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דף פו\ב   שאינו מברך אלא ברכה אחת


Can one predetermine that a berachah won’t apply to certain items?


Our Gemara explains that someone who slaughters a few animals pronounces one berachah before the first shechitah to cover all the slaughtering and the halachah was so ruled (Shulchan ‘Aruch, Y.D. 19:2): “If he slaughtered domesticated animals, wild animals and fowl, he pronounces one berachah for them all.”


A shochet who spoke between shechitos: As long as the shochet doesn’t speak between shechitos, then according to all opinions the berachah that he pronounced before the first shechitah applies to all his shechitos.  However, the Rishonim disagreed if a slaughterer spoke between shechitos as to if he must say another berachah and the halachah was not decided.  Thus we learn from Shulchan ‘Aruch (ibid, se’if 5): “If he wants to slaughter many animals, he should take care not to speak between shechitos regarding something that doesn’t concern the slaughtering…but if he spoke, this is an interruption and he must pronounce another berachah…and some say that speech between shechitos is not an interruption.”


The advice of the Pri Chadash: To avoid the doubt as to if speech between shechitos constitutes an interruption, the Pri Chadash (ibid) suggested a fine idea.  While pronouncing the berachah, the shochet should have in mind that it shall apply to all the shechitos he’ll perform till he speaks but won’t apply to the shechitos afterwards.  Therefore, when the shochet speaks, according to all opinions he will have to say another berachah before the next shechitah because he declared in advance that his berachah doesn’t pertain to the shechitos after his speech.


However, the Tevuos Shor (ibid, S.K. 17) strongly disagrees as, in his opinion, if a shochet intends to slaughter a few animals, he cannot limit his berachah to only some of them but all those that he intends to slaughter are included in his berachah perforce.


A person who wants to eat an apple and a papaya: Before we explain their disagreement, we should mention that beyond its implications for shochetim, it applies to each of us!  Someone who wants to eat a number of fruit and has in mind that his berachah should exempt only some of them faces the same disagreement (of course, if this concerns a case where there is some doubt and does not concern saying an unnecessary berachah).  According to the Pri Chadash, he may limit his berachah but according to the Tevuos Shor, he may not.  Such a case is not rare and applies, for example, to someone on a journey who has an apple and a papaya to eat.  There is a doubt as to if the berachah on a papaya is borei peri ha’eitz or borei peri haadamah and one normally says borei peri haadamah which is anyway acceptable bdi’eved (O.C. 206:1).  If he first eats the apple, he is not allowed to pronounce a berachah on the papaya as it could be that the berachah for the papaya is borei peri ha’eitz and it was exempted by the berachah on the apple.  If he prefers the apple and wants to eat it first (chaviv), the advice is to say a berachah on the apple and have in mind that it shall not apply to the papaya. According to the Tevuos Shor, however, this cannot be done (concerning making an interruption while eating, see the halachos regarding berachos).


The berachah applies to each mitzvah: The time has now come to understand each side of the disagreement.  Some explain (see Vezos HaBerachah, Beirur Halachah, 31) that the source of the disagreement stems from understanding the obligation of saying a berachah on a mitzvah.  The Pri Chadash understood that Chazal instituted to pronounce a berachah on every mitzvah.  Therefore, if a shochet intends to slaughter ten animals, he actually has the obligation of ten berachos but he can exempt all the shechitos with one berachah (if there won’t be an interruption between them).  Therefore, in his opinion nothing prevents the slaughterer or the eater of the fruit from predetermining that his berachah won’t apply to a certain animal or fruit as the actual halachah obligates that each article needs a berachah for itself.  


The person who observes the mitzvah had to say a berachah: However, the Tevuos Shor understood that Chazal instituted to pronounce a berachah before performing a mitzvah, whether one mitzvah or ten mitzvos.  In other words, the berachah does not apply separately to each mitzvah-act but a person about to perform a mitzvah or mitzvos has the obligation to pronounce a berachah.  Therefore, it is self-understood that he cannot eliminate one fruit or one animal from the berachah as his berachah does not relate to individual items but concerns the person observing the mitzvah.


