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(The question of the flowers on Rabbi Tarfon Steet


(The berachah on the scent of unpicked roses


(Rabbi Akiva Eiger’s question from our sugya


(A brief review of auxiliary machines for slaughtering


(A person who bought the whole world


(The Weinberg machine and the Yugoslavian method


(Slaughtering an animal while it’s standing


(Eating meat leftovers from Shabbos Chazon








A Spaceship


“Did you hear about the spaceship sent to Mars?”


 “Yes.”


 “Well?”


 “Nu nu”


 “Weren’t you shocked?”


 “By what?”�”Look.  The best brains of NASA, the American space agency, toiled many months to carefully plan the daily schedule of a spaceship while it stays on Mars.  They simply explained that it will only survive on Mars for 90 days.  Afterwards it can’t be used.”


 “We are talking about a machine built by people.  It is forbidden to waste its time, even for a slight moment.  To use every minute.  Well, don’t you think that a Jew is supposed to strive to use his time, at least like the spaceship to Mars?”�”You’re right.”�”But without a story you won’t write about it in Meoros HaDaf HaYomi, right?  So here’s an appropriate story that I recently heard in a derashah.”


*                 *                  *


Everyone has his dream.  Many won’t admit it but many more sometimes consider what they would do if they would earn a tremendous sum of money, at least with seven digits.  So many things can be done with so much money.  One could… No!  We won’t use up the column with a description of the varied possibilities.  There’s no doubt that everyone can think about it by himself in the best way.  It would be a pity to waste the space.  


And what would you say about a person whose dream materialized and became a refreshing reality?  


He had an amazing dream.  He guarded it in his heart from a very young age and since then the ambition to realize his desire didn’t leave him.  But he never imagined that one fine day he could stop dreaming and start doing.  He was realistic, practical, calculated and measured, and the number of lottery tickets he bought during his life could be counted on one hand.  He didn’t buy. Not even on those “big” chances when the masses flock to the lottery stands and joyfully part with their money.  He never understood the logic of it.  A lottery for four million proceeds lazily while one for 50 million arouses the public and draws them frantically to the stands.  He wondered, “What?  Four million don’t interest them?  Only 50 million?  I don’t understand.”


When he would wake from his old dream, he would sum up: to dream – why not?  But to waste money on a lottery ticket is another story.  


He was refined, a special person with excellent attributes.  A person liked by everyone.  One day he had to change a big bill and came to the lottery stand.  The vendor was sure that he wanted to buy a ticket and, wishing him success, presented him with a ticket to fill in, a cracked plastic pen and change from the bill.  He bought the ticket.  It would have been unpleasant otherwise.  


Out of curiosity he came to the stand a week later to prove to himself that he was right not to buy tickets regularly.  A waste of money.  With some complacence he presented the ticket and waited.  He was glancing at his watch for the second time when he noticed that the vendor couldn’t move.  He sat on his chair in the little hut and almost swallowed the ticket with his eyes.  The purchaser leaned into the stand and hesitantly asked, “What happened?”


 “You, you, you…”


With admirable speed he extricated the vendor into the fresh air, gave him a bottle of cold soda and revived him.  The dream had materialized.  


 “I want it all in cash.”


 “Sir, I have to inform you that you could be easy prey.”


 “Thank you for the information.  Like I said, I need all the money now!”


The bank manager knitted his brows, raised his arms in a helpless gesture and instructed his clerks to fill the huge suitcase.  Three armed men stood by till the work was finished.  He promised them that if he could realize his dream, each of them would earn a fine amount.  He left the bank, holding the heavy suitcase, and turned into the main street, accompanied by the men wearing dark sunglasses, although the early morning sun was hidden.  


It was a warm summer day.  A sultry wind came from the sea thrusting its sticky saltiness in their faces.  The guards sweated heavily keeping pace with the happy energetic young man.  They drew people’s attention.  Their steady pace, the huge suitcase, the watchful eyes and stubborn jaws aroused certain dubious characters who decided to try their luck.  


