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דף קט\ב   חזיר מוחא דשיבוטא


Will the pig be kosher in the future?


Our Gemara cites a rare quote in the name of Rav Nachman’s wife: “Everything that Hashem forbade He permitted for us its like.  He forbade blood - He permitted liver…hog - the brain of the shibuta.”  In other words, for everything that Hashem forbade He provided a substitute.  Among other things she mentions pig meat, whose taste can be felt in the brain of a fish called a shibuta.


Why a pig can’t look up: The Rishonim discuss a most fascinating issue, followed by the Acharonim, as to if hogs will ever be allowed to be eaten.  The hog is the most impure and filthy animal, as defined by the Ya’vetz (in his commentary Zimras HaAretz on Perek Shirah in his Sidur Beis Ya’akov) and therefore the pig is the only animal not mentioned in Perek Shirah among all the animals that sing to Hashem.  The Ya’vetz notes: “…and scientists said that it can’t look up to heaven and this is because of it has fallen into the depths of the klipos (impure "shells")”.  The fact that the hog is rejected with such revulsion makes the issue even more fascinating: will it really be permitted to eat in the future?


Why is it called chazir?  Because it will return (lehachazir) to be permitted: Indeed, to our great surprise, the Ya’vetz asserts (ibid): “…and even the pig, Chazal said that Hashem will return it to us and permit it when He will remove the spirit of impurity from the earth.”  Other Torah giants mention this belief as clear and accepted.  The author of Mirkeves HaMishneh writes (Avos 6:2): “And also the hog, as Chazal said, Hashem will return it to Israel.”  Or HaChayim writes (Vayikra 11:2): “Why is it called chazir?  Because it will return to be allowed.”  He explains that in the future it will begin to chew its cud and have signs of purity.  The Radbaz also mentions (II, 828) this midrash but avoids explaining it in its simple sense: “I was already asked… that they said…that Hashem will return it to Israel” and he replies “Not that hog meat will permitted chass vechalilah (G-d forbid)” but that the Jews will live in their land in peace and tranquility as if there would be nothing in the world that they are not allowed to do.


A fish with the taste of a hog will return from exile: This midrash was so amazing that the author of Or Yekaros (Midrash Rabah, preface to Eichah, Ch. 4) tries to understand it according to our Gemara.  When our forefathers were exiled from our land, hundreds of fish, locusts and fowl wandered with them and they all returned with them when they returned from the Babylonian exile but one fish didn’t return with them because of its weakness (see ‘Anaf Etz Avos, ibid) and that is the shibuta, whose taste is like that of the hog.  It could be, he says, that in the future, when Hashem finally returns the exile, the shibuta will also return and this is the meaning that in the future we will be able to eat pig meat.  


Some Torah giants contended that this midrash never existed: Chazal never said that Hashem will permit the hog in the future (the author of Seder HaDoros in ‘Erchei HaKinuyim, os ches, chazir; the author of Sefer HaMatzref; an ancient work by Rav M. Kunitz).


The evolution of a midrash:  After all this it is interesting to discover that Rabeinu Bachayei (Vayikra, Shemini, 11), who lived about 700 years ago and whose commentary was apparently not circulated among the Torah leaders who discussed the issue, describes how this “midrash” came to be popular.  The Roman Empire is sometimes called the chazir.  In Midrash Tanchuma there are a few versions for the reason and one version says “that Hashem will return it to us”.  Rabeinu Bechayei writes: “…and the masses understand that the hog will be pure for Israel” but the truth is that the Midrash means that Rome is called a chazir, from the word chazar (return), that Hashem will return them to Israel: while during the exile they directed their powers to oppress the Jews, when Mashiach arrives Hashem will return them to serve us.





דף קיא\ב   קדירה שבישל בה בשר


A piece of neveilah that fell into a few pots


In the current sugyos we learn that the taste of a food becomes insignificant in 60 parts because it can’t spread its taste to another food 60 times greater than it.  In this article we shall examine a few pots that were visited by a mixture of issur and heter (forbidden and permitted foods), we shall be faced with a tremendously difficult question, to be solved by the clear explanation of the Chazon Ish zt”l (33, S.K. 2).


