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An Anniversary Gift


Sixty years married and Rivka was still with him – a woman of valor.  She never complained.  Lately he noticed that she spoke little, though she had an excellent store of memories and enough free time to organize them into stories in installments.  It’s possible, he thought, that she had reached her fill.  At any rate, 81 years of talk are no small matter.  He looked around him, at their home and the furniture.  One couldn’t say that they now had everything they dreamt about in their youth but they didn’t lack anything.  They married there, came here, plowed, paved, built, raised children, married them off and enjoyed nachass.  An unseen thread of disappointment filled the house throughout the years.  They were together for 60 years but he had never bought her a gift.  He was just incapable.  He was touched with stinginess.  He knew that it wasn’t in order and she understood that it was hard for him.  They made peace with each other.


Now he made a decision.  Life goes by and he must buy a gift for Rivka.  But he was a miser and the more he thought about the gift, he decided that he would buy her one that he would also enjoy.  “A miser but a smart one”, he tapped his knee with satisfaction and got up energetically.  He was a type who made fast decisions.  Leaving the house, he already confidently knew which gift he would buy for his wife and himself.  Smiling, he imagined the surprised reactions of his children when they would hear about the gift: a hearing aid.  She will hear, and I won’t have to shout…


Soon after he entered the store he began losing his calm: “She has an ear like yours. Okay?  What questions!  How many kinds of ears are there?”  His complaints increased and if not for the fact that the gabai of the local shtibel just stepped in, I’m not sure that things would have settled as they did.  The experienced gabai calmed down the miser and mediated between him and the salesman, who said in despair that he had sold hearing aids for many years but had never sold one without examining the customer while this one insists that he wants to buy one without troubling his wife to come in.


“What a fool”, complained the old man, rubbing his hands as if a fine piece of business was about to escape him.  “He thinks I can bring Rivka here.  He doesn’t understand that I want to buy her a surprise.”  Finally they decided that he would buy her a popular model and the salesman gave him a written guarantee that he could exchange it.  But one problem still remained - the hearing aid had to be adjusted to the right level.  The gabai explained patiently that if this weren’t done, Rivka could lose the remains of her hearing because of loud bleeps that would split her eardrum.  “Therefore, the salesman will explain how to examine your wife’s hearing and before you present her with the gift, you’ll adjust the control."


Excited as he never was since his last grandson’s wedding, the old man opened the door to his home, looked at Rivka, who stood in the kitchen chopping onions, fingered the finely wrapped hearing aid in his pocket and began to check her hearing.  There were seven meters between them, he wrote in his pad.  “Rivka, what’s for lunch?”  He closed his eyes in concentration, trying to hear some sound but there was none.  She didn’t even complain that she hadn’t heard him.  I didn’t know, he sadly thought, that she hears nothing even from a distance of seven meters.  He stood at the entrance to the kitchen, four meters away.  “Rivka, what’s for lunch?”  No reply.  Now he was somewhat nervous.  Having no choice, he approached the refrigerator.  Scribbling “1.9 meters”, he anxiously asked, “Rivka, what’s for lunch?” as she continued to chop onions.  Nothing.  She’s completely deaf.  A hearing aid wouldn’t help her.  Maybe a loudspeaker.  For once he bought her a gift and she wouldn’t enjoy it.  With a step of despair he stood next to the sink as a last try, 25 centimeters away.  “Rivka, what’s for lunch?” he gloomily asked.  He no longer had any appetite.  As he finished his question, Rivka gave him a tired look.  “My dear, I’m sorry, but I see no way out.  You need a hearing aid.  This is the fourth time I’ve answered you – I made fried eggs and tuna salad…"


The gift in his pocket soon found its place in his ear.  It was a real gift for Rivka.


