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Readers’ Letters: Fifth Selection


To Meoros HaDaf HaYomi:


I would like to share with you the encouragement I gained from a story about HaGaon Rav Yisrael Yaakov Fisher zt”l, Rava”d (rosh av beis din) of Yerushalayim and author of Even Yisrael, who recently passed away.  I was fortunate to be his neighbor for a short while, and saw his great diligence in Torah even when he was dangerously ill.  Likewise was his devotion to reply to those who asked him halachic questions even when he was attached to an oxygen apparatus and spoke with difficulty.


Twenty-five years ago, when he required medical supervision due to a lung condition, breathing difficulty and a suspicion of severe heart attacks, it was suggested that a pacemaker would allow him to leave the hospital but it could not be inserted because he was too weak to be anesthetized.  When he was so informed, he replied simply that a pacemaker could be applied without anesthesia.  The doctors asserted that the pain would be excruciating and humanly unbearable, but he said that he would delve into a section of Rambam and would feel nothing.  The doctors wouldn’t believe him but as there was no other choice, they complied and operated on him without anesthesia.  When his sons visited him after the operation, they had a long wait till he had time to talk to them.  He gladly declared that Baruch Hashem he already prepared part of his drashah for Shabbos Hagadol before Pesach (the event occurred before Purim) during the operation.  His face was radiant at the fine solution that he managed to perceive to resolve Rambam’s statement – it was a tremendous lesson about the power of learning.  Not every day do we witness the greatness of the Torah and its learners and thus increase our striving to grow by seeing what heights can be attained in toiling at Torah study.


With blessings,    A.S.M.





The Deft House-Breaker Who Ate My Tcholent


To Meoros HaDaf HaYomi:


A few weeks ago we dined by my father-in-law on Shabbos evening.  When we came home, it turned out that the keys had been forgotten inside and we were locked out.  Leaving a bunch of tired kids and hungry crying babies, I rushed to the nearby fire station to get a high ladder to enter my apartment on the second floor.  On the way I met two charming youths and asked them to accompany me to help carry the ladder.  One of them smiled and said, “You don’t need a ladder”…  We returned home and before I could show him where the drainpipes were, he was already at my balcony.  We rushed upstairs and he opened the door with a smile.  “Look”, I told him, “in your merit I’ll have tcholent tomorrow.  Why don’t you join us?”  He came, enjoyed himself and also told a story.


“I was defiantly secular.  I had nothing to do with faith, religion or Torah.  One day I happened to attend a rabbi’s lecture and the whole time I tried to refute him.  He said, ‘Come home with me and we’ll talk.  Don’t bother me here.’  I sat with him for five hours but it was futile.  I didn’t come to listen but merely to negate.  He said, ‘Look, there’s an experienced rabbi here.  Maybe he’ll be able to speak with you.’  He brought me to Netivot ‘Olam where I sat another five hours without success.  Finally he told me, ‘Look, do you agree to learn Gemara for two days with someone?  No religion, no faith, just Gemara.  A bull that gored a cow.  What do you care?’  I agreed.  I learnt and my head opened up.  That is the power of Gemara.”


We, who learn Torah, must be glad about the wonderful gift we have received.  By the nature of things, someone born in a home with electricity doesn’t appreciate it as much as someone born in a remote village without electricity.


With thanks for your blessed activity,   L.P





To Meoros HaDaf HaYomi:


I want to share an exciting event that moved me very much.


While organizing my son’s wedding in 5757, I was helping my father z”l to get ready.  When I opened one of his drawers, I found a very stirring letter and here is its translation:


Sunday, Parashas Vayakhel-Pekudei, 5743


Brooklyn


To my precious and honored Mr. Yechezkel Ekstein,


I want very much to write to you about an event that I witnessed, which occurred on Yom Kippur 5703 in the Plaszow camp near Krakow.


