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(Is there a mitzvah to light the Menorah?


(The Menorah stayed lit from year to year


(The difference between burning and lighting


( “There is no poverty in a place of riches” versus


( “The Torah cares to save Jewish funds”


(Educating a minor for a mitzvah by means of a transgression


(The custom to perforate matzos


(A raised matzah that became mixed in a package of matzos








Ribono shel ‘Olam, You’ll Put Everything in Order!


A reader sent us a letter, calling our attention to a remarkable figure who lived with us until a few weeks ago:  “Rabbi Moshe Gertner zt”l, a veteran student of the Ponoviezh Yeshivah and Kollel, was tremendously diligent.  He wore tefillin all day, and at every opportunity, when travelling or even when he left the beis midrash for a short while, he would go with a tape recorder and listen to shi’urim.  Before sleeping he would hear the Daf HaYomi shi’ur on the phone and even in his last moments, lying in hospital, he requested a phone to hear the Daf HaYomi shi’ur and thus he passed away!


 “Rabbi Moshe had a meticulous learning schedule.  Everything had its time, no matter what.  He had chavrusos at all times in many portions of the Torah and achieved a tremendous lot.


 “I heard a tale of special Divine providence that occurred to Rabbi Moshe, recounted by HaGaon Rav Asher Zelig Rubinstein, Rosh Yeshivah of Toras Simchah in Yerushalayim.  It is worthwhile to speak to him directly to hear the story.


 “With blessings, Yehudah Altman”


Sparked with rising curiosity, I phoned Rabbi Rubinstein , who was willing to share the following story.


Rabbi Moshe was born in “dreamland” America, in a spiritual desert.  With tremendous effort he found his way to Ponoviezh Yeshivah in Bnei Berak and a short while later rented an apartment nearby and learnt all day with prodigious diligence.  I can’t forget his love for Torah even after all these years.  He was completely dedicated to Torah.  


After a while Rabbi Moshe faced a difficult dilemma.  He was closely attached to his mashgiach, the gaon and tzadik Rabbi Yechezkel Levinstein zt”l.  “I remember”, recounts Rabbi Rubinstein, “how Rabbi Moshe would sit on the step of the bimah as the mashgiach delivered a talk to the yeshivah, to be near and hear every word.”


Rabbi Moshe became engaged to marry.  The wedding was drawing near and his mother bought a ticket from the United States to participate in the occasion in Eretz Israel.  The plane was to land on Wednesday at 7:00 in the evening.  He didn’t know what to do.  At that exact time the weekly shmuz of his beloved mashgiach, whose words he drank so thirstily, was to take place.  He turned to him: “I cannot, one night before my wedding on Thursday, be absent from my fixed appointment to hear the weekly musar talk!”


 “Honor your parents”, ruled the mashgiach.  “Go to the airport to greet and honor her properly.”


Rabbi Rubinstein recounts that he was appointed as shomer for Rabbi Moshe according to the custom that a guardian must constantly accompany the groom on his wedding day and he was informed that he should start accompanying him on Wednesday night.  He therefore knew his movements and that he would be absent from the mashgiach’s shmuz because of his mother’s arrival.  “How shocked I was when I entered the yeshivah at 7:00 for the shmuz and saw Rabbi Moshe on the step of the bimah in his usual position, listening avidly!  Immediately after ma’ariv I informed him that I was his guardian and asked him, “What are you doing here?”  


He smiled and said, “I told Hashem, Ribono shel ‘olam, I want to observe two mitzvos: to honor my mother, as stated in Your Torah, and to be present at the mashgiach’s talk.  How to take care of both of them is Your business!”  


He contacted the airport in the afternoon to verify the final time of arrival and, to his great surprise, was informed that the landing time was to be at 5:00…  While accompanying his mother back from the airport, she innocently said, “Moshe, hear a funny story.  The pilot said that on this flight something happened that he’d never experienced in the 17 years that he had been working the Tel Aviv-New York route.  He announced that because of a most unusual change in the winds, a tremendous wind was pushing the plane towards Eretz Israel and therefore the flight would be shortened by two whole hours!”  


Rabbi Moshe smiled and added, “I didn’t tell my mother that it was my fault…she wouldn’t understand – she never heard the mashgiach…”


I was utterly shocked.  “Moshe”, I said, “it’s a patent miracle.”


He looked at me as if to say “What are you surprised at?  You think it’s so hard for Hashem to push a plane?”   He lived with such pure and simple faith that after a while he forgot the whole event.  How do I know that he forgot?  