Remove the papaya: According to the Tevuos Shor, there is one piece of advice for the person wanting to eat first an apple and then a papaya, and there is no vegetable available to say borei peri haadamah.  Before pronouncing the berachah he should remove the papaya from the room so that the berachah won’t apply to it (see ibid, p. 291).  


We emphasize that the above only concerns the initial berachah before eating.  However, according to all opinions one cannot divide the application of the final berachah and make a condition that it should only exempt certain foods as the after-berachah is for the eater’s satisfaction and the satisfaction is surely only one and includes all the foods (Vezos HaBerachah, ibid, p. 289; we should mention that the poskim discussed this issue concerning many mitzvos, such as tzitzis – see Beiur Halachah, 8:14 – and the berachah on studying Torah – see Magen Avraham, 47, S.K. 12; etc.; HaGaon Rav Y. Eidelstein expanded on the topic in Shalmei Yosef, 116).





דף פז\א   וחייבו רבן גמליאל ליתן עשרה זהובים


How much is a mitzvah worth?


Someone once grabbed a mitzvah from another: A shochet was about to observe the mitzvah to cover the blood and another interceded and covered it instead.  Our Gemara recounts that Rabban Gamliel obligated the latter to pay the former 10 zehubim (gold coins)!  Concerning this obligation there are two very interesting disagreements, codependent in two possible directions, as we shall realize further on.


A fine or payment for damage?  We find two utterly different definitions among the Rishonim for the obligation of payment by someone who grabs a mitzvah.  Some said that the payment is a fine imposed by Chazal while others said that the payment is “a regulation to endear mitzvos”.  In other words, Chazal instituted payment for grabbing a mitzvah, like the halachos of damages, and they thus sought to endear the mitzvos (see the Rif and the Rosh, Bava Kama, Perek HaChovel, 32b in the Rif; Responsa Rivash, 506; Shitah Mekubetzes in the name of Rabbi Yonasan).


What about a person who grabs a mitzvah unintentionally?  A few halachic implications result from this disagreement.  Someone who grabs a mitzvah unintentionally, if the obligation stems from the halachos of damages, must pay, as one who causes damage unintentionally is not exempt from payment.  However, if the obligation is a fine, we cannot impose it on someone who robs another of a mitzvah unintentionally (Rivash, ibid).


A person who grabbed a mitzvah and confessed: Also, “someone who confesses is exempt from a fine”.  In other words, someone who performed a deed for which a beis din imposes a fine and confessed in beis din before the fine was sentenced upon him is exempt.  Therefore, if the payment is a fine, then someone who grabbed a mitzvah and ran to the beis din to confess is exempt from payment.  But if his obligation to pay stems from the halachos of damages, his confession cannot exempt him (see Shitah Mekubetzes, Bava Kama, ibid, in the name of Hari of Lunil, and see Ketzos HaChoshen, 388, S.K. 11, that the Rishonim disagreed as to if a person is exempted by confession as regards a fine imposed as a rabbinical decree).


A person who prevents performing a mitzvah but doesn’t do it himself: The Kesav Sofer mentions another interesting difference (Responsa, C.M. 20 and s.v. Veyesh li) concerning a person who prevented another from observing a mitzvah but didn’t do it in his stead.  If Rabban Gamliel’s obligation stems from the halachos of damages, then this person caused the other damage.  But if it is a fine, it could be that Chazal fined someone who grabbed a mitzvah from another and “took” it for himself but if he merely prevented him from observing a mitzvah, he is a sinner but such a case is not included in the fine.


How much should be paid?  Till now we have discussed the Rishonim’s disagreement as to if the above payment stems from the halachos of damages or if it is a fine.  There is another disagreement among the poskim: how much is the payment?  Our Gemara recounts that Rabban Gamliel obligated the person who grabbed the mitzvah to pay ten zehubim but some poskim maintain that that case justified such but that each case must be judged separately.  On the other hand, some maintain that payment of ten zehubim should apply to every case of grabbing a mitzvah.  These two opinions are mentioned by Rambam (Hilchos Chovel Umazik 7:13) and in Shulchan ‘Aruch (C.M. 382:1).  


