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Readers’ Contributions: Seventh Selection


Some people send a letter or a fax and some come personally to tell their story.  Such is Rav C.B.K. of Bnei Berak who arrived this week at our office with refreshing news.


Rav K. travels a few times a week from Bnei Berak to Yerushalayim.  “A pity to waste the time,” he says.  Time must be used, so every day he photocopies about ten copies of the Daf HaYomi of that day and distributes them among the passengers to learn.  “You won’t believe it.  We simply open a yeshivah on the bus.  People join in and sometimes even the driver.  Such fascinating discussions develop till sometimes we hope there’ll be heavy traffic so as to lengthen the shiur.


 “Look,” he emphasizes.  “Aside from the merit of learning, by this special learning we have already seen a number of people resolving to put on tefillin or observe Shabbos once they were exposed to the light of Torah.  I think people should adopt the idea and learn the Daf HaYomi while travelling.”


He’s right.


The following letter is touching.  It portrays shining points from the life of a person who always wanted to learn.


To Meoros HaDaf HaYomi, Shalom,


I want to tell you about my father z”l, Reb Pinchas Braun, and his striving to learn Gemara.  At the age of 18 he went to learn at the Belz Yeshivah.  When he came home after two years his father asked him why he returned so fast though he sent him money, he replied that his shoes were torn.  His father was amazed: “For that you returned?  I would have sent you shoes by post...”  


He returned to the yeshivah and learnt there till he was 21 when the Second World War erupted.  Because of the war he was forced to return to Czechoslovakia and leave Belz without a passport.  He told this to the Belzer Rebbe, who placed his hand on his head and blessed him that nothing evil should befall him on his way home, and so it was.


When he came to Eretz Israel, he settled in Petach Tikvah with his family.  After work he would sit on the balcony and learn Gemara with a pleasant tune.  One day I heard him learning while I was in the street.  I told him that people could hear him in the street.  He answered, “So what?  That’s the way a person should learn.”  All his life he strove to learn another daf and another daf and he did so in every free moment.


I want to tell you about his great dream.  He dreamed to have his own kiosk, not a very busy kiosk so that he could use the time between customers to learn Gemara!  After a while he had heart trouble and arranged work in a watchman’s booth at a factory.  Between one truck and the next he continued to learn the Gemara he loved so much.  When he reached pension age, he didn’t forsake the Gemara and it didn’t forsake him.  He had regular shi’urim at the Mekor Chayim synagogue of the “yekkes” (German Jews) on Frankfurter Street.  He learnt there with Rav Yuzok and others and at home I heard him continuing to sing the Gemara.  Thus he used his days till his demise and he always said that he felt very lucky that he had the Gemara to lend a sweet taste to life.  


That’s the story.  If you see fit to publish it, it’s yours.


With blessings and appreciation, 


David Bar-On, Elkana


We conclude with a letter full of simplicity and faith in Hashem.  We present it in its original phrasing.


Greetings and blessings,


I am a ba’al teshuvah from Tel Aviv and offer the following story.


One day a bashful young man knocked at the office of the manager of a huge firm, introduced himself politely and quietly said that he was seeking work.  


“Describe your history and education on this form”, said the manager, “and then we’ll see what we can do.”


After a few minutes the young man returned the form.  The manager examined it and couldn’t believe his eyes.  He was facing a genius!  Brilliant academic achievements, various exceptional talents and also the beautiful curly handwriting testified that the applicant was wise and capable.  The boss barely managed to hide his admiration and turned to the young man in a restrained tone: “I can give you a spacious office with staff.  Your job is to advance the firm!”�The young man was disappointed.  He didn’t expect this.  “No, thanks,” he said.  I’m not interested in assuming special responsibility.  I came to ask for work as a cleaner or a maintenance worker!”�The manager didn’t believe his ears.  He was about to throw the fool down the stairs but on second thoughts decided that it would be better to give him what he wanted.  Maybe some day he would see reason and assume the offered position.


