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Three Words


He was lying on an old bed in the corner of a small room.  His thin body barely moved and only his broad brow creased from time to time.  The boy who cared for him viewed the room reverently.  It was poorly furnished: a table, a chair, a lamp and a bookcase. But the person wasn’t simple at all.  He was deep in thought, gazing through his round, dark-rimmed glasses at somewhere in the distance, as if penetrating the white wall into Divine infinity, revealed only to the eyes of our greatest.  One could sense that he was a great man also from the posture of the young man who sat on edge, waiting devotedly for his every word.  The man uttered a single word and the boy eagerly wrote it down. The man said another word, and the boy wrote that down as well. One more word and then he stopped talking. 


The boy put the paper under a book, slowly rose from his chair and took several steps backward, said shalom and left.  


Someone looking into the room would assume that he witnessed the writing of a special secret text to be worn as an amulet.  The next day the boy returned, said shalom and sat down.  The man lying in bed hardly nodded, but slowly dictated another three words.  


The unusual scene repeated itself for a few days, but this was no amulet.  He was HaGaon Rav Avraham Yeshayahu Karelitz zt”l, the Chazon Ish, whose teachings are a universal source of in-depth study and are often quoted in our publication.  At that time he was gravely ill.  He was always weak but this time his doctor decreed complete rest and no talking whatsoever.  When he saw the Chazon Ish’s sorrow and realized the importance of every word, the doctor added that he could speak three words each day and no more.  We can well assume that any other person in such a predicament would just keep silent.  But the Chazon Ish viewed things completely differently: would someone standing next to a mountain of diamonds and allowed to take only three of them, stand still?  Wouldn’t he be eager to take as many as he can?  Each day the Chazon Ish took one of his students and dictated three words of a chidush and every day three words were added.  Finally the paper became a small paragraph in his great book.


What would have happened if the Chazon Ish had waited till after his recuperation? Couldn’t the matter stand postponement?  Or maybe he wouldn’t remember his chidush?  From his viewpoint this question doesn’t deserve an answer.  Three words of Torah!  Each one is worth more than the whole world – more than all the gold, silver, oil and diamonds!  Three words!  What a treasure!


A person reaches middle age: He has a glorious history of learning Torah.  Once he attended a yeshivah, learnt well, but afterwards – well, all right.  When he is asked if he’d agree to join a Daf HaYomi shi’ur, he creases his brow with importance, rolls his eyes and answers “Only 40 minutes?”  


The Chazon Ish learnt only three words.


בברכת התורה, העורך








דף מח/א עמוד וחטא בשביל שתזכה… לא אמרינן


Allowing Lighter Transgressions


There used to be a special committee in Eretz Israel to advise the Ministry of Labor how to reduce the desecration of Shabbos in factories.  One of the members would consult with HaGaon Rabbi Yechezkel Abramski zt”l, who ruled that if melachos would be done such that they aren’t forbidden according to some poskim, that would surely be preferable than desecrating Shabbos.  However, one should not exchange melachos from the Torah for melachos that are forbidden midrabanan though many would be saved from stricter prohibitions as this would allow the desecration of Shabbos.  As proof, he cited the author of the ‘Akeidah, who writes (sha’ar 20): “However, a small sin, agreed upon by the many and permitted by their beis din not to be protested, is a sin for the whole community and cannot be forgiven except by punishing the community… therefore it is better that those sinners should be burnt, stoned or punished with kareis than that one letter of the Torah be uprooted by the agreement of the community… and he who doesn’t agree has no portion in Hashem’s Torah!” (Ma’archei Leiv, 193).





דף נ/א דלא שניחא ומעתרא


The Remo’s Cheque


As stated in our sugya, the incense enriches the person who offers it.  As a sandak is like someone who offers incense, the Remo wrote that the custom regarding a sandak is like that of the one who offers incense.  Just as in the Temple we don’t allow a kohen to offer incense twice, we don’t give a sandak two children, in order to give the segulah of riches to as many people as possible (Shulchan ‘Aruch, Y.D. 266:11).