Our group numbered about 50 people.  The SS demanded 100 Jews to be shot.  At first the SS would seize a few people in the streets but to fill the quota of 100, they turned to the O.D. and demanded more.  I remember as though it happened now, that the person heading the O.D. named Sh. [Editor: The full name appears in the letter], came to us with a group of the O.D. to make a selection and search for the weak.  All of us tried hard to evade them by working extra hard.  I was very pale due to the fast and Sh. pointed to me and to one other person, whose name escapes me, to be shot.  You, Mr. Ekstein, endangered your life to argue with Sh. till you succeeded in returning us to the group and not one of us was shot.  You saved my life and the lives of the whole group.  Later you entered the cabin where the 100 Jews were being held.  You removed a board from the floor and hid one of them under it.  I have to emphasize that you had no previous acquaintance with that Jew or with me!


Towards evening, when the people had been shot, we saw the SS approaching the kitchen to eat their fill.  You asked earnestly, “Who has a machzor?  After all, today’s Yom Kippur.”  You saw to getting a machzor from somewhere.  When we all obviously refused to serve as chazan, you led the minchah and ne’ilah prayers.  We repeated after you word for word.  I hope, Mr. Ekstein, that you still remember the whole event.  You should know that I remember you well.  I’ll never forget you and I’ll always be grateful to you for saving my life.


With wishes for a kosher and happy Pesach and much success,


Abish Hirsh





I was very moved by the story and tried for years to talk with my father about it but he wasn’t interested in speaking about it.  Finally, I located the writer of the letter through his children in America.  I decided to invite him to my son’s wedding in Yerushalayim without telling my father.  As the tenaim were being signed before the chupah, Mr Hirsh entered the hall, loudly announced in Yiddish, “That person saved my life!” and hugged my father.  The moment moved me very much and I’ll never forget it.  I’m sure there are many stories but I want to publicize this tale for two reasons: firstly, that it serve to elevate my father’s soul and secondly, that the story should be a lesson for future generations concerning the true care for the fate of every Jew.


בברכת התורה,  העורך











דף לד\ב   טט בכתפי שתים, פת באפריקי שתים


Shema’ Yisrael in Any Language


The following cryptic statement appears in the yotzeros for Shabbos Nachamu: “A law we shall hear, the law of the Shema’, in every language to be said (kerias Shema’ may be said in any language); behold, it was known, in four, which our sages explained” (Otzar HaTefillos, II, p. 140).


The intention is that we can know the halachah that kerias Shema’ may be said in any language from the word “four”, which appears in kerias Shema’ not in Hebrew: totafos, interpreted by Chazal as meaning: tot in Katfi is “two” and fos in African is “two”.  We thus learn that kerias Shema’ may be said in any language.





דף לד\ב   תוד"ה והקורא


He Meant Rabeinu Tam


Tosfos on our sugya mention the disagreement between Rashi and Rabeinu Tam concerning the order of the parshiyos in the head tefillin.  Many Chassidim and Sephardim put on both.  It is told that people came to the Chazon Ish zt”l and angrily told him that a certain great chassidic Rebbe said that someone who doesn’t put on Rabeinu Tam’s tefillin is as though he never put on tefillin.  The Chazon Ish heard them and calmed them: “Nu, this is no innovation.  One of the our very greatest already said so.”


“And who was he?” they wondered.


“Rabeinu Tam…”





דף לו\א   על תפילה של יד אומר...על של ראש אומר...


‘Al Mitzvas Tefillin Is a Blessing of Thanksgiving


Rabbi Yechiel Michel Epstein zt”l, the Rabbi of Novardok, wrote: The two blessings said on tefillin are not the same.  The first – “…who sanctified us with His commandments and commanded us to put on tefillin” – is a blessing on the mitzvah.  The second, “Blessed…who…commanded us about the mitzvah of tefillin” is not a blessing on the mitzvah, as we have already said it, but a blessing of thanksgiving for this mitzvah, which is “the great link that connects the Jews to their Father in Heaven”.  Therefore we say afterwards Baruch shem kevod malchuso le’olam va’ed.  As the main connection is in the verse Shema’ Yisrael, we continue by saying this statement, which Yaakov said to his sons when they said that verse (‘Aroch HaShulchan, 25:13).





דף לו\ב   פרט לשבתות ולימים טובים


Yearning for Tefillin


The Chiddushei HaRim zt”l recounted: Following the last day of Pesach and Sukkos, Rabbi Levi Yitzcahk of Berditchev zt”l would be up all night, yearning for daylight so that he could have the merit of observing the mitzvah of tefillin after an interruption of eight days (Ma’yanos HaNetzach).