The struggle was hard, but he was ready.  Everything was worth the goal.  The short way lasted hours.  At every step robbers tried their luck.  His fine suit became a rag and most of his teeth became useless.  They had covered most of the way.  He was already limping on a fractured hipbone and a sprained ankle but continued with superhuman strength.  He encouraged the guards to repel the attackers.  He must reach the goal, with or without them.  He must.


They almost reached their destination, leaving behind shoes, ties, torn sleeves and hair.  Wounded all over and bleeding, they made their way to the ancient wall on the beach.  The huge waves crashed on the wall spraying salty droplets on their wounds while he stood in a crevice among the stones and opened the suitcase.  Many curious people stood about and the guards grew increasingly nervous.  Shiny new bills were finely arranged in huge bundles in the suitcase.


 “You’re bothering me”, he said to them.  “I need wind.”


 “What did you say, sir?”


 “Move at least half a meter away.  Without the wind behind me I won’t succeed.”


To their gaping eyes, he took four new bills, folded them and made a paper airplane out of them.  He held his work of art close to his mouth, took a deep breath and – don’t believe it – blew it toward the sea.  The bills glided daintily to his sheer delight, blended with the wind and dived into the waves… 


Late in the evening he was satisfied.  Hundreds of thousands of bills flew in the salty air and fell into the patient waves.  He went home, leaving a handsome sum for the confused guards.


Many years later, when the three guards became wrinkled and bent, they would still be amazed at that insane creature who endangered his life to fly kites made of money.  


*                        *                          *


–  Crazy, eh?


–  Yeah.


–  Why do I tell you this?  The honored lecturer hadn’t yet ended his talk.  There’s something more important than money, he said – life.  Everyone knows it.  Look around.  The world has thousands of organizations to help save lives.  Thousands of hospitals are there to give life to people who could lose it.  Millions of policemen all over the world combat traffic accidents to save lives.  And what do they do with that life???  A paper kite…


I’m already ending, I promise.  Just a last sentence.  Don’t you think that a Jew who wastes his time is like a NASA scientist who uses that spaceship to take an idle drive around Mars?


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף טו\ב  השוחט במחובר לקרקע


The question of the flowers in Bnei Berak


What halachic issue can connect a shechitah knife; flowers in Rabbi Tarfon Street in Bnei Berak; HaGaon Rabbi Meir Shapira zt”l, founder of the Daf HaYomi; and a lulav and esrog still attached to the ground?  Indeed, it turns out that this sugya combines them all.


Rebbi and Rabbi Chiya disagree in our Gemara as to if a slaughtering knife attached to the ground is kosher for slaughtering.  Rebbi maintains that shechitah with an attached knife is not kosher, as we are told about Avraham: “…and he took the knife” (Bereishis 32:10), proving that he meant to slaughter with a detached knife as an attached knife is not taken from place to place.


The berachah on the scent of unpicked roses: Bnei Berak old-timers remember Rabbi Tarfon Street when it was a boulevard lined with fragrant flowers.  Reb Itche Erlich, a local resident at the time, asked the author of Eretz Tzvi of Kozhiglov if one could bless the berachah on the scent of those flowers.  Usually one only pronounces such a berachah on plants placed where they are for their fragrance (Shulchan ‘Aruch, O.C. 217:1 and in Magen Avraham) whereas those roses were planted for beauty and were still attached to the ground.


 “To take” an attached plant: The author of Eretz Tzvi discusses the topic and mentions the ruling of Pri Megadim (217) and Shulchan ‘Aruch HaRav (end of section II, Seder Birchos Hanehenin, 11:10) concerning something not readily intended (‘omeid) for its fragrance, that if a person took it to smell it, he must pronounce a berachah, as it was placed in his hand for smelling (and so the halachah was ruled in Mishnah Berurah, ibid, S.K. 1).  Therefore, apparently, someone who passes a row of sweet-smelling plants and grasps one or two to smell must pronounce a berachah on their scent.


However, the Eretz Tzvi contends that our sugya strongly opposes this ruling as if one cannot “take” an attached knife, there’s no use in “taking” an attached plant since this has no halachic implication.  It is as though the plant just sways without really moving – the hand is not a “new place” for something that is still attached.