Fourteen years ago I was in Bnei Berak for a family occasion and my mechutan honored me to deliver a derashah at his yeshivah.  On Shabos evening, in a beis midrash dimly lit by kerosene lamps in honor of the holy Shabos, I told them this wonderful story about that person who had the merit to keep his fixed Torah schedule that he was so mindful of.  After ma’ariv, while people were saying “Good Shabbos”, I almost fainted.  I recognized Rabbi Moshe!  But I had been a young bachur at the time so he didn’t recognize me.  “Kevod HaRav,” he said, “I really enjoyed your shmuz, and that story, wow!”  


 “Reb Moshe, don’t you remember me?  I was your shomer on Wednesday after the mashgiach’s talk.  The story about the plane!  Nu, don’t you remember?”  But he remembered nothing.


Because for him it was no story.  He regarded it as something for granted, that Hashem, who created the world and keeps people alive, would grant Divine providence to people yearning to observe His commandments, as the whole world is only there for the learners of Torah.  So to blow a wind on a plane is no great thing, certainly not when because of that a person can keep to his Torah-time.


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף פט\א   תן לה מדתה שתהא דולקת מערב עד בקר


Is there a mitzvah to light the Menorah?


Is there a mitzvah to light the Menorah in the Temple?  An outrageous question. Everyone is familiar with the verse cited in our sugya: “He shall arrange it, Aharon and his sons, from evening till morning” (Vayikra 24:3) and, as Rambam wrote (when enumerating the mitzvos at the beginning of Hilchos Temidin Umusafin): “To kindle lights every day”.  However, on examining the poskim we discover that the matter is not at all simple, as follows.


The Menorah stayed lit from year to year: Midrash Tanchuma (end of parshas Vayeitzei) states that Rabbi Chanina Segan HaKohanim said, “I was serving in the Temple and a miracle occurred with the Menorah: From when it was lit on Rosh HaShanah, it wouldn’t go out till next year”!  If the Menorah was lit only once a year, how did they observe the mitzvah to light it every day?  Or, in other words, what is the mitzvah to light it?  


Observing the mitzvah by adding oil: HaGaon Rav Chayim of Brisk zt”l asked this question of the Gerer Rebbe zt”l, author of Imrei Emes, who replied in his genius: The Gemara says that one who adds oil to a lamp is guilty of lighting a fire on Shabbos.  In other words, one who adds oil to a container of oil containing a burning wick is regarded as igniting a fire.  Therefore, it could be that they added a drop of oil to the Menorah each day and thus observed the mitzvah to light it (Marei Kodesh, Chanukah, 7).


Still, HaGaon Rabbi Tzvi Pesach Frank z”l, the Rabbi of Yerushalayim, wondered about this as a person who lit the Chanukah lights with not enough oil to last the required time must extinguish them and light them anew with the required amount of oil (Rosh, Shabbos, Ch. 2, §7, cited in Shulchan ‘Aruch, 675:2).  Apparently, why doesn’t it suffice to add a full measure of oil to the lamp in which the wick is burning?  It is evident that adding oil to a burning lamp is not considered lighting.  HaGaon Rav Y. Kohen zt”l (Mikraei Kodesh, 8, in Harerei Kodesh) was asked about the topic and arranged the halachos in order, as follows.


The difference between burning and lighting: First of all, he mentions the statement of HaGaon Rav Shraga Feivel Frank zt”l, who explains that the halachah that one who adds oil to a burning lamp on Shabbos is regarded as igniting, stems from the fact that the melachah of igniting (mav’ir) refers to the burning actually taking place.  Therefore, adding oil is considered mav’ir.  Concerning other mitzvos too, if the mitzvah is that there should be a burning fire, it suffices to add oil to a burning lamp, thus observing the mitzvah.  However, if the mitzvah is to ignite a fire, it is self-understood that adding oil is not considered igniting.  