דף לז\א   מי שיש לו שני ראשים


The Census Was According to People and Not Heads


In the census in Bemidbar we find a difference between the census of the rest of the tribes, where each male was counted “according to their heads” (Bemidbar 1:2), and the census of the tribe of Levi, where legulgelosam is not mentioned.  Rabbi Yehonasan Eibeschitz zt”l gave a wonderful reason for it: Our sugya teaches us that someone with two heads is a treifah who cannot live more than twelve months.  The Levites were counted once they became one month old.  They couldn’t, therefore, be counted according to their heads as if there was an infant with two heads, he would have been counted twice.  However, the other tribes were counted from the age of 20.  At that age, someone with two heads does not survive, hence they could count each head (Tiferes Yehonasan).





דף לז\ב   האי מאן דחייטיה לגלימיה לא עשה ולא כלום


They Cut the Blankets


The Stiepeler zt”l was exact about mitzvos even in his youth and would be strict on himself according to various opinions.  For example, he cared about the opinions that tzitzis should be attached to blankets and he asked his wife to sew up one corner of each blanket to avoid the obligation of four corners.  Later, when he arrived at our sugya, he realized that this method didn’t help and asked her to round out a corner by cutting it (Chomas Eish, I, 240).





דף לט\א   קשר עליון דאורייתא


The Highest Knot is from the Torah


At the siyum of the second cycle of the Daf HaYomi, Rabbi Menachem Zemba announced with pathos: “’The highest knot is from the Torah.’  Someone who wants to tie himself to the Highest and cleave to Him must do so only through the Torah, by its learning!”  Historians describe that the stirring words excited the audience till all those sitting stood up and those standing swayed in  exhilaration.
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דף לד\ב   ומניחן בד' בתים בעור אחד


Gluing between the four compartments of the tefillin


In this article we shall address an apparently simple question: Is it allowed to smear glue between the partitions of the head tefillin?  The halachic authorities disagreed.  Some ruled that the glue cancels the required separation between the compartments (batim) and some held that each bayis is considered separate despite the glue, as the glue is foreign matter and is not be considered as connecting the batim.  It is interesting to trace a few halachic issues that lead to our question.


Let’s start with the basic facts.  The head tefillin comprises four hard-leather batim for the four parshiyos.  Each bayis is closed on three sides and open underneath.  A leather covering called the titura, which serves as the base of the tefillin, seals the open sides, and the soft leather straps pass through a fold of hard leather called the ma’avarta.


How many partitions does the head tefillin need?  The poskim disagreed as to if it suffices to separate the four batim internally or if they also need external separation.  In other words, we can make the head tefillin such that each bayis has its own sides and we then have four batim with eight sides, or we can make the four batim with only five sides while the three middle sides serve as partitions between two adjacent batim (see Zichron Eliyahu on Hilchos Tefillin, Ch. 4, which cites the opinions and their sources).


Hence our question as to whether it is allowed to glue the space between the batim has been narrowed, as it is not pertinent according to those who hold that there is no need for an external separation between the batim.  It is obvious, in their opinion, that if such a separation has been made, one may glue it.  Our question is according to the poskim who maintain that there is a need for external and internal separation: does gluing cancel the required external separation between the batim.


Four batim with separate hide: Another disagreement about tefillin apparently pertains to this question.  Our Gemara says: “…and he puts them in four batim in one hide”.  Some poskim interpreted our Gemara as meaning that the four batim should be made of one hide.  As for the halachah, however, the poskim adopted the opinion (Magen Avraham, 32, S.K. 52; Mishnah Berurah, S.K. 172) that one can make the four batim from separate hides and it suffices to sew or even glue them together to observe the Gemara’s statement that they should be of one hide.


Now, if we try to estimate the opinion of those poskim about our question, we conclude that they would reject gluing entirely.  After all, they believe that gluing a few hides causes them to be considered one hide and if so, one must not glue the space between the batim as our question is based on the assumption that there must be an external separation between the batim.


Therefore our questions stands alone.  Those who maintain that there is no need for external separation don’t understand the issue at all.  On the other hand, if there is need for external separation, those who hold that tefillin are considered as made from one hide also by gluing a few hides clearly negate gluing between the batim as, in their opinion, gluing means complete unity.  If so, the whole matter pertains to those who believe that there is a need for external separation and that one mustn’t make tefillin from a number of hides glued together.