********                ******


A Rebbe of Bnei Berak told this story to demonstrate our responsibility to examine ourselves before blaming others.  Sometimes a person delays doing a mitzvah, presenting convincing reasons why it’s not worth the time or the effort because of this or that.  Often, if he examines himself, he may discover that the external difficulties are not real but only excuses.  Maybe it’s he who needs the amplification.


בברכת התורה, העורך
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דף מב\ב   תפילין יש להן בדיקה


Checking used tefillin


From time to time many people have the practice to give over their tefillin for checking and the more conscientious check them in Elul (Mateh Efrayim, 581:10; Kitzur Shulchan ‘Aruch, 128:3).


Twice in seven years: Tosfos on our sugya (s.v. Tefillin yesh lahen) mention that the Tanaim disagree about the matter.  Some hold that tefillin must be checked every 12 months and some maintain that tefillin don’t have to be checked.  Tosfos mention that as for the halachah, they don’t have to be checked but that the Shimusha Raba wrote that it is proper to check them twice in seven years.  Shulchan ‘Aruch (O.C. 39:10) rules: “Tefillin known (muchzak) to have been kosher never need checking but if he puts them on infrequently, they must be checked twice in seven years."


The Ya’vetz’s testimony: However, many Acharonim write, and thus rules Mishnah Berurah (39, S.K. 26) regarding tefillin that are muchzak to be kosher, “it is proper to check them because they become defective due to sweat” and we should worry about letters becoming erased (see Kenesses Hagdolah, O.C., ibid, in the Tur’s remarks, cited in Magen Avraham, ibid, S.K. 14; Mishneh Berurah, S.K. 26; and Kol Ya’akov, S.K. 38).  The matter was more sharply expressed in Baruch Sheamar (in the preface to Tikkun Tefillin, os 3, cited in Eliyah Rabah, ibid, S.K. 6), a Rishon.  He writes, “In our many sins people don’t have the practice to check their tefillin and therefore they spend almost all their lives without tefillin as they often appear kosher from outside while their insides wear away from sweat and dampness”.  The Ya’vetz (Mor Uktzi’ah) testified that he once checked his tefillin and they were found kosher and three years later he checked them and found them passul “and I said how great are the words of the wise, who said to check them twice in seven years” (see Maharash Abuhav in Sefer HaZichronos, 7:3; Tiferes Shmuel on the Rosh, Hilchos Tefillin, 17; ‘Aroch HaShulchan, O.C., end of 39; and Pri Megadim, ibid, Eishel Avraham, S.K. 15).


It is conveyed in the name of HaGaon Rav Shlomo Zalman Auerbach zt”l (Halichos Shlomo, Ch. 4, 36) that in our era there are finely made tefillin and there is no worry that they should become defective as the parchment and ink are of better quality as well as that the batim are made of thick leather which prevents the penetration of sweat.  On the contrary, tefillin could be made defective by opening them and taking out the parshiyos and putting them back and therefore the custom is not to check them (see also Orchos Rabeinu I, p. 46, regarding the custom of the Chazon Ish and the Kehilos Ya’akov, and Meleches Shamayim, kelal 22).  Of course, this does not apply if a doubt occurred about the tefillin, such as if they fell into water (Magen Avraham, ibid) or if they were a long time in the sun or a warm place (Yeri’os Shlomo, ibid, 7, and Mishnas HaSofer, Ch. 24, S.K. 3).





דף מג\ב   לברך מאה ברכות


The obligation to pronounce 100 berachos each day


Shulchan ‘Aruch (O.C. 46:3) rules: “A person must pronounce at least 100 berachos each day.”  This halachah stems from our Gemara: “Rabbi Meir would say, ‘A person must pronounce 100 berachos each day, as we are told: “…and now, Israel, what (מה) does Hashem your L-rd ask of you?” (Devarim 10:12).  Rashi comments (s.v. Mah) that they interpret מה as though it were written מאה (100).  Keren Orah explains that the verse demands that we should fear Hashem and we should use the berachos, which are conducive to bring us to the fear of Heaven. Why 100 berachos?  Keren Orah explains this according to Chazal’s dictum (Chagigah 9b) that “one who learns his chapter 100 times is not like one who learns it 101 times”.  As they did not say that one who learns his chapter once is not like one who learns it twice, it seem that they mean to emphasize that by learning 100 times one doesn’t forget - from then on, learning more is additionally praised.  This is the reason for pronouncing 100 berachos – to remember His kingship.  Maharam Shik on our sugya wrote similarly, that by the berachos a person accustoms himself to thank Hashem for everything and to understand that everything comes from Him.