We can understand that the two disagreements are codependent.  Thus indeed wrote the Magid Mishneh (ibid) and the Shach (ibid), that according to those who hold that the payment stems from damages, he must always be made to pay ten zehubim as Rabban Gamliel determined that this is the price of a mitzvah.  However, if the obligation is a fine imposed by Chazal, the beis din should examine if the person who lost the mitzvah seeks mitzvos and then they should fine the offender harshly and vice versa.


On the other hand, HaGaon Rabbi Isser Zalman Meltzer zt”l contended the opposite (Even HaAzel, ibid).  On the contrary, if the obligation stems from damages, there is no fixed price to the payment and we must examine how much the mitzvah is worth for the person offended – how much he would like to receive to relinquish it.  Only if it is a fine, we can understand that it is a fixed amount as that is the nature of a fine (as Rambam asserts, ibid, 3:8, that any fixed payment is a fine).


Nowadays if the offended person siezed ten zehubim, they can’t be reclaimed: In our era a beis din does not impose fines and because of the doubt – as to if the obligation stems from damages or is a fine – a beis din does not obligate someone who grabbed a mitzvah to pay.  But if the offended person seized the offender’s property to the value equivalent of ten zehubim, he is not forced to pay back (Shulchan ‘Aruch, ibid). Today ten zehubim are worth about 1,500 shekalim or $330.


Ten zehubim for distress: We conclude with the statement of the Chasam Sofer zt”l (Chidushei Chasam Sofer).  Many ask: someone who wanted to observe a mitzvah but had to relinquish it perforce is regarded as though he observed it.  If so, why must the person who grabbed a mitzvah compensate the other?  The offended person receives a reward for intending to observe the mitzvah and it turns out that he lost nothing!  The Chasam Sofer explains that when a person observes a mitzvah and serves Hashem joyfully, he receives a reward for serving Hashem while someone forced to relinquish a mitzvah gets a reward for his distress.  Therefore, though their reward is identical, the person who grabbed the mitzvah distressed another and must compensate him.





דף פז\א   מי ששפך יכסה


Should we honor a talmid chacham with observing a mitzvah?


He who slaughters a fowl or an undomesticated animal must cover their blood with earth.  Our mishnah explains that this obligation is imposed, first and foremost, on the slaughterer but if he didn’t cover the blood, anyone who sees it has the mitzvah to cover it, as we are told: “…and I said to the children of Israel” (Vayikra 17:14).


The Tevuos Shor: It is allowed to honor others with the mitzvah to cover the blood: A basic disagreement among the poskim is expressed, among other places, in the mitzvah to cover the blood.  The Tevuos Shor writes (28:9) that a shochet may honor another person with observing the mitzvah to cover the blood – someone who doesn’t know how to slaughter and who wouldn’t have the chance to observe the mitzvah to cover the blood if he is not so honored.  Of course, he adds, the shochet is forbidden to give the mitzvah to another because of laziness or for payment but only for the sake of the mitzvah.  In his opinion this is not considered disregarding a mitzvah as the mitzvah is observed.


Chochmas Adam: It is forbidden to honor others with a mitzvah imposed on oneself: However, the author of Chochmas Adam strongly disagrees (kelal 8:2) as the mitzvah is first and foremost imposed on the slaughterer and if he doesn’t observe it, he failed his obligation.  He admits that many shochetim honor others with the mitzvah to cover the blood but, in his opinion, this error became entrenched because they didn’t understand the mishnah properly.  Our mishnah says that the slaughterer must cover the blood but if he didn’t do so, anyone else must perform the mitzvah.  The shochetim understood that the mitzvah doesn’t apply to them more than to others but the truth is, writes the Chochmas Adam, “it is forbidden”.