A single piece of neveilah can forbid many pots: A piece of neveilah once fell into a pot of kosher meat and after careful measuring it turned out that the contents of the pot were not 60 times greater than the neveilah; the whole pot of meat therefore became forbidden to eat.  Nothing could be done.  But as the pot’s owner extracted the neveilah, it slipped from his grasp and fell into another pot of meat and a brief examination showed that the contents of that pot were also not 60 times greater than the neveilah.  The Remo rules (Shulchan ‘Aruch, Y.D. 98:4) that the contents of both pots are forbidden, and that the same ruling would apply to all further pots into which the same piece falls!


Does neveilah spread its taste with no limit?  Some brief thought about this case raises a tremendous question: If the contents of both pots were together in one pot, there would be no problem because together they hold more than 60 times the amount of the neveilah and we know that one food can’t give its taste into another 60 times greater than it.  In our case we forbade the contents of the first pot because it absorbed the taste of the neveilah.  That is, the neveilah already gave its taste into the first pot and very little taste is left in it.  Therefore, when it fell into the second pot, it had an insignificant taste with no influence.  Why, then, do we regard it as a fresh piece of neveilah?


The question of the three pots: A similar question, no less puzzling, is the “question of the three pots”.  Let us assume that three pots full of meat stood in a certain place and that three small pieces of neveilah fell therein, one in each pot, and that the contents of each pot is 100 times that of the neveilah.  There’s no problem.  Now, if we take out the pieces of neveilah from the pots and put them back, there’s still no problem: We would not regard this case as though two pieces of neveilah were put into each pot as that very piece entered the pot twice and its taste was not doubled.


But if some confusion occurs and, instead of returning each piece of neveilah to the pot from which it was taken, we put each piece of neveilah into another pot, Shulchan ‘Aruch rules (Y.D. 99:6) that the contents of the pots are forbidden as we regard this case as though two pieces of neveilah fell into each pot!  What is the explanation?


Indeed, the answer is very simple.  No one can know into which pot the neveilah exuded its taste and, as such, all the pots are forbidden because of the doubt, lest two pieces of neveilah exuded their taste into one of them.


Is it indeed so?  As long as we are discussing two pots, this doubt is understood and valid.  However, if we are talking about a piece of neveilah that entered and left three or four pots, we should permit them all as it is obvious that the neveilah exuded its taste into only one pot and most of the pots are kosher and, as such, we should permit all the pots because of bitul barov (becoming insignificant in a majority).


The criteria of mixtures: The prohibition is certain till proven otherwise: Based on this and similar questions, the Chazon Ish established a most important principle concerning the halachos of mixtures.  When Chazal forbade eating a mixture, they did not establish their ruling as a doubt.  They did not determine that as the permitted food is not 60 times greater than the forbidden food, we should have a doubt lest the taste of the forbidden food spread to the permitted food and is felt therein.  But they determined that the burden of the proof relies on the person wanting to eat the mixture and till it is not proven beyond all doubt that the taste of the forbidden food did not spread, we must regard each case as though it is certain.  Those were the criteria of the prohibition.


Therefore, even if a piece of treifah fell into dozens of pots, one after another, such that we don’t know into which pot it exuded its taste, we must forbid all the pots because of the suspicion lest it exuded its taste in a certain pot.





דף קיא\ב   ליטעמי קפילא ארמאה


The Rabbi who relied on a Jew who relied on a gentile


Shulchan ‘Aruch rules (Y.D. 92:1): “If a kezayis of meat fell into a pot of boiling milk, a gentile should taste it.  If he says that it tastes of meat, the pot is forbidden and if not, it is allowed even if the milk is not 60 times the amount of the meat.”  This ruling is based on our Gemara.  As we know, treifah cooked with kosher food forbids the kosher food unless the kosher food exceeds the treifah by 60 times.  Our Gemara adds that we may allow a gentile cook to taste the kosher food to hear his opinion as to if the taste of the treifah is felt therein.  