The Vilna Gaon disagrees and writes “We never saw a sandak getting rich” (ibid, S.K. 46).  People relate that Rabbi Eliezer Yehudah Finkel zt”l, the Rosh Yeshivah of Mir, asked HaGaon Rav Yitzchak Zeev of Brisk zt”l if he should neglect his learning to be a sandak.  If he would become rich, he could support his yeshivah.  But as the Vilna Gaon said that the task does not bring riches, perhaps he should not accept the honor.  Rav Yitzchak Zeev replied that the Remo’s cheque is also a good cheque... (Peninei HaGeriz).





דף נ/ב חביתי כהן גדול


The Purpose of the Minchas Chavitin


Chazal said (Bava Basra 162b) that there are sins “from which a person is not saved every day”, such as lashon hara’ etc.  HaGaon Rav Y. Engel imagines that this is the purpose of the kohen gadol’s chavitin, so that he may be atoned, “that due to his high level, his slight transgressions are considered severe”.  We thus understand why the Gemara (further on, 51a) tends to liken the minchas chavitin to a sinner’s minchah.  A minchas chavitin serves to atone and they thought well to compare it to a sinner’s minchah (Gilyonei HaShas, Bava Basra 164b).





דף נב/ב חוץ מחמץ שבתודה


We Should Also Give Thanks for Chametz


A todah includes matzos and chametz bread.  One should thank Hashem for the good as well as for the bad which became sour (Meorah shel Torah).





דף נב/ב כל המנחות באות מצה חוץ ושתי הלחם


Matzah on Pesach and Chametz on Shavuos


Chametz is forbidden during Pesach and on Shavuos we were commanded to offer chametz.  The reason is that on Pesach the Jews attained their level due to an enlightenment from above and not due to their own abilities (is’arusa dil’eila).  Therefore we only eat matzah, which almost lacks human intervention to prepare it.  On Shavuos the Jews attained the level to receive the Torah by preparation – “and they will be ready in another three days”.  This is hinted by the bread, which needs much preparation and human intervention and therefore we were commanded to offer it on Shavuos (Bas ‘Ayin).





דף נג/א ואי בר אבהן ולא בר אוריין אישא תיכליה


A Wagon with Four Cranes


Rabbi Yechezkel of Kuzmir would say about someone who prides himself on his yichus and relies on it: What is this like?  This is like a loaded wagon which sank in the mud and which the horses couldn’t move.  The wagon-driver brought a crane that extracted the wagon.  An idiot stood nearby and saw that a crane is better than horses and figured out a kal vachomer: if one crane is better than the horses, surely four would be better...  He attached a wagon to four cranes and waited for it to move… and he’s still waiting.  Yichus is a crane to extract one from the mud.  One cannot travel with it and someone who thinks that it suffices is just like that fool (La’anavim Yiten Chen, p. 181).
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דף מט\א תדיר ומקודש


Two mitzvos to be observed: Which should be preferred?


Varied and interesting cases were presented to the poskim throughout the generations, who were asked to express their opinion about preference between two mitzvos.  In tractate Zevachim (Vol. 223) we addressed the case of a person faced with two mitzvos, a frequent one and “a holier one” and the poskim decided that he could choose whichever he wants as the Gemara does not decide this doubt.  Here we address the disagreement of the poskim about two mitzvos whose timing is not identical and where there is a possibility to observe only one of them.


Should one skip a lighter mitzvah to perform a severe one?  The Radbaz (Responsa, IV, 13) was presented with a question by a person imprisoned who had no possiblity to pray with the congregation.  After much entreating, the authorities consented to allow the prisoner one day to pray with the congregation.  Rabanim asked the Radbaz in his name which day he should choose.  The Radbaz replied that he should immediately leave prison and not wait for any special date, such as Yom Kippur, as the rule is that “we do not skip over mitzvos”: “…we do not mind if the mitzvah he encounters first is slight or severe as we do not know the reward for mitzvos.  The matter is very simple to me.”  