Honoring a talmid chacham with a mitzvah is a special hidur (embellishment): The Tevuos Shor adds an interesting remark (ibid, end of S.K. 14).  In his opinion, there is a special hidur to allow a talmid chacham to observe the mitzvah, as it is an honor for the mitzvah.  As proof, he cites that stated in the Gemara (Sotah 13b), that the people let Moshe engage with the burial of Yosef as he was the most honored among them.  We thus see that we should allow a great person to perform a mitzvah.


The mitzvah of burial differs from all other mitzvos: Binas Adam rejects this proof simply (7).  Only by the mitzvah of burial, which is to honor the deceased, one should do everything possible to honor him, as that is the essence of the mitzvah of burial.  However, concerning other mitzvos “we haven’t heard or seen in any ruling that a person shouldn’t perform the mitzvah imposed upon him to allow someone greater to do it.”  He even adds: “And ask yourself: if a person has a shofar or a lulav and an important person somewhere else has none, should we tell him to give him the shofar or the lulav and relinquish the mitzvah?”


We must distinguish between mitzvos incumbent on the individual and mitzvos whose main aim is the result: Still, the Binas Adam’s comparison between the mitzvah to cover the blood and and the mitzvos of shofar and lulav is not decisive, as the issue concerns mitzvos that can be done by one of a few people, such as covering the blood, circumcision and the like.  However, the matter differs concerning an individual mitzvah incumbent on each person, such as the mitzvah of lulav.  A person is not allowed to relinquish his lulav and thus fail his obligation of the four species by giving them to another, even a talmid chacham, as when he gives another his lulav, he won’t observe his mitzvah.  However, if he permits another to cover the blood, the main purpose of the mitzvah is fulfilled and the blood is covered (see Sha’arei Teshuvah, 658).


It is interesting that regarding the mishnah in Bikkurim (3:3), which says that the Jerusalemites honored those who brought the first fruit according to their status, the Yerushalmi remarks (cited in the Rash, ibid): “Is their a major and minor status in Israel?  Since he performs a mitzvah, what’s the difference between a great person and a person of minor status?”  It is evident, apparently, that there’s no difference between a mitzvah observed by the great and a mitzvah observed by a simple person (see Peninei HaGriz, 11).


However, the members of our beis midrash remarked that it could be that there’s no proof from the Yerushalmi as indeed we must honor a mitzvah by allowing a talmid chacham to observe it.  Nonetheless the mitzvah itself doesn’t become more important than a mitzvah observed by a simple person but, as we said, one who honors a talmid chacham to observe the mitzvah shows his endearment of the mitzvah.  Therefore, we can well understand the Yerushalmi’s question – “As he performs a mitzvah, what’s the difference between a great person and a person of minor status?” – the mitzvah is the same.





דף פט\ב   בנותן טעם


Can we “weigh” tastes?


In Vol. 208 we expanded on the concept of ta’am ka’ikar – the taste of a food is like the food itself and all the halachos of the food apply also to its taste.  Therefore, if two foods were cooked together, we do not consider the lesser food as a minority within a majority as the taste of the minority is felt throughout the mixture and is therefore no minority.  We shall now focus on an actual case and on a fine investigation regarding the halachah of ta’am ka’ikar.


Untithed fruit cooked with other fruit: Tevel, fruit from which terumah and ma’aseros were not separated, fell into a boiling pot containing other fruit.  The tevel was quickly removed but this did not allow the jam to be eaten as the tevel was cooked with the mixture and its taste spread throughout.  Thus the jam became forbidden to eat until terumah and ma’aseros could be separated, as befitting the halachah of tevel.  


The question is how much terumah and ma’aseros must be separated from the jam – considering all of the jam or perhaps we should estimate the amount of the taste of the tevel and separate terumah and ma’aseros accordingly?  But how do we calculate the “weight” of a taste?


