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(Avoiding eating meat that was brought for a decision 


(It is forbidden to be stringent where the halachah is clear


( “Glatt” meat and “kosher” meat


(Most animals disqualified are because of a sirchah


(Pneumonia in livestock


(Most sirchos are not treifah, we are strict out of doubt 


(The “Kaf HaChayim” on the origin of the term “glatt”


(Examining lungs in water





Mordchele


Many tales about our ancestors, handed down from generation to generation, fill us with amazement along with admiration about their troublesome conditions of life and their steadfast adherence to Jewish tradition.  Hashem gathers Jewish tears and treasures them eternally; the events that brought about those tears will be remembered by the Jewish people forever.  


Rav Eliyahu Ehrentroy, a member of our beis midrash, recounts this tale as told by his father-in-law, HaGaon Rav Chayim Baruch Neventzal, a well-known magid (preacher-orator).


The decree of the Cantonists was hard and bitter.  Some historians assert that it was the worst of the decrees on Eastern European Jewry of 200 years ago.  Nikolai I took an old military regulation from the era of Peter the Great and expanded it to “decrease the number of Jews in Russia as much as possible”, as he said.


The Jewish children were treated differently from other soldiers sent to the cantons.  They were exiled to remote territories throughout Russia where dreadful loneliness was decreed on them with calculated cruelty.  The separation was almost always final.  Generally, they remembered nothing of their past.  One recorded case reports of a five-year-old snatched from his parents’ home.


The tender youngsters were downtrodden and persecuted.  They were given over to coarse peasants for “education” and at the age of 18 they began 25 inflicting, rigorous years of service in Nikolai’s army.  Many such children when eventually released from the army at the age of 40 years or older, were entirely detached from any Jewish links and behaved like gentiles.  Parents died with the burning pain and worry for the spiritual welfare of their long lost but never forgotten child.  They stood no chance to meet their children again.  Only a very few had the opportunity.  In that era an elderly Jewish couple lived in Russia, whose only son was conscripted to the Cantons.  For the rest of their lives they found no rest.  If not for the thread of faith that connected their souls to their bodies, they would probably have long since died, surely before that awful day when this story occurred.


The crestfallen father didn’t stop learning.  He would sit with his big Gemara and learn as in those happy days when his son was at home.  Sometimes his eyes would fill with tears and, stifling his sobs lest his wife hear, he would pray that Hashem have mercy on his son’s poor soul.


No one knew why.  One day the old father was arrested by a troop of Nikolai’s gangster police for some negligible misdemeanor.  His wife suffered heart failure as he was taken away.  He had a chance to see her collapsing at the door and carried away by anxious neighbors.  


Life was over.  He was taken to prison with his Gemara.  Sometimes he was taken from solitary confinement and brought before a council of “judges”.  He hardly listened to them because the end was obvious.  But one thing troubled him incessantly.  A tremendous question had been bothering him for a few days.  He didn’t understand the Gemara properly.  He remembered that the Rashba discussed the problem but he couldn’t imagine obtaining a Rashba.  Having no choice, he continued learning and asked Hashem to fulfill two requests: that his dear son should return to live as a Jew and…a Rashba.  He would stand for hours with his Gemara on the windowsill of his cell, looking through the rusty bars.  Another sugya, another Tosfos.


A knock on the door disturbed his thoughts.  Just a moment.  He had just finished arranging the sugya clearly in his mind.  Nothing could make him happier.  He only lacked a Rashba, and his dear son.  A sigh escaped his heart.


He looked at the guard in the doorway.  The guard’s eyes were downcast.  As trained as he was, he never succeeded in looking straight at the prisoners when he informed them that they should start counting the hours till their execution.  Five hours.  Once the prisoner had absorbed the statement, he had to ascertain if the prisoner had a last request.  During his service in this disgusting place he remembered many unusual last requests.  Once a hefty prisoner requested to kill a chicken to ease his nerves.  Another requested new shoes to die respectably.  He was sure that he would never be surprised again.


 “What’s your last request, Jew?”


 “A Rashba.  Please ask one of your underlings to go to a synagogue and ask for a book called the Rashba.  That’s my last request.”


