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(The five rules of shechitah


(Should a bird’s feathers be removed before shechitah?


(A change in the prevalent age of fowl when slaughtered


(Exactly reenacting an action – without hypnosis!


(Three sorts of a majority


(A high percentage of animals are treifah


(Examination of the lungs: the rule, the reasons and the shocking question


(A storm in a glass of milk: the halachic route of milk to practical consumption








The Chase


He didn’t have much chance.  He knew this well.  But the painful prospect of bitter disappointment spurred him on, faster, higher and stronger…  A few hours later he made his way home.  His breath was short, his head was pounding and an overwhelming weakness spread in his limbs.  The sun beat down on him and his tense muscles cried out for rest.  A trusted friend helped him to the shade of a nearby elm-tree.  The friend kept an understanding distance as he leaned on the broad tree-trunk and let his tears flow.


It all began in the afternoon.  Till then everything was so good but now everything was so bad.  They’d known each other many years, since childhood.  When the foal’s mother died he decided to protect it and bring it up with warmth.  He was never sorry he did so.  Every time he presented it before his friends, they would praise its success and predict a brilliant future for it.  He would surpass all the horses in the region, they reiterated.  Yes, it was a horse, the best of all.  


Every dawn he would saddle his horse, mount it and gallop down the valley and up the mountain, jumping over obstacles and enjoying the magical morning.  His friends advised him to feed it the best food.  He trained it in the best manner till his dear horse became the prize of the whole region and after a while it was proclaimed as the fastest!  He was proud of it.


This afternoon his beloved horse acted unusually.  He put a crate of fruit in front of it but it suddenly kicked the crate, turned from its master and began to flee toward the mountains.  He knew his horse too well to think that it would return.  The horse’s angry stare and wild run taught him that if he wouldn’t rush to retrieve it, he would lose it forever.  


His frantic screaming filled the area.  Strong farmers rushed to help him, searching for the lion or whatever that must have frightened their friend and threatened his life.  He stood in his yard with pallid cheeks and a bowed head.  They stood around him as if to protect him and turned a questioning look.  What happened?


“My horse ran away”, he blurted out sadly.  


“So what?” remarked a burly farmer with a tap on his shoulder.  “We’ll get organized and bring him home.  Don’t worry.”  The farmers’ shouts filled the area.  It was harvest time in the fields.  The golden ripe wheat moved heavily in the afternoon wind, ready to be reaped and piled but everyone left their work to help their beloved friend to get his horse.  The urgent mission filled them with a youthful spirit.  Different-sized bottles were passed among them and strengthened their brotherhood.  They sang as they advanced toward the great challenge – to catch the fastest horse.


After a long while they saw the horse’s shadow on a mountain.  They all stopped together.  The eagle-eyed scout stopped his horse, closed his blind eye and scrutinized the mountain through a cylindrical instrument.  “He’s there”, he excitedly affirmed.  They spread out in four groups.  One group blocked the way to the river.  Another climbed a neighboring mountain to chase the horse to the other side.  The third group spread out around the mountain where the horse was standing and the fourth group, headed by its master, got ready to climb the mountain.  “He can hear better than all of us”, he warned his friends.  They silently ascended the mountain.  The horse still stood behind a big rock.  They couldn’t see him but once in a while they saw his long tail moving against the blue sky.  “Don’t dare hit him”, he warned.  


Breathing heavily from exertion, he hardly had the strength to go on but was determined to do the job himself.  The moment came.  His nine friends surrounded the rock, those on the other mountain signaled that the horse had noticed nothing and he stealthily made his way toward it.  Then he stepped forward and revealed himself.  The horse snorted angrily, raised his forelegs, beat them on the ground and began to gallop.  Filled with excitement and desire, his master started to chase it.  Surging forward at racehorse speed, he almost grabbed the rein with his thick fingers.