When the sense of taste fades: This permission is not all-inclusive but has a few exceptions, including an interesting limitation cited in Darchei Teshuvah (92, S.K. 7), that we mustn’t rely on the taste of an 80-year-old person because an elderly person who is ignorant and a sinner loses his sense of taste at that age.  We may also rely on a gentile who is not a cook, providing that he doesn’t know that we rely on him but he should be given to eat naturally (see Shulchan ‘Aruch, Y.D. 92:1 and 98:1 and Shach, ibid, S.K. 2).  


The Remo: The custom is not to rely on a gentile’s taste: The Remo adds a brief remark to Shulchan ‘Aruch (ibid): “We are not accustomed now to rely on a gentile but we estimate everything according to 60 parts” (for the reason see Chidushei Rabbi ‘Akiva Eiger on Shulchan ‘Aruch, ibid).  The Ashkenazim therefore had the custom to be strict not to rely on our Gemara regarding a gentile's tasting.


Can we rely on a Jew?  Before we examine the sides of the disagreement, we shall mention another disagreement among the poskim – namely, according to the Remo, can we rely on a Jew who tasted the food and said that it contains no taste of a prohibition?  (Shach, ibid, S.K. 5, and see Pischei Teshuvah, S.K. 3).


How could it be that a Jew would eat a doubtful food to know its taste?  Indeed, the possibilities are many.  For example, a Jew who vowed not to eat a certain food and that fell into his pot.  All Jews are not prevented from eating the mixture and therefore everyone, aside from the vower, may examine the food (Shach, ibid).


We are faced with two disagreements: The first is if we can rely on a gentile’s taste and the second, in the opinion of those who forbid it, is if we can rely on a Jew’s tasting.  Badei HaShulchan cites an interesting explanation (98, S.K. 4) for these disagreements.


The sense of taste faded over the generations: First of all, we should clarify why the Remo was strict not to rely on gentiles.  The author of Minchas Kohen zt”l wrote (I, end of 87) that because of different reasons the reliability of gentiles diminished and therefore we cannot rely on them when they express their opinions about tastes.  On the other hand, the author of the Levush (cited by the Shach) indicates that the Remo ruled so as over the years people’s taste discrimination faded and there are no longer experts who can discern a slight taste mixed in a food.


Therefore, if we want to know if we can rely on a Jew’s tasting, it turns out that it depends on the two explanations: If the Remo’s ruling is based on a suspicion of lack of trust, then concerning Jews this suspicion doesn’t exist.  However, if people’s sense of taste has faded, there’s no difference between a Jew and a gentile, all have a weaker sense of taste than their ancestors.  


As for the halachah, bedieved – if a Jew tasted it we may rely on him (Badei HaShulchan, ibid).


The chicken rescued from the garbage: As we’ve come this far, we cannot miss out an ingenious remark attributed to the Gaon of Teplik, Rabbi Shimshon Aharon Polanski zt”l, who served as the Rabbi of the Beis Yisrael neighborhood in Yerushalayim many years ago.  Once he was brought a chicken that had been cooked with some treifah.  As the Ashkenazim are accustomed not to rely on a gentile to taste the chicken and say if the taste of the treifah is felt therein, it was obvious that no one could benefit from the chicken.  However, to everyone’s surprise, the Gaon ruled to give a piece of the chicken to a gentile to taste it.  When he was informed that the gentile said that he didn’t feel any unusual taste, the Gaon ruled to give a piece of the chicken to a Sephardic Jew, who is allowed to eat the chicken after the gentile’s tasting as according to Shulchan ‘Aruch, we can rely on a gentile’s tasting in our era as well.  Therefore, after the Jew eats some of the chicken and declares that it has no unusual taste, the Ashkenazi owner of the chicken will also be allowed to eat it as a Jew tasted it and declared that it had no foreign taste (Meor HaShabas, II, p. 535; as we said, this ruling is “attributed” to the Gaon of Teplik but the rumor is not established enough to rely on it as a halachic ruling).