After a short while he had the Rashba, with an anonymous letter inside containing the last confession, and words of encouragement and faith.  He quickly took the Rashba, opened it to the appropriate place and began to read assiduously.  He didn’t touch the clean water or the fresh bread given him as a last gesture and didn’t smell the scent of the steaming potatoes that grew cold.  Rashba.  That was all.  To understand the Gemara.  After a short while he kissed the Rashba and started to dance.  “Who chose us from all the peoples and gave us His Torah”.  He heard trumpets and clarinets.  Heavenly music filled the cell and spilled out to the frozen expanses of the universe.  All the trees of the forest danced with him.  The cold potatoes were sent flying as the orchestra played a hora.  All of his life he’d sadly thought how his dear son’s wedding would look if not for what had happened.  They would surely dance a hora.  An only son.  The whole town would dance with him.  Ribono shel ‘olam, I dance a hora in Your honor.  All of me belongs to You, only You.  His body burnt like a flame.  The walls of the cell melted away and he saw a great dance hall.  Blessed are You, Hashem, Giver of the Torah.  He hugged the Rashba, holding it like a sefer Torah and the musicians started to play the tunes of Simchas Torah.  The circles of dancers widened.  The Gemara is clear, the Rashba is sweeter than honey!


Suddenly the orchestra fell silent.  The musicians fled.  The walls of the cell again closed in upon him.  My dear son, what will be with him?  He wept hot tears for all the 40 years of yearning for his dear son, little blue-eyed Mordchele.  He could not imagine him as a man.  He remembered him as a tender child with an angel’s smile, a clever look, small white teeth and a skipping walk.  “Mordchele, Mordchele…” he cried.  Strong fingers seized his trembling shoulders.  “Rabbi, don’t cry.  In a while everything will be over”, the guard announced with a thick voice as he took him to the execution squad.  “You want to take your book with you?”


He looked at the guard: broad shoulders, a military haircut, a carefully trimmed mustache, pale lips, a birthmark on the earlobe, blue eyes – Mordchele!  He was utterly exhausted from his dance and collapsed into the strong arms of the puzzled guard.  Ice-cold water woke him from his faint.  “Mordchele, my dear son, I’ve found you!  I’m your father.  Mordchele, my baby, come to me”, he pleaded.  The guard distanced himself from the confused prisoner and said, “All the tricks in the world won’t help you.”  He lifted the whimpering prisoner on his arms and took him to the firing squad.


The squad was ready.  He gushed with love for his ‘Mordchele’ but began to hesitate.  “Maybe I made a mistake.  Maybe my pining overcame me and turned into an imaginary vision.  Maybe.”


The time came.  He looked at the rifles and began to review the sugya that he loved so much.  His murderers would take his body but not his soul.  His flesh would fall in the snow but his soul would fly above after he understood the Gemara.  His bound hands began to move as he was accustomed while learning and he sung his beloved Gemara in a rising voice.  “Amar Rava…ay ay ayyay ay ay.”


A great scream pierced the yard: “Tata!”  Before the bullets reached his body he could hear his Mordchele crying out to him: “T-a-t-i-n-y-u, Amar Rava, I remember that, in the small house, you would sing the Gemara like that.”


The shots rang out in the empty yard.  “Father, Father, Amar Rava!”  The father’s bleeding body fell in the snow but his son remained to tell the story of his father’s Gemara tune that saved a Cantonist from eternal oblivion.  


I dare not add a word to such a holy tale. 





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף מד\ב   הורה בה חכם


A G-d fearing person should avoid eating food brought for a decision before a chacham


In this article we shall put our finger on the heartbeat of halachic ruling as effected by our sages in every generation since the advent of Mount Sinai.  


When Hashem commanded Yechezkel to put disgusting food in his mouth as a parable of Israel’s defilement among the gentiles in their exile, he asked not to be forced to do so and explained his holy behavior: “Behold, my soul is not defiled and I haven’t eaten neveilah and treifah from my youth till now and pigul (tainted) meat hasn’t entered my mouth” (Yechezkel 4:14).  Our Gemara explains that Yechezkel meant that he was strict not to eat meat brought for a decision before a chacham.