The Radbaz’s reply reached the Chacham Tzvi (Responsa, 106), who disagreed, relying on our Gemara, as follows.  Our Gemara wonders how one should behave on Shabbos if there is a lack of sacrifices in the Temple.  Should they be sacrificed as musafim or should they be kept for Sunday’s temidim?  Apparently, our Gemara contradicts the Radbaz’s opinion as according to him, what is the doubt?  It is obvious that one should perform the first mitzvah encountered and offer the musaf on Shabbos as “we do not skip over mitzvos”.  The Chacham Tzvi contends that it is evident that if the two mitzvos facing us are not identical, one should disregard the slighter one and wait to observe the more difficult one.  


An individual can disappear; the public is always present: This firm proof from our sugya, presented against the Radbaz’s opinion, is nicely solved in Leket HaKemach (cited in Baer Heiteiv, O.C. 90, S.K. 11; see ibid).  The rule that “we do not skip over mitzvos” is based on the fact that a person cannot be sure that in the next moment he will still be able to observe mitzvos.  Who knows what can happen?  Therefore “do not skip over mitzvos”  but immediately observe the first mitzvah you encounter.  We can therefore distinguish between a mitzvah incumbent on an individual and a mitzvah incumbent on the public.  An individual must worry lest he will not live till he waits to observe the greater mitzvah and he must rush to observe what is incumbent on him now. On the other hand, the public never dies and we need not worry lest a public mitzvah not be observed.  Therefore, our Gemara, which deals with offering public sacrifices, considers an option to wait for tomorrow’s tamid without concern for someone’s death, as there will surerly be a kohen to sacrifice them.  


We can also resolve the Radbaz’s opinion in a completely different way.  We have assumed that on Shabbos the mitzvah to sacrifice the musaf is an immediate mitzvah while the mitzvah of tomorrow’s tamid is a future mitzvah and therefore we asked about the Radbaz, who rules out disregarding an immediate mitzvah for the sake of observing a future mitzvah.


However, sacrificing tomorrow’s tamid  could be considered an immediate mitzvah too. We were commanded about the tamid: “You shall guard (the sacrifice) to offer Me in its time”.  In other words, even before the time comes, we must guard the tamid and prepare for its being sacrificed, as our sugya explains, that one should examine the tamid four days earlier.  Therefore, today we are already faced with the mitzvah of tomorrow’s tamid; hence the Gemara relates to sacrificing the musaf  and sacrificing the tamid as two mitzvos identical in their timing (Hagahos Rabbi Eli’ezer Moshe Horvitz zt”l on Sukkah 25b; see ibid, that he proves from that sugya in favor of Radbaz, and see Avi ‘Ezri, Hilchos Tefillah, 3:11, and Sefas Emes, Zevachim 89a;  according to his explanation, this consideration exists within the four days of examining the sacrifice; according to the first solution,however,  the topic of our sugya is relevant also for a tamid to be sacrificed far in the future).





דף מט\א אלא בתמיד של שחר


The mitzvah of inaugurating the altar


When the Greeks conquered Yerushalayim, they defiled the Temple and the altar with idolatry.  When they were defeated, the Hasmoneans concealed the stones of the altar and built a new one in Kislev (‘Avodah Zarah 52b).  The Maharsha (Shabbos 21b) says that the holiday is therefore called Chanukah (“inauguration”) as they had the merit to build and inaugurate a new altar.  


Our mishnah explains that one must inaugurate new objects of the Temple by serving with them and the outer altar must be inaugurated by sacrificing the morning tamid on it.  If this was not done, the afternoon tamid must not be sacrificed on it until it is inaugurated by the morning tamid.  