100 berachos – from the Torah or a Rabbinical decree?  If we examine the source of the regulation to bless 100 berachos, we find that there are differing opinions.  According to Rambam (Sefer HaMitzvos, shoresh 1), this mitzvah is a rabbinical decree.  Indeed, Midrash Rabah (parshas Korach) and the Tur (O.C. 46) mention that King David instituted the regulation as 100 people were dying every day “and they didn’t know why they were dying till he investigated and understood with ruach hakodesh and instituted the 100 berachos.”  Still, Rabeinu Bechayei’s opinion in Kad HaKemach (os Berachah) is that Moshe instituted this mitzvah and after it was forgotten, David regulated it anew.  In fact, some adopted Rashi’s opinion that this is an obligation from the Torah!  (Sdei Chemed, III, ma’areches ches, kelal 34, in the name of Dovev Sifsei Yesheinim).  HaGaon Rav Chayim Falaji mentions (in Yafeh Lalev, O.C. 46, S.K. 17) the opinion of Semuchim La’ad that the regulation of the 100 berachos is halachah leMoshe miSinai – conveyed by Moshe from Mount Sinai, while the Chida asserts (in Yosef Ometz, cited in Sedei Chemed, ibid) that, according to all opinions, this mitzvah is a rabbinical decree.


The 100 berachos that a person must pronounce: Tehillah LeDavid (O.C., ibid, S.K. 1) clarifies that a person can fulfill his obligation to pronounce 100 berachos only with berachos that he must say but if he pronounces a berachah to exempt another, it is not counted.


100 berachos – from day to day or from night to night?  The poskim disagree as to when we should start counting the berachos – from the night (Ba’al Ha’Itim, 195; Responsa Betzeil HaChochmah, IV, 155) or from the morning (Toras Chaim, 46:10).  The widespread opinion in the poskim is that the berachos should be counted from the night (see Magen Avraham, ibid, and Mishneh Berurah, S.K. 14).  But Teshuvos Vehanhagos (II, 129) writes that someone who detracted from the number due to a fast or the like should complete it at night so as to at least fulfill his obligation according to those who hold that the number is counted from the morning.


Women and the mitzvah of 100 berachos: HaGaon Rav S. Wosner rules (Responsa Sheivet HaLevi, V, 23) that women are exempt from reciting 100 berachos, proving it from Beis Yosef (ibid), who counts the 100 berachos, including the berachos on tzitzis and tefillin, which women do not pronounce.  Still, it is conveyed in the name of HaGaon Rav Yosef Shalom Elyashiv (cited in Yashiv Moshe, p. 19) that women are obligated in this mitzvah as our Gemara explains that its purpose is to induce the fear of Heaven, which women also need.


The Chasam Sofer counted millions of gold coins: The leaders of every generation emphasized the mitzvah of 100 berachos.  The Raah wrote in his Orchos Chayim (p. 4) that he who is conscientious of this mitzvah earns a reward equal to 10 gold coins for each berachah, hinted by the verse “one spoon (kaf) weighing 10 weights of gold” (Bemidbar 7).  The numerical equivalent of כף is 100.  The Chasam Sofer zt”l (Toras Moshe, parashas ‘Eikev) calculates that an average person should earn 18 million, 105,000 gold coins throughout his life.  The Or Zarua’ (cited in Toras Chayim, Bava Kama 91) also writes that the two bracelets, weighing “ten weights of gold”, that Eliezer gave Rivka, were given to her as payment for having given him the merit to bless Hashem for His kindness when he said, “Blessed is Hashem, the L-rd of Avraham".