An animal brought for a decision before a chacham is one whose kashrus was in doubt till a halachic authority decided to permit it by reasoning and by comparing different halachic cases.  Rashi explains (s.v. Detalya bisvara) that as the chacham’s decision is based on reasoning, we cannot rule out the possibility that another chacham will undermine that reasoning and prove that it’s incorrect.  Therefore, and thus the Remo rules (Y.D. 116:7): “An animal allowed by a chacham by reasoning, and about which there is no explicit halachah that it is permitted, a baal nefesh (conscientious person) should not eat thereof.”�Does this not contain a contradiction to the way of handing down the Torah?  HaGaon Rabbi Shmuel David HaKohen Munk zt”l (Responsa Peas Sadecha, 85) takes the trouble to explain this halachah at length as he finds therein an apparent undermining of the way of handing down the Torah throughout the generations.  After all, our holy Torah gave authority to the chachamim to rule by reasoning about questions and doubts brought for their decision, as we are told: “…And to teach the Children of Israel all the laws that Hashem spoke to them through Moshe” (Vayikra 10:11).  Also, a chacham is forbidden to prohibit anything allowed by the great beis din in Lishkas HaGazis (Sanhedrin’s chamber in the Temple forecourt).  We must therefore clarify how it could be that a person may object to a halachah ruled by a chacham.  


Rav Munk concludes that in the verse “pigul meat hasn’t entered my mouth” Yechezkel revealed to us a halachah given to Moshe at Mount Sinai (see Zevachim 18b), that a person may be strict upon himself and not rely on a halachah ruled by a chacham by reasoning (see Chidushei Chasam Sofer, 37b) and that there’s even an advantage in such behavior.  If not for this, not only would acting stringently have no benefit, as doing so lacks reason, but he even behaves improperly (see ibid as to what he wrote further to explain the issue).


It is forbidden to be strict about a clear halachah: Indeed, there are many poskim (see ‘Aroch HaShulchan, ibid, se’if 25) who rule that a person must not be strict concerning a clearly ruled halachah.  Many poskim define such behavior with a sharp expression: “Concerning something allowed by all poskim, one mustn’t be strict and this tends to apostasy.”  Only concerning a halachah disputed by the poskim and about which the widespread opinion is to allow it, a person may behave strictly (see Pischei Teshuvah, 116, S.K. 10).  It is interesting to note that not only one mustn’t be strict about a clear halachah but Baer Heiteiv even asserted (17, S.K. 1) that “it is good to eat of it”, as our sugya recounts how Amoraim bought the meat of an animal they ruled as permitted.


A hechsher from the Ran: If someone still hasn’t been put to rest by the above he will probably relish the words of the Ran in his Derashos (derush 11, s.v. Vaani savur ‘od): “That it is impossible that a soul will be spiritually harmed by something which chachamim decided to permit”!  (See Responsa Remo, end of 54, and Maharal of Prague in Tiferes Yisrael, Ch. 8).


It is not the way of piety: The author of Bnei Yisaschar of Dinov zt”l (Adar, maamar 2, s.v. Ve’atah) strengthens the matter and writes “It is not the way of chassidus (piety) that people don’t eat any food subjected to a question before a chacham though the halachah is simple and explicit to allow it…(i.e., a question brought to a chacham because of the questioner’s ignorance but not because of a real doubt) but, on the contrary, it is a mitzvah that the humble should eat and be satisfied.”


That is what Rav Nisim Gaon instituted in his famous confession: “I was strict about what You were lenient.”  A Jew lives his life according to Shulchan ‘Aruch without being lenient about a prohibition and without being strict about what is permitted.  


It is allowed to be strict for personal reasons: Till now we have discussed being strict about a halachah that was ruled leniently.  Still, a person who defaulted in a certain halachah and wants to be strict so as not to fail again, or if he wants to do so for personal reasons and not because he doubts the halachah, may do so, as the Mordechai wrote (Chulin, Ch. 8, §687), that such behavior is not described as “anyone who adds makes worse” (see Sefer HaZikaron of the Pachad Yitzchak, 59).





דף מו\ב   הני תרתי אוני דסריכן להדדי לית להו בדיקה


 “Glat” meat and “kosher” meat


Our sugya is the source for the halachos regarding the lung.  We expanded on the obligation to examine lungs in Vol. 245.  This examination includes very many details explained in Shulchan ‘Aruch (Y.D. 39) and in this and the following article we shall turn the “Meoros” spotlight to sirchos on the lung.