The problem is that in former generations many would use tefillin glued from a number of hides and they would glue the spaces between the batim.  Some Torah luminaries took the trouble to defend the practice and suggested the following distinctions.


HaGaon Rav Shlomo Zalman Auerbach zt”l suggests a possible solution (in the manuscript of Halichos Shlomo, Tefillah, Miluim, Ch. 3) based on a supposition that we should not regard glue as a completely uniting factor but it suffices nonetheless to glue the hides of the batim together.  It could be, he explains, that the halachah – “…and he puts them in four batim in one hide” – should be understood negatively.  In other words, it is forbidden to make them utterly separate from each other. [There is no derashah that they should be “of one hide” but “one zikaron” (remembrance) and as long as the batim are not entirely separated, they are considered “one zikaron”.  Therefore, it suffices to glue a few hides together to make tefillin since, as such, they are not considered entirely separate.]  Still, since glued hides do not become one body, it is allowed to glue the space between batim and the separation between is not cancelled thereby (see ibid for another explanation even if we adopt the opinion that glue unites).  People therefore had the practice to glue the space between the batim.


The difference between glues: We conclude with an idea from the Maharsham’s beis midrash (Da’as Torah, 32:40, according to Responsa Maharam Mintz).  In his opinion, glue made from the same material as the objects connected thereby causes complete unity between them.  On the other hand, gluing two objects with glue made of foreign matter does not cause their unity.  Therefore, he writes, the hide of the tefillin had better be glued with glue made from hides and thus the tefillin will be considered as made from one hide.  On the other hand, the space between the batim should be glued with glue made from foreign matter and thus the required separation between the batim will be observed (see ibid, that people questioned his opinion from Keilim, Ch. 3).


As for the halachah, as a first preference one should behave according to Shulchan ‘Aruch (O.C. 32:40): “The space between the batim must reach down to where it is sewn and if not, it is kosher.”  Beiur Halachah writes that if one does glue one should take care not to glue the edges of the square but only its interior (see ibid that it might be recommendable to put a little glue in the lower part of the spaces to preserve the square shape of the four batim together and see Zichron Eliyahu, ibid).





דף לד\ב   כיצד סדרן קדש לי והיה כי יביאך מימין


Rabeinu Tam’s tefillin: the disagreement, proofs and rejections


Many have the practice to put on Rabeinu Tam’s tefillin after Rashi’s (see Shulchan ‘Aruch, O.C. 34) and the custom is especially prevalent among Sephardim and Chassidim.  On the other hand, it is related in the Vilna Gaon’s name that there are 64 opinions about tefillin and if someone wants to conform to all the opinions, he should put on 64 pairs of tefillin each day! (Measef Lechol HaMachanos, 34, S.K. 2, and see Keser Rosh in Siddur HaGera, os 14, for a reckoning of the 64 opinions).  The disagreement of Rashi and his grandson, Rabeinu Tam, focuses on the explanation of our Gemara, which addresses the order of the four parshiyos to be put in the head tefillin, as follows.


The head tefillin is divided into four compartments, each containing a parchment with one of the four parshiyos: Kadesh li (Shemos 13:1-10), Vehayah ki yeviacha (Shemos 13:11-17),  Shema’ Yisrael (Devarim 6:4-9) and Vehayah im shamoa’ (Devarim 11:13-21).  Our Gemara says “Kadesh li and Vehayah ki yeviacha to the right; Shema’ and Vehayah im shamoa’ to the left”.  Rashi states that they should be arranged according to the order mentioned in the Gemara, from right to left, and this is Rambam’s opinion (Hilchos Tefillin, 3:5).  However, Rabeinu Tam holds that the Gemara divides the parshiyos into two groups and just as when it says “Kadesh and Vehayah ki yeviacha to the right”, we understand that Kadesh is the parashah most to the right, in the same way when the Gemara says “Shema’ and Vehayah im shamoa’ to the left”, Shema’ is the parashah most to the left.