The difference between “taking” and “placing”: After this ingenious remark he repels the rejection and claims that the two instances cannot be compared.  Granted that “taking” means moving an article from place to place, it could be that the obligation for a berachah on a smell does not require moving the plant to another place.  It suffices to position it in a new manner for smelling, and perhaps grasping the plant is considered repositioning it (Eretz Tzvi, II, 13; see ibid, that he adds further concepts, and see Chazon Ish, O.C. 35, os 7, who wrote: “If he comes close to smell it, it is as if he handled it”; and see further ibid, that according to the Vilna Gaon, one shouldn’t pronounce a berachah even if one grasps it; and see Vezos HaBerachah, Ch. 19, p. 178).


Taking up the four species with unpicked willows: The reply of the Eretz Tzvi is based on the assumption that one cannot “take” an attached article.  However, HaGaon Rabbi Meir Shapira of Lublin zt”l contended that one can “take” an attached article.  He treats this topic concerning a tremendous chidush of the author of Noda’ BiYehudah, mentioned briefly in his Tziyun Lenefesh Chayah (Tzlach, Shabbos 131), that one may observe the mitzvah of the four species even if they are attached to the ground!  Could it be?  After all, concerning the mitzvah of the four species we are told “and you shall take” (Vayikra 23:40) and just as our sugya explains that one cannot “take” an attached knife, one cannot “take” an attached willow!  (Eretz Tzvi, ibid; Rabbi Meir Arik in Minchas Pitim, cited by the Maharsham, 651:5; Rabbi Meir Shapira of Lublin in Margenisa deRabbi Meir on Sukkah 33a and in Responsa Or Hameir, 40).


One can “take” an attached article: Rabbi Shapira solves the question in the following manner.  Tosfos explain (s.v. Minayin) that the Gemara learns from the verse “and he took the knife” that one must slaughter with a detached knife as the Torah did not say “and he prepared the knife”.  We thus learn that the term “taking” can also concern attached articles but that in this verse Chazal interpreted from the change in the wording that one must slaughter only with a detached knife.  Therefore, we cannot learn from our Gemara that wherever “taking” is mentioned, it only concerns a detached article (as for the chidush of Tzlach, see Arba’as HaMinim Hashalem, p. 418, who mentions the opinions as to if one must lift the four species or if it suffices to hold them).





דף טז\א   מנין לשחיטה שהוא בתלוש


Rabbi Akiva Eiger’s question on our sugya


HaGaon Rabbi Akiva Eiger zt”l wrote a letter to his father and at the end he presented a difficult question, quoted in his work (Responsa Rabbi Akiva Eiger, 51), which he came across while learning a halachah in Shulchan ‘Aruch, in the light of our sugya: “I am now holding in Shulchan ‘Aruch, Y.D. 6:2: ‘He who slaughters with something attached to the ground or to a body, such as a tooth or nail attached to an animal’.”  He raises the difficulty that our mishnah definitely rules that one mustn’t slaughter with an attached tooth or nail but it doesn’t mention if it means that of a person or an animal.  


Rabbi Akiva Eiger to his father: “his son, servant and pupil, Akiva”: As for myself, says Rabbi Eiger, I would explain that the mishnah only means a human tooth or nail as we find in the Talmud that people (slaves) are compared to land and therefore a person’s tooth or nail is considered attached, like the ground, but what is the source of Shulchan ‘Aruch to include in this halachah animals, which are not compared to land?  The brilliant gaon, whose every word was and still is revered by hundreds of thousands, ends his letter with “his son, servant and pupil, Akiva”.  


The difference between “land” and “attached”, and between “detached” and “chattels”: HaGaon Rabbi Meir Michel Rabinovitz zt”l, one of the great Rabbis of Lithuania and who served as av beis din of Shat and a dayan in Vilna, tries to solve Rabbi Eiger’s question by separating the term “land” from the term “attached” and the term “detached” from the term of “chattels”.  