A mitzvah without special characteristics is not counted: If we examine the works of the Rishonim which count the mitzvos, we find that some counted the inauguration of the altar as a mitzvah (Behag, Minyan HaParashayos, os 4) but many left it out.  The author of Megilas Ester (shoresh 3) explains their opinion for two reasons.  Firstly, he contends, how do we know that the inauguration of the altar is a mitzvah?  It could be that we only have a prohibition not to offer sacrifices on a new altar except for the morning tamid.  Even if the inauguration of the altar is a mitzvah, it should not be counted among the 613 mitzvos as this mitzvah has no special characteristics.  Since we do not offer a special sacrifice to inaugurate the altar but the Torah says that its inauguration must only be by means of the tamid, is this in any way a new mitzvah?  


To sum up the issue, Rabbi Yerucham Perla (on Rav Sa'adyah Gaon's work, parshah 49) states that the inauguration of the altar is not an essential prohibition or mitzvah with its own content but the Torah says that the altar will not be fit for its task if these and other instructions won’t be observed.  


If Mashiach comes on the eve of Pesach: Rabbi Avraham Pardo zt”l wondered (cited in Responsa Yosef Ometz, 6): If Mashiach comes on the eve of Pesach and the altar will be built in the afternoon after the time to sacrifice the morning tamid, would the pesach offering not be sacrificed because the altar has not been inaugurated?  Indeed, if we follow the opinion that an altar which has not been inaugurated is not an altar at all, the pesach should not be sacrificed.  But Rabbi Pardo disagreed and in his opinion the altar’s being fit does not depend on the mitzvah to inaugurate it.  Therefore, offering the pesach, which is a positive mitzvah involving kareis, pushes aside the mitzvah of inaugurating the altar.  Other Acharonim believed likewise (see Sefer HaMafteiach on Rambam, Hilchos Temidin Umusafin, 1:12, that the Netziv and ‘Aroch HaShulchan wrote similarly, and see Avi ‘Ezri, ibid, who innovates that according to Rambam, the halachah is only not to start with the afternoon tamid but any other sacrifice can inaugurate the altar).


We have addressed the definition of this mitzvah/prohibition and its implications and the issue as to if the inauguration of the altar constitutes a condition for its becoming fit for use.  But the Chazon Ish (Menachos 30:3-5) says that we have not yet fully apprehended the mitzvah.  To understand his statement properly, we must first emphasize that klei shareis are inaugurated by their service (Yoma 12b, etc.).  In other words, an object in the Temple is sanctified when a kohen serves with it in the Temple with the aim to sanctify it.  Therefore, we must clarify if the halachah of inaugurating the altar with the morning tamid stems from the altar’s task as a kli shareis which should be inaugurated with its establishment like any new kli shareis or if, to inaugurate the altar as a kli shareis, there is no need to sacrifice the morning tamid but it suffices with any sacrifice, whereas the halachah of inaugurating the altar with the morning tamid stems from its being an object which completes the Temple’s structure and when a new Temple is built, the altar should be inaugurated in this way.  


The Chazon Ish mentions a certain case which expresses the difference between the two aspects.  What about an altar which became disqualified when one of its horns was ruined and later fixed.  Obviously, it needs inauguration as a kli shareis as when it became disqualified it stopped being such.  But if inauguration with a morning tamid relates to inauguration in a new Temple, then it suffices to inaugurate it with any sacrifice (see Mikdash Yechezkel on our sugya).


Why doesn’t Chanukah last nine days?  We conclude with our first topic.  The Chasam Sofer zt”l raises a question on the Maharsha's connecting Chanukah with the altar’s inauguration.  If the assumption is correct, asks the Chasam Sofer, let’s examine the order of events in the Temple and we'll discover that, apparently, Chazal should have instituted to celebrate Chanukah for nine days!  The Chasam Sofer assumes that all of the inauguration took place on one day, and wonders: on the morning of 24th Kislev the altar was inaugurated with the tamid and in the afternoon the menorah was lit.  If Chanukah is so named mainly because of the inauguration of the altar, why don’t we celebrate it also on the 24th, when the altar was inaugurated?  (And if the altar was inaugurated on the 25th, the menorah was lit in the afternoon before the 26th and why do we light candles on the 25th?)