This disagreement engaged our sages throughout the generations.  They examined every particle of historical information to help them decide regarding this important and basic disagreement.  Beis Yosef (O.C. 34) writes in the name of the Mordechai and the Sma”g about a letter from Eretz Israel telling how the ancient podium over the tomb of Yechezkel broke and people discovered very old tefillin under it and the parshiyos were arranged according to Rashi and Rambam.  Some rejected this proof, claiming that, on the contrary, they had been buried because their parshiyos were not in the proper order.  However, the Bach (ibid) refutes this rejection, claiming that there was no need to bury the tefillin as their parshiyos could have been arranged anew.  On the other hand, Piskei Tosfos recounts that two pairs of tefillin were discovered in Nehardea and Yerushalayim, one arranged according to Rashi and the other according to Rabeinu Tam and conflicting accounts were told about Rav Hai Gaon’s practice.


The obvious question arising from this disagreement is how it happened that one day Rabeinu Tam decided to change the accepted practice.  Indeed, HaGaon Rav Reuven Margaliyos zt”l (in his remarks on Sheeilos Uteshuvos Min HaShamayim, sheeilah 3) offers several proofs that the disagreement is ancient.  The disagreement goes back to the era after the destruction of the Temple when we were scattered all over the world, and it erupted many years before Rabeinu Tam’s time.  Rabeinu Tam thus did not innovate the opinion but investigated the matter and concluded that one opinion should be followed.  As he promoted this opinion, it was considered his.


We should mention that there are many disagreements among the Rishonim about the topic.  Rema’ of Pano (Responsa, 107) devotes a lengthy discussion to the diverse opinions about the order of the parshiyos.  He cites the opinion of the Shimusha Raba, an ancient commentator mentioned by Tosfos and the Rosh, who holds like Rashi regarding the order of the parshiyos but in reverse, from left to right.  In other words, according to Rashi one should arrange the parshiyos from right to left – Kadesh, Vehayah ki yeviacha, Shema’, Vehayah im shamoa’ – but according to the Shimusha Raba, one should start the right side with Vehayah im shamoa’.  Raavad accepts Rabeinu Tam’s opinion regarding the order but also claims that the order should be from left to right.


Something straight when reversed: Why, indeed, don’t those who heed Rabeinu Tam’s opinion take care to put on at least four pairs of tefillin: Rashi’s, Rabeinu Tam’s, Shimusha Raba and Raavad’s?  HaGaon Rav Chayim of Brisk zt”l (cited in his name in stencil, in Chiddushi HaGriz and in ‘Eimek Berachah, Tefillin, 3) explained the matter wonderfully.  A person who put on his head tefillin back-to-front, with the ma’avarta closest to his forehead, fulfilled the mitzvah - though by doing so, he changed the order of the parshiyos from right to left (see Beis Yosef, O.C. 27).  Consequently, someone who puts on Rashi’s tefillin has fulfilled the mitzvah after the fact (bdi’eved) also according to Shimusha Raba as he is no worse than someone who puts on tefillin back-to-front, and someone who put on Rabeinu Tam’s tefillin fulfilled the mitzvah bdi’eved according to Raavad.  (Members of our beis midrash remarked that the matter is not simple: Terumas HaDeshen [49, which is the source for Beis Yosef] distinguishes between head and arm tefillin, allowing to turn around only shel yad, as our Gemara explains that concerning the head tefillin, there are particular parshiyos to the right and to the left.  See ibid and one should clarify this statement handed down in the name of HaGaon Rav Chayim).


The Chafetz Chayim put on Rabeinu Tam’s tefillin: In his later years the Chafetz Chayim zt”l began to put on Rabeinu Tam’s tefillin because of a certain event.  At that time a person with great aptitude and broad knowledge claimed that he had discovered an amazing find: a Talmud Yerushalmi on Seder Kodshim that had never been seen.  In the discovered version of Menachos the arrangement of the parshiyos was stated explicitly according to Rabeinu Tam!  The Chafetz Chayim saw the version and immediately began to put them on.  After a while it became clear that the affair was a hoax and that the discoverer forged the whole text.  The Chafetz Chayim heard of this but didn’t stop putting on Rabeinu Tam’s tefillin (Toledos HeChafetz Chayim by his son, p. 27).