A person who bought the whole world: The halachah is well known that there is no fraud (onaah) concerning land (if one pays too much, it is not considered an erroneous purchase) as Chazal (Bava Metzi’a 56b) interpreted from a verse that onaah only applies to chattels.  This halachah, says Rabbi Rabinovitz, does not stem from the fact that land is “attached” but because land is defined as property that doesn’t move.  He explains this with a fine parable.  Let us imagine that someone claims that he bought all the land in the world and that the whole of Earth belongs to him.  The planet Earth is not attached to anything: it is detached.  Can there be fraud in such a case?  Certainly not, as we are not focusing on detached or attached articles but on land as such.  


On the other hand, when slaughtering was forbidden with an attached knife, the intention was to forbid shechitah with an article attached to its natural place, even if it moves, such as a nail attached to the body of a person or animal, which is considered attached though it is moved by the body.  Now if the basis of the rule “there is no shechitah with an attached article” was because slaughtering must not be conducted with land, we wouldn’t understand why one mustn’t slaughter with an animal’s tooth or nail: after all, it isn’t land.  However, the halachah states “there is no shechitah with an attached article” and does not concern the type of knife but its manner of placement: is it detached or not.  Thus even something which is not land is disqualified for shechitah if it is attached, and therefore Shulchan ‘Aruch ruled that an animal’s tooth or nail are also disqualified for slaughtering. (See further ibid questioning Rabbi Eiger’s equating “slaves are compared to land” to shechitah with an attached article, because the comparison of a slave or a person to land only concerns monetary laws; and see Mikdash David on Rabbi Eiger, ibid, who writes similarly to Hameir La’olam and cites a source for Shulchan ‘Aruch from Rashi on 18a, s.v. shein).


דף טז\ב   אבל סכין למטה וצוואר בהמה למעלה חיישינן שמא ידרוס


A brief review of auxiliary machines for slaughtering and the halachic aspects


In this article we shall treat the practical aspects of slaughtering – how the animal is turned over and who watches that it shouldn’t move its head – and shall confront the halachic problems involving the different machines invented to turn over and hold animals.


In the past, a shochet and his helpers would cause an animal to lie down by various tactics.  Tough men would then hold it fast so it wouldn’t move its head till the slaughtering was finished.  This method demanded much time and manpower and therefore, when machines were invented for the purpose they were in great demand.


The Weinberg machine and the Yugoslavian method: The first machine was called the Weinberg machine for the shochet who invented it about 80 years ago.  He built a cage on an axle (like a washing machine).  At the front he designed an opening through which the animal enters the cage and from behind he designed a hole through which the animals extends its head.  When it entered the cage, the gate was closed, the cage turned 180 degrees and the shochet faced a restrained animal on its back with its neck sticking out ready to be slaughtered.  With the Weinberg machine they could slaughter over 30 animals per hour!  However, after it turned out that the animal was severely knocked up as it rolled in the cage, the use of the machine ceased and in many countries the government forbade its use.  Aside from that, in the United States slaughtering on the ground was forbidden for hygienic reasons and since then it was impossible to use the “Yugoslavian method” or the “felling method”, which share the same principle: putting the animal in a raised cage, tying its legs and opening the floor of the cage – the animal slides out with its back on the floor and its legs tied above.  


Sixty years ago the Box machine became common in Canada and the United States.  The animal is put in a cage and after its doors are closed, hydraulic walls press against the animal and prevent it from moving.  The animal puts its head out through a window onto a device that raises and holds its head and the shochet proceeds at his work.


Slaughtering an animal while it’s standing: The innovation of this method was that the animal was slaughtered while it stood!  In this way much care must be taken that the slaughtering should be properly conducted as an animal slaughtered while standing is a neveilah!  In the process of shechitah the animal will move its head downwards and it is a halachah from Moshe from Mount Sinai that derasah causes a neveilah – i.e., the shochet must pass the knife on the animal’s neck without any pressure till it is slaughtered by the weight and sharpness of the knife only.  If pressure is put on the knife by the slaughterer or the animal, the shechitah is disqualified.  