Months passed.  The young man cleaned well, got his modest wage and ignored all the generous offers that the manager suggested from time to time.  In the face of the young man’s nonchalance, the manager decided that he must hasten the process of “ripening” the peculiar worker.  One day he told him to go to a distant branch of the firm to unblock the drainage system, to clean all the stairs in a building of ten floors and, towards evening, do some heavy gardening at the manager’s home.


The young man worked hard from morning till night and nearly collapsed.  Two weeks later he entered the manager’s office humbly and asked in a broken voice, “The office you described is still available?”


We are Hashem’s children.  Thank G-d, in recent years I have merited to realize that wonderful fact.  Our role in this world is highest ranking but sometimes we choose to occupy ourselves with petty matters, trivialities, and not the main thing, the essence and the truth.  But the manager doesn’t give up.  He reminds us continually that we deserve an important position.  The sooner we understand this, the better.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף סד\ב   ביצה בת מימר שירה היא





The animals’ song


Perek Shirah is one of the most familiar Midrashim and describes the creatures’ song to their Creator (see Otzar HaMidrashim, p. 522.)  It details all the plants, trees, animals and birds and matches a verse of song to each of them.  The Rishonim disagreed as to who actually sings the verses.  Some say that the animals themselves sing to their Creator!  Rabeinu Bechayei describes this as follows (Bereishis 2:5, 44:33): “All the trees and plants praise Hashem such that His acclaim ascends from all the species.”  The Mabit explains (end of Beis Elokim in his commentary on Perek Shirah) that Hashem provided each creature with its nature: the cat chases the mouse, the snake bites, etc. and also granted each creature the ability to sing a certain verse.  Still, he concludes, to better understand Perek Shirah we should explain according to the third explanation, as follows.


The prevailing opinion is that the angel in charge of each of the living creatures sings the song.  These angels are mentioned in the Talmud a few times (Pesachim 118a, etc.) and each angel praises the Creator for creating the animals under his supervision (see Maharsha, Pesachim 118b; Chesed LeAvraraham, ‘Ein Kol, Nahar 7; ‘Ein Ya’akov, Nahar 3; Likutei Torah by the Ari z”l; and so maintains Nefesh HaChayim, sha’ar 1, Ch. 11; and see HaKol Yeshabechucha in the preface and Tosfos, Chulin 7a, s.v. Amar leih).


The Rishonim offer another explanation, that the verses in Perek Shirah express the feelings a person should experience when he sees Hashem’s creations (Sefer Ha’Ikarim, maamar 3, Ch. 1; Mabit, ibid; and other commentators; and see Rashi on Tehillim 19:2).  We should mention that HaGaon Rabbi Chayim Kanievski wrote (Perek Beshir) that both explanations compliment each other and don’t disagree.


Why an egg can’t sing: Some wanted to prove from our sugya that the animals themselves sing to Hashem.  Our Gemara says that bas haya’anah (lit. “daughter” of the ya’anah) is the name of a species of bird and does not mean “egg of the ya’anah” for the verse (Yeshayahu 43:20) says “The animal of the field, jackals and benos ya’anah will honor Me”.  In other words, they will sing to Hashem, but can an egg sing?  We see that the animals themselves sing to Hashem and an egg, of course, can’t sing.  But if the angels in charge of the animals sing, or if people praise the Creator for creating the animals, can they not sing to Hashem for creating the egg?  It is obvious, then, that the animals themselves sing the verses to Hashem.  