דף מט\ב מניין לתמיד שטעון ביקור


The mitzvah to examine the tamid


A special halachah is analogous to the pesach and tamid sacrifices: bikur.  Both sacrifices must be examined, lest they have a defect, four days before they are sacrificed.  But it wasn’t explicit as to if one should examine the sacrifice on each of the four days or if it suffices to examine it only on the first day.  Minchas Avraham mentions that the Rishonim disagreed (see Rashi, Pesachim 96a, s.v. Lemishmeres, and Rambam, Hilchos Temidin, 1:9).  We can understand their disagreement by presenting the following enquiry concerning the nature of the mitzvah.


The bikur of the tamid: for examination or for watching?  We could regard the halachah of bikur four days before the sacrifice as repeated examinations meant to assure its entirety.  On the other hand, we could regard this halachah as a requirement to watch the sacrifice.  


If the purpose of bikur is to examine the sacrifice, it makes sense that just as one must examine it four days beforehand, one must also examine it three days earlier.  Maharal wrote (Gur Aryeh, parshas Bo, 12:6) that on the third day before offering one may find what one didn’t see on the fourth day, etc.  However, if by this mitzvah the Torah instructed that one should preserve the sacrifice and prepare it four days beforehand, it suffices with one examination four days previously.  


The implications of this enquiry are also revealed in a basic question asked by the author of Shaagas Aryeh zt”l (in Turei Even on Megillah 29a).  He asked if the mitzvah of bikur is fulfilled with an animal that has not yet been sanctified as a sacrifice.  In other words, may one examine it and, four days later, sanctify and sacrifice it?  Or must one sanctify it before the four days?  After a long discussion he proves from Rashi and Tosfos that one may observe the mitzvah of bikur before sanctifying the sacrifice.  If we want to apply this issue in the light of our enquiry, we find that if bikur is meant to reveal any possible defect, what difference does it make if the animal was sanctified?  The main thing is that the owner examined it for four days and found no defect.  However, if the Torah wants the animal to be watched as a sacrifice four days beforehand, it could be that it should also be sanctified, and if not, it is unfit to be sacrificed (see Minchas Avraham on our sugya).





דף נ\ב חביתי כהן גדול


The position of kohen gadol


Our sugyos relate to the chavitin of the kohen gadol, the minchah which he offered each day, half in the morning and half in the evening.  It seems that it is relevant to clarify what a kohen gadol is and thereby understand the the halachah to offer this minchah.  


Could there be a kohen gadol without ordinary kohanim?  How would we react if there would be only one kohen in the world and people would want to appoint him as the kohen gadol?  At the root of this question stands the enquiry as to if the position of kohen gadol is a position of governance over the other kohanim or a certain level of sanctity.  If it is a position, just as there is no king without subjects, there is no kohen gadol without underling kohanim.  If it is a sanctity, his position does not depend on the presence of other kohanim.


Two aspects of a kohen gadol: HaGaon Rav Efrayim Burdianski zt”l (Mishkenos Efrayim, 32) discusses the issue and proves that both aspects are correct.  The kohen gadol is holy and rules over the other kohanim.  Therefore, there could be a situtation where two kohanim are holy with the sanctity of a kohen gadol whereas only one of them holds the position of kohen gadol.  


Indeed, Talmudic sources (see Megillah 9b, Horayos 6a, and see Yoma 72b about a kohen anointed for war) describe a situation where a few kohanim gedolim exist at the same time.  Rambam (in his commentary on the Mishnah, Horayos 6a) writes that the sanctity of the kehunah always lasts, even if the kohen gadol is removed from his post.  The Gemara (Zevachim 101b, 120a) also expresses an opinion that Moshe and Aharon served as kohanim gedolim together during the 40 years in the desert.  However, as the sanctity of the kehunah gedolah could apply at the same time to a number of kohanim but the position of kohen gadol belongs to only one kohen, Toras Kohanim (parshas Tzav, parshah 3) explains, and thus rules Rambam (Hilchos Klei HaMikdash, 4:15), that two kohanim gedolim are not appointed simultaneously.  


