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דף קלה\א   ראשית הגז


The mitzvah of reishis hageiz: criteria and the differences between it and separating chalah


This week Daf HaYomi learners are studying the chapter Reishis HaGeiz and this is a fine opportunity to become acquainted with this mitzvah, which has become so rare because of a few reasons, to be mentioned hereinafter.  But first we shall address the halachos of the mitzvah and define it.


Does reishis hageiz have a fixed amount?  A non-kohen who has five or more sheep must give some wool to a kohen at the time of shearing if the amount of wool of each sheep is no less than the weight of 12 sela’im, equivalent to about 240 grams (Geiz Tzonecha, p. 31).  Opinions differ as to the amount to be given.  Some say that the amount is fixed and does not depend on the number of sheep shorn but that one should always give five sela’im of wool, amounting to about 100 grams after cleaning the wool, whether five or a hundred sheep are shorn.  Others says that one should give a sixtieth of the wool shorn (see Derech Emunah, Hilchos Bikkurim, Ch. 10, S.K. 8 and 113).  The Vilna Gaon zt”l even maintained that one should pronounce a berachah on the mitzvah (Pe’as HaShulchan, 3, S.K. 39) but as for the halachah, one doesn’t say a berachah (see Derech Emunah, ibid, S.K. 1, and Tziyun Halachah, S.K. 5).


We emphasize that in contrast to terumah separated from fruit, and chalah separated from dough, the wool separated is not sanctified.  Furthermore, observing the mitzvah of reishis hageiz is not a condition for using the rest of the wool, it is solely a mitzvah to fulfil.  On the other hand, fruit from which terumah was not separated and dough from which chalah was not separated are forbidden to eat.


These facts will help us to understand the outstanding difference between the criteria of the obligation to observe the mitzvah of reishis hageiz and those of the mitzvah to separate chalah.


Both concerning reishis hageiz and the mitzvah of chalah there is a need for a certain amount to become obligated in the mitzvah.  But opinions differ in our Gemara as to two partners concerning the mitzvah of reishis hageiz and the halachah was ruled that as long as neither of them has the amount obligating the mitzvah, they are exempt (Rambam, Hilchos Bikkurim 10:14).  On the other hand, two partners to a batch of dough must separate chalah even though each one’s portion of dough does not have the amount obligating chalah.


Separating chalah relates to the dough and reishis hageiz relates to the owner: The difference between them stems from the essential difference we have realized that distinguishes the mitzvah of terumah from the mitzvah of reishis hageiz.  The mitzvah of reishis hageiz relates to the wool’s owner and not to the wool itself.  The proof is that the wool is not sanctified, and failure to separate it does not prevent use of the rest of the wool.  We must therefore say that a mitzvah is entailed upon a person who has five sheep with a certain amount of wool to give some wool to a kohen.  Therefore, as long as each partner does not have the required amount of wool to become obligated in the mitzvah of reishis hageiz, he does not become obligated to observe the mitzvah.  However, the mitzvos of terumah and chalah relate to the food from which the separation is performed as the separated portion becomes sanctified, and it is forbidden to eat the rest of the food before the separation.  We thus see that the mitzvah of separating chalah relates to the dough, that one mustn’t consume dough of a certain amount upwards, before chalah is separated.  So what’s the difference if the dough has one or more owners?  The main thing is that we have dough of the amount that obligates the separation of chalah (Chidushei Rabeinu Chayim HaLevi, Hilchos Bikkurim, ibid, and see Chazon Ish, Zera’im, Likutim, 7, S.K. 2).


HaGaon Rabbi Chayim of Brisk zt”l brings interesting proof (ibid) for this definition.  The halachah was ruled (138a; Rambam, ibid, halachah 15) that even if one shears wool and sells it before shearing the other sheep such that he never had the amount of wool required to become obligated in the mitzvah of reishis hageiz at one time, he is obligated in this mitzvah.


Apparently, why is there no need for the whole required amount to be in his possession?  However, now that we realize that the obligation relates to the owner who shears, not to the wool, what’s the difference if the wool is still here or if it disappeared?  The required amount accumulated with the shearer and that suffices to obligate him.





דף קלו\ב   רבי אלעאי אומר ראשית הגז אינו נוהג אלא בארץ


Making tzitzis from wool separated for the mitzvah of reishis hageiz


Until recently most of our people lived outside Eretz Israel and that is a sufficient reason to understand why the mitzvah of reishis hageiz was not observed in the past - outside Eretz Israel - as according to Rabbi Ila’i, this mitzvah is only practised in Eretz Israel, and the halachah was so ruled (Shulchan ‘Aruch, Y.D. 334:1).  Moreover, all the sheep in Eretz Israel belonged to gentiles and therefore even here the mitvah was not prevalent (Eretz Yisrael by HaGaon Rav Y.M. Tikutchinski, Mitzvos Hateluyos Baaretz, 12).