Suddenly he changed his mind.  He gave up and let the horse escape.  “Leave him alone.  There’s nothing to be done”, he told his friends.  The horse disappeared, galloping to an unknown destination…  


The farmers made their way miserably back to the village.  The sun beat down on them and they stopped for a short rest.  He roused from his thoughts and felt he owed his friends an explanation.  They were so shocked and angry that they didn’t speak.  He gathered his strength and after complimenting them for their courage and thanking them for their wonderful friendship, he explained that the whole chase was to catch the fastest horse.  


“But had I caught him, he wouldn’t be the fastest.  You understand?  The moment I catch him I no longer have any need for him!”


***************


A parable.  The horse may remind us of the craving appetites of this world.  We can angrily chase something with all our life-energy and finally discover…nothing.  A world of elusive fantasies.  At one moment anything can seem like a whole world but a moment later it becomes a futile dream.  


So different is the feeling of those who merit spiritual satisfaction.  No Daf HaYomi learner has felt that he has had enough.  On the contrary, the more he’s satisfied, feeling the great enjoyment while learning and the tremendous pleasure filling his day, the more he becomes attached to the daf like an infant to its mother.  Nothing will take from him what he achieved.  No one can estimate his great happiness.  This is Olam HaBa – a world that comes – a whole world forever.


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף ט\א   ואלו הן הלכות שחיטה שהייה דריסה חלדה הגרמה ועיקור


Should a bird’s feathers be removed before shechitah?


In 5748 (1988) an interesting discussion developed among the poskim as to if a bird’s feathers should be removed before shechitah.  This article explores the suspicions and doubts concerning this issue.


The five rules of shechitah: Moshe Rabbeinu received five rules of shechitah from Mount Sinai – it is forbidden to eat from the slaughtering of any shochet who doesn’t know them.  They are shehiyah, derasah, chaladah, hagramah and ‘ikur.  Shehiyah: pausing during shechitah.  Derasah: the shochet presses the knife on the animal’s neck.  Chaladah: slaughtering in a way that the knife or the animal’s simanim – the windpipe and the esophagus – are not visible during shechitah.  Hagramah: not slaughtering the simanim in their proper place.  ‘Ikur: the simanim were uprooted from their place before the end of shechitah.  All of the five rules disqualify the shechitah.


The Gemara (30b) explains that it is obvious that slaughtering in a way that the knife is not seen at the moment of shechitah, such as if it is hidden by the simanim, is disqualified, as this is chaladah.  However, the Gemara is in doubt (see ibid, that they disputed the matter) if chaladah not caused by the simanim disqualifies – for instance, if a sheep’s wool covers the knife.  The Gemara does not resolve the doubt and the halachah is ruled strictly (Shulchan ‘Aruch, Y.D. 24:8), that such an animal must not be eaten.  


The reasons for removing the feathers: According to the Mordechai (see Tevuos Shor and Pri Megadim), chaladah could be caused not only by a fleecy-necked sheep but also by sparse wool.  Therefore he ruled (604): “The custom is to remove the feathers of fowl so as not to cause chaladah.”  Acharonim added that removing the feathers of the throat not only prevents chaladah but also prevents shehiyah as we should be concerned lest, during shechitah, a feather will be caught under the knife. The shechitah would thus not be done continuously since a small time of the shechitah was devoted to cutting the feather (Simlah Chadashah, 23, S.K. 6).  The author of Shoel Umeishiv adds (Responsa, III, 147) that removing the feathers also prevents the suspicion that the feathers will flaw the knife.


A suspicion of perforating the esophagus by removing the feathers: If everything is so simple, what is the debate?  Let the shochetim remove the feathers and be forever rid of these serious doubts.  Many years after the Mordechai, however, the Remo wrote (Shulchan ‘Aruch, Y.D. 23:6): “One should take care not to remove the feathers if he can slaughter without such”!  This ruling stems from the suspicion that removing the feathers from a chicken’s neck would cause a hole in the esophagus, rendering it treifah.  Indeed, a chicken with blood where feathers were removed is not slaughtered due to this suspicion (see ibid in the Shach, S.K. 20, that it is a decree because of a case where the skin is torn from the neck and see ibid that some are lenient in a case of great loss).