We can thus understand the difference between the mitzvah to light the Menorah and lighting the Chanukah lights.  Regarding the mitzvah of lighting the Menorah, Aharon and his sons were commanded to act that the Menorah should burn and, as indicated by Rambam (Hilchos Temidin Umusafin 3:12): “And lighting the lights is their arrangement and a light which he found that didn’t go out, he arranges.”  It thus seems that there is no mitzvah in the actual igniting but there is a mitzvah for the kohen to act that the light should burn, whether by igniting a light which went out or whether by arranging the wick and adding oil.  Therefore, regarding the Menorah, adding oil to a burning light is a mitzvah.  On the other hand, concerning the Chanukah lights, we were commanded to ignite the lights and it is obvious that adding oil to a burning light is not considered igniting (see ibid, that he explained according to Rav Chayim of Brisk in Hilchos Bias Mikdash ch.9, and see Tzofnas Pa’neiach, Hilchos Matnos ‘Aniyim 2:8, and Responsa Avnei Nezer, O.C. 513, os 4).


It is interesting to note that there is a strong indication to this opinion – that there is no mitzvah in the actual lighting in the Temple – in the Targum Yerushalmi, which translates every place where the matter of lighting the lights is mentioned as “to arrange”.  (We should emphasize that according to other Rishonim, the mitzvah of the Menorah is to light it every day, see Chidushei Riz HaLevi on Rambam, Hilchos Temidin Umusafin; Responsa Binyan Shlomo, 52; and Encyclopedia Talmudis, the entry for Hadlakas HaNeiros).





דף פט\א   שיערו חכמים חצי לוג


 “There is no poverty in a place of riches” 


versus “The Torah cares to save Jewish funds”


Our mishnah (88a) explains that the proper amount of oil for lighting the Menorah is three and a half logim, as the Torah said: “from evening till morning” (Shemos 27:21) and Chazal interpreted therefrom that the Menorah must be lit with an amount of oil fit to burn from evening till morning: half a log for each light.  There is an interesting dispute in our sugya as to how this amount was determined.  Some say that one night they lit a small amount of oil and when it didn’t suffice, they added somewhat more the next night (Rashi ksav yad) and so on till it was evident that half a log is the required amount.  Others say that they lit a larger amount of oil and when they realized that it was too much, they lessened the amount the next night and so on till they arrived at the amount of half a log.  


The Gemara gives the reason for the latter opinion based on the well-known rule that “there is no poverty in a place of riches”.  In other words, we do not economize in the Temple (Rashi, Shabbos 102b) because it is Hashem’s sanctuary and everything comes from Him.  On the other hand, those who hold that they used lesser amounts of oil rely on another well-known rule: “The Torah cares to save Jewish funds”.  


The obvious question is how these two rules can exist side by side and did the disputing opinions in our Gemara each reject the validity of the other rule?  This is illogical in the light of the expansive use of both rules in different tractates regarding various instances.  


The works addressing the rules of Shas cite Rabbi Moshe ben Chaviv, author of Sheimos BaAretz (in his Yom Teru’ah, 27), who says that sometimes the sages tended toward one rule and sometimes toward the other and everything depends on their judgment (cited in Yad Malachi and in the Chida’s ‘Ein Zocher, ma’areches hei, os 21, and in Sdei Chemed, I, p. 44).  However, the Chida (ibid) and Beer Sheva’ (Tamid, 33, s.v. Natal) remark that this does not suffice to reconcile our sugya, in which we learn that concerning the same matter some tended toward the rule of “there is no poverty” while others preferred the rule of “the Torah cares to save Jewish funds”.  


HaGaon Rav Elazar Felkeles zt”l, the outstanding pupil of the Noda’ BiYehudah, who also became successor of his Rabbinical post, treats these two rules at length (Responsa Teshuvah Meahavah, I, 4).  Arriving at our sugya, he was forced to explain that the two opinions each contended that only one of the rules fits this case and not the other.  What could be the reason for such an extreme disagreement?  The Noda’ BiYehudah (2nd edition, Kuntres Acharon, 7) wrote to his pupil that the two rules were intended for different cases.  For example, the rule that “the Torah cares to save Jewish funds” applies to an individual’s expenses but regarding the klei shareis in the Temple we apply the rule of “there is no poverty in a place of riches”.  


With what oil was the examination conducted?  Furthermore, he adds that the rule of “there is no poverty” only applies to hekdesh property but concerning mundane property, “the Torah cares to save Jewish funds” applies, even if used for the Temple.  Therefore, we could explain (according to Tosfos) that the two opinions in our sugya do not disagree how to apply the two rules but what oil was used for the burning-time investigation!  Some held that the examination was conducted with hekdesh oil and therefore concluded that it was conducted with the generosity befitting the Temple – “there is no poverty in a place of riches”.  But those who disagreed assumed that the examination was conducted with mundane oil and then we apply the rule that “the Torah cares to save Jewish funds” (Rashi, however, comments explicitly that according to all opinions, the examination was conducted with the Menorah).