Reishis hageiz outside Eretz Israel: If we closely examine the works of the poskim, we find that the Tur stated (Y.D. 333) that outside Eretz Israel people followed Rabbi Ila’i.  In other words, even though the halachah was not decided according to him, people were lenient just as they were lenient concerning the other gifts to kohanim outside Eretz Israel (see at length Vol. 262 in the article “Gifts to kohanim in our era”).  However, Rambam asserts (Hilchos Bikkurim 10:1) that concerning the mitzvah of reishis hageiz, the halachah was ruled according to Rabbi Ila’i (see Shulchan ‘Aruch, ibid, se’if 1 and Beiur HaGera).


The Rishonim wondered greatly about this as Rabbi Ila’i includes all the gifts to the kohanim and he learns this from one interpretation: nesinah-nesinah.  In his opinion all the gifts to the kohanim are likened to terumah and just as terumah is not observed in chutz laaretz, all the gifts to the kohanim are not observed in chutz laaretz.  How, then, did the distinction come about between the mitzvah of reishis hageiz and the mitzvah to give the foreleg, cheeks and stomach, that we rule according to him only concerning the mitzvah of reishis hageiz?  (We expanded on the topic of the foreleg, cheeks and stomach in our era last week in Vol. 262 in the article “Gifts to kohanim in our era”).


Rabbi Ila’i’s statement was partially accepted: The Ran, after citing and rejecting various reasons, explains that the Gemara accepted Rabbi Ila’i’s opinion only partially.  They agreed with his comparison of reishis hageiz to terumah but rejected his comparison of the mitzvah of the foreleg, cheeks and stomach to terumah.  Terumah and reishis hageiz are similar in their manner of separation and may be said to have an identical nesinah - giving, that one must separate from a pile of wool or grain and give a kohen the separated amount.  The foreleg, cheeks and stomach differ: they are already separated and the owner does not have to choose them out. They are self-evident and their nesinah doesn’t resemble the mitzvah of separating terumah.


The Chasam Sofer’s practice on the eve of holidays: Still, some leading halachic authorities tried to observe this mitzvah even though they lived abroad because they heeded the Tur’s opinion.  The Chasam Sofer zt”l recounts (Responsa, Y.D. 301): “I had the custom to give the gifts of kehunah – the foreleg, cheeks and stomach – to my brother-in-law z”l…and thus is my wont on every holiday to slaughter an animal and separate the gifts from it and similarly reishis hageiz.”


When the Spinker Rebbe zt”l sent tzitzis from Eretz Israel: The endearment of this mitzvah encouraged an interesting custom prevalent in the past to use the wool separated for reishis hageiz for weaving tzitzis.  Thus we know that the grandfather of the Imrei Yosef of Spinka sent wool of reishis hageiz from Eretz Israel for weaving tzitzis (Geiz Tzonecha at the beginning).  This practice was so prevalent that some people became confused to believe that the major obligation is that the wool used for tzitzis should be from reishis hageiz while the other matters of tzitzis that require heeding were neglected… till the author of Eshel Avraham emphasized that tzitzis made properly with all the required details are preferred over tzitzis from Yerushalayim or that were woven from wool of reishis hageiz but whose kashrus is uncertain (Sefer Tzitzis, 197).


Performing two mitzvos with the same article: The Gerer Rebbe zt”l, author of Imrei Emes, offered an interesting explanation when he received such wool from his son zt”l, author of Lev Simchah.  It’s true that this wool has no sanctity but the Gemara says (39b) that an object with which a mitzvah was performed should be used for other mitzvos.  Therefore, there is an advantage to use the wool of reishis hageiz for weaving tzitzis (Michtevei Torah, 51).


דף קלח\ב   שילוח הקן נוהג בארץ ובחו"ל


When does shiluach haken apply?


The mitzvah of shiluach haken (to chase away the mother bird and then take the eggs or chicks) is one of the only mitzvos about which there are such polar opinions that some say it is a mitzvah that comes about only by means of a transgression!  But some says that it is like any other mitzvah that must be observed.  This article will explain these opinions and more.


The Torah commands: “If you come across the nest of a bird…do not take the mother with the offspring; chase away the mother and take the offspring for yourself” (Devarim 22:6-7).  We thus have a negative mitzvah – “do not take” – and a positive mitzvah – “chase away”.  All agree that one who takes the mother with the offspring transgresses the prohibition of “do not take the mother with the offspring” but he must chase away the mother.  From this point on opinions differ, as follows.