A change in the prevalent age of fowl when slaughtered: Until our era the common practice was to remove the feathers at the place of shechitah with great care.  In our generation an essential change has occurred in slaughtering fowl as almost all of them are very young and their feathers are not long, such that the suspicion of chaladah becomes smaller and, on the other hand, their soft skin may easily bleed when their feathers are removed.  


That was the main point of the issue placed before the poskim – should one remove the feathers as previously practised, though some chickens may bleed, or, because of these suspicions, should one not remove the feathers but merely turn them to the sides (see Responsa Sheivet HaLevi, VII, 111-112, and Kovetz Teshuvos by HaGaon Rav Y.S. Elyashiv, 70).





דף ט\א   כל טבח דלא ידע


Exactly reenacting an action – without hypnosis!


Questions of kashrus arise from time to time in almost every Jewish kitchen: cutlery getting mixed up, food mix-ins, milk spilt in the refrigerator, etc.  One of the fascinating issues is the need to estimate the amount of the foods that became mixed and then calculate if the forbidden article becomes insignificant in a mixture of 60 parts.  A classic example is stirring a pot of boiling meat with a milky spoon which is bas yomah (such that it absorbed hot milk within the last 24 hours; see an expansion of this topic in ‘Avodah Zarah 62b in Vol. 208).  In this instance we regard the milky spoon as though it were entirely made of milk – we don’t only calculate the amount of milk absorbed in the spoon – and examine if the amount of meat is 60 times the spoon.  It is self-understood that as the stirrer holds the spoon, part of it did not touch the meat and that part should be subtracted from the calculation (the halachah is so ruled; see Y.D. 94:1 for disputing opinions).  Sometimes only one centimeter subtracted or added to the calculation can render the whole pot kosher or treifah and therefore the more exact information we have, the better we can decide the halachah.


Can the stirrer remember how much of the spoon entered the pot?  The question is, after any remains of the meat have been removed from the spoon, can the stirrer exactly remember what part of it certainly did not touch the meat?  The poskim discussed this topic, which directly concerns our sugya.


A person does not remember details of uncalculated actions: “It is forbidden to eat from the shechitah of any slaughterer who doesn’t know the halachos of shechitah”, says Shmuel in our Gemara, for if he doesn’t know what is forbidden, how should he know if he slaughtered properly?  The Rashba concludes from Rashi’s statement (s.v. Velo yada’) that if after the shechitah the shochet will be taught the halachos and then asked if he slaughtered properly, if he says that he slaughtered properly, one may eat therefrom!  The Rashba and other Rishonim wonder about this as it is a well-known rule (Shevuos 34b) that a person pays no attention to details when performing actions that are unimportant to him.  Therefore the Rashba disagrees and believes that such an animal may not be eaten, even if the shochet learns the halachos thoroughly and then declares that he slaughtered properly.


We now return to the milky spoon.  The simple text of Shulchan ‘Aruch and the Remo (see Shach, Y.D. 94, S.K. 28) implies that we can rely on the stirrer’s memory if he claims that he clearly remembers what part of the spoon remained outside the pot.  Did they ignore the Rashba, who determined that the shochet doesn’t remember what he did and that they themselves ruled likewise (Shulchan ‘Aruch, Y.D. 1:3)?  After all, the stirrer doesn’t notice the details of his action.


Subconscious memory: The Noda’ BiYehudah ztl explains (Responsa, 2nd edition, Y.D. 16) that even the Rashba would admit that we should distinguish between the ignorant shochet and the stirrer. The shochet does not know the halachos, nor has he heard about chaladah or shehiyah and, as such, there’s no chance that he would remember details that don’t exist in his consciousness.  On the other hand, the stirrer knows about the  halachos of meat and milk.  Any observant Jew is aware of the basic halachos of mixing utensils in the kitchen and therefore he subconsciously retains an awareness of his actions and can reenact them!