דף קיג\א   אין הבשר יוצא מידי דמו אלא א"כ מולחו יפה יפה


Salting frozen meat


One of the actions required to render meat kosher for eating is salting.  After slaughtering, examination and nikur (removing the forbidden parts), the meat should be salted “very well”, as our Gemara says.  We should mention that some say (Beis Yosef, Y.D. 69, os 19; Da’as HaGeonim) that the salt does not extract all the blood but causes that all the blood which could come out during cooking comes out with the salt, while any blood that doesn’t come out is not forbidden as the blood forbidden to eat is that which exudes from the limbs.  Some disagree (see Pri Megadim in the preface to Hilchos Melichah, s.v. Ha’ikar hasheini in the name of the Rashba) and maintain that salting removes all the blood and that the blood which comes out later is merely juice resembling blood.  According to all opinions, unsalted meat which was cooked is forbidden because the blood exudes from it during cooking and becomes forbidden blood and then becomes absorbed back into the meat.


The tradition we hold, that salted meat does not exude blood during cooking, concerns meat and salt in their natural state but any change in their nature or in their conditions of storage needs examination as to if it can disturb the traditional formula, that salted meat does not exude blood during cooking.  This issue arose prominently when frozen meat began to be exported and the poskim expanded on the matter, as follows.


We mustn’t salt three-day-old meat: We already learn about changes in the meat which can limit the salt’s influence from the Geonim’s ruling (Teshuvos HaGeonim, cited in the Tur, Y.D. 69) that it doesn’t help to salt meat that stayed for three days since slaughtering as the blood has dried and the salt cannot draw it out and, during cooking, it will again become liquid, come out of the meat, return to it and forbid it.  This instruction was ruled as halachah (Shulchan ‘Aruch, Y.D. 69:12).  The Rashbash (Responsa, 561) adds that it can also be proved from the Gemara (Kesubos 76b), which asserts that a wound forms a scab (i.e. the blood dries) after three days (see Responsa Yabia’ Omer, Y.D., II, 4 and VII, 4 concerning differences between the case and the proof).


Is frozen meat kept exactly as it was?  When the poskim were asked to rule on frozen meat, the question was if freezing meat preserves it in its exact condition as it was before freezing.  This question was always topical in cold countries where meat could be frozen in winter (see ‘Aroch HaShulchan, ibid, S.K. 79) and it arose prominently with the marketing of frozen food from one continent to another, including meat slaughtered abroad that was frozen without nikur or salting.  As many days passed since the slaughtering till the salting, the question arose if the meat could be salted.


Most of the great poskim in the last 80 years expanded on this question and opinions differ.  Many permit salting this meat as in their opinion as soon as it is frozen, its condition is preserved as it was at the time of freezing and the blood doesn’t dry.  Therefore, when it is defrosted, we have meat in the state of an animal slaughtered just a day ago and it is allowed to salt and eat it (‘Aroch HaShulchan, ibid, and see Responsa Seridei Eish, II, 14).  


Some poskim wanted to forbid salting defrosted meat due to the suspicion that during the freezing some changes occurred in the meat, though hardly felt, and how do we know that the salt can extract all the blood from this meat which underwent unnatural processes?  (See Responsa Yaskil ‘Avdi, I, Y.D. 3, and see Minchas Ya’akov, 14, cited in Baer Heiteiv, 69, S.K. 8).


We emphasize that many people (see Responsa Shevet HaLevi, II, 25) try to avoid meat salted after freezing also because of other problems involved in freezing (see Responsa Yaskil ‘Avdi, ibid), including that the freezing could close the blood vessels and prevent the blood from being drawn out by the salt (see an expansion of the topic in Vol. 257 in the article “Plucking feathers according to halachah”).  As for the halachah, HaGaon Rabbi Moshe Feinstein zt”l ruled (Responsa Igros Moshe, Y.D., I, 27) that, as a first preference, one should avoid such but, bedieved - after the fact, one may rely on the lenient opinions, providing that the meat was completely frozen and became hard as a rock.
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I Believe!