A thousand for you, Shlomo: HaGaon Rav Shmuel Shmelke Horovitz zt”l of Nikolsburg, the brother of the author of Haflaah, interpreted the verse “A thousand are for you, Shlomo, and 200 for those who guard its fruit” (Shir HaShirim 8:12) in the following fascinating manner (cited in Responsa Tirosh Yitzhar, 98, os 14).  As the reward for each berachah is 10 gold coins, the reward for each day is 1,000 – “A thousand are for you, Shlomo”.  However, on Shabbos, when we don’t pronounce 18 berachos in Shemoneh ‘Esreh, 20 berachos are missing from the total of 100 and, as explained in our sugya, one should make up for them by blessing on fruit and delicacies.  Twenty berachos are worth 200 zuzim, indicated by the verse “and 200 [missing] for those who guard [the Shabbos, are regained by blessing on] its fruit”.  As for someone who has no fruit, the verse continues to say “she who sits in the gardens, friends hearken to your voice…”  A person can sit in the synagogue and answer amen to the berachos on the Torah and the Haftarah and thus complete the number of 100 berachos.





דף מד\א   חלזון זה גופו דומה לים ועולה אחת לשבעים שנה


The techeiles snail: the search, the controversy and the new snails


The cords of the tzitzis include the cord of techeiles, as Rambam wrote (Hilchos Tzitzis, 1:2): “and one takes a cord of wool dyed like the color of the sky and one winds it on the rest and it is called techeiles.”  Which creature bears the honored task of producing techeiles?  We don’t have many identifying characteristics and Chazal in our sugya only left us with the following signs: “This chilazon, its body resembles the sea and its form resembles a fish and it appears once in 70 years and we produce the techeiles dye from its blood and therefore it is expensive.”


Where did the chilazon disappear?  The Radziner Rebbe, Rabbi Gershon Chanoch Henich zt”l, proves in his Sefunei Temunei Chol that the mitzvah of techeiles was in practice in the era of the Amoraim and, apparently, also after the completion of the Talmud until the beginning of the Gaonic era.  There is no clear evidence as to how and why the use of techeiles stopped and he surmises that when the Jewish settlement in Eretz Israel became sparse, Jews did not live near the sea – the source of the chilazon – and the gentiles, who till then used the snail, found alternative materials.  Thus, historical processes joined to cause the disappearance of the chilazon and the mitzvah of techeiles as the mitzvah must be observed only with techeiles produced from this snail (Tosefta Menachos, Ch. 9).


The Radziner Rebbe’s efforts: About 116 years ago the Radziner Rebbe began to search for the chilazon.  He went to Naples where there were huge deep-sea glass tanks with hundreds of fish in their natural environment.  After much investigation he found a type of squid and claimed that it was the desired creature, considering a number of its characteristics, including that explained in the Gemara (Shabbos 75a according to Tosfos, ibid, s.v. Ki heichi), that the techeiles is not part of the chilazon’s ordinary blood system but is contained in a special sac.  He also found another characteristic mentioned by Rambam (Hilchos Tzitzis, 2:1), that its blood is as black as ink.


The Radziner Rebbe was compelled to defend his position against many counter-claims, one being the sign mentioned in our Gemara, that the chilazon appears once in 70 years.  He replied that the Gemara means that it appears once in 70 years en masse on dry land while at other times one must work hard to catch it but it is possible.  He also brought proof from the Gemara in Shabbos 26a about Nevuzaradan who, after the destruction of the Temple, allowed the catchers of the chilazon to remain in Eretz Israel. The Mediterranean is also called the “salt sea”: Another claim against his opinion was based on Rambam (ibid), who writes “and it is found in the salt sea (“Yam HaMelach”, now known as the Dead Sea) while that snail was found in the Mediterranean.  He replied that Rambam recounts in his Responsa (154) that he travelled on a boat on the salt sea and that everyone knows that there are no boats on the Dead Sea (we could add that nothing lives in the Dead Sea).  Therefore we must conclude that Rambam called the Mediterranean the “salt sea” as its water is salty in contrast to fresh-water seas.