רש"י דף יב\א והיכא דאיתרמי דאיפרשה ריאה ולא בדק


Examining the lungs: the rule, the reasons and the shocking question


Shulchan ‘Aruch rules (Y.D. 39:1): “One doesn’t have to examine for any treifos…except for the lung…anyone who breaches the fence and eats without examination should be bitten by a snake.”


Is the obligation to examine the lung from the Torah or a Rabbinical decree?  All the Rishonim on our sugya emphasize that the obligation to examine the lungs is not from the Torah.  This halachah is based on our sugya, which teaches that we should follow the majority; as most animals are not treifah and are assumed (bechezkas) to be healthy and kosher, there is no obligation to examine them.  They may be eaten without bedikah as long as no suspicion has arisen that obligates examination.  Strictly speaking, the lungs should also not need examination, as Rambam wrote (Hilchos Shechitah 11:7): “Although it appears so from the Gemara (that there is no need for bedikah), the common custom is so…and one examines the lung…”  According to some Rishonim, the examination of the lungs was not yet instituted in the Talmudic era (Mordechai, Chulin, Ch. 3, §619, in the name of Rabeinu Baruch) and the Geonim ruled this halachah (Meiri, Chulin 9a).  However, Ramban and the Rashba (9a) prove that the Talmudic sages ruled so and that it resembles any Rabbinical decree (see Peri Megadim in the preface to 39).


Reasons for examing the lungs: The Rishonim stated a few reasons for this decree.  According to Rashi (s.v. Pesach), there is a reasonable suspicion that a lung will be found treifah and the sages instituted not to rely on the majority.  Some say (see the Rashba, 9a) that as the common treifos of the lung are openly visible, a treifah lung is likely to be revealed later and then all the people who bought parts of that animal will have to dispose of anything cooked therefrom.  The chachamim suspected that not everyone would withstand the temptation.  Pri Megadim adds (ibid) that bedikah of the lungs is very simple as opposed to checking for other treifos and therefore Chazal obligated their examination. (This reason is close to Rashba’s additional reason, ibid, that the lung should be checked because failing to do so is like shutting one’s eyes to a prohibition).


Kosher shechitah for people who eat neveilos: We now turn to a shocking halachic question that was referred to the poskim.  An observant shochet faced an extremely complicated dilemma.  He got an offer to work at a certain place and the owner of the animals informed him that he was interested in Jewish shechitah but that treifos were too complicated for him.  It was enough for him that the animals would be slaughtered by a shochet with a long beard… but if an animal were found to be treifah, he would still eat it.  As it was obvious that the situation would not change, the poskim discussed if there was a way to minimize the prohibitions that the Jews living there would transgress.


The problem becomes more complicated: If we analyze the situation, we discover that we are faced with various serious halachic hazards.  If the shochet doesn’t examine the lungs, this entails a gain and a loss.  The loss is that the consumer transgresses a Rabbinical prohibition as it is forbidden to eat meat from an animal whose lungs have not been examined.  The gain is that the consumer is saved from the prohibition of treifah had the shochet examined the animal and found it to be treifah as its owner would still supply it to him.  Now that the animal wasn’t examined, by Torah law it may be eaten relying on “rov” – that most animals are not treifah.  On the other hand, if the shochet examines the lungs, though he prevents them from eating the meat of an animal which wasn’t examined, at the same time a great risk arises that they will transgress the prohibition of eating treifah from the Torah if he discerns a treifah in an animal.  How should he act?


HaGaon Rabbi Tzvi Pesach Frank zt”l, author of Har Tzvi (Responsa, Y.D. 19), instructed the shochet that he had better not examine at all as in certain circumstances “we tell a person to sin so that your companion will gain (avoiding a greater sin)”.  In fact in this instance he is not even being asked to sin but to do nothing.  Aside from that, the obligation to examine is not incumbent on the shochet but on the consumer, lest he eat meat which hasn’t been examined and transgress the prohibition of treifah.  Since, in this instance, the meat will be eaten anyway, not examining is a greater saving than examining as, if he finds it to be treifah, they would transgress a Torah prohibition but if he doesn’t examine it, it is not treifah because we rely on the majority.  