Machaneh Efrayim asserts (Hilchos Ma’aser, Ch. 12) about dough into which untithed wine was put that one should separate ma’aser considering all the dough and not only considering the cup of wine as all the dough became forbidden with the prohibition of tevel (see ibid concerning if less than a kezayis within the amount it takes to eat a peras became mixed, that one must separate from that which became mixed).


However, the author of Orim Gedolim disagrees (nesiv 33) and maintains that we must identify the source of the prohibition.  We have forbidden fruit that fell into jam and, as a result, all of the jam is forbidden to eat, but the source of the prohibition is the fruit.  Were we to succeed in removing the prohibition from the fruit that fell in the jam, the problem would be solved.  Therefore, if we separate terumah and ma’aseros according to the amount of the tevel fruit, it immediately becomes permitted fruit and the prohibition to eat the jam disappears (the matter differs concerning forbidden food that cannot be permitted, such as a piece of neveilah which fell into a pot of meat).


The point which still deserves our attention is how do we estimate how much taste a fruit has and, accordingly, separate terumah and ma’aseros.  The Chazon Ish zt”l wrote (Demai, 15, S.K. 9) that we should estimate what amount of tevel is needed so that the jam should have its present taste and against this amount of tevel we should separate terumah and ma’aseros.





IN MEMORY OF


הר"ר זרח פלוק ז"ל ב"ר מרדכי ז"ל


נלב"ע כ"ח ניסן תשי"ט ת.נ.צ.ב.ה.


הונצח ע"י בנו ידידינו הר"ר אברהם פלוק ומשפחתו שיחיו - ת"א








The Chafetz Chayim’s Blessing


His name was Yankel Padbranka, for the town of his birth.  He was one of the best students in the Radin Yeshivah and to tell the truth, too many years had passed for him to still be one of the bachurim.  Many choice matches were offered but for some reason his name was not erased from the notebook of the chief matchmaker in the Radin area.  Yankel had a golden opportunity to observe the matchmaker’s amazing abilities, which improved with the years.  He had discovered that the matchmaker would offer the same match that he’d previously rejected by changing details such as mentioning the mother’s maiden name and their previous place of residence…  He didn’t dislike the shadchan for it.  On the contrary, he admired his perseverance.  It was the shadchan’s greatest dream.  He knew well that if he would accomplish a shiduch for Yankel, he would stop running about, everyone would look for him and people would visit him “by chance”, hoping that something develop and a match be accomplished.  


Beyond that, the shadchan regarded Yankel’s shiduch as a most important task.  He found out that his parents passed away while Yankel was young, his only brother was exiled to Siberia and his two sisters became communists and in their last letter they asked to break contact.  That was the sad reality.


And if you ask why didn’t he refer to the leader of the generation, who resided next to the yeshivah, the holy Chafetz Chayim zt”l?  Indeed, this question puzzled many of his friends and to tell the truth, also Yankel, who was forced to admit that he regarded such a confrontation as the last resort.  He worried that his request would not be answered and then he wouldn’t even be able to dream of a better future.


Now, on the eve of Yom Kippur, Yankel decided to visit the Chafetz Chayim.  During the meal before the fast not many people dared to visit him and this was his chance to request a blessing.  He entered the modest house and noticed a young married man who had no children, presenting his request to the Chafetz Chayim, who was in his old age.  Once the visitor was blessed, Yankel asked him to present his request to the tzadik.  


The Chafetz Chayim listened attentively, smiled to Yankel and wished him, “Hashem should help that… you’ll keep learning all your life.”  


Yankel was stunned to his very soul.  He had the “merit” of the Chafetz Chayim’s promise that he would stay in the yeshivah his whole life.  The other young man was also amazed and pleaded to the Chafetz Chayim to bless Yankel with a shiduch.  “Yes, yes,” replied the Chafetz Chayim, “Hashem…”


Yankel left in despair.  He paced around the house, hopeless and depressed, when a hand landed on his shoulder.  He saw that it was HaGaon Rabbi Elchanan Wasserman zt”l, the Chafetz Chayim’s great pupil, who would stay for the High Holy Days near his mentor.  Yankel told him what was bothering him with tears in his eyes.  On the eve of Yom Kippur he got the Chafetz Chayim’s promise that he would never find a shiduch.  To his surprise, Rabbi Elchanan smiled.