The blood evaporated as it was processed: There were further complaints about producing the techeiles.  The process includes boiling the blood with other ingredients and chemists claimed that it boiled the mixture till nothing was left of the original blood and that the color was only a result of the other ingredients.


Tradition concerning the snail: In practice, most halachic authorities since then have not used this techeiles, as explained by ‘Aroch HaShulchan (9:12, and see Ma’aseh Ish, I, p. 132, as for the Chazon Ish’s opinion).  The main reason was conveyed in the name of the Beis HaLevi zt”l, that as the squid was known to the sages of previous generations but still they didn’t identify it as the chilazon, this constitutes a tradition that it is surely not the chilazon despite its characteristics (cited in Kovetz Teshuvos by HaGaon Rav Y.S. Elyashiv, 2).


An assumption of 1,000 years that the techeiles was concealed: The Gaon of Kutna writes (Responsa Yeshu’os Malko, O.C. 1): “We certainly don’t have to be strict and dye a cord of tzitzis with the blood of a certain fish, as we have the assumption (chazakah) of more than 1,000 years that the techeiles has been concealed.”  When the Chazon Ish zt”l was asked why one shouldn’t be strict, as a doubt of the Torah should be treated strictly, he replied that the matter is not considered a doubt due to the above reasons.


New snails: It is interesting to note that a generation ago HaGaon Rav Y.A. Herzog zt”l found a snail by the name of yantina which matched the characteristics mentioned in the gemara more than the squid while recently others have identified another snail called “blunt-spiked argemon” (see HaTecheiles and Luleos Techeiles).  Support for its identification was found in huge pits discovered along the beaches of Eretz Israel and Tyre full of pierced snail shells to extract their blood (see further in the above-mentioned responsum of Rav Elyashiv).





דף מד\ב   הפרים והאלים והכבשים אינם מעכבים זה את זה


An error in musaf


Since the destruction of the Temple and the discontinuation of the sacrifices, we substitute them with our prayers.  The Ashkenazic custom (Remo, O.C. 488:3) is to mention in musaf on Shabbos and holidays the verses about the sacrifices offered on those days.  Usually those who pray concentrate and take care to match the verses to the date but the poskim did not neglect those who become confused and make mistakes.


Sukkos: a season for errors: Errors are more common in musaf for Sukkos, when the number of sacrifices offered each day is not the same: on the first day 13 bulls were sacrificed and afterwards their number lessened to seven bulls on the seventh day.


Saying ‘al hanissim in the middle of summer: All agree that omitting to say the verses of the sacrifices is no obstacle to musaf and it suffices to say “and there we shall make before You the sacrifices of our obligations, temidim in their order and musafim according to their halachah” (Shulchan ‘Aruch, O.C. 268:4).  But the question arises whether saying verses that have nothing to do with the subject are considered an interruption in prayer.  This issue pertains not only to verses of the sacrifices but also to mistakenly saying ‘al hanissim in the midst of summer or mentioning Ya’aleh veyavo in the middle of the month or similar errors.  The poskim disagreed as to if one must recite the prayer anew (Chayei Adam, klal 28:13; Mishneh Berurah, 488, S.K. 13; Taz, end of 108; Responsa Shoel Umeishiv, 4th edition, II, 108).


Types of errors: If we want to find out if an error in the verses of the sacrifices is considered as pronouncing an irrelevant topic, we must distinguish between two types of errors: an error in the number of sacrifices and an error in the number of days.  First we shall address the first type of error which also includes two possibilities: a person could lessen the required number of sacrifices or add to them.