(The author of Tzitz Eli’ezer [Responsa, IX, 36] rejects his decision for a few reasons.  Firstly, he says, the rule that we sometimes tell a person to “sin [a minor transgression, not checking] so that your companion will merit [avoiding a major sin of eating ascertained treifah]” is said only when, if not for the minor sin, the major sin would certainly be transgressed. In our case there is no certainty that the animal will be found treifah – on the contrary, the animal more likely will not be treifah. The shochet therefore must not commit the sin of not checking.  Moreover if the shochet doesn’t check, they will also sin, eating meat of an unexamined animal. The rule telling a person to sin is only if by doing so the companion will gain entirely without any sin, whereas these people will also transgress a prohibition by means of his sin).





דף יא\א   רובא דליתא קמן


A storm in a glass of milk: the halachic route of milk to practical consumption


Our sugya treats the source of the law of  “rov” – to follow the majority, and in a few short sentences the Gemara includes three different sorts of rov:


Bitul berov (making something insignificant in a majority): If a forbidden substance and a permitted substance are mixed, the status of the mixture is determined according to the majority.  If the majority is permitted, the mixture is permitted and if the majority is forbidden, it is forbidden.  This halachah is learnt from the verse “to incline after the majority”.  


Kol deparish meiruba parish (anything that departed, departed from the majority): A food whose identity is unknown has its identity determined according to the majority of the food in the environs it came from.  For example, if a piece of meat is found in a street where there are nine kosher shops and one treifah shop, we rely that it came from the kosher majority.  This halachah is also learnt from the above verse.


Ruba deleisa kaman (a majority not before us): The majority and minority that we have addressed till now are present, facing us.  Ruba deleisa kaman concerns a majority that is not before us.  For example, how is it allowed to drink the milk of any animal?  Why don’t we suspect that it is treifah (an animal that has an organic defect, any of the 18 treifos listed in the chapter Eilu treifos) and that its milk is forbidden (Y.D. 81:1)?  Because most animals are not treifah.  In this case, the majority we rely on (to drink the milk of this cow) is not mixed with the minority, as the majority is all the animals in the world.  (The source of this majority is not explicitly clarified in the Gemara and Rashi wrote (12a, s.v. Pesach) that this is a halachah from Moshe from Mount Sinai, or that this majority is also learnt from the above verse).  


Milk from huge dairies: We shall now examine basic definitions of the laws of rov, while we explore the “milk episode” which excited the Torah world.  What episode?  Well, some contended that milk in today’s modern industrial world is forbidden!  


A high percentage of animals are treifah: As we said, the milk of a treifah animal is forbidden but someone who milks his cow does not have to worry lest it is treifah as most animals are not.  Apparently, the situation is different in huge modern dairies which concentrate tremendous amounts of milk in gigantic containers.  A certain percentage, much more than a sixtieth of the animals, are treifah (in the big slaughter-houses in Eretz Israel 8.48% of the animals are found to be treifah and in small slaughter-houses, which take care to deal with the better animals, 3.38% are found to be treifah.  In Europe statistics of a few years ago indicate 25-30% instances of treifah in adult animals and 40-50% treifah in calves.  See an expansion of the topic in Mazon Kasher Min HaChai, III, Ch. 3).  It turns out that without doubt about a tenth of the milk in such a huge container derives from treifah animals and there’s no way to make it bateil berov, as the majority must be 60 times the minority (as a rabbinical decree in a mixture of min bemino – a sort with its own kind).  And here we are dealing with a majority only nine times the forbidden minority!  Is this true?  There are a few solutions and we present the clearest one, consisting of two phases.


Not all the animals should be considered as one group: The question is based on the assumption that we should consider all the milk in a container as one body.  But this assumption is apparently erroneous.  Once we determine that each cow when milked, is defined as not being treifah and its milk is allowed, we don’t change this rule when all the milk is mixed together, since no essential change occurred to the milk that should cause a change in its definition.  The milk therefore remains kosher.