Should every mother bird be chased away or only if one wants to take the chicks?  The author of Chavos Yair zt”l and the Chasam Sofer are among the Acharonim who participated in the complex halachic discussion about the mitzvah of shiluach haken.  The main question is if every person who sees a nest must chase away the mother bird or perhaps only if one wants the chicks or the eggs, he has a mitzvah to chase away the mother and observe the mitzvah of shiluach haken.


The Chavos Yair and the Chasam Sofer each present many proofs to his opinion, one way or the other, many of them from our chapter.  Chavos Yair says that our Gemara (139b) interprets from a special verse that a person is not obliged to search out nests to observe the mitzvah.  We must conclude that a person who finds a nest must chase away the mother, such that we need a special concession that we are not required to search for nests.


The Chasam Sofer contends that it could be that this fine inquiry is in fact a difference of opinions among the Tanaim!  In his opinion the Tanaim disagreed about these two aspects in the mishnah (141a, as explained by Ravina 141b): According to Rabbi Yehudah, one must chase away the mother as a first obligation in any situation.  According to the Chachamim, however, shiluach haken is an advisory mitzvah to save us from sin.  Just as if someone wants to eat an animal, he must slaughter it but he’s certainly not commanded as a first obligation to slaughter – if he wants, he should slaughter and eat and if not, he won’t slaughter and won’t eat – in the same way, he who wants to take the chicks or the eggs must not do so without chasing away the mother.  If he wants, he’ll chase away the mother bird and take the chicks but if he doesn’t want, he won’t chase her away and won’t take the chicks (see his explanation).


The Chasam Sofer’s approach is supported by the Rashba (Responsa, I, 18; III, 283), who wrote that the aim of the positive mitzvah to chase away the mother is to prevent the prohibition not to take the mother with the offspring – a negative mitzvah connected to a positive one (lav hanitak la’aseh).  We thus see that there’s no mitzvah to chase away the mother aside from if one wants her chicks.


The Zohar: The pigeons’ cooing arouses Hashem’s mercy on Israel: If we examine the reasons for the mitzvah stated by our ancient chachamim, writes the Chasam Sofer, we notice an essential difference between them.  The Zohar states that when a pigeon is chased away from its nest it coos and whines for her offspring and arouses Hashem’s mercy on His children in exile.


The Rishonim: Chasing away the mother is meant to instill mercy in us: On the other hand, Rambam (Moreh Nevuchim, III, 48), Ramban (on the Torah) and Sefer HaChinuch (mitzvah 545) state that this mitzvah is meant to instill mercy in us, that we shouldn’t be cruel to uproot the mother with her offspring.


We can understand the Zohar’s reason also according to those who hold that it is an obligation to chase away any mother bird from its nest as the aim is to arouse Hashem’s mercy on us.  However, their opinion does not fit that of the Rishonim, that the mitzvah is meant to instill mercy in us, since if a person doesn’t need the pigeon’s chicks, what mercy will be instilled in him if he merely chases away the mother?  However, if the mitzvah concerns someone who wants to take the pigeon’s chicks, we well understand that Hashem wanted to instill mercy in us, that before we take the chicks we should chase away the mother so that she won’t see the action.


The Chasam Sofer concludes his long discussion with proof from our Gemara that it disagreed with the Zohar, and that if the “revealed Torah” disagrees with the “hidden Torah”, we follow the revealed Torah because “we have no affair with the hidden” and “that which is revealed is for us and our children” (Devarim 29:28).  Mishnas Chachamim writes (cited in Pischei Teshuvah, Y.D. 292:1) that in his opinion though someone who sees a nest does not have an obligation to chase away the mother, someone who doesn’t observe the mitzvah is punished “at a time of (Heavenly) anger” (see ibid and ‘Aroch HaShulchan, ibid, se’if 1 and 4, and Chazon Ish, Y.D. 175, S.K. 2).  Indeed, we know about great  Torah leaders who were meticulous to observe this mitzvah.


Should one grasp the chicks to observe the mitzvah?  Till now we have treated the topic of chasing away the mother.  We still must clarify, if the mitzvah does apply to anyone who sees a nest, how should he observe it.  Does it suffice to chase away the pigeon or perhaps one must take the chicks, as the verse states: “and take the offspring for yourself”?