Sukkos differs from other holidays: According to Pischei Teshuvah (488:3 and 663:1), all opinions agree that verses of the musafim pronounced in error are not considered a prayer out of time, except during Sukkos, when someone who mentions verses irrelevant to that day is considered as interjecting irrelevancies.  After all, our Gemara explains that not offering one musaf does not prevent the offering of another.  Sukkos is an exception, when the sacrifices depend on each other and in the absence of one of them, one mustn’t sacrifice the other musafim (see Sukkah 47a).  Therefore, one who recites a lesser number of sacrifices on other holidays is not considered as having mentioned an event not in its time, as even in the Temple sacrificing less musafim than required does not disqualify those that were sacrificed.  But someone who does so during Sukkos is considered as mentioning an event out of time as in the Temple detracting from the number of sacrifices required during Sukkos disqualifies the sacrifices that were offered.  Consequently, this person remains in the dispute of the poskim as to whether one who interjects a prayer out of its proper time should pray anew. (This is also not simple, as mentioned in Responsa Sheivet HaLevi, IV, 63, because Rambam did not rule according to our sugya, and see Minchas Chinuch, mitzvah 320, os 1, according to which the person fulfilled his obligation even during Sukkos).


So much for a person who detracted from the required number of sacrifices but what about erroneously reciting a verse that adds to their number?  In this case, the question is if adding a none-required detail changes all the details and disqualifies them.  This question, addressed in a number of places, is also dealt with in our sugya, which rules: “What is this like?  This resembles a student whose teacher told him ‘Bring me wheat’ and he brought him wheat and barley, that he didn’t violate his words but added to his words.”  In other words, the addition stands by itself and doesn’t disqualify the mission, which was duly fulfilled.  Therefore, some wanted to prove that, according to all opinions, someone who mentions a greater number of sacrifices does not disqualify his prayer (Chavalim Bine’imim, II, HaMeasef, O.C., os 13).


We are left with the last error: someone who errs in the date.  For example, on the second day, when 12 bulls are sacrificed, he said “and on the third day, 12 bulls”.  HaGaon Rav S. Wosner (ibid) adopts the opinion that he need not repeat the musaf prayer as even a kohen who offered the sacrifices in the Temple thinking of the wrong day did not disqualify the sacrifices (see Responsa Minchas Yitzchak, VIII, 49).


As for the halachah, Mishneh Berurah rules according to Chayei Adam, that any unwitting error is not considered an interruption requiring to pray anew.
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דף מג\ב   חייב אדם לברך מאה ברכות בכל יום


A Box of Beans 


Rabbi Meir says, and so the halachah was ruled, that a person must pronounce 100 berachos each day.  The Ya’vetz, in his siddur Beis Ya’akov (after ma’ariv), advises to start to count the berachos at the beginning of the night and warns that this mitzvah is fulfilled only with the full quota of 100 brachos and no less.  Therefore he wrote that everyone should keep a box at home and after each berachah, put in a bean till he collects 100.  He adds that these berachos can save a person from the 100 curses mentioned in Devarim.





דף מא\א   קטינא, קטינא, סדינא בקייטא וסרבלא בסיתוא, ציצית של תכלת מה תהא עליה


Small by Day and by Night


Our Gemara recounts that an angel spoke with Rav Ketina and called him “Ketina, Ketina”.  Rabbi Yosef Chayim of Baghdad comments in his Ben Yehoyada’ that during the day a person is considered big whereas by night he is considered small (katan) as many mitzvos apply only by day.  Rav Ketina, who exempted himself from the mitzvah of tzitzis by day was called “Ketina, Ketina” by the angel – i.e., small by day and by night (Tzitzis Utecheiles, 182).





דף מב\א   אין ציצית אלא ענף


Why Are They Called Tzitzis?