Therefore, now that we realize that the position of kohen gadol contains two aspects, we can understand that some of his mitzvos stem only from the position, such as the minchas chavitin.  This mitzvah is not incumbent on a kohen gadol who is not appointed over the kohanim, as the Yerushalmi (Yoma, Ch. 1, 4b) says, that a kohen anointed for war does not bring a minchas chavitin as the Torah says “in his stead from his sons”.  In other words, only a kohen whose position is passed on to his heirs is commanded to offer this minchah.  A position is inherited but not sanctity and therefore only a kohen gadol appointed over the kohanim must bring a minchas chavitin.





דף נה\א שאני גרוגרות הואיל ויכול לשולקן ולהחזירן לכמות שהן


Ice according to halachah


In Europe the rivers freeze in winter and people can walk on the more solid ones.  There is a broad halachic issue as to how to regard a frozen river – as a pit with sides or as ordinary solid ground.  The halachic implication applies to an ‘eiruv.  A river surrounding a town can serve as a separation (mechitzah) and an ‘eiruv on condition that its shore is high enough, at least 10 handbreadths, to be considered a mechitzah.  Indeed, if it fills with silt, it loses depth and the mechitzah at its shore becomes insignificant if it becomes less than 10 handbreadths (see Shulchan ‘Aruch, O.C. 363:29 and Mishanh Berurah, ibid).


The halachah for the water does not change when it freezes: The Chasam Sofer zt”l was staying in Dreznitz in the winter and the river March froze.  To the surprise of the local rabbi, the Chasam Sofer did not prevent people from carrying on Shabbos, relying on the river’s mechitzah though it disappeared under the ice.  He explained to the local rabbi that, in his opinion, ice is like water and just as flowing water does not cancel a river’s depth, the same applies to ice.  He learnt this halachah from our sugya, as follows.


A person who has dried figs may separate them as terumos and ma’aseros for fresh figs (produce of the same year), making the calculation according to the amount of figs before they shrunk “as he can soak them and return them as they were”.  


We could think that this rule is limited to amounts of volume but the Chasam Sofer learnt therefrom a binyan av for other matters.  He concluded that a temporary situation does not affect the real nature of an object.  The shrunken figs are considered whole and ice, which is created from and returns to water, is considered water and therefore does not cancel the river (Responsa Chasam Sofer, O.C. 89; see ibid for other proofs and his opinion is cited in Mishnah Berurah, ibid, S.K. 121, and see ibid, that the Acharonim disagreed about the issue, and see Magen Avraham, Taz and Even Ha’Ozer).


He supports his statement with interesting proof.  The Gemara (‘Eiruvin 22b) suggests an idea to consider the whole world as a private domain (reshus hayachid) as it is surrounded by oceans and the sea-shores could be considered a mechitzah.  The Taz remarks that sea water does not freeze and does not cancel the mechitzah.  But the Chasam Sofer turns our attention to the north- and south-pole regions where the sea freezes and the fact that, nonetheless, they wanted to consider its shore as a mechitzah.


Frozen excrement is considered foul-smelling because of its past and future: This definition, that one shouldn’t regard a temporary situation, is also applied by the Chasam Sofer to a frozen pile of faeces.  The Magen Avraham (82, S.K. 2) tends to allow reading kerias Shema’ next to frozen tzoah which, because of the cold, doesn’t exude an odor that prevents prayer.  However, the Chasam Sofer (ibid and in his remarks on Shulchan ‘Aruch, 82) disagrees as this temporary situation cannot remove the essential nature of tsoah and it should be considered according to its ordinary state, as it will return to be once the ice melts.  As such, it should be considered a disgusting object which forbids prayer in its vicinity.
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