 “Look,” explained Rabbi Elchanan, “you just got the best blessing you could imagine.  He blessed you that you would have all the conditions to enable you to be diligent at the Torah your whole life!  You’ll see, Yankel.  Don’t worry.  You’ll see how you’ll have the merit to establish a fine family.”


 (A reader drew our attention to this story, which appears in Meged Giv’os ‘Olam by Rav Shurkin, son of Reb Yankel, the person involved in the tale.  We gain a fresh point of view about the connection between the Torah and its learners, similar to the holy ark supporting those who carried it.  A person does no one a favor by learning Torah.  The Torah supports him and sometimes he has the merit to receive many things to enable him to continue learning)





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף צ\ב   על כן לא יאכלו בני ישראל את גיד הנשה


The Gid HaNasheh


Why was the gid hanasheh forbidden to eat?  Some explain (Netziv and Rashbam) that the aim of the prohibition is to remember the miracle that occurred to Yaakov and his courage while Sforno explains that by avoiding eating the gid hanasheh, we diminish the angel’s striking, that he struck him in a place unimportant to us.





דף פח\ב   בשכר שאמר אברהם אבינו


Dust and Ashes: Past and Future


Our Gemara says that “in reward for that which Avraham said – “…and I am dust and ashes” – his children merited two mitzvos: the ashes of the red heifer and the dust of the wayward wife (sotah).”  Dust, earth, has no form but something can be created therefrom, such as a utensil, by mixing dust with water, or sowing in it fruit or vegetables.  In the past it was nothing.  Ashes are the opposite: in the past it may have been glorious but its future is utterly useless.  In his humility, Avraham said that he never had any worth, like dust, and that he will always remain so, like ashes.  Therefore, measure for measure, his children merited the ashes of the red heifer, which serve to purify from now on, and the dust of the sotah, which serves to ascertain purity in the past (Beis HaLevi, Vayeira).





דף פט\א   מה אומנותו של אדם בעולם הזה ישים עצמו כאלם


The Art of Silence


It is related in the name of the Vilna Gaon: How can we call silence a craft?  Do people make money thereby?  Indeed so, he replied.  Just as a person’s length of life is predetermined, his number of spoken words is also predetermined.  It turns out, therefore, that if he pretends to be dumb, he prolongs his life.  That is a worthwhile craft.





דף צא\א   בהאבקו עמו


Why the Students Were Photographed Separately


The Zohar explains that the struggle of Yaakov, the pillar of the Torah, against the angel representing Eisav was a battle for upholding the Torah.  When the angel harmed Yaakov’s hip, certain harm was done to those who support the Torah and for that reason supporting the Torah is such a difficult task.  Once the roshei yeshivah of Mir went to the chairman of the Joint to request support for the yeshivah.  They showed him a big page with the photographs of the 400 students.  He said that it seemed to him that they all had nice hats and fine suits and didn’t need support.  Rabbi Avraham Kalmanovitz replied, “You should know that the reason we didn’t photograph all of them together is because we had one hat and one suit for all of them to share…”





דף צא\ב   תנא וכולן נבלעו באחד


Why No Pillow?


Our Gemara says that the stones that Yaakov took to put under his head argued till they became one stone.  “If so,” someone asked, “why didn’t they become a pillow?  Because from an argument nothing good ever comes.”





דף צא\ב   תוד"ה מהכא...שהלך להתפלל על הפיכת סדום...והלך יחידי להתפלל עליהם


Defending People Alone


Rebbe Yoel of Satmar zt”l explained: Avraham went to pray alone for the people of Sedom, without servants or anyone else.  Why?  Because he wanted to defend the evil.  Such a thing should be done in private, that someone unworthy should not hear and become convinced that they’re really tzadikim…
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il


























E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786
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