Shiluach haken is a segulah to have children: The chachamim of Lublin were in doubt about this question and presented it to the Chacham Tzvi, who replied (83) that there’s no need to take the chicks.  The Chasam Sofer supports his statement with the famous segulah mentioned by Sefer HaChinuch (ibid), that observing the mitzvah of shiluach haken is a segulah to have children, as we are told: “and the offspring you will take for yourself”.  We thus see that the verse does not command us to take the chicks but indicates the merits of those who observe the mitzvah.  But Birkei Yosef wrote (Y.D. 292, and so wrote ‘Aroch HaShulchan, ibid; see ibid) that according to Kabbalah one should take the eggs.  We mention for your interest that some say in the name of Rabbi Pinchas of Koritz zt”l that reading the verses of the mitzvah is also a segulah for the same (Kan Tzipor, 188).





דף קמב\א   ודלמא מהרהר בעבירה הווה


What mitzvah can be cancelled by thought?


In honor of the siyum on Chulin, let us take ‘oneg - pleasure with a refining insight of the author of ‘Oneg Yom Tov zt”l, which he offered as a solution to a tremendous question.


There is a well-known difference of opinions as to if mitzvos require intention.  In other words, if someone observed a mitzvah without intention, did he fulfill his obligation or must he have in mind to act for the mitzvah for it to be considered a mitzvah?  The Ran states a very important fact in the name of Rabeinu Shmuel, that even according to those who hold that mitzvos do not require intention, he who does a mitzvah but has in mind that it shall not be counted for the sake of the mitzvah, is not considered as having performed a mitzvah.


Our Gemara cites Rabbi Yaakov, who recounted that he saw a boy sent by his father to climb a tree to chase away a pigeon and take the chicks – and the lad fell off the tree and died.  The boy observed two mitzvos – honoring his father and shiluach haken – about which the Torah says “so that it will be good for you and you will live long” but, nonetheless, the boy died.  Rabbi Yaakov thus proved that the Torah meant the life of the World to Come and the resurrection of the dead and not the life of this world.  The Gemara tries to contradict his statement with the question that perhaps the merit of these mitzvos did not stand up for the boy because at that time he was thinking of idolatry.


Let us focus on the Gemara’s question, which tries to find possibilities that would divest the boy of the merits of the mitzvah, and we wonder why there’s a need to go so far as to suggest that the boy thought of idolatry?  We just became familiar with Rabeinu Shmuel’s opinion that someone who performs a mitzvah with the intention that it should not be counted as such, indeed does not observe a mitzvah.  The Gemara could have explained that the boy intended that his act should not be for the sake of a mitzvah and thus the merit of the mitzvah did not stand by him.  As the Gemara did not use this simple contention, this is solid proof that it’s incorrect.  The question is why?


Well, the author of ‘Oneg Yom Tov takes Rabeinu Shmuel’s ruling, that one can intend that a certain act shall not be considered a mitzvah, examines it from all angles and reaches a most interesting conclusion.  Apparently, Rabeinu Shmuel’s ruling is perplexing.  According to those who maintain that mitzvos don’t require intention, the person’s thought is not part of the mitzvah.  How, then, can he interfere with the mitzvah by thought and prevent its application?


We must assume that Rabeinu Shmuel only meant acts which are not exclusively mitzvos but which sometimes might be a mitzvah and sometimes a mundane act.  In such acts a person may intend that he doesn’t perform them for the sake of a mitzvah but for mundane purposes.  However, concerning an act that is always a mitzvah, every time it is performed, one indeed cannot intend while doing it that the act shouldn’t be considered a mitzvah, and Rabeinu Shmuel did not mean such mitzvos.


Now let us examine the 613 mitzvos and we’ll realize that they are divided into two types.  Some of them are mitzvos every time they are performed, such as honoring one’s parents and shiluach haken.  We never finish their observance.  Someone who just finished honoring his father is not hence exempted from the same mitzvah a moment later.  The same applies to shiluach haken: one who encounters a nest must observe the mitzvah even though he observed it with another nest a moment before (according to those who maintain so; see the article “When does shiluach haken apply?”).  Some mitzvos can be observed only once, such as eating matzah on the seder night: after eating the required amount the mitzvah ends and eating more matzah does not constitute another mitzvah.


Now, concludes the author of ‘Oneg Yom Tov, it is obvious why the Gemara did not contend that the boy was thinking that he didn’t want to observe a mitzvah when he obeyed his father and chased away the mother bird.  Even if he had so thought, it wouldn’t have helped to disconnect the mitzvos from his act and he should have been credited with them, as every time a person honors his father or chases away a mother bird, it is considered a mitzvah, which cannot be uprooted by mere thought.
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Admirable Are You, O Israel


We have the merit to conclude tractate Chulin with its many chapters and complex topics.  Daf HaYomi learners finish the tractate with gratification, having completed one of the longest tractates in Shas, whose sugyos treat very practical and important subjects.  On this occasion we have gathered a few interesting letters.