Mahari Emdin rejects this proof in his Siddur Beis Ya’akov (preface to Perek Shirah).  We can’t simply explain that an egg can’t sing for if so, how can the mountains, the desert and the seas sing to Hashem?  An egg, therefore, can also sing (through its angel, or humans, etc.) while our Gemara wonders about the song of a bas ya’anah because this verse, which mentions the song of the jackals and the bas ya’anah, concerns their song after they have encountered thirst and have been saved, as the verse continues: “…for I have given water in the desert, rivers in the wasteland.”  As an egg doesn’t need food, the Gemara says that it doesn’t sing to Hashem for being saved from thirst.  There is therefore no proof as to if the animals sing themselves (and see ibid as to what he adds to explain the Gemara).  


Rav Kanievski explains Perek Shirah according to the opinion that it concerns the person seeing the animals.  He explains, for instance, that the elephants song is “How great are Your deeds, Hashem” because they are the biggest animals and someone who sees them is impressed (ibid, se’if 76).  The beraisa in Chapter 4 says about the “vineyard bird” that it sings “Whence will come my help?”  This creature is a species of locust (65a) and as it is known for its medicinal benefits, people try to catch it and Hashem saves it from them.  He who considers this understands that “Whence will come my help?  My help is from Hashem, Creator of heaven and the earth” (se’if 56).





דף סד\ב   נמצא עליה קורט דם זורק את הדם ואוכל את השאר


Why we don’t eat eggs containing blood


In what instances mustn’t we eat an egg containing blood and why?  Are conditions different in our era?  This article explores this and other issues.


 “And you shall not eat any blood in all your settlements, of a bird or animal” (Vayikra 7:26).  Chazal interpreted (Toras Kohanim, ibid, and Kerisos 20b) from the added words “of a bird or animal” that blood originating from basar – meat, is what is forbidden but the blood of eggs is permitted as eggs are not meat.  However, our sugya forbids eating blood in certain instances and the Rishonim disagreed about explaining our Gemara, as follows.


Egg blood is forbidden by the Torah: Some Rishonim (see Tosfos, s.v. Vehu shenimtza bakesher; Rosh, Chulin Ch. 3, §63, the second explanation; Semag lavin 132; Sefer HaTerumos, 27;  Rashba: on our sugya, Toras Habayis HaAroch, Mishmeres Habayis, Bayis 3 Shaar 5, Responsa I, 46; Tur Shulchan ‘Aruch, Y.D. 66, 2; Beis Yosef) adopted the opinion that though egg blood is permitted by the Torah, the blood from which the chick develops is forbidden by the Torah as it is considered blood from meat.  The Amoraim disagreed in our sugya about the exact location of this blood and the poskim continued to disagree.  Therefore, wrote the Remo (Shulchan ‘Aruch, ibid, se’if 3), the custom has been accepted to avoid eating an egg containing any blood because of the different opinions.  


Egg blood is permitted by the Torah: On the other hand, other Rishonim maintain (see Tosfos ibid; Rashba ibid and in Toras HaBayis, ibid; Rosh, ibid, in the first explanation; Ran on our sugya; Sefer HaTerumos & Semag, ibid; Meiri) that any egg blood is permitted by the Torah but that Chazal forbade it as if a person knows that he is allowed to eat blood from which a chick will develop, he might err to think that the blood of birds is also allowed.


Infertile eggs: A very interesting halachic implication apparently emerges from the Rishonim’s disagreement as to if the blood from which a chick will develop is forbidden from the Torah or as a rabbinical decree.  There are eggs from which chicks would never develop: eggs extracted from a hen before it laid them and eggs formed in a hen merely due to the heat of the earth, where no males are about.  If the prohibition of egg blood is a rabbinical decree, lest people err to eat the blood of birds, then the blood of such eggs is also forbidden.  However, if egg blood is forbidden by the Torah, then blood found in an egg that couldn’t hatch a chick is not blood deriving from meat and is allowed.  It would turn out that if the prohibition of egg blood is a rabbinical decree, the egg is forbidden but if the prohibition is from the Torah, the egg is permitted!