Statistics indicate a minority of treifah not insignificant in the majority: However, we must still ask if the rule of ruba deleisa kaman, by which we pronounced each animal kosher by itself, does not force us to forbid all the milk together.  Apparently, the rule of ruba deleisa kaman is based on statistics – i.e., as most animals are not treifah, when we judge each animal separately we regard it as kosher since we must follow the majority.  However, if we gather a hundred animals in one room, the same statistics that rendered the single animal kosher say that in this room there are ten treifah animals and since there is no majority of 60:1 kosher animals, we must pronounce all the milk treifah!  


The difference between a torn garment and a broken glass: Indeed, to solve this question we must explore the roots of the rule of ruba deleisa kaman.  This rule is not based on statistics but on nature and we shall explain with the following example.  Let us assume that most garments become torn and most glass cups break after ten years of use.  Though concerning garments there is a logical reason that they should wear and tear after a while, there’s no logic that a glass should break after a certain time but reality indicates that a glass does not survive more than ten years.  Therefore, when we say that most animals are not treifah, we mean that according to nature there’s no reason that this animal should be treifah as animals are basically healthy.  This definition won’t change even if we gather a hundred animals together, as the nature of animals not to be treifah remains fast.  The consideration toward a treifah is like toward an exceptional case and we again face the beginning, that after the milk was pronounced kosher, there’s no reason to pronounce it treifah (see Beis Aharon Yisrael, issues 104 and 106; Kovetz HaBeer, Nisan 5763, and Nezer HaTorah, Sivan 5763).
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דף יא\א   אחרי רבים להטות


Most Drunkards


HaGaon Rabbi Yehonasan Eibeschitz zt”l was once asked by a gentile king why he doesn’t convert as gentiles constitute a majority as compared to the Jews.  He replied that a majority is only used in case of a doubt but not when the situation is definite.  Though this is true, there’s another simple answer.  A hundred drunkards do not outweigh one chacham and who is like the wise of Israel who are pure of ulterior motives? (HaGaon E. Wasserman, Beiurei Agadaos ‘al Derech HaPeshat).





דף יא\א   א"ר אלעזר אתיא מרישא של עולה


From Sacrifices to Honoring One’s Father


The source of the halachah of the majority stems from sacrifices, which are offered without worrying about treifos.  Maharal Tzintz writes that it is possible that we can thus explain the verse “And you will sanctify him for he offers the bread of your G-d” (Vayikra 21:8).  You should sanctify the kohen and if you have a doubt if he is a kohen lest his declared father is not his true father (see Chulin 11b: “…and maybe he is not his father”), the answer is “for he offers the bread of your G-d” – learn from sacrifices that we should follow the majority and if so, he’s certainly his father and you should sanctify him (Melo Ha’Omer).





דף יא\א   ולקח את שני השעירים שיהיו שניהם שוים


Who Distinguishes Between the Holy and the Mundane


Our sugya says that the two goats of Yom Kippur, the chatas and the goat for Azazel, must be equal.  This teaches us that the holy and the mundane are likely to be equal, almost without any difference.  How much must we concentrate to know what is holy and what is mundane… (Leket Amarim).





דף יג\א   בעא מיניה שמואל מרב הונא


72 Rav Hunas


A needy talmid chacham from Lithuania arrived in Frankfurt with rabbinical recommendations that he was expert in the whole Talmud.  The pupils of HaGaon Rabbi Nasan Adler examined him and saw that he was fluent in Shas.  When they introduced him to their mentor, he asked him, “Tell me how many times Rav Huna appears in the Talmud.”  The guest thought a moment and replied, “Seventy-two times.”


“You missed one”, remarked Rabbi Nasan.


The learned guest became pale and replied, “Maybe you mean Chulin 13?  I didn’t count it because Tosfos prove that that was another Rav Huna.”


Rabbi Nasan quickly said, “Indeed, you are right and I disgraced a talmid chacham.  Come with me and I’ll give you a litra of gold according to the halachah of one who disgraces a talmid chacham, as explained in the Yerushalmi on Bava Kama.”  He gave him a litra of gold and appeased him (Eish Das).
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