Meat shops that want to attract G-d-fearing people emphasize that they sell “glat” meat and not merely “kosher” meat.  In this article we shall clarify how a distinction could arise between “glat” meat and “kosher” meat.  Reasoning tells us that meat ruled halachically fit to eat may be eaten and meat that is not must not.  What, then, is the source of the distinction between “glat” meat and “kosher” meat and, in general, what is the source of the term “glat”?


Most animals are disqualified because of a sircha: Most animals disqualified by examiners as treifah contain a sircha – a protuberance of congealed mucus distending from the membrane enveloping the lung.  In certain cases well defined by halachah, a lung with a sircha is treifah because it evidences a hole under it or because when it is removed, it forms a hole (Rashi and Tosfos dispute the matter, as will be explained in the next article).


The disagreement of Shulchan ‘Aruch and the Remo: Rabbi Yosef Karo ruled (Shulchan ‘Aruch, Y.D. 39:10) that any sircha, even “as thin as a hair”, causes an animal to be treifah.  However, the Remo (ibid, se’if 13) wrote that some permit to feel the sirchos to examine them.  In other words, as opposed to Shulchan ‘Aruch, which disqualifies any sircha, they claim that a sircha could be examined and classified to determine if it causes the animal to be treifah.  


This disagreement between Shulchan ‘Aruch and the Remo is the prominent difference between Sephardic and Ashkenazic shechitah.  However, the Remo’s ruling did not spread among all Ashkenazic communities.  Thus we find the Sheloh (Sha’ar HaOsiyos, cited in Baer Heiteiv, ibid, S.K. 30) declaring sharply: “Not to pay attention to this bad custom… and you, my sons…I command you not to eat meat rendered kosher by rubbing if the sircha would strictly be treifah and don’t buy meat without demanding such, and those living in Eretz Israel and all the Turkish communities declare it treifah.”


The Kaf HaChayim’s testimony about the source of the term “glat”: “Glat” meat is therefore meat with a “smooth” lung – free of sirchos.  The author of Kaf HaChayim testifies as to the distinction between “glat” and “kosher’ meat (ibid, os 222): “The custom of the Ashkenazim in Yerushalayim is to be lenient but they make two types of meat.  That permitted by manipulating and rubbing is stamped ‘kosher’ and if the lung is free of sirchos, they stamp it ‘glat’ chalak (smooth), without sirchos, so that the pious and G-d-fearing, who are strict to behave according to all opinions, will buy it.”


Examining the lungs in water: Another method mentioned in the poskim is peeling the sircha from the lung and putting the lung in water to check if bubbles appear where there was a sircha.  This type of examination is mentioned in the Gemara (48a) but not for sirchos that cause treifah and the author of Aderes Eliyahu (ibid, Yad Eliyahu, os 43) strongly opposes such an examination. He tells of a formidable shochet in Prague who introduced examining sirchos in this way and “when this bad custom began, there was a great commotion among the chachamim of the generation and they agreed to dismiss that shochet but the ways of Satan succeeded and they reinstated him.”  On the other hand, Mekor Chayim, on Yemenite customs (Hilchos Treifos 31:96), asserts that thus was the ancient custom in all Yemenite communities based on a tradition from Rambam to be lenient because of the loss (see Pischei Teshuvah, S.K. 14, in the name of Tiferes Tzvi and the Chasam Sofer).


In this article we have become generally familiar with sirchos, the halachah of which originates in our sugya, which extensively discusses them, and the sharp disagreement bewteen Shulchan ‘Aruch and the Remo.  In the next article we shall focus on the question as to if every sircha is indeed treifah.





דף מו\ב   הני תרתי אוני דסריכן להדדי לית להו בדיקה


Most sirchos are not treifah, we are strict out of doubt!


The lung is divided into five lobes, as Rambam explains (Hilchos Shechitah 8:1): “The lung has five lobes.  If a person hangs it and the front of the lung faces him, three are on the right and two on the left.”  Our Gemara explains that a sircha extending from a lobe to a neighboring lobe is not treifah.  The sircha that causes an animal to be treifah is one that extends from one lobe and sticks to another lobe that is not adjacent to it.  