However, the poskim indicate that this distinction is incorrect since, as we said, the suspected error stems from eating blood from which a chick would develop and people would then err in thinking that bird blood is permitted.  But if a person eats the blood of an infertile egg, he well knows that that blood will never develop to be meat and therefore he will not err.  Indeed, the halachah was ruled (Shulchan ‘Aruch, ibid, se’if 14) that such an egg is permitted but that the blood should be discarded because of appearances (maris ‘ayin).


Eggs in our era: Today about 85% of the eggs on the market are laid by hens kept in coops containing only hens and their eggs are infertile.  However, about 15% of the eggs on the market come from mixed coops (of course, these statistics are subject to change).  If a person discovers blood in an egg, he doesn’t know whether it could develop a chick in which case he must discard the whole egg or if it is an infertile egg and he need only discard the blood and eat the egg.


An egg containing blood should be regarded strictly: Although most eggs are infertile, HaGaon Rabbi Moshe Feinstein zt”l rules (Responsa Igros Moshe, Y.D., I, 36) that one should be strict.  Apparently we could permit the egg because of the majority, but we discard the whole egg because for the vast majority of people the loss of an egg is not considered a loss at all.


דף סז\א   כל השרץ


Must we consider miniscule creatures?


The world of invisible creatures was discovered with the invention of special optical devices and it became clear that even the air we breathe is full of microbes.  As a result, fascinating halachic issues developed.


It’s forbidden to drink vinegar!  In Vilna there lived a talmid chacham by the name of Rabbi Pinchas Eliyahu, known for his Sefer HaBris, which describes multifarious wonders of the Creator.  One paragraph aroused a tremendous commotion (maamar 6, Ch. 3, and see Darchei Teshuvah, 84, os 45).  He asserted that it is forbidden to drink vinegar as the process of evolving vinegar is through miniscule worms that cannot be gotten rid of without special treatment.


The author of Chochmas Adam announced (Binas Adam on Sha’ar Isur Veheter, os 34) that “what he wrote to forbid vinegar is nonsense” as the Torah forbids wine-vinegar for a nazir, who must refrain from wine (Bemidbar 6:3).  We thus see that for others vinegar is allowed.  Not only that but Boaz told Ruth: “And dip your bread in vinegar” (Ruth 2:14).  This is because invisible creatures are not included in the Torah’s prohibition on eating crawling creatures (sheratzim), cited in our sugya.


The Torah was not given to angels: The author of ‘Aroch HaShulchan supports this opinion when he says “The Torah was not given to angels” (84:36), “and in my childhood I heard from someone who visited distant lands and saw through a powerful microscope all sorts of creatures in water.  According to this, how do we drink water?  But the truth is that the Torah did not forbid anything invisible to the eye because the Torah was not given to angels.  If not so, some scientists wrote that even all the air is full of miniscule creatures and when a person opens his mouth, he swallows many of them...”  


Still, a poor-sighted person must not take a fruit, examine it and declare “I see nothing.”  The Sheloh emphasizes (Sha’ar HaOsiyos, os kuf, Kedushah) that “he who examines must have good eyesight” and the Chasam Sofer zt”l (O.C. 132) would announce in his derashah on Shabbos HaGadol before Pesach that poor-sighted people should refrain from lettuce and, instead, eat horseradish to avoid prohibitions of the Torah.





Why the regard for treifos didn’t change with medical developments


We are about to finish Chapter 3 of Chulin, Eilu Treifos, which lists the diseases that Chazal determined are incurable and that an animal suffering from them is treifah.  There is no better place to address the question bothering any Daf HaYomi learner: Medicine has progressed and found brilliant solutions for complicated medical problems.  How, then, should we regard those animals defined as treifah by Chazal and that can now be easily cured?  


The Rashba and Rambam discussed this important question and each of them addressed it from an entirely different aspect.  The Rashba’s approach is very insistent (Responsa, I, 98): He replies in a responsum (see at length in Vol. 228) that he doesn’t believe that any change occurred since Chazal’s era and that if it occurred, it was a miracle.  In this article we shall focus on Rambam’s approach.