Our sugya treats this issue at length and many poskim discuss it.  All conclude that our sugya indicates that slaughtering a standing animal, while its head is firmly held upwards, is allowed lechatchilah - as a first preference (see Shach, Y.D. 6, S.K. 8; Pri Chadash, ibid, S.K. 11; Samlah Chadashah, ibid, se’if 7; Tevuos Shor, ibid, S.K. 15; Minchas Yitzchak, X, 59).


The animal’s head must be held on all sides: The author of Minchas HaZevach (klal 3 in Kometz, se’if 6, and in ‘Isaron, S.K. 20), who was an esteemed shochet ubodek in great communities as attested by the ‘Arugos HaBosem (Y.D. 3), writes that, at any rate, the traditional method of shechitah, with the animal’s neck facing the shochet, is recommended and preferred over slaughtering a standing animal even if its head is tied.  HaGaon Rabbi Yitzchak Weiss zt”l explains (ibid) that there is still a suspicion that the animal will move its head upwards or to the sides and the shochet will cease slaughtering for a slight moment and the slaughtering would be disqualified due to shehiyah (delaying).  However, the author of Minchas Yitzchak rules that if the animal’s head is tied on all sides, such that it cannot move it at all, the shechitah is kosher lechatchila.


New training for veteran shochatim: Still, he emphasizes that shochatim who are practiced to slaughter downwards, with the animal’s back facing the floor, need special training to get used to slaughtering while the animal is standing.  They don’t see the place of slaughtering and can’t see if the simanim (windpipe and esophagus) were properly cut, only by feeling with their hands.  (See Responsa Igros Moshe, Y.D., II, 13; Responsa Har Tzvi, Y.D. 11; the article by HaGaon Rav Z. Sorotzkin zt”l in the collection Sha’arei Torah, 45-50, Yerushalayim, 5721; Responsa ‘Ama Devar, 1).


דף יז\א   איברי בשר נחירה שהכניסו ישראל עמהן לארץ


Meat remaining from Shabbos Chazon


Rabbi Akiva and Rabbi Yishmael disagree in our Gemara if our forefathers were forbidden to eat non-halachically slaughtered animals (basar nechirah) before they entered Eretz Israel.  According to Rabbi Akiva, the prohibition came in practice only when they entered Eretz Israel.  Accordingly Rabbi Yirmiyah inquires about basar nechirah that was in the possession of our forefathers when they were commanded about shechitah.  Did they have to discard it or perhaps the prohibition came into effect only from that moment onwards whereas the meat they already held and which had been allowed to eat didn’t become forbidden?  


Rashi: “We must face the truth”: Rabbi Yirmiyah’s inquiry remains with teiku - unanswered.  Rashi writes (s.v. Shehichnisu) that although this question has no practical halachic implications, as that meat no longer exists, Rabbi Yirmiyah addressed this topic because “we must ascertain the truth, though the incident has passed”.


The Rosh: “We don’t find an inquiry (ba’ya) recorded in the Talmud without need”: The Rosh cites Rashi and strongly objects.  Certainly we must clarify the meaning of verses in Tanach even if the subject doesn’t concern practical halachah but the Babylonian Talmud does not discuss topics in vain.  There’s no reason to investigate what occurred if the question and answer add nothing to understanding the verse or knowing the halachah.  Therefore he explains that Rabbi Yirmiyah’s question is very pertinent to practical life – such as, what was the halachah if a Jew owned some non-Jewish cheese at the time when Chazal forbade eating cheese made by gentiles (see at length in Meoros HaDaf HaYomi, ‘Avodah Zarah 35a and 48b in Vols. 203-204).  As they had been allowed to possess and eat the cheese, could it be that the regulation didn’t pertain to them but only to new cheese?


It is interesting to discover that the poskim applied this to meat remaining after Shabbos Chazon.


