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דף קכ\א   


The meat is kosher – treifah – kosher – treifah


For a long while we have been occupied with the halachos of meat with milk, salting, neveilah and treifah, forbidden food becoming insignificant in 60 parts, etc.  The following story appears to be an ideal way to briefly review a few important halachos and, at the same time, enjoy the outstanding astuteness of HaGaon Rabbi Chayim Soloveitchik of Brisk zt”l.


Some say that the event occurred when meat was being cooked for the wedding of one of his grandchildren, while others tell the story with an introduction recounting that a government-appointed rabbi once accosted Rabbi Chayim.  “I don’t understand why you must examine a matter so much before answering halachic questions,” he contested – “Yes is yes and no is no!”  Rabbi Chayim smiled and replied, “If so, let’s see how you would rule the following case:.”


A piece of neveilah fell into a pot of boiling meat.  As soon as it became known, the frightened maid quickly extracted the neveilah and discarded it and now we can’t know if it was small enough to become insignificant in 60 parts.  What about the meat?


Apparently, the pot of meat should be permitted: One of the types of mixtures is called “a kind with its own kind” (min bemino) – i.e., the mixture consists of a forbidden article with a permitted article of the same type as, for example, in our case where the kosher and treifah meat became mixed.  Such a mixture min haTorah becomes insignificant in a simple majority and does not require 60 parts.  Therefore, as it is obvious that the piece of neveilah is smaller than the contents of the pot, it becomes insignificant in the majority.  However, Chazal regulated that min bemino also requires 60 parts but in our case, where we don’t know if the neveilah became insignificant in 60 parts or not, we have a doubt arising from a rabbinical decree (safek derabanan) and a safek derabanan is judged leniently (Shulchan ‘Aruch, Y.D. 98:2).


The ‘rabbi’ breathed a sigh of relief: Indeed, the meat is kosher.


 “No, no,”, replied Rabbi Chayim, “the meat is forbidden”: The blood in the neveilah was not extracted as the neveilah was not salted.  We therefore have a mixture of a kind with something which is not its own kind – the neveilah’s blood with the kosher meat – and as long as we’re not sure that the contents of the pot are 60 times that of the neveilah’s blood, the meat is forbidden as we cannot be lenient about a doubt of the Torah (Shulchan ‘Aruch, ibid).


 “Right”, nodded the ‘rabbi’, “it’s treifah.”


 “Right?” asked Rabbi Chayim.  “It’s not certain at all”: It could actually be that the meat is kosher as the blood was absorbed in the neveilah meat and came out when cooked. Cooked blood is forbidden only as a Rabbinical decree.  We again face a doubt as to if the Rabbinical prohibition is insignificant in 60 parts and a safek derabanan is judged leniently.


But no, in the end the meat is treifah, added Rabbi Chayim to the ‘rabbi’s astonishment.  Cooked blood indeed is not forbidden by the Torah but merely as a rabbinical decree but this concerns the blood of a slaughtered animal, which is forbidden because of the prohibition on blood.  However, we here have the blood of a neveilah.  That is, we don’t have to relate to the prohibition of eating blood.  It suffices that it is part of a forbidden animal and cooking it doesn’t help to remove the prohibition of neveilah from it and, as such, its prohibition from the Torah remains.  As long as we don’t know for sure that the kosher meat exceeds the blood of the neveilah by 60 parts, it cannot be eaten.


Some add two more aspects to the story, one to permit the mixture and one to forbid it.  One way or another, there’s no doubt that from that day on no one asked Rabbi Chayim why one must deeply examine a matter before solving a halachic quandary… (see Kisvei Kehilos Ya’akov Hachadashim, Kodoshim, 3, who cites this story in Rabbi Chayim’s name and see ibid, where he devotes a lengthy discussion as to if the blood of a neveilah also has the prohibition of neveilah, and see Zecher Yitzchak, 67, concerning the blood of a treifah).





דף קכא\ב   אחד עובד כוכבים ןאחד ישראל מותרים בו


Intestines sold as treifah that turned out to be neveilah


A butcher was selling parts of an animal about to be slaughtered and settled with a customer that he would acquire the intestines, whether the animal would be revealed to be kosher or treifah.  The animal was slaughtered and it turned out that the shochet erred and the shechitah was disqualified.  The animal was neither kosher nor treifah but neveilah as it died without shechitah.  Both treifah and neveilah are forbidden to eat but neveilah also renders a person impure if he touches or carries it whereas a properly slaughtered animal revealed to be treifah is not a neveilah as slaughtering purifies it from becoming a neveilah.  In our era, when all of us are anyway impure with tum’as meis (contact with a dead person), there’s no practical implication resulting from the impurity of a neveilah.  


I bought treifah, not neveilah: However, the seasoned customer claimed that the purchase was invalid: He had agreed with the vendor that he would take the intestines whether the animal would be kosher or treifah but he hadn’t mentioned a neveilah.  “Take the intestines of your neveilah”, asserted the customer, “and give my money back.”  


The two couldn’t come to an agreement and the Rivash was asked to decide the issue.  He replied that they should be guided by common speech: people call an animal not rendered kosher by shechitah “treifah”, whether because the shechitah itself was disqualified or because the animal was found disqualified after the shechitah.  Thus the third chapter of our tractate, called Eilu Treifos, includes cases of neveilah due to slaughtering.  The Rivash therefore ruled that the purchase was valid.


A purchase cannot be cancelled with futile claims: We don’t have to examine the issue deeply to conclude that if people would distinguish in common speech between an animal that became a neveilah during shechitah and an animal found to be treifah, the Rivash would have justified the purchaser, who agreed to buy a “treifah” and not a “neveilah”.  This conclusion apparently opposes a halachic rule which asserts (see Bava Basra 84b) that one cannot cancel a purchase (mekach ta’us) with futile claims.  Our purchaser apparently hangs on to a meaningless excuse to cancel the purchase as there is no practical difference between the intestines of a treifah and those of a neveilah.


Two great halachic authorities addressed this question, each in an utterly different way.  Ketzos HaChoshen replied (232) that there is indeed a practical difference between the intestines of a treifah and those of a neveilah while Nesivos HaMishpat stated that he didn’t understand the question at all.  Let’s start with the reply of Ketzos HaChoshen.


We know that a limb torn from a living animal is forbidden to eat.  Also the innards of a properly slaughtered animal are cut from it before its death as the windpipe and esophagus are cut and the animal doesn’t die immediately.  They are nonetheless permitted to eat as that is the manner of slaughtering commanded by the Torah and there’s no prohibition of “a limb from a living animal” as the Torah ruled so.  We have learnt, and have expanded on the topic in Vol. 248 in the article 


“Giving a gentile maid the kishke leftovers”, that though shechitah is meaningless for a gentile, when shechitah permits meat for a Jew, it permits it also for a gentile.


One cannot sell the intestines of a neveilah to a gentile: Therefore we can well understand the purchaser’s contention.  He claimed that a gentile may eat the intestines of a slaughtered animal found to be treifah but mustn’t eat the intestines of a neveilah since, as we said, slaughtering a treifah saves it from being a neveilah.  That is, the shechitah is proper but a Jew must not eat the animal because of other reasons.  This shechitah is considered a “permitting” shechitah and a gentile is also carried on its wings such that there is no prohibition of eiver min hachai concerning its intestines.  However, if the animal became a neveilah, there was no shechitah and the intestines are forbidden because of eiver min hachai (the Rashba stated this halachah in Toras HaBayis, 30b, and it was ruled in the Shach, Y.D. 27, S.K. 2).  Therefore the purchaser claimed that there’s a difference between the intestines of a treifah and those of a neveilah and he stated that he only wanted to buy the intestines of a treifah which he could sell to a gentile.  The Rivash replied that when he agreed with the vendor about the intestines of a “treifah”, he included the intestines of a neveilah as common speech so determines.


One may be extremely exact concerning conditions: On the other hand, the author of Nesivos HaMishpat disagrees (ibid, S.K. 4): The Ketzos HaChoshen is correct, he concedes, in saying that one mustn’t cancel a purchase (mekach ta’us) with irrelevant claims but concerning the halachos of conditions, the person who makes the condition may insist on exactitude.  In our case the purchaser made a condition with the vendor that he agreed to buy the intestines of a treifah.  It’s no wonder, then, that he claims that the condition wasn’t met.  He doesn’t relate to the purchase as such but to the condition agreed between them and which wasn’t realized.  That’s the purchaser’s claim.  The Rivash therefore replied that his condition also includes the intestines of a neveilah as that is how people speak.





דף קכה\ב   מלא תרווד רקב


Mummies for sale


On Monday, 6 Teves 5646 (1886), the author of Cheishek Shlomo zt”l, a Vilna posek of about a hundred years ago, was occupied in preparing his chidushim for print, to be added to the magnificent Vilna Shas.  News arrived about the demise of Rabbi Matisyahu Shtrashun, the Rashash’s son, and to honor his friend he added a major question asked by Rabbi Matisyahu, and he tried to resolve it (printed at the end of the Shas in Cheishek Shlomo on Seder Taharos).


Segulos for those who eat mummies: Over 300 years ago Rabbis of Egypt and other poskim addressed the halachic status of mummies.  On reading their responsa, it transpires that this question was extremely topical in the light of the great interest in the mummies then being exhumed and offered for sale to whoever paid the most.  Rumors claimed wonderful segulos for those who would eat of the mummies and their price shot up accordingly.


Does an embalmed body render one impure?  A few halachic problems arose from this strange practice and we shall address one of them: Does an embalmed body render one impure?  The practical implication is the question as to if kohanim may touch the “merchandise”.  Kohanim are forbidden to become tamei meis by contact with the dead, even deceased gentiles, which render one impure when one touches or carries them (a deceased Jew also causes impurity to someone who is present in a structure (ohel) containing the deceased whereas opinions differ about a deceased gentile).  


The Mishneh Lamelech was asked for his opinion about the mummies.  At first he states that “it is not flesh at all but only bones and skin; they are very dry and no flesh remains at all.”  Though dry flesh, such that if touched disintegrates like flour, does not render one impure (see Nidah 55a; Rambam, Hilchos Tumas HaMeis 3:10), at any rate, continues the Mishneh Lamelech, “I asked if these bones fall apart by themselves or not and was told that they do not and that they hardly break.”  Therefore he decided that they render one impure if one touches or carries them as a mummy is not considered dry flesh because it doesn’t fall aprt.


Rabbi Matisyahu Shtrashun wondered why the Mishneh Lamelech had to use logic to judge if a mummy is considered dry flesh: the Torah says that those who carried Yosef’s coffin became impure and therefore performed Pesach Sheini, and Yosef was embalmed!  We thus see that an embalmed body renders one impure.  The question is difficult (The Mishneh Lamelech might have suspected that the flesh of Yosef HaTzadik remained intact… or that embalming preserves the flesh for a few hundred years… although the Torah states “the bones of Yosef”). 


After the Cheishek Shlomo cites the question, he solves it in the following manner.  We learn in our sugya that a tarvad – two handfuls – of the rot of a corpse renders one impure.  In other words, a kezayis of an ordinary corpse renders one impure but if the corpse rotted, only a larger amount makes one impure (aside from the other conditions required for the impurity of rotted material; see Rambam, 3:4).


Rabbi Ovadyah of Bartenua (Mishnah Nidah 7:1) adds that although dry flesh does not cause impurity with a kezayis, it is surely no less than rotted flesh and therefore it is obvious that crumbling dry flesh also causes impurity with a quantity of two handfuls.


We can therefore understand why the Mishneh Lamelech tried to prove that a mummy is not considered dry flesh.  If an embalmed body is considered dry flesh, it would make impure only with the quantity of two handfuls whereas a kezayis of an embalmed body wouldn’t make impure, and a kohen would possibly be permitted to handle a kezayis.  What, then, does the proof from Yosef help?  There’s no doubt about such an embalmed body as everyone knows that dry flesh makes impure with the quantity of two handfuls.  The Mishneh Lamelech only discussed a kezayis of an embalmed body and therefore had to prove that it is not considered dry flesh but makes one impure (see other explanations ibid).


דף קכד\ב   כל המטמאין באהל


The problem of the Jews’ street in Frankfurt


A few times our sugya treats the halachos of impurity due to a deceased in a structure (tum’as meis beohel).  In this article we shall become acquainted with an important and basic disagreement among the poskim regarding these halachos.


Impurity because of the deceased: Of all the halachos concerning purity and impurity, tum’as meis is almost the only one pertinent in our era because kohanim are forbidden to become tamei meis even now.  One of the problems is tumas ohel (impurity in a structure), by which a kohen becomes impure even if he doesn’t touch the deceased.


Tumas ohel can come about in three ways: (1) if a person leans over the deceased; (2) if the deceased is above a person; (3) if the person and the deceased are under the same roof.  


To become impure in the third manner, the person and the deceased don’t have to be in the same room.  If there are two rooms in the same building with an opening between them, a kohen becomes impure in one room though the deceased is in the other.  Tum’as meis can even pass between floors via stairwells or elevator pits as long as it isn’t entirely closed in.


The author of Pnei Yehoshua’ details (Responsa Pnei Yehoshua’, 10, also cited at the end of Pnei Yehoshua’ on Kesubos, Tnu’as Bnei Torah edition, etc.) a surprising problem brought to him when he was appointed as the Rabbi of Frankfurt.  We present the problem in its details as we can obtain much important information therefrom concerning the halachos of impurity.


The two rows of houses in the Jews’ street: At that time the Jews lived in two rows of houses along the Jews’ street.  Once he was walking on the street when some learned kohanim greeted him and told him that for many years they suffered that they had to leave their homes if someone passed away in one of the rows.  It also happened that a family of kohanim was preparing a wedding repast when an infant passed away in a certain house.  Having no choice, they almost held the wedding meal in the open yard till they persuaded the infant’s father to take the body out to the yard where there would be no structure above and the impurity could not pass to all the houses.


The pipe connecting the houses: The Pnei Yehoshua’ wondered about the matter as there was no visible connection between the two rows to pass the impurity and he didn’t understand why the members of the community had to be so strict.  He was then told that in each house there was an opening to a drainage pipe connecting all the houses and therefore the kohanim quickly left their homes when a corpse was in one of the rows as the impurity passed from row to row through the pipe’s openings.


Pnei Yehoshua’ was the first halachic authority to discuss such a question, which arose due to the development of municipal sewage, he was followed by the author of Yeshu’os Ya’akov zt”l (O.C. 343), who agreed with him, and the Chasam Sofer zt”l (Responsa, Y.D. 340), who strongly disagreed with them.  Their disagreement concerns the explanation of the mishnah, as follows.


Everyone knows that someone who stays in a house containing a Jewish corpse becomes impure.  However, if the corpse is in a room with a closed door, the impurity does not pass to other rooms.  But if the room where the deceased lies has a hole in the wall a handbreadth wide (see Rambam, Hilchos Tumas HaMeis 4:1), the impurity spreads to the entire building.  This halachah is agreed upon by all.


Pnei Yehoshua’: He who is under the same roof as the corpse becomes impure: Pnei Yehoshua’ asserted that to become impure, one must be in the same structure (ohel) as the corpse.  If a person is in the same building with the corpse and there’s a separation (chatzitzah) between them, he does not become impure.  If the separation is removed – an opening is formed a handbreadth wide – he is again considered to be in the same building and becomes impure.  In other words, the hole does not spread the impurity to places where it cannot reach but causes the removal of the separation which till now prevented the impurity from spreading throughout the building.  As such, it is obvious that the pipe cannot spread the impurity to another house as we have the rule that the corpse and the person becoming impure must be under the same roof and there’s no roof uniting the two rows of houses!


The Chasam Sofer: The impurity spreads elsewhere: However, the Chasam Sofer maintains that the hole can transfer the impurity elsewhere, even where the corpse is not present at all.  The Chasam Sofer says that there’s a halachah that impurity spreads through every possible opening till it reaches a place without a roof.  Therefore, in his opinion, the pipe can spread the impurity to the other row of houses although it is considered another place, as impurity also spreads through openings a handbreadth wide (we should mention that there’s another implication to this issue; see Chidushei Rabbi Shmuel on Bava Basra, §16, os 4, and Ta’am Veda’as by HaGaon Rav Y. Fishhof on Rambam, Hilchos Tumas HaMeis 14:1 and 20:3 and see ibid, that it’s possible to explain the Chasam Sofer’s opinion in another manner).  As for the halachah, most of the Acharonim follow the Chasam Sofer; see ibid, S.K. 65.











IN MEMORY OF


מרת מלכה איינהורן ע"ה


ב"ר שאול צבי ז"ל נלב"ע ח' סיון תש"ל


ת.נ.צ.ב.ה.








We present two stirring letters about Daf HaYomi learners.


The Daf HaYomi in This World and the Next


To Meoros HaDaf HaYomi:


I hope that you will benefit from the following.


A hospital.  A place that everyone wishes to visit only to bring home a new addition to the family and never to experience trying times next to a patient or as a patient oneself, Heaven forbid.  Times of upheaval that compel a person to relinquish one’s routine, including, of course, learning Torah.  It is very difficult to concentrate on learning in such situations.


Thus the sight revealed to, or should we say heard by, anyone visiting one of the most critical departments at the Hadassah Ein Kerem Hospital, was most surprising.  A person in his seventies lay helpless.  His body had succumbed to the spreading illness.  Yet he spoke words of Torah and not ordinary words but daf after daf of Gemara with Rashi by heart with wonderful, sweet elucidation, a few dapim each day.  And his words were clear and elated just as they were given at Har Sinai.


Rav Zalman Leib Zeivald zt”l, lived in the Shaarei Chesed neighborhood in Yerushalayim and was a Daf HaYomi Jew.  Why do we describe him as a Daf HaYomi Jew?  After all, he also learnt many other things!  Well, a while after his marriage his family’s needs increased till he was forced to relinquish the Gemara he so loved and leave the beis midrash to support his family.  Nonetheless, he never left the Gemara.  His heart remained with it and he was devotedly attached to it his whole life.


He was efficient at work and would quickly finish his assignments.  He then opened ‘Ein Ya’akov or Pele Yo’etz – which don’t demand great concentration.  They were always handy and available on his desk for learning between tasks.


But Daf HaYomi was the joy of his life.  Even when he worked at two or three different jobs, 15 hours a day, he set aside time for Torah before setting out for work and afterwards.  Grandpa’s eyes were tired and red from effort, longing for rest.  But he would scold his eyes warm-heartedly, “That’s what you were created for,” and learn the Daf to its very end.


Later the yoke of earning a living became somewhat lighter and he immediately joined a DafYomi shi’ur.  If until then he learnt the Daf alone, within a short while he was attending a few shi’urim each day.  He devoted all his free time to different shi’urim and at night, it was Daf Hayomi once again.  After a while his fellow-participants recognized his clear perception and lucid delivery and he was appointed as a magid shi’ur.  


When he was fatally ill in hospital he “delivered” a Daf HaYomi shi’ur each day!  Lying in bed with closed eyes, he showed with one finger in the air as if pointing at the lines of the Gemara and with another finger searched for Rashi.  He pronounced the Gemara fluently and profoundly as though he were standing on a dais and teaching hundreds of people!  Thus he learnt many dapim each day for a whole month.  A talmid chacham, who heard about the wondrous phenomenon, referred us to Midrash HaItamari (derush 11, s.v. Nachzor le’inyaneinu), which states that someone who learns Torah lishmah - for its own sake, is reminded before his demise of the Torah he learnt.  It seems, he said, that our father’s Daf HaYomi shi’ur granted him many merits such that he was able to revise his learning before his demise.  Grandpa was a remnant of a generation of exceptional people but we can all learn from him and follow his example.


Yours truly,  A grandson





To Meoros HaDaf HaYomi:


I’m enclosing an incredible story about an anonymous person, told to me by his son-in-law.  I could not persuade him to reveal his identity, only that he’s from Haifa.


He’s an intensive learner, whose mind is steeped with in-depth Torah study.  Toward the start of tractate Berachos in the last cycle he decided to join a Daf HaYomi session in order to finish Shas.  He’s very serious and dedicated himself to this goal without compromise.  He prays with the vasikin (sunrise) minyan, and then toils at the Daf HaYomi with a chavrusa for about two hours or more.  His son-in-law testifies that he never skips or loses a day and even after returning from late-night family occasions he adheres to his morning schedule.


It’s no wonder, then, that when his sister passed away, his sons, who care for him meticulously, were very apprehensive as, aside from his mourning, he had to stop learning the Daf HaYomi for a week as it’s forbidden to learn during shiv’ah.  The coerced detachment from the Daf was liable to have a detrimental effect, tearing from him yet another segment besides his sister o.h.  These were the perturbed thoughts of the family as they returned from the funeral.


To their great surprise, however, they saw that their father continued to learn the Daf during the shiv’ah!  It turned out that during the shiv’ah the Daf HaYomi included seven dapim in Mo’ed Katan concerning the halachos of mourning, which may be learnt during shiv’ah!  


A wondrous Divine providence, granted to someone who devotes himself to the Daf.


With appreciation,  S.B.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף קכג\א   קרקפלו (עור ראשו) של רבי ישמעאל כהן גדול


How Rabbi Yishma’el Became Impure for Rabban Shimon ben Gamliel


The Munkaczer Rebbe zt”l states that it is apparently a wonder as to how Rabbi Yishma’el, the kohen gadol, made himself impure for his friend Rabban Shimon ben Gamliel when, as stated in the kinos (liturgical poems) about the ten holy Tanaim slain by the regime, he lifted Rabban Shimon’s head and mourned for him.  However, there’s really no question.  First of all, everyone becomes impure for a nasi – the leader of the generation (see Shulchan ‘Aruch, Y.D. 374:11).  Secondly, we should assume that the emperor killed them inside a building and not outdoors.  As such, Rabbi Yishma’el already became impure because of the ohel and he added no impurity when he touched Rabban Shimon’s head (Kuntres ‘al HaTzadikim, p. 28).





דף קכג\ב   כהנים זריזים הם


Quick to Anger


HaGaon Rabbi Simchah Kaplan, the Rabbi of Tzefas zt”l, once said that people think that kohanim have the trait of anger.  However, they make a mistake: Everyone has the trait of anger but kohanim, who are zerizim - nimble, are quick to anger (Simchas HaTorah).





דף קכג\ב   כהנים זריזים הן


What Is Eagerness?


An acquaintance asked HaGaon Rabbi Chayim Shmuelevitz zt”l to do him a favor but he didn’t do it for different reasons.


 “You’re lazy”, he accused.


 “You’re making a mistake”, replied Rabbi Chayim.  “You think that zerizus - eagerness means always to do something but that’s not true.  Chazal said that kohanim are quick but this statement sometimes means that they are careful not to become impure (see Beitzah 18a).  We thus see that sometimes zerizus means not to do something” (Moach Velev).


דף קכו\ב   עכבר שחציו בשר וחציו אדמה


What Is a Crawling Creature from the Earth?


Our Gemara explains that there is a mouse which is half flesh and half earth and which is formed from the ground without conception.  It is interesting that in the Torah we find a difference in the description of an ordinary animal and that of a crawling creature: “the animal of the earth (aretz) and the crawling creature of the ground (adamah)” (Bereishis 1:25).  There’s a hint here that there’s a crawling creature formed from the ground (Ta’ama Dikra, Bereishis).





דף קכג\א   לגיון העובר ממקום למקום ונכנס לבית הבית טמא


How Did the Oil Become Impure?


Our Gemara says that if a gentile troop of soldiers passes from place to place and enters a house, the house becomes impure because they would carry the skin of a corpse’s head for witchcraft.  HaGaon E. Bordianski zt”l said that from this Gemara we learn an explanation of the song Ma’oz Tzur: “Greeks gathered against me in the days of the Hasmoneans and breached the walls of my towers and defiled all the oils.”  How did they defile the oils?  As they gathered, they had human (Jewish) skins and defiled the oil with the impurity of an ohel - entering a structure (Binyan Efrayim).
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il


























E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786