Our Gemara explains that “tzitzis are only a fringe”.  The Zohar (Shelach, 172b), Rashi (Bemidbar 15:38) and Responsa Rashba (VII, 538) cite another explanation: tzitzis from the root meaning to glimpse (hatzatzah).  HaGaon Rabbi Zalman Sorotzkin zt”l writes that one can maintain both interpretations: “…and they will make for themselves tzitzis on the corners of their garments”, meaning the fringe extending from the talis, as mentioned in our Gemara.  However, afterwards we are told “and they will place on the tzitzis of the corner a cord of techeiles and it will be for you for tzitzis”, meaning that the tzitzis with the techeiles – which resembles the sea, the sky and the Throne of Honor (further on, 43b) – will be for them to glimpse thereby at Hashem who sits on the Throne of Honor (Tzitzis Utecheiles, 34-35).





דף מג\ב   חייב אדם לברך מאה ברכות בכל יום


A Segulah for the Fear of Heaven


A chasid who sought a segulah for the fear of Heaven turned to his Rebbe, the Imrei Emes zt”l.  The Rebbe replied, “Saying 100 berachos each day is a sure segulah for the fear of Heaven as the Torah says “and now, Israel, what does Hashem your L-rd ask of you” and Chazal in our sugya learnt therefrom the obligation to pronounce 100 berachos.  And how does the verse continue?  “…but to fear Hashem…” (Likutei Yitzchak Tzvi).





דף מג\ב   שעשאני ישראל


A Person Would Better Not Have Been Created


In the morning berachos we state “who didn’t make me a gentile”.  Why didn’t Chazal institute a direct berachah, such as “who made me a Jew”?  According to the Bach (O.C. 46), as “a person would better not have been created”, we should pronounce a negative berachah as if to say that it would be better had we not have been created but once we have been created, thank G-d that we weren’t created as gentiles (see at length in the article “’Who made me a Jew’ instead of ‘who didn’t make me a gentile’” in Vol. 183).  HaGaon Rav Sh. Kluger asked why, if so, in the berachah of a wedding we pronounce “who creates man” (Haggadah shel Pesach – Ma’aseh Yedei Yotzer).  Some reply that the latter berachah applies to the creation of Adam.  His creation was surely good and about it we cannot say that he would better not have been created as Hashem Himself said, “And behold, it is very good”  (Yalkut HaGershuni).





דף מג\ב   שעשני ישראל


“Who Made Me a Kohen”


Rabbi Tzadok HaKohen of Lublin asked why kohanim don’t pronounce “who made me a kohen” in the morning berachos.  The Gerer Rebbe, author of Imrei Emes, replied: The firstborn were rejected from service in the Temple because of their sin with the golden calf and the kohanim and Levites, who didn’t sin, were chosen in their stead.  It turns out, then, that such a berachah would involve a transgression of receiving honor at the expense of another’s disgrace (Mima’yanos HaNetzach, Korach).





דף מג\ב   שלא עשאני עבד


“Who Didn’t Make Me a Goy” or “a Goyah”?


Some say that a woman should bless in the feminine – “who didn’t make me a goyah” and ‘who didn’t make me a maidservant” – but many versions feature the version for a woman like that for a man.  Why?  Because the division between males and females is not all-inclusive, whether among the Jews or among gentiles.  Let us imagine that we would bless “who didn’t make me a sheep”.  Would a woman bless “who didn’t make me a ewe”?  Certainly not, as how should she know that if she were an animal, she would be a ewe?  Maybe she would be a ram (Beeiros Yitzchak).





דף מד\א   וכל כהן שאינו עולה לדוכן


The Kohanim’s Blessing


HaGaon Rav Yitzchak Zeev of Brisk zt”l would say: “I wonder.  Many people do all they can to get the berachos of a tzadik for their troubles while Hashem arranged for us a berachah, the blessing of the kohanim, and those people don’t seek it though the blessing is assured.
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