The blue sky and the song of birds were an ideal background for the amazing event which occurred on that perfect morning.  Throngs of people gathered in the street, shading their eyes as they raised their heads as high as their necks would stretch.  There, far above their heads, stood Lulik, the “wonder kid” of the town, who was also the familiar guest of treetops and roofs.  He stood nonchalantly on a blazing-hot square of metal that he'd placed atop the dark chute of the bakery’s chimney, and skillfully wound a thick rope around the chimney.  Suddenly he disappeared and a minute later appeared on the roof of the house across the street.  The crowd started to murmur while the younger ones helped the elderly to focus their stare on Lulik’s new location, and finally order was restored.


The atmosphere was tenser than the rope stretched between the roofs.  Lulik stood on the edge of the roof, the soles of his shoes sticking out over the parapet and his outstretched palms held together exactly in the middle, over the tightrope.  He looked down at the crowd and asked, “Should I cross over on the rope?”  A murmur was heard from the people.  “I can’t hear.  Should I cross over, or should I dismantle the rope?”


 “Cross over, cross over,” shouted the crowd, suddenly becoming an active partner to the stunt.  To the amazed eyes of the townsmen Lulik proved that not for nothing did he stand on his feet at the age of sixteen weeks and do somersaults at seven months, as his mother had excitedly recounted to anyone willing to listen.  Quietly and confidently, he stepped along the rope while he waved to the crowd.  When he finished, his excited audience cheered and clapped.


That was only the beginning.  His skills had been demonstrated superbly and the way was now paved before him to become an entertaining show star, enthralling his audience and emptying their pockets.  The family hired a special manager to organize his appearances.  After a short while notices were pasted throughout the region promising a display of acrobatics never seen before.  And it was indeed so.


A short time before the appearance Lulik showed up at the end of the street in a colorful coach and while the horses were still galloping, he jumped off the coach onto the head of a well-prepared athlete, and after a series of impressing acrobatics he stood on the roof, ready for action.  The announcer informed the audience that Lulik would walk the tightrope with a crowing hen in his hands and an ostrich’s egg on his head.  The crowd whistled in excitement and Lulik demonstrated his knack of captivating his audience.  He told them about his life in the village surrounded with cows and donkeys.  They were amused about the day he was expelled from school and sad when he told them about the day both his grandparents passed away.  They were excited when he told them about the first time he walked the tightrope.  “I'm just like any one of you," he declared passionately.  "My feelings are like yours, my life's desires are like yours and…” lowering his voice, “…my fears are like yours.  I admit the truth: I’m very afraid.  The rope, as you see, is very high and if I fall, it will be the end.”


No one spoke.


 “Therefore,” he continued hesitantly, “I’ve decided not to step onto the rope.  I’m afraid.”  Cries of encouragement were heard from the crowd.  “Don’t be afraid!” they shouted.  A multitude of hysterical voices shrieked, “Don’t be afraid, don’t be afraid!”�Lulik stifled a smile.  Everything was going as planned.  He raised his hands high and the crowd fell silent.  “Should I walk the tightrope?” he challenged them and the audience reacted with a tremendous "Y-E-S!"  Their voices rose to a thundering, pulsating crescendo, “Walk it, Lulik, W-a-l-k---i-t!”�”You convinced me,” he confessed with a smile and the audience answered with broad grins.  “I really didn't expect it.  Thank you very much.  You’ve encouraged me.”


He crossed the tightrope, the hen in his hands squawking from fear, and the huge egg on his head absolutely still.  


From then onwards, the crowd’s cry –“Walk it, Lulik, W-a-l-k---i-t!” – became his famous symbol.  Lulik succeeded in giving his audience the feeling that his success was theirs.  He would ascend the roof and turn to the crowd: “Do you believe that I’ll succeed?  That I won’t fall?” and they would answer a resounding “Yes!”


Years passed and Lulik continued to surprise the crowds.  He improved and innovated from one appearance to the next.  Now he would walk the rope with a snake on his head, fire blazing on the edge of his sleeve and an agitated scorpion crossing behind him…


The audience was hypnotized.  That day the billboards promised that this would be his last appearance that year.  Tens of thousands gathered in the wide valley between two cliffs whose crests had been painted bright red.  Tired workers secured the rope once more and Lulik appeared on time, smiling as always, and told them that today he would walk the rope with closed eyes and holding a chair.  He couldn’t quieten the crowd.  He never ceased to surprise them.  After a long while they calmed down and he focused his stare far on the horizon as he weighed his words: “Do you believe that nothing evil will happen to me as I walk with closed eyes, holding a chair?  Do you really believe it?”