לח\ב   גרדומי תכלת כשרין וגרדומי אזוב כשרין


Remnants of a lulav, shofar and tzitzis


The leaders of the generations tried to understand the difference between the mitzvah of the shofar and the mitzvah of tzitzis.  Everyone agrees that their halachos differ but the question is why, as follows.


When purifying a person who is tamei meis one must sprinkle him with water mixed with ashes of the parah adumah by means of a bunch of hyssop branches, which must have a certain size.  Our Gemara explains that even after sprinkling someone with a hyssop, if parts fell off it and it no longer has the proper size, it may be used for sprinkling: “the remnants of a hyssop are kosher”.  Also, cords of tzitzis on a garment that had the proper length and snapped are kosher: “the remnants of tzitzis are kosher”.  The Gemara suggests that straps of tefillin that were severed are also kosher, but dismisses it because “they are for holy usage” in contrast to tzitzis that are for “mitzvah usage”.   We thus have a rule that one can continue using an object which was fit for its mitzvah but which became smaller.


This Gemara presents us with a tremendous question.  We know that a lulav less than four handbreadths long is disqualified (Shulchan ‘Aruch, O.C. 650) and the same applies to a shofar which is less than four thumbbreadths long.  We have never heard that a tall lulav that was shortened to two handbreadths should be kosher or that a shofar a meter long that was drastically shortened should be kosher...  Apparently, in the light of the rule explained in our sugya, that “the remnants of a mitzvah are kosher”, we must understand why a lulav or a shofar differ from a hyssop and tzitzis.  There must be an essential distinction between a hyssop and tzitzis, on the one hand, and a lulav and shofar, on the other hand, which will clarify the difference between them.


Hagaon Rav Shlomoh Kluger zt”l asked this question, and the Chasam Sofer zt”l (Responsa, Y.D. §256) answered as follows. The cords of the tzitzis must be woven for their mitzvah.  On the other hand, a shofar or a lulav are kosher for their mitzvah as they are, and need not be made for a mitzvah.  Therefore, the dedication for the mitzvah when tzitzis are properly made does not leave them but becomes an inseparable part of them though they become shortened.  But a lulav or a shofar are not made for the sake of a mitzvah and once their size is lessened, they are no longer fit to be a lulav or a shofar.


Still, this explanation does not suffice to understand the difference between a hyssop and a lulav as there is no need for a hyssop to be made for the sake of its mitzvah.  Indeed, the Chasam Sofer zt”l faced this puzzle (see ibid what he wrote as a possible explanation) but he concludes: “…and let someone whose mind is broader than mine tell us a proper solution and we shall receive it with love.”


The author of Or Sameiach (Hilchos Lulav, 7:8) addresses the rule of “the remnants of a mitzvah are kosher” from a completely different viewpoint and found another difference between a lulav, a hyssop and tzitzis.  In his opinion, the rule of “the remnants of a mitzvah are kosher” applies to objects with which a mitzvah was fulfilled properly and a new obligation of the same mitzvah occurs after the object became a mitzvah-remnant.  However, a mitzvah whose obligation occurred before the object became a remnant must be observed only with an object of the proper size.


Therefore, we can detect a sharp distinction between the mitzvah of tzitzis and the mitzvah of the lulav.  On the morning of Sukkos, everyone becomes personally obligated with the mitzvah of the lulav, a mitzvah observed in one moment.  If one person takes up a lulav at sunrise and another takes it up before sunset, both have observed the obligation they incurred with the arrival of morning – to take up the lulav one time.  However, tzitzis is different: it is not an obligation from which one becomes exempt upon its performance as the mitzvah renews itself at every moment. [Tefillin are likewise; remnants would therefore be kosher if not for the straps being “holy usage”]  A person who dons tzitzis at seven in the morning and another who puts them on in the afternoon do not observe the same obligation – one observed the obligation of that time and the other observed the obligation of another time.  We thus understand that if someone puts on tzitzis in the morning and they later become “remnants”, he may continue to wear them as a renewed obligation occurred when they became remnants.  The remnants once kosher remain kosher for the next day.  However, someone who wants to take up a lulav in the afternoon that was kosher in the morning and served its mitzvah may not do so as he is only now observing the obligation he incurred in the morning and at that time the lulav could not be a remnant as no one had fulfilled today’s mitzvah with it. (Yesterday’s mitzvah is a different one, see ibid).  Sprinkling with a hyssop, in contrast, is not a personal obligation but a taharah procedure that begins for each individual at the time of sprinkling.  When it breaks after one sprinkling it becomes a mitzvah remnant for another (see Chazon Yechezkel, Sukkah, Ch. 5, halachah 9, who devotes a long discussion to this halachah).





