, the showbread and the form of the table in the heichal.  Chapters 12-13 address the halachos of vowing sacrifices.


The minchah is characterized as the sacrifice of a poor person who cannot bring a sacrifice from an animal, or even a bird.  The last mishnah in the tractate (110a) relates to that fact: “It is said about an ‘olah from an animal ‘a sweet smell’ and about an ‘olah from a bird ‘a sweet smell’ and about a minchah ‘a sweet smell’ to tell you that the same applies to someone who brings a lot or a little as long as he directs his heart to Heaven.”


The connection of the minchah prayer to menachos: Some explain that the minchah prayer is so called because its time is in the afternoon when the sun approaches its place of rest, so to speak (Tosfos Yom Tov, Berachos 4:1).  Still, some Rishonim say that the afternoon is called minchah because at that time the minchah of the afternoon tamid was offered and the name of the prayer corresponds accordingly (Tosfos in Pesachim 107a, s.v. Samuch; see further, ibid, that Eliyahu was answered at the time of offering the minchah and it is a time of good will and see Radak’s Sefer HaShoroshim, the entry for manach).





דף ה\א   ממשקה ישראל מן המותר לישראל


From that which is allowed to Jews: the basic rule of the halachos of sacrifices


In our sugya we become familiar with a basic rule in the halachos of sacrifices: “from the drinks of Jews – from that which is allowed to Jews”.  This rule is learnt from the verse “…and one sheep from the flock from the two hundred from the drink of Israel for the minchah and the ‘olah and the shelamim to atone for them” (Yechezkel 45:15).  Accordingly, one mustn’t offer sacrifices from food unfit for Jews.  Therefore, a treifah animal is unfit to be sacrificed as it may not be eaten and the same applies to other forbidden foods.  In this article we shall investigate an essential and interesting enquiry about the criteria of this rule and a number of its implications.


As the rule of “from that which is allowed to Jews” is based on a comparison between the altar and the Jews – anything fit for Jews is fit for the altar and vice versa – the Acharonim (see Neos Ya’akov, 8, and Kehilos Ya’akov on our sugya) wondered about the essence of this comparison and arrived at two possibilities.  On the one hand, we can understand that it is unfit that a person should sacrifice a food that he himself doesn’t eat.  On the other hand, we can explain that that reason for which the Torah forbade a certain food for Jews is the reason why it should not be sacrificed.  We can learn about the profound difference between the two explanations from the halachah of terumah wine.


Terumah wine: The Rishonim (Zevachim 88b) disagreed as to if terumah wine, allowed only for kohanim, is considered the “drink of Jews” and may be offered on the altar.  According to Rashi (s.v. Menachos unesachim), it should not be offered on the altar as though it is allowed for kohanim, it is not considered “drink of Jews” as it is not allowed for all Jews.  On the other hand, Tosfos (s.v. Min hameduma’) wonder why it is not considered the “drink of Jews” as it is allowed for kohanim.


HaGaon Rav A.N. Garbuz mentions in his Minchas Avraham that we can attribute the disagreement of Rashi and Tosfos to our enquiry.  If the “drink of Jews” means that a person must not sacrifice a food that he himself doesn’t eat, we can understand Rashi’s opinion, that it is unfit for a non-kohen to offer terumah wine which he himself may not drink.  On the other hand, if the “drink of Jews” means that the same reason for which the food is forbidden to a Jew also forbids that food for the altar, in our case, where the terumah is forbidden to non-kohanim but allowed to kohanim, there is no logic to say that that reason which prevents a non-kohen from eating the terumah should prevent its being offered on the altar.  After all, is the altar less holy than the kohanim who may eat it?  (See further, ibid, that he explains in the name of the Acharonim that the Amoraim disagreed about this opinion in Chulin 90b, whether gid hanasheh is burnt on the altar).  We shall now address two proofs, one for each side of the enquiry.


Libation with exposed water: Chazal (Terumos 8:4,6; Rambam, Hilchos Rotzeiach Ushmiras HaNefesh) forbade drinking exposed water because of the danger lest a snake drank therefrom and put its venom therein.  If we want to decide if such water should be forbidden for libation, we find thus: if the rule of “drinks of Jews” determines that one mustn’t offer food on the altar that one does not eat, then one mustn’t offer exposed water.  But if the rule of the “drinks of Jews” means that the reason why the food is forbidden to Jews is the reason for forbidding it for the altar, we cannot forbid exposed water for libation because the reason for forbidding it is the danger, which has nothing to do with the altar.  


The mishnah in Sukkah (48b) explains that one mustn’t offer exposed water on the altar and the Yerushalmi (ibid, 4:7) explains that this stems from the rule of the “drinks of the Jews”!  We thus see that the prohibition of the “drinks of the Jews” is based on the fact that it is unfit for a person to offer something that he himself cannot eat.  (The Acharonim [see Responsa ‘Ein Yitzchak, O.C. 24] emphasize that Rashi and Tosfos [Sukkah, ibid] mentioned another reason to forbid libation with exposed water as in their opinion, the prohibition of the “drinks of the Jews” does not suffice to disqualify exposed water for the altar).


The sacrifices of Adam and his sons: The Acharonim discuss another proof from Adam, Kayin and Hevel who offered sacrifices.  Till Noach left the ark, it was forbidden to eat meat (Sanhedrin 59b).  Now, if the prohibition of the “drinks of the Jews” is because a person must not sacrifice anything that he is forbidden to eat, how could they offer sacrifices?  We thus see that the source of the prohibition of the “drinks of the Jews” is that the reason why the food is forbidden to Jews is also the reason forbidding it for the altar.  As meat was not forbidden for Jews but only for Noachides, Adam and his sons could sacrifice animals.


This proof was rejected in a few ways and here are two of them.  The author of ‘Oneg Yom Tov (in the preface, in the hagahah) explains that we mustn’t define the prohibition to eat meat till Noach’s era as an ordinary prohibition of eating but till Noach left the ark, Hashem forbade people to kill animals for food – one creature was not allowed to kill another.  Thus meat was not considered inferior food for Adam but, on the contrary, a type of food that Adam was unfit to eat but which surely could be offered to Hashem.  On the other hand, Pardes Yosef (Bereishis 8:20) mentions that the halachah forbidding to sacrifice a forbidden food was not conveyed to Noachides at all but only to Jews (see Keli Chemdah, Bereishis, os 3, and Margaliyos HaYam, Sanhedrin, ibid; see Minchas Chinuch, mitzvah 299, os 21-22, who inclines to say that even food that is forbidden by rabbinical decree is disqualified by the Torah for the altar because of the “drinks of the Jews” apparently, because he adopts the first opinion; see ibid, that he leaves the issue as needing research).
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