Rashi: A sircha results from a hole: According to Rashi (s.v. Haynu), a sircha results from a hole in the lung, through which liquids came out and solidified to become mucus.  Though the sircha now seals the hole, it can get tangled with other lobes or with other sirchos and be detached from the lung and then the hole will open again.  He apparently indicates that every sircha seals a hole.  We can rely on permanent sirchos that will never fall off but we cannot rely on temporary sirchos.


Why are the lungs not perforated like a sieve?  The obvious question is if every sircha is the result of a hole, we must say that the lung has many holes as most animals have many sirchos.  The trouble is when one examines the lung itself, one generally doesn’t find holes.  Why?  How could it be that we don’t find holes as they develop – i.e., a hole that has formed but has not yet been sealed by a sircha?  Could it be that as soon as a hole forms, it is sealed by a sircha?


Stringency out of doubt:. ‘Aroch HaShulchan (Y.D. 39:22-23) addresses this question and explains that, in truth, most sirchos do not result from holes but are “merely mucus” exuded by the lung.  “Whatever we see, we do not have the expertise to distinguish between a definite sircha and a doubtful one, or one that is not a sircha at all but, at any rate, true sirchos resulting from a hole are few.”  It emerges that the sirchos we so worry about are indeed uncommon but, out of doubt we must declare an animal with a sircha as treifah if we don’t succeed in verifying whether the sircha is merely mucus exuded from the lung, or if it is a true one, resulting from a hole. 


Tosfos: The sircha will cause a hole when it detaches: According to Tosfos (s.v. Haynu), a sircha does not evidence a hole in the lung but when a sircha becomes detached from the lung, a hole could form.  Thus we have an animal, which now is not treifah, but the cause of its becoming treifah is already present and, as such, it is treifah.


Tosfos’ opinion also needs the excellent explanation of the author of ‘Aroch HaShulchan.  After all, is an animal with a time bomb attached to it that will explode in an hour treifah?  It’s healthy and kosher but we can foresee the future, that it will die.  In the same way, this sircha attached to its lung and threatening its life hasn’t performed its action.  The lung is still whole.  Why, then, should we consider this animal treifah now?


 ‘Aroch HaShulchan explains that we suspect the sircha already began separating from the lung and the hole has already formed but that it is now sealed by mucus or a sircha.  But the hole already exists and the animal is treifah right now (see ibid, that some Rishonim wrote explicitly that though the sircha has not become detached from the lung, it is treifah because the sircha itself is like a disease in its body and sofo lamus – it will finally die).


The author of Aroch HaShulchan sums up (according to the Rishonim) that both according to Rashi and Tosfos, most sirchos don’t cause treifah and we are strict only out of doubt: according to Rashi, because most sirchos are mucus not resulting from a hole and according to Tosfos, because mucus will not cause a hole in the lung when detached and only true sirchos, fastly attached to the lung, will cause a hole when detaching.  Therefore, we can well understand the Remo’s opinion, cited in the previous article, that one may be lenient with a sircha by feeling and manipulating it, and if it is soft and dissolves, it’s not a sircha.  We only wanted to forbid this sircha out of doubt and therefore the Remo was lenient.


Pneumonia in livestock: We conclude with a brief visit to the cowsheds.  The most common sirchos generally form because of pneumonia.  During the illness the membrane of the lung becomes penetrable and exudes substances to form a stronger membrane for recuperation.  These sirchos are so common that if there are no sirchos in a human lung, there is a suspicion that their absence stems from a growth on the kidney-lobe gland responsible for recuperation of infected areas.  To prevent sirchos as much as possible, farmers try to treat any event of their animals’ catching cold (Mazon Kasher min HaChai, III Ch. 8).





דף מט\ב   אינהו מיכל אכלי


“They eat it…”: the repeated statement in hundreds of halachic responsa


HaGaon Rabbi Yitzchak Zilberstein drew our attention to Rav Nachman’s statement in our sugya: “They eat it, and for us it doesn’t even seal?”  