The author of Keren Orah also explained like Noda’ BiYehudah but the Chazon Ish zt”l asked (Menachos, §30, S.K. 7) that if the examination was conducted with mundane oil, there was no economizing by starting with lesser amounts, as if oil was left over, it could be used as it didn’t become hekdesh.  Hence we still don’t understand why there was a need to conduct the examination in a limited way lest extra oil be left over. (We could answer that Tosfos understood that when testing they left it to finish burning to verify the burning-time of that amount of oil. See also Rashi ksav yad who apparently explains the dispute as to whether the extra oil in the Menorah would have to be poured out in the morning, a waste, or could be left burning in the daytime, an act of wealth).





דף צג\א   הכל סומכין חוץ מחרש שוטה וקטן


Educating a minor for a mitzvah by means of a transgression


Our mishnah says that “everyone must lean (their hands on an offering before slaughtering), aside from a deaf-mute person, an unbalanced person and a minor”.  


How does a minor have a sacrifice?  But does this halachah have any pertinence?  How could a deaf-mute person, an unbalanced person or a minor have their own sacrifices?  About a deaf or an unbalanced person, it could be that they dedicated an animal to hekdesh before their present state but how could a minor have a sacrifice?  He is not obliged to bring sacrifices just as he is not obligated in any mitzvah and even if he sanctifies a sacrifice, his word has no validity (Nidah 45b).


The Acharonim took great trouble to find a case where a minor brings a sacrifice.  Tosfos Chadashim (on the Mishnah) wrote that, as explained in the previous mishnah, he who inherits a sacrifice must perform the mitzvah of leaning his hands on it.  Therefore, it could be that a minor inherited a sacrifice.  The Rashash suggests a possibility of a minor who became a metzora’, for whom his father may bring a sacrifice (Nedarim 35b, and see Toras HaKodesh by HaGaon Rav M. Ilan zt”l, I, 55, for a discussion of the Rashash’s suggestion).


The author of Minchas Chinuch (mitzvah 115) suggests an interesting solution and innovates a great chiddush.  The vows of a 12-year-old boy are valid, and as for the halachah, he may sanctify a sacrifice from the Torah (see Nazir 29b and Rambam, Hilchos Nedarim 11:4).  Therefore, our mishnah, which asserts that minors are exempt from leaning, concerns a 12-year-old who vowed a sacrifice.


The minor should lean, though it is forbidden: Minchas Chinuch continues that though a minor is exempt from leaning, he should lean his hands on the head of the sacrifice because his father teaches him to do so, as his father is obligated to educate him for mitzvos.  The great chidush is that non-obligatory leaning the hands on a sacrifice is forbidden as it is “work with kodshim”.  We must understand how the father may teach his son to commit a transgression to educate him for the mitzvah.


A major principle in the halachos of education: Minchas Chinuch explains that we learn a great principle in the halachos of education from Tosfos (Pesachim 88a, s.v. Seh labayis): a prohibition stemming from the minor’s age does not prevent the father from educating him for a mitzvah.  Only someone who was enumerated for a pesach sacrifice before its slaughtering may eat it while a minor cannot be counted for the sacrifice (according to those who hold that “a sheep for a family” is not a mitzvah d’oraisa).  Still, Tosfos write that his father feeds him the pesach sacrifice because of the mitzvah of education.  We thus learn that where there is no possibility to educate a minor in a mitzvah without incurring a prohibition, he should be educated with the prohibition!


Minchas Chinuch emphasizes (see end of mitzvah 7) that this not all-encompassing permission to transgress prohibitions to educate minors for mitzvos.  Only prohibitions stemming from the minor’s age, such as his being prevented from leaning on a sacrifice or his being counted for the pesach sacrifice, are pushed away before mitzvos that his father must educate him for (see Avi ‘Ezri, Hilchos Korban Pesach 5:7, os 2).


Hagaon Rav S. Birnbaum zt”l, son-in-law of HaGaon Rabbi Akiva Eiger zt”l, remarks in his Rachash Leivav (42) that the idea of the Minchas Chinuch, that our mishnah concerns a 12-year-old who vowed a sacrifice, harbors a difficult question.  After all, a 12-year-old’s vows are valid because he is considered mature (ben da’as) regarding vows whereas our sugya says that a minor mustn’t lean because he doesn’t have da’as…  Apparently, a minor who is mature enough to vow and understand his vows has enough intelligence to lean.