Eating meat in the week of Tishah B’Av: Birkei Yosef mentions (O.C. 551) that there were poskim who permitted eating meat left over from a Shabbos meal in the week of Tishah B’Av as Rabbi Yirmiyah contemplated a possibility that basar nechirah, once allowed, didn’t become forbidden.  If he had a doubt about a prohibition from the Torah, then concerning not eating meat in the Nine Days, which is merely a custom, we surely can be lenient that once the meat was allowed on Shabbos, it shouldn’t become forbidden on a weekday (see Pischei ‘Olam, ibid, se’if 32, in the name of Nechpah Bakesef, 3; Pischei Teshuvah, ibid).


We can’t scheme: Sha’arei Teshuvah remarks (S.K. 111) that someone who tries to be smart and prepare an extra amount of meat for that Shabbos to eat it on a weekday merely errs because only the amount needed to be eaten on Shabbos was allowed.  The extra amount was never permitted.


We can’t compare besar nechirah with meat in the week of Tishah B’Av: Many poskim disagreed with this chidush, distinguishing between basar nechirah and eating meat in the Nine Days.  The most blatant difference is that while basar nechirah was forbidden because of its essence, in the Nine Days meat does not become forbidden like pig meat.  People customarily refrain from meat in this period.  Therefore the resemblance between the two instances is extremely weak as bsar nechirah was allowed and then forbidden and Rabbi Yirmiyah had the doubt as to if the permission for the meat dissipates with the application of the prohibition.  However, there is no “prohibition” on meat as such in the Nine Days and no “permission” to eat it on Shabbos but the custom was adopted to refrain from meat in the Nine Days aside from Shabbos.  Sha’arei Teshuvah (ibid) concludes the topic by saying that he never heard in his province about anyone being lenient in the Nine Days to eat meat left from Shabbos Chazon and that someone who is lenient about this opposes the custom.  (In addition, we only find this concept regarding a prohibition enacted while the food was allowed; however, about the Nine Days it was originally instituted that one must refrain from meat only on weekdays).
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פנינים





דף יז\ב   ואמרת אוכלה בשר


Unwanted Meat


HaGaon Rav M. Fish, head of the kolel in Karmiel, related the following.


One of my pupils told me about a wonderful person who lives in Odessa.  When a rabbi arrived in the city after the Iron Curtain lifted, he arranged a kashrus organization according to halachah and the local Jews were overjoyed.  For many years they’d refrained from meat and now, finally, they had kosher meat.  Everyone ate meat aside from one old man, who continued to eat only fruit and vegetables as previously.  The Rabbi took the trouble to visit him personally to inform him about the establishment of the kashrus system.  “I know”, replied the old man.  “Everything’s kosher and I truly thank you very much.  But Russia is a land of revolutions.  Who knows what the next day will bring?  Tomorrow the communist regime might take power again over the country and we won’t have kosher meat.  If I start to eat meat now, when that day comes I’ll face a hard test to refrain from meat.  Therefore I prefer to refrain from it completely (adopted from Kol Baramah, 234).





דף יז\א   מלאים כל טוב...קתלי דחזירי


The Good Pig


Our Gemara says that when the verse mentions “all manner of good”, it means pig meat!  HaGaon Rav Z. Sorotzkin zt”l wondered: “Pigs?  All manner of good?”  He explained that we understand this from Chazal’s dictum that one shouldn’t say “I can’t stand pig meat” but that one can stand it “But what should I do if my Father in Heaven decreed against it?”  Therefore the Torah said “all manner of good” – don’t refrain from eating it because of feelings of revulsion.  It is truly “all manner of good” but one mustn’t eat it because of the Torah’s command (Oznayim LaTorah, Devarim 6:11).





דף יז\ב   במערבא בדקו לה בשימשא


How a Shochet Is Tested


Our Gemara recounts how slaughterers were tested: “In Eretz Israel they test it (the knife) with the sun.  In Nehardea they test it with water.  Rav Sheishes tested it with the tip of his tongue.”  G-d-fearing shochatim in previous generations would say “In Eretz Israel they test it with the sun” – i.e., they tested shochatim by the virtue of charity – “Charity like sunlight”.  “In Nehardea they tested him with water” – i.e., if a shochet purifies himself properly.  “Rav Sheishes tested him with the tip of his tongue” – if he guards his tongue (Toras HaShechitah).
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