Rambam: Diseases do indeed change: Rambam writes (Hilchos Shechitah 10:12-13): “We mustn’t add to these treifos at all, because anything that happens to an animal or bird aside from those listed by the sages of the first generations and agreed upon by batei din of Yisrael, it is possible that it will live – even if we know from medicine that it won’t live.  Similarly those that they listed and said are treifah, even though it seems by our medicine that some of them don’t cause death…you only have what the sages listed, as we are told: ‘…according to the Torah that they will teach you’.”  In other words, he agrees to assume that over the generations changes have occurred in both directions: diseases defined by Chazal as incurable are curable and, on the other hand, diseases not defined by them as treifah now cause sure death but, at any rate, Chazal’s statements are valid despite those outstanding changes.  


Why?


The Chazon Ish zt”l explains (Y.D. 5, S.K. 3) Rambam’s words and sets very important rules concerning the basic tenets of the Torah.  


Hashem created cures for every disease: First he proves that Hashem who created everything, created cures for every disease.  The Gemara in Bava Basra 72b says there is an herb that can cause the dead to live.  Where is it?  There used to be a book of cures according to which people would get well immediately till Chizkiyahu hid it (Pesachim 56a).  How is it that these cures haven’t been discovered or invented in our era?  It could only be, he concludes, that Hashem determines where and when certain cures will be discovered for certain diseases and when they shall disappear.  It now becomes clear that also those defined by Chazal as treifah are not incurable, as their cure exists but is hidden from us. Hence we must clarify according to which definitions Chazal chose certain diseases to be defined as treifah since they knew well that there’s a cure for every disease.


Treifos were determined according to Chazal’s era, which was defined as “the years of Torah”: The Chazon Ish continues: The Gemara in ‘Avodah Zarah 15a says that the first 2,000 years of Creation were tohu (“emptiness”) as the Torah was not yet given.  The next 2,000 years were “2,000 years of Torah”.  In Adam’s book was already written that “Rebbi and Rav Nasan completed the Mishnah; Rav Ashi and Ravina completed Horaah (the Talmud)” (Bava Metzi’a 86a).  It was therefore incumbent upon Chazal, who lived in the 2,000 years of Torah, to determine which treifos the Torah intended.  Since every disease has a cure, they determined that diseases that had no cure in that era, the 2,000 of Torah, are the treifos intended by the Torah.  Therefore, even if great changes occur in the health pattern of creatures, we mustn’t change Chazal’s teachings (see Responsa Igros Moshe, C.M., II, 73, os 4, and see what the Netziv zt”l wrote in Ha’amek Davar, Shemos 22:30, and in Ha’amek Sheeilah, sheilta 125).


In light of the above, the well known rule that a treifah is an animal which will die within 12 months because of a disease or a wound, assumes a different aspect.  Simply we understood that the very fact that an animal cannot live 12 months is the reason for its being defined as treifah.  However, now we realize that every disease has a cure and that Hashem, through Chazal, indicated certain diseases as rendering an animal treifah.  The rule is only a “sign”: Chazal used the rule that a treifah lives no longer than 12 months merely as a current indicator to teach the diseases that render an animal treifah.


 


דף עא\ב   הנכנס לבית המנוגע וכליו על כתפיו.   ברכות מא\א, עירובין ד\א, סוכה ד\א


He who holds tefillin enters first!


Once the author of Beis HaLevi zt”l noticed two people about to enter a synagogue and each of them honored his companion to enter first.  One was wearing tefillin while the other was holding his tefillin in a bag.  Apparently, the one wearing tefillin should be honored to enter first but the Beis HaLevi ruled the opposite and proved so from the mishnah cited in our Gemara.