דף צד\א   כיון דאפי לה נפחה


What is “inflated matzah”?  The proof, the rejection and the decision


A halachic chidush, not ignored by any important posek, was ruled by the Maharil and the Remo (Shulchan ‘Aruch, O.C. 461:5): “A matzah inflated in the middle is forbidden” (see Chok Ya’akov, S.K. 9).  Many poskim did not agree with this chidush.  The Taz testified that his father-in-law and mentor, the Bach, discussed this halachah at length but “never forbade it” (see Magen Avraham, ibid, S.K. 13).  The sages of Venice also never understood why inflated matzah should be forbidden (Chok Ya’akov, ibid; note that real chametz is left to rise before baking).


The showbread, which was matzah, also expanded: One of the questions concerning this halachah is indicated in our sugya.  Our Gemara explains that when the showbread was taken out of the oven in the Temple, it was not returned to the container used to form the dough as during the baking the volume of the dough increased.  “As soon as it was baked, it expanded” – and had to be put in a bigger container.  We thus see that the showbread, which wasn’t chametz but matzah, expanded during the baking and there was no defect therein.  Rabbi Moshe ben Zechus, the Ramaz, also mentioned this question (Responsa, 52) and disagreed with this halachah, saying “and another clear proof, as we learn in Menachos: ‘as soon as it was baked, it expanded’ – if so, we see that the showbread was inflated.”  He therefore ruled that inflated matzah is kosher.


Two possibilities of raised matzah: One of the poskim who tried to reconcile the Maharil’s opinion was Rabbi Shmuel Abuhav, who deals with the question in his Responsa Dvar Shmuel (234, 374).  We should know that raised matzah can come about in two ways.  Sometimes the dough divides in half during baking and a hollow appears between the halves and sometimes the entire dough expands uniformly (see Bach and Mishnah Berurah, S.K. 33).  Therefore, says Rabbi Abuhav, our Gemara concerns the showbread matzah which expanded but didn’t become divided in half and this matzah is allowed.  However, the Maharil forbade matzah divided in half because it might have become chametz.  


A third possibility for raised matzah: Indeed, this is also the opinion of the Maharam of Lublin, that raised matzah is permitted and matzah divided in half is forbidden.  The Taz (Magen Avraham, S.K. 13) maintains the opposite: matzah with a hollow is allowed and matzah that expanded is also allowed and only matzah which rose like a mountain, risen unevenly, is forbidden because of the suspicion that it became chametz where it rose but uniform expanding is a natural phenomenon that doesn’t arouse a suspicion of chametz (see Pri Megadim in Mishbetzos Zahav, S.K. 6, and Sha’arei Teshuvah at the end of the siman).  According to this opinion, our Gemara concerns matzah which expanded naturally and evenly whereas the Maharil related to matzah which rose only partially.  


Members of our beis midrash discussed this idea at length and encountered a great difficulty: the question on the Maharil is based on our Gemara, which recounts that the showbread expanded so why did the Maharil disqualify inflated matzah.  But how do we know that the Gemara means that the matzah expanded upwards?  Maybe it means that it expanded to the sides.  It is even logical that that is its meaning as the Gemara says that after baking, the bread could not be returned to its original container as it expanded.  If it expanded upwards, why is it so hard to return it to the same container?  We must say that the Gemara means that it expanded to the sides and therefore there is no question on the Maharil.


Indeed, Sha’arei Teshuvah (S.K. 5) discusses this question at length but concludes that Rabbi Abuhav understood the Gemara to mean that the matzah expanded in all directions.  The Ramaz (ibid) helps us to understand the matter.  He indicates that the showbread expanded upwards so much that there was a need to put it in containers with higher sides as it was soft and without proper support, its unique form could be ruined.  


In practice, the custom for many generations is to forbid all sorts of inflated matzah, both matzah which expanded uniformly and matzah divided lengthwise (Magen Avraham and Chok Ya’akov, ibid; Mishnah Berurah, S.K. 33).  Still, some wanted to maintain this custom with matzos common in the Oriental lands, which were very thick, but not with thin matzos (Responsa Dvar Shmuel, ibid; Sha’arei Teshuvah, S.K. 6; Mishnah Berurah, S.K. 35).