 “Yes!” they answered in one voice that filled the valley.


 “Are you sure?”


 “Y-e-s!” they screamed.  “Walk it, Lulik, W-a-l-k---i-t!” “Walk it, Lulik, W-a-l-k---i-t!”   There hadn't been such excitement since he ever began to appear as an acrobat. “Walk it, Lulik, W-a-l-k---i-t!”  He was moved to tears.  Tens of thousands standing and cheering incessantly, “Walk it, Lulik, W-a-l-k---i-t!”.


Suddenly a piercing thought went through his mind.  He raised his arms and waved to the crowd to stop their cries.  Thirsty and exhausted, they harkened to his surprising question.


 “Thank you, my precious ones, for your great confidence.  I believe you that you believe that I’ll succeed in crossing on the rope with closed eyes and holding a chair.  Therefore I wanted to ask you: Who is prepared to sit on the chair?”


Silence.


 “Who?” he thundered angrily.


 “Me”, shouted a small child who was quickly slapped silent by his father. "Are you crazy?" he whispered.


 “Who believes and is prepared to join me?” he shouted in his wrath.


The crowd lowered their heads in shame.  No one believed.


*                           *                            *


I believe with complete faith that the Creator creates and guides all creatures…


I believe with complete faith that the Creator is One…


Ani Maamin…


Ani Maamin…


Ani Maamin…


I believe with complete faith that all the Torah now in our possession was given to Moshe.


And this Torah says that everyone must set aside time for Torah study by day and by night, as we are told: “And you shall study it day and night”.


 “I believe” means that I am ready to act according to my belief.


 Dear readers, set aside time for Torah.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף קז\ב   אוכל מחמת מאכיל


Eisav’s Scholarliness


Our Gemara discusses whether a person who is fed is required to wash his hands.  The author of Panim Yafos writes (Bereishis 25:30) that Eisav didn’t ask to be fed “this red stuff” (ibid) for nothing.  Yaakov refused to feed him because bread should not be given to someone who doesn’t wash his hands.  Therefore Eisav requested, “Feed me” – put the food in my mouth because he maintained that in this case the eater does not require washing the hands.





דף קח\ב   לא תבשל גדי בחלב אמו


Avraham Observed the Separation between Meat and Milk


Chazal’s dictum is well known (Yoma 28b, etc.): “Avraham observed the whole Torah, even ‘eiruvei tavshilin.”  Some comment that this doesn’t mean ‘eiruvei tavshilin but tavshilim me’urbavim (mixed foods).  That is, he didn’t eat meat mixed with milk or even milk after meat but only milk and then meat, as we are told: “…he took butter and milk” and later “the calf that he made” (Da’as Zekeinim miBa’alei HaTosfos, Vayeira).





דף קט\ב   כל דאסר לן רחמנא שרא לן כוותיה


A Forbidden Taste in the Manna


The Chida recounts that he was asked by a rich person that as one could taste any food in the manna, what about a person who wanted to taste forbidden food?  Did he transgress a prohibition?  He transgressed nothing, replied the Chida, as there’s no prohibition in the mere taste of forbidden food.  There’s proof from our sugya, which cites different foods similar in taste to forbidden foods and which may be eaten (Pesach ‘Einayim; Kemotzei Shalal Rav, Shemos, 210).





דף קי\א   רמי בר תמרי דהוא רמי בר דיקלי


Everything Must Be Done Not to Resort to Others


Let’s imagine the incident described in the Gemara: A person arrives in Sura on the eve of Yom Kippur.  He has an intestinal illness, has no clothes of his own and must eat before the holy day.  But he doesn’t knock on the doors of merciful Jews but looks for cachal (part of an animal) and cooks it in old grape pits!  Could it be?  Look, concluded HaGaon Rav Chayim Shmuelevitz zt”l, how obvious it was to him that everything must be done so as not to resort to others (Sichos Musar, Moach Velev, 34).
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