A person who enters a house afflicted by tzora’as becomes impure immediately, according to the explicit verse: “…and he who enters the house…will be impure”.  However, his clothes become impure only if he stays there for a certain time but if he enters holding his clothes in his hand, they become impure immediately.  Only the clothing he wears does not become impure immediately.  Therefore, concluded the Beis HaLevi, when clothing is worn, it is not considered an independent article but as merely subordinate to the wearer and therefore it does not become impure immediately because its entrance into the house is not marked.  But when the clothing is not worn, it becomes impure immediately.


Therefore, he who holds the tefillin should enter first as when a person wears tefillin, their independent importance is not emphasized – it is the person wearing them who enters.  On the other hand, when tefillin are held in the hand, the tefillin enter the synagogue in all their glory and should be given precedence (Piskei Teshuvah, 157; see ibid in the remark and references; see also Beitzah 15a, that tefillin are not a burden on Shabbos because, as we said, they are considered clothing).  


Some remarked that, apparently, he who wears tefillin should enter first because of the honor of the mitzvah of tefillin that he observes.  Indeed, the mishnah says (Bikkurim 3:3) that everyone would stand in honor of those who brought the first fruits to Yerushalayim and observed the mitzvah of bikkurim.  However, there are different opinions as to if we can learn from this mishnah an obligation to stand in the presence of anyone observing a mitzvah (see Pischei Teshuvah, Y.D. 256, S.K. 1, and Bartenura on Bikkurim, ibid) or perhaps this halachah was stated only for bikkurim (see Yerushalmi, Bikkurim, ibid, and Rambam’s commentary on the Mishnah).


Still, even according to the opinion that it is an obligation to stand in the presence of anyone observing a mitzvah, there’s still a simple difference between the cases.  The example cited in the mishnah concerns the mitzvah of bringing first fruit and those people actively observed the mitzvah when they went to the Temple bringing bikurim.  The matter differs concerning someone wearing tefillin: after he puts on the tefillin he observes the mitzvah passively but not by any action (if not for this difference, we would have to stand in the presence of anyone wearing tzitzis…see also Tos. B.K. 56b s.v. behahi).
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דף סה\ב   וקרצולים


How the Locust Plagues Stopped in Morocco


Rashi explains (59a) that kartzulayim, one of the signs of purity in locusts, are the long forelegs, aside from the four hind legs, near its neck by which it jumps.  In his Pri Toar (85, S.K. 1) the Or HaChayim asserts that this sign is not found in any of the common varieties, even in those that had a tradition to be eaten in Morocco.  He therefore forbade eating all locusts and since then, he recounts, the locust plagues ceased, though until then they would arrive every two years!





דף סז\ב   תוד"ה דיקא נמי...בתר תריסר ירחי שתא שרי


Who Didn’t Leave the Ark?


Tosfos cite the Gemara above (58a), which says that a boneless animal cannot live over 12 months.  This halachah served the author of Beer Sheva’ to explain Chazal’s saying (Sanhedrin 108b) which interprets the verse “they left the ark according to their families” (Bereishis 8:19) – “their families but not they”.  Why?  Because there were boneless animals in the ark.  They died naturally during the year of the Flood and only their offspring left the ark: “their families but not they”.





דף סז\ב   הולך על גחון


Going on the belly


By the verse “All that go on the belly” (Vayikra 11:42) there is an annotation in the Chumash that this verse marks half the Torah according to its letters.  It is related in the name of the Gerer Rebbe, author of Imrei Emes zt”l, that there’s a hint here that though one has already learnt half the Torah, one shouldn’t give oneself credit but continue to “go on the belly”, humbly and simply (Ma’yanah shel Torah, Shemini 11:42).


דף סז\ב   הולך על גחון זה נחש


The End of a Proud Creature


The letter vav in the word gachon is enlarged in the Torah to teach us that if a person becomes proud and walks upright like the letter vav, we show him the snake, whose end was that he became the lowest creature, going on its belly (Pardes Yosef, Shemini).
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