Perforating matzos: Indeed, ‘Aroch HaShulchan (461:12) testifies: “we never forbade inflated matzah.  Thin matzos that become inflated are known to usually be because of insufficient perforation or the strength of the fire” (Mishnah Berurah cites this opinion in the name of “some Acharonim” but didn’t decide the issue; see Piskei Teshuvos, here).  Indeed, the reason we perforate the dough before baking is also because of these suspicions.


An inflated matzah that became mixed in a pack of matzos: Another question is if an inflated matzah becomes mixed in a pack of matzos.  Does it forbid the whole package or hot utensils that it touches?  Mishnah Berurah (ibid) writes: “It seems that, at any rate, we should behave leniently if the inflated matzah is mixed in a majority of 60, especially with thin matzos such as ours; even if one wants to behave strictly, at any rate one shouldn’t be strict concerning mixtures.”
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פנינים





דף צג\ב   ידו ולא יד שלוחו


First He Should Sacrifice His Body


An uncircumcised person must not enter the ‘azarah.  Therefore, he sends his sacrifices through a shliach (representative, Pesachim 62a).  As we have learnt that a shliach does not lean his hands on the head of a sacrifice, the uncircumcised person’s sacrifice is offered without semichah.  The Chasam Sofer zt”l said: This is what the Torah meant: “A person who will offer from you a sacrifice” (Vayikra 1:2).  One who brings an offering from himself i.e. he who observes the mitzvah of circumcision (see Zohar, I, 93) “shall bring it near to the entrance of the ohel mo’ed” – he will be allowed to offer his sacrifice by himself with no need for a representative and then he can also observe “and he shall lean his hand on the head of the ‘olah” (‘Alim Literufah, 361).





דף צג\ב   למעוטי עבד


Still in Exile


A hundred years ago slavery was common in Tunisia.  Hunters of people would go to the Negro regions and kidnap men and women to sell them like animals.  One day Rabbi Shaul HaKohen, the Rabbi of Jerba, passed through the market and heard an announcement in the king’s name: Anyone with a slave should set him free!  Anyone who deals in the slave trade will be severely punished!  “What happened?” he asked those around him.


“The enlightened nations have decided to abolish slavery.  The spirit of freedom rules the world.”


When he heard this he began to weep till he dissolved in bitter tears.


“Does the Rabbi have slaves or maidservants?” they wondered.


He turned to them and said, “Who are these slaves?  The descendents of Canaan, who was cursed with slavery.  For thousands of years this curse has befallen them till Hashem enlightened the heart of kingdoms to set them free.  Whereas we, the children of kings, have been subjected to degradation for 2,000 years and are still in this situation and why?  ‘Who put Yaakov to plunder and Israel to spoilers?’ – ‘Behold, Hashem, it is because we sinned to Him’” (Eish Das in the name of Nachalas Tzvi, 43).





דף צו\א   לחם הפנים שיהו לו פנים


Bread As a Mirror


Our mishnah says: “The showbread should have a face.”  The Gerer Rebbe zt”l, author of Imrei Emes, explained that everyone saw the reflection of his face in the showbread.  If he approached the mitzvah with heated excitement and sanctity, he felt the bread warm as on the day of its baking.  If not, he only saw it cold.  This is what Chazal meant (Vayikra Raba, 32) when they said that the curser claimed that the showbread was old and cold.  Indeed, that was the bread before him… (Likutei Yitzchak Tzvi).


דף צו\ב מלמד שמגביהים אותו לעולי רגלים ומראין בו לחם


From the Showbread to the Manna


Those who came for the three regalim merited to see a wonderful sight.  The Table with the showbread would be raised to show them that a week after baking, it was hot and fresh as though just now baked.  As there were many other miracles in the Temple, we must understand why this miracle was chosen as representative.  When our forefathers wandered in the desert, manna fell down from the sky.  Why every day?  Isn’t once a week or once a year enough?  There are two reasons.  The first is that they should depend on Hashem every day and the second is that their food should be warm (Yoma 76a).  Showing the showbread to the entire people was to demonstrate that the manna fell every day for the first reason – so that our forefathers should depend on Hashem.  The showbread, by remaining fresh and warm even after a week, proved that there is no need to bake fresh bread every day…  Therefore they raised the table with the showbread and said, “See your endearment before Hashem” – when the manna fell every day because He wanted us to constantly turn to Him and be entirely dependent on Him (Ma’yanah shel Torah, Emor, in the name of Imrei Tzvi).
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