Our Gemara explains that though an animal with a hole in certain places is considered treifah, if fat that is tahor – permitted to eat – seals the hole, it isn’t treifah and the animal may be eaten because pure fat becomes firmly attached to the meat and seals the hole entirely.  In Eretz Israel they used to eat a certain part of the fat that the Babylonian Jews maintained was of the forbidden fat parts.  Rav Nachman says that though we, the Babylonians, do not eat that part of the fat, if it sealed a hole in the stomach we may eat the animal and not declare it treifah.  Although only pure fat can seal the hole and we don’t eat that part of the fat, “they eat it, and for us it doesn’t even seal?”  In other words, since those in Eretz Israel eat that part of the fat, it can’t be that for us, the Babylonians, it isn’t even fit to seal a hole in the stomach.


Rav Nachman’s ruling is repeated in hundreds of halachic responsa throughout the generations when the poskim wanted to say that concerning a disputed matter, those who forbid also don’t regard it as strictly as something agreed by all to be forbidden.


The bride’s side wanted to cancel the shiduch: “The chasan lacks yichus”: Thus we find the Chasam Sofer’s pupil, HaGaon Rabbi Chayim Sofer zt”l, author of Machaneh Chayim (II, E.H. 1), using this expression in a complicated case brought for his decision.  This concerned a finalized shiduch that was faltering due to a shocking revelation that came to light.  Two families with yichus agreed to a shiduch but after a while it was revealed that the chasan’s father abandoned his first wife in a faraway land and wed his second wife, the chasan’s mother, while still being married.  The bride’s family claimed that the father thus transgressed the decree of Rabeinu Gershom, who forbade marrying two wives, and that such behavior taints the chasan’s yichus and therefore they could cancel the shiduch as a “mistaken purchase”.


The author of Machaneh Chayim discusses the case at length.  After emphasizing that they should verify the facts well, he added: “concerning a decree that was not accepted by all Jews, such as Rabeinu Gershom’s decree, which was not accepted all over and some also say that he decreed so only till the end of the fifth millenium, this is not considered a defect…as Chazal say: ‘They eat it, and for us it doesn’t even seal?’”  He means that though, in certain instances, we can justify cancelling a shiduch when it turns out that prohibitions of the Torah have been transgressed, this is not so in our case. Since this decree does not apply to all communities (see Shulchan ‘Aruch, E.H. 1:9) we shouldn’t consider someone who transgressed it as having a defect affecting his family.  It is impossible that the same act, permitted in certain communities, could taint the yichus of a family in other communities.
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דף מד\א   הוה קא בדיק ליה רבה


Why Does the Animal Crouch?


The Remo gives advice (in Darchei Moshe, Y.D. 35) in the name of Rabbi Yehudah HeChasid, according to which one can detect if an animal is kosher or treifah while still alive: One has only to pass a hand over it and stroke its back.  If it crouches to the ground under his hand, it’s kosher and if not, it’s treifah.  He mentions that one should not rely on this examination after the animal has been slaughtered but writes: “I have given it a hint: ‘A broken and depressed heart, Hashem, You will not reject…and the lowly in spirit to keep alive’.”  HaGaon Rabbi Tzvi Pesach Frank zt”l added (Har Tzvi) to explain that stated about Yaakov: “And he took from that which came in his hand a gift for Eisav his brother” (Bereishis 33:14).  Yaakov examined his animals with his hand and sent to Eisav only those which didn’t crouch.  He left the kosher ones for himself.





דף מט\א   אווזא בזוזא וריאה דידה בארבעה


A Herring’s Tail


Our Gemara says that a goose costs a zuz but its lung costs four zuzim because it is sold with spices and he who eats it improves his eyesight.  


Once a person was travelling on a train with herring wrapped in newspaper.  Suddenly the train stopped due to a fault.  All the passengers slowly began to search their belongings to find something to occupy themselves and the person with the herring spread out the fish and began to cut off their tails.  Opposite him sat an ignorant anti-Semitic peasant who constantly bothered him during the whole trip.  


 “What are you doing?” asked the peasant.


 “I’m cutting off the tails.”


 “Why?”


The Jew realized whom he was dealing with and replied, “The tail of a herring is the most important part.”


 “Really?”


 “Yes.  Anyone who eats it gets smart.”


 “Please give me two tails.”


 “Give me four rubel and I’ll give you what you want.”


The peasant swallowed one tail and as he was getting ready to eat the second, he complained to the Jew: “Could it be?  A whole fish costs only a rubel and you sold me a tail for two rubel?!”


 “Very good.  See, you ate just one tail and got smart...”








Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il























�








