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The Merit of a Mitzvah


Daf HaYomi learners have lately been occupied with the halachos of washing one’s hands.  A most interesting letter arrived recently, revealing a fascinating story about this mitzvah.  It was told by HaGaon Rabbi Y.S. Unger, the Rabbi of Chug Chasam Sofer, Bnei Berak, who heard it from his uncle Rav Reuven Berger zt”l, a pupil of the Tzadik Rabbi Shlomo of Bobov zt”l.  Rabbi Shlomo procured, for a sizeable sum of money, the set of Talmud Bavli that had belonged to Rabbi Berish, a mechutan of the author of Pnei Yehoshua’.  Rabbi Berish did not write down his remarks in the margin of the Gemara except for one time when he had difficulty in explaining a Tosfos and he recorded an explanation entitled “I heard from the slain”.  He then recorded the following tale.


The event occurred about 300 years ago in a Polish town where the Gaon Rabbi Berish was Rav.  A sinful butcher lived in the town.  He disdained the Torah and its prohibitions but, to everyone’s wonderment, was scrupulous about one mitzvah, which he decided that he would never compromise on.  The mitzvah was netilas yadayim - washing hands.


On the eve of Shavuos the butcher was about to distribute the parts of an animal just slaughtered and to be declared kosher by the Rabbi and the examiners but to his disappointment, it was found to be treifah.  Finally, with the Rabbi’s agreement, he traveled with the mashgiach to a neighboring village to get kosher meat for the town for Shavuos.


The two set out in a wagon.  Hours passed and the butcher began to feel hungry.  He looked for water to wash his hands to eat his sandwich but couldn’t find any.  At first he restrained himself and didn’t eat the sandwich but after a while, his hunger overcame him and he decided to go into the forest where he could find water to wash his hands.


The sun was about to set and the mashgiach pleaded with the butcher not to endanger himself by entering the forest, which was full of murderous thieves.  Aside from that, he reasoned passionately, they were about to reach their destination where he could wash his hands ideally and eat to his heart’s content.  But the butcher ignored him.  The mashgiach waited on the road while the butcher entered the forest.  The sun had already set and the butcher’s steps faded.


Suddenly a blood-curdling scream was heard: a short, high cry suddenly cut off.  The birds continued to chirp but the butcher did not return from the forest.  It was almost dark and the mashgiach somehow succeeded with the whip to spur the horse to pull the wagon towards the village.  Night had fallen and most of the villagers were asleep.  Those awake were shocked to hear about the butcher’s fate.  When morning came, a group organized and approached the forest, searching for the butcher for a long time.  Eventually they found his body.


They took him to their village and buried him.  By the time they returned from the cemetery, Yomtov was approaching.  Children were decorating the houses and synagogue with greenery.   Small children ran back and forth bringing food and the mashgiach realized that not only was the butcher dead and his townsmen wouldn’t have meat for the holiday but that he wouldn’t be able to celebrate Shavuos with his family.


That Shavuos night Rabbi Berish was busy learning.  Time passed but he still had difficulty in understanding the Tosfos.  He suddenly noticed that the butcher was standing before him.  The Rabbi didn’t know that the butcher had been murdered and buried, as the mashgiach had not returned.  The Rabbi asked the butcher what he wanted and the latter replied that he had a question.  The Rabbi knew him well for his inferior disposition and requested him to leave him alone and let him learn.


 “Rabbi,” the butcher surprised him, “I was sent from the beis din on high.”  The Rabbi didn’t believe him but after the butcher insisted, he said that he would check him in the following manner.


“I have difficulty in understanding the words of Tosfos.  Return to the place that you claim you came from and ask them the explanation of the Tosfos and then return to me.”


To the Rabbi’s astonishment, the butcher returned a moment later with a wonderful explanation of the Tosfos.  Then he presented his question: When he arrived on high, they wanted to judge him as a person who sacrificed himself for the sanctification of Hashem’s name as he was slain because he wanted to observe a mitzvah.  On the other hand, the accusers contended that he endangered himself for nothing, as he should have restrained from eating.  They decided that he would descend to Rabbi Berish to decide the case.  Rabbi Berish ruled that his act was a sanctification of Hashem’s name and the butcher was put to rest.


Rabbi Berish recorded all this in the margin of his Gemara.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף קכו\ב   עכבר שחציו בשר וחציו אדמה


A bird that grows on a tree!


 “A mouse that is half flesh and half earth.”  Such a creature exists.


This week Daf HaYomi learners will discover in our mishnah, that there is a type of mouse which doesn’t conceive like other creatures but develops from the ground.  Our sugya addresses the halachic status of such a mouse that died while it was being created, half dust and half earth.  Food that touches a dead crawling creature (sheretz) becomes impure and we must ascertain the halachah of food that touched the part of the mouse that is still dust.


To remove any doubt from those who wonder about the existence of this creature, Rambam states in his commentary on the mishnah: “It is a very well-known matter; countless people have told me that they saw such.”  Many years later the Tiferes Yisrael (Bo’az, os 2) was also compelled to reject the skeptics’ claims and supported his contention by citing Link, a famous gentile scientist in Germany, who testified in his Urwelt as to the existence of such a mouse.


In consequence to the discussion in our Gemara about the nature of this rare creature, the Mordechai mentions (735) another animal that comes into being by spontaneous generation.  He describes a certain species of bird that grows from trees!  It remains attached by its bill to the tree until it falls into the water and begins to live (see Darchei Teshuvah, 84, os 170).  This bird has kosher signs and opinions differ as to how to regard it.  Is it an ordinary bird permitted for eating, but must be slaughtered, or is it a sheretz forbidden to eat, or is it not defined as an animal at all but is a fruit that requires no slaughtering, as it grew from a tree.


The Mordechai states that his father informed him in Rabeinu Tam’s name that our sugya proves that this bird is certainly not regarded as something that grows from a tree, but as an animal.  It is clear in our Gemara that the mouse which grows from the ground renders food impure after it becomes flesh and dies.  If it were classed a vegetable species, it wouldn’t render food impure.  It is interesting that Rabbi Yosef Karo found it fitting to devote a paragraph in Shulchan ‘Aruch to this halachah (Y.D. 84:15): “Species of birds growing from trees and hanging on to the tree by their bills are forbidden as a sheretz that creeps on the ground.”


The creation of the world ex nihilo: The author of Tosfos Yom Tov mentions that the existence of these creatures refutes those who “believe” that the world always existed because they refuse to accept that stated in the Torah, “…the earth will bring forth a living soul” (Bereishis 1:24), that animals were created from the earth.  But here we see life created from dust ex nihilo, similar to what occurred at the creation of the world.


דף קכז\ב   אוכל שנפרס ומעובה במקצת...אם אוחז בקטן וגדול עולה עמו


Separating connected entities and vice versa


Our sugya teaches us that it could be that an impure person touches a food but only part of the food becomes impure.  This concerns a piece of meat almost sliced into two where a thin layer of meat connects the two halves.  Should we regard them as two pieces of food or as one?  The Gemara determines that if one takes the smaller part and the bigger part is drawn along i.e. they stay connected, they are regarded as one mass of food and an impure person who touches one part renders both parts impure.  But if when taking the smaller part it would become detached from the bigger part, we have two separate foods and if the impure person touches one part, the other part remains pure.


Breaking bread such that the whole loaf follows the slice: This halachah applies to all facets of the Torah and not only to the halachos of impurity.  For example, when a person is about to eat bread, he has a mitzvah to pronounce hamotzi on a whole loaf but before the berachah he should, as a first preference, cut some of the loaf to minimize the time of cutting after the berachah before eating.  Shulchan ‘Aruch emphasizes (O.C. 167:1): “He must cut a little such that if he holds the slice, the rest of the loaf can be held with it” (this is not the practice on Shabbos; see the Remo, ibid, and Mishnah Berurah, S.K. 10).


Two clumps of dough that touch are considered one: HaGaon Rabbi Yaakov Yisrael Kanievski zt”l (Kehilos Ya’akov, Tohoros, §72) learnt this sugya and wondered why, concerning other halachos, Chazal clearly ruled that two separate parts are also regarded as one food.  It is a positive mitzvah from the Torah to separate a “terumah” from dough made from the five species of grain and give it to a kohen.  This is known as the mitzvah of “chalah”.  Dough having a volume less than 43 and a fifth eggs is exempt from chalah.  But to our surprise two small pieces of dough placed side by side and slightly touching, such that if one of them were removed, it would take with it some dough of the other, are regarded as one dough.  If they have the proper amount together, chalah must be separated (Shulchan ‘Aruch, Y.D. 325:1).  We thus see that even a slight connection unites foods.


Two foods in a pot of water are considered one food: In addition, we have learnt in a recent Gemara (Menachos 24a) that two foods in a pot of water are considered one food as the water connects them!  How can we fit these halachos with our Gemara?


Indeed, to try to separate the issues, we must locate an essential difference between the cases, which will lend a logical explanation to the division.  The author of Kehilos Ya’akov found this difference and carefully explains it.  The meat in our sugya, which was almost completely cut in half, was formerly one piece.  The loaf addressed by Shulchan ‘Aruch concerning hamotzi is also one piece.  On the other hand, the two pieces of dough placed together were never the same piece and, similarly, the two foods floating in water originated as two separate foods.


Therefore, says the author of Kehilos Ya’akov, it could be that the bond of a whole piece that was cut, is inferior to the bond of that which was never connected!  If we have two separate pieces, a slight connection suffices, as defined by Chazal, to consider them as the same food.  However, if one piece was sliced, a separation was enacted which divides the two parts and therefore there’s a need for a stronger connection to consider them one food, in order to disregard the act of cutting that opposes their connection.


He concludes his statement by saying that this reasoning is a great innovation which still needs research. (See ibid that concerning the connection for tum’ah by means of a pot of water, we could say that this is a Rabbinical decree; as for combining pieces of dough for chalah, members of our beis midrash remarked that chalah is different: we find that baked loaves are united by their being in the same basket; thus the halachah does not require them to be one food).





דף קלד\ב   ואם אין שם כהן


Gifts to kohanim in our era


This and next week we shall learn the Gemara which addresses gifts to kohanim.  A Yisrael is commanded to give 24 gifts to kohanim, some of which are given only in the Temple, some of which are given only in Yerushalayim and some of which are given anywhere.


When a person slaughters a mundane animal, he must give a kohen the zeroa’ – the right foreleg, lechayayim – the lower cheeks and keivah – the stomach, as we are told: “And this will be the statute of the kohanim from the people who slaughter, whether cattle or a sheep, and he shall give the kohen the foreleg, the cheeks and the stomach” (Devarim 18:3).  These gifts are not sanctified like terumah and if they are not separated, this does not prevent eating the rest of the animal.


We should pay attention to the fact that this mitzvah has disappeared in our era.  Why don’t we separate the foreleg, cheeks and stomach from any slaughtered animal to give to a kohen, as the Torah demands?


Gifts to kohanim outside Eretz Israel: Our Gemara discusses if this mitzvah of the foreleg and the cheeks should be practised only in Eretz Israel or everywhere (see Tosfos, 136b, s.v. KeRabbi Eli’ezer; Rashi, Shabbos 10b, s.v. Haveh nakit; etc.).  Shulchan ‘Aruch rules (Y.D. 61): “The gifts must be given everywhere, whether in Eretz Israel or abroad… and some say that they do not apply in chutz laaretz and so is the custom.”


When he says “and so is the custom”, Shulchan ‘Aruch doesn’t mean that the halachah was ruled according to those who hold that this mitzvah does not apply abroad, as Rambam and many other Rishonim indicate that it should be observed abroad.  Shulchan ‘Aruch merely mentions that people are accustomed to follow the lenient opinion.  However, great halachic authorities, such as the Vilna Gaon zt”l and the Chasam Sofer zt”l, observed this mitzvah though they lived outside Eretz Israel (see Pischei Teshuvah, Beiur HaGera and Ma’aseh Rav LaGera, 103).


Regarding Eretz Israel, the issue is not simple at all.  Everyone admits that the mitzvah of gifts to the kohanim should be observed in Eretz Israel and the great leaders of the generations who addressed this topic expressed, each in his own manner, their dissatisfaction at the almost complete ignoring of this mitzvah from the Torah. (At any rate, as a Rabbinical decree, according to those who hold that the obligation applies only to Eretz Israel, if terumah and ma’aseros nowadays are miderabanan; see Minchas Chinuch, end of mitzvah 506, and Chazon Ish, Shevi’is, end of §2).


Are the kohanim in our era authentic?  The only contention to support the lenient approach is the lack of clarity about the present authenticity of the kohanim.  Due to the exiles and tribulations there is no certainty about the yichus of kohanim and according to the Ya’vetz (Sheeilas Ya’vetz, 155), most kohanim in our era are not Aharon’s offspring.  Therefore, the animal’s owner wants to observe the mitzvah but is helpless, as he doesn’t know to whom to give the gifts.


However, most poskim disagree and believe that the above statement is completely incorrect.  Any kohen who has a chazakah that he is such is considered a sure kohen from the Torah but in certain cases Chazal ruled that they should be regarded as doubtful kohanim only lechumra (to be strict) but the kohen’s status remains uncontested (see Responsa Chasam Sofer, Y.D. 291 and Chazon Ish, Shevi’is, 5, S.K. 12).


Pronouncing the berachah on pidyon haben in full: The poskim pose the question as to how kohanim pronounce the berachah on their blessing – birkas kohanim – in full if they are doubtful kohanim.  Moreover, let us assume that each kohen is sure of his status and pronounces the berachah but how can a Yisrael, redeeming his firstborn son, pronounce the berachah in full – after all, it could be that the “kohen” is merely another Yisrael.  It is evident that a kohen muchzak is assumed to be a kohen for all halachos of the Torah and, of course, must be given the gifts of the kehunah.


Redemption of the firstborn and gifts to the kohen in one ceremony: HaGaon Rabbi Yehonasan Eibeschitz zt”l recounts (Kreisi Ufleisi, 61, S.K. 6) that “the famous and pious Rabbi Binyamin Wolf Frenkel z”l” wanted to emphasize this in public.  He slaughtered an animal when arranging a pidyon haben for his son and gave the gifts of kehunah to the kohen who redeemed his son as “why should I suspect that he is not a true kohen, as I redeem my son through him?”  And this he did, we should remember, though he was outside Eretz Israel (see Yad Efrayim, Y.D. 61:21).


 (Another possibility is suggested by the Chazon Ish zt”l [Shevi’is, 2, S.K. 6] to explain why people are not accustomed to give gifts to kohanim, as he tends to rule [5, S.K. 12] about ma’aser rishon, that one shouldn’t give it to a Levi but write down the amount of the accumulated ma’aser which he owes the Leviim to prevent a situation where people who are certainly not Leviim would claim to be Leviim to receive the ma’aser; it could be that people wanted to behave similarly regarding gifts to kohanim.  However, he mentions that the poskim state that gifts to kehunah should be observed today; apparently we must say that this regulation only concerned ma’aser rishon).


The regulations of the Rabbis of Yerushalayim: The residents of Eretz Israel sometimes wanted to become more conscientious of this mitzvah.  The sefer Eretz Yisrael recounts (Mitzvos Hateluyos Baaretz, Mitzvas Matenos Kehunah, 10) that about 130 years ago Maharil Diskin zt”l and HaGraSh Salant zt”l enacted an exact record of the animals slaughtered and gave the appropriate gifts to kohanim.  This indicates that the mitzvah must be observed in Eretz Israel, and one who slaughters an animal of a Yisrael in Eretz Israel must give gifts of kehunah.  However, someone who buys parts of an animal may eat them even if the owner or the shochet didn’t observe the mitzvah.





דף קלב\א   רב כהנא אכל בשביל אשתו


The criteria of the mitzvah to give the gifts of kehunah


HaGaon Rabbi Chayim Kanievski writes a magnificent insight (Derech Emunah, Ch. 9, halachah 20) to distinguish between the mitzvah to give terumah to a kohen and the mitzvah to give the gifts of kehunah that bear no sanctity.


The marriage of a kohenes and a Yisraelis doesn’t change their origin: The Torah said (Vayikra 22:11, Terumos 8:1) that a Yisraelis who is wed to a kohen may eat terumah (which is a sanctified gift of kehunah) as when she marries, she attains a new status that allows her to eat the holy gifts of kehunah.  The Torah also rules that a kohenes who is wed to a Yisrael must not eat the sanctified gifts of kehunah, such as terumah, bikkurim and chalah, as the sanctity of kehunah left her when she married a Yisrael.  However, the marriage doesn’t change their origin.  In other words, a Yisraelis wed to a kohen does not become a kohenes of the tribe of kehunah but remains a Yisraelis who may eat the holy gifts of kehunah.  The opposite is also true: a kohenes wed to a Yisrael loses her sanctity but still remains a daughter of the kehunah.


Therefore, a kohenes wed to a Yisrael may receive gifts of kehunah which bear no sanctity, such as the foreleg, cheeks and stomach, as she is a kohenes and nothing prevents giving these gifts to her, as explained in our sugya.  


Now that we have established these facts, we shall concentrate on the following question.  Does a person who gives the foreleg, cheeks and stomach to a Yisraelis wed to a kohen observe the mitzvah to give the gifts to the kehunah?  This question contains two polar aspects.  On the one hand, she’s no kohenes and gifts of kehunah must be given to a kohen.  On the other hand, she’s wed to a kohen and may even eat terumah.  The author of ‘Aroch HaShulchan rules (Y.D. 61:36) that he who gave them to her did not observe the mitzvah!  He must give the gifts to a kohen and not to his wife who is a Yisraelis (see ibid, that he explains the Sifrei accordingly).


Apparently, his ruling explicitly contradicts the halachah that someone who gives terumah to a Yisraelis wed to a kohen fully observes the mitzvah.  Could it be?  Terumah, which bears great sanctity and which is eaten only by kohanim, may be given to a Yisraelis wed to a kohen whereas the foreleg, cheeks and stomach, which bear no sanctity and may be eaten by anyone, must be given only to a kohen and not to his wife – what is the logic?  HaGaon Rabbi Chayim Kanievski states an ingenious difference while the reasons that served as a basis for our question are the very answer!


Terumah is holy and is eaten only by kohanim.  Therefore, if we discuss the criteria of the mitzvah to give terumah, we can say that the mitzvah is to give the holy terumah to anyone to whom the halachos of the sanctity of the kehunah apply and who may eat it.  As the kohen’s wife is included in the group of people who may eat terumah, we can observe the mitzvah to give terumah by giving it to her.


However, the foreleg, cheeks and stomach are not sanctified and anyone may eat them.  Therefore, if we want to define to whom is the mitzvah to give them, it’s impossible to decide that the mitzvah is observed when we give the gifts to someone fit to eat them as everyone is fit to eat them, even a Yisrael.  Therefore, we must seek another definition that distinguishes between kohanim and Yisraelim and that is, that the gifts should be given only to a member of the tribe of kohanim!  It is therefore obvious that the foreleg, cheeks and stomach mustn’t be given to the kohen’s wife, as she is not a daughter of the kehunah.


The explanation is fine and the idea ingenious but Rabbi Kanievski finally concludes that it’s incorrect as ma’aser rishon, given to a Levi, does not resemble terumah but resembles the foreleg, cheeks and stomach.  It bears no sanctity and anyone may eat it.  Nonetheless, it is evident from the Gemara (Yevamos 86a) and the Rishonim (ibid) that someone who gives ma’aser rishon to a Levi’s wife observes the mitzvah to give it (see ‘Aroch HaShulchan, ibid, se’if 33, who maintains that someone who gives ma’aser rishon to a Levi’s wife does not observe the mitzvah but the Acharonim disagree, as proven in Derech Emunah, ibid).
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דף קל\א   הזרוע והלחיים והקבה


The Reward for Slaughtering, Blessing and Examining


A person who slaughters a mundane animal gives the foreleg, cheeks and stomach to a kohen.  Ibn Ezra explains (Devarim 18:1) that these gifts were chosen as the kohen who slaughters korbanos with his arm should receive the foreleg.  The cheeks allow him to pronounce the berachah of the kohanim and the stomach is given as reward for examining the animal.  What is the examining?  Rabbi Aharon Levin, the av beis din of Risha, explains that this doesn’t mean examining for treifos as we have learnt (11a) that they didn’t have to examine the sacrifices for treifos, but the Rivash (163) sides with the opinion that they examined the lungs.





דף קל\א   הזרוע הלחיים והקבה


The Means to Eat Belong to the Kohen


HaGaon Rav Z. Sorotzkin zt”l explains that separating terumah and ma’aseros serves to bless the growth in the field and giving the foreleg, cheeks and stomach serves to grant a blessing while eating as when we eat, the food needs a stomach to digest it, cheeks – i.e., a mouth and teeth – to chew and an “arm” to bring the food to our mouths.





דף קל\א   הזרוע והלחיים והקבה


Gifts for the Kohen to the Rabbi


When the Malbim was appointed Rabbi, he addressed his congregation and said, “I only ask you for gifts like the gifts to the kohanim: the foreleg, cheeks and stomach.  The arm – that you should care about putting on tefillin.  The cheeks – be careful about shaving with a razor.  And the stomach – take care not to eat forbidden food…





דף קלא\ב   ובקוצרכם את קציר ארצכם לא תכלה פאת שדך


Not to Despair


Rabbi Chayim Ben ‘Atar explained:


Even if someone sinned and is punished with kareis and his life will be cropped – “and when you crop the harvest of your land, do not finish the corner of your field to crop” – do not finish your soul till the last root, saying what have I got to lose?  There’s always a chance to repent (Or HaChayim, Vayikra 19:9).





דף קלב\ב   התם בדתורא


A Sheep for a Kohen and a Bull for the Kohanim


Our Gemara explains that the gifts to the kehunah from a bull are distributed to many kohanim due to their size as opposed to the gifts from a sheep.  This is hinted in the verse (Devarim 18:3), “And this will be the statute of the kohanim (in the plural) if it is a bull; if it is a sheep, he shall give to the kohen (in the singular)…” (Yemin Yosef). 
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Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.























Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















4





מסכת חולין קכ"ח-קל"ד





י'-ט"ז סיון





ג'-ח' תשרי


























E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786








[image: image5.png]


[image: image6.jpg]nypyy

NITIND

vy
9 9 i
2377 557 |
Meorot HaDaf Ha Yomi © ¥ T

T T T T T




_1032106342