לט\א   והמוסיף לא יוסיף על שלוש עשרה


Adding ‘aliyos to reading the Torah and more candles for Shabbos


On the eve of Shabbos we light two candles, one corresponding to zachor -“Remember” and the other corresponding to shamor - “Observe” (Shulchan ‘Aruch, O.C. 263:1).  The Remo adds (ibid): “One can add and light three or four candles and thus people have the custom.  A woman who once forgot to light candles lights three candles from then on (Maharil) as we can add to something intended for something else as long as we don’t detract (Ashri and Mordechai, Rosh HaShanah, beg. Perek Yomtov).  The Remo thus expresses his concern that adding candles is improper as lighting two candles was instituted corresponding to zachor and shamor and lest lighting more candles would prevent that remembrance.  Indeed, in his Darchei Moshe (263) he wrote: “On the contrary, it seems that anyone who adds to the candles lose the intention of zachor and shamor.”  But as for the halachah, he ruled that one should not be prevented from doing so, relying on the Rosh and the Mordechai.


The Ten Sayings: The Rosh and the Mordecahi say that though the ten verses of malchuyos, zichronos and shofaros pronounced on Rosh HaShanah were instituted corresponding to the Ten Sayings by which the world was created, it is allowed to add verses to them and this does not disturb Chazal’s hidden intention by instituting ten verses.  Therefore, the Remo ruled that “we can add to something intended…as long as we don’t detract.”


Daf HaYomi learners surely understand already why we are dealing with this topic.  Our Gemara, which treats the subject of winding the tzitzis, explains that the number of windings is between seven and 13 - seven corresponding to the seven heavens and 13 corresponding to the seven heavens and the spaces between them – and the Gemara therefore says “he who winds less should not do less than seven he who adds should not add more than 13”.  We see, then, that one mustn’t add to an intended number.


The Shaloh and the Chasam Sofer zt”l address this topic and explain when one should be exact about the number instituted by Chazal and when Chazal did not intend to limit a certain number but merely to fix the number from which one must not detract.  The issue applies to many mitzvos, including seven ‘aliyos for reading the Torah, corresponding to “the seven who see the king”, etc.


The Chasam Sofer (Responsa, O.C. §75) finds a difference between the above-mentioned mitzvos.  Lighting Shabbos candles was not instituted by Chazal.  It is a mitzvah handed down by Kabbalah to pleasure Shabbos.  Therefore, it is obvious that by their saying that one should light two candles, corresponding to zachor and shamor, Chazal did not intend to limit the mitzvah but merely to fix the minimal amount of candles that should be lit.  This idea, he continues, also pertains to saying the ten verses as Chazal surely did not intend to limit anyone in praising Hashem but only intended that he should not detract from ten verses.  However, we would not know that one should wind the tzitzis if Chazal had not instituted such.  Hence, when they instituted a certain number, this does not merely constitute a limitation as until their regulation people did not wind the tzitzis, and Chazal instituted to wind a number of windings that should not be added to and not detracted from.


The Shaloh (in his remarks on the Mordechai, ibid, os 2) explains further that we are obligated to honor mitzvos, whether by increasing their observance or by their observance with the number instituted by Chazal, who understood that by such there is an advantage and addition that glorify the mitzvah.  Therefore, it is easy to understand a basic difference between the mitzvah of lighting candles, saying the ten verses and the seven ‘aliyos, on the one hand, and the 13 windings of the tzitzis on the other.  One who lights many candles gives pleasure and honor to the Shabbos.  The same applies to one who adds verses to the Ten Sayings: he prays to Hashem and declares His Kingship greatly.  Also when one honors many people with ‘aliyos, one honors the Torah and includes many people in the mitzvah.  On the other hand, there is no advantage to adding windings to the tzitzis beyond the number instituted by Chazal.  They mentioned a number to which one mustn’t add, as this is the only way to honor this mitzvah (see ibid for another explanation).
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