We begin with two letters about the extensive expanding of Daf HaYomi learning overseas.


A person writes from Brooklyn:


To Meoros HaDaf HaYomi:


I enclose a photocopy of an invitation to a wedding held in Brooklyn last Shevat mentioning, “A Daf HaYomi shiur will be held immediately after the chupah”.


Admirable are you, O Israel!


*       *           *         *


Rav Yitzchak Hizblak from Bayit Vegan, Yerushalayim, was staying in Boro Park and was so impressed by what he saw that he captured the sight with a camera.  As a keen Daf HaYomi learner, he sought a place where it was learnt and very soon found it, to his surprise.  On 14th Avenue at the corner of 45th Street there was a big sign outside announcing that the Daf HaYomi is learnt there every evening between 8:30 and 9:30.  “I entered, participated and enjoyed immensely.”


An idea for gabaim to increase participation in the Daf HaYomi.





Rashi’s Commentary


A person from Tel Aviv gave the above title to his interesting letter.


I entered the room in the beis midrash for ba’alei teshuvah in central Tel Aviv and sat down in my place with a sigh, expressing the essence of my despondent thoughts.  As a middle-aged ba’al teshuvah in Tel Aviv, this place was a wonderful refuge from the busy world.  That day I felt like a lost sheep in the beis midrash because the Rav was late due to his grandson’s bris.  Another lost sheep joined me with a cup of black coffee and we sat waiting in silence.  


 “Do you know who influenced me to do teshuvah?” he asked.


I strained my memory and mentioned several famous Rabanim specializing in this area.


 “Rashi convinced me to do teshuvah,” he announced.


I looked at him suspiciously.  Considering that Rashi lived a thousand years ago, his version was rather unusual.


 “One day,” he began, “I happened to enter a small synagogue in North Tel Aviv while the Rabbi was delivering a short lesson in the weekly Torah portion with Rashi’s commentary.  Till that fateful day I had made infinite attempts to discover my way in life but they always finished at a dead end.  I had a thousand answers to every question and a thousand questions for every answer.  Sometimes when I examined the Chumash or Tanach, I would fit the contents to my way of life and the verses, whenever I examined them, always meant something else to me.  Till that day when I became familiar with Rashi.  The commentary so hypnotized me and his exact explanation enabled me to immediately understand that I was grasping the absolute truth and that any other search was superfluous.  Since then I thirstily learnt Rashi’s history and thus became exposed to his great work.  I realized that everything I know about the Torah, faith and myself must undergo…Rashi’s commentary.


 “You know what’s most surprising,” he finished with a smile.  “After a short while I discovered that my birthday, 29th Tamuz, is also the day of Rashi’s demise 999 years ago.”





To Meoros HaDaf HaYomi:


I have the merit of participating in the Daf HaYomi for many years.  A few years ago I moved to Bnei Berak and learnt the Daf alone for a short while till I realized that the learning was difficult for me without hearing a shi’ur so I joined a shi’ur.  When we started a new tractate, I was requested to be the magid shi’ur in a synagogue near my home and I gladly consented.  When we started Horayos, I knew that in a short while we would start Seder Kodoshim and I felt discouraged.  I decided to stop delivering the shi’ur and return to hearing the usual magid shi’ur.  


A week before we started Seder Kodoshim I met a talmid chacham, a famouse darshan and magid shi’ur.  I told him about my thoughts and he replied, “We are in Hashem’s world.  How can you give up?  Does the Torah belong to you?  Anyone who learns Torah needs help from above whether he learns Berachos, Megillah or Horayos, and whether he learns Zevachim.  Don’t give up,” he begged me.


I consented.  Now we are about to finish Chulin and no one’s gladder than I.  Hashem helped us.


*       *           *         *


In Chulin we devoted much attention to slaughtering animals and fowl, their examination and the care required during shechitah.  A very interesting letter was received from Rav Yitzchak Brilant of Yerushalayim on this topic.


To Meoros HaDaf HaYomi:


I learnt the halachos of shechitah years ago.  The abattoir where I learnt wanted to slaughter turkeys and they invited the Rabbi of Bnei Berak, HaGaon Rabbi Yaakov Landa zt”l, to grant a hechsher for their enterprise.  He checked the site thoroughly, asked pertinent questions and when the time came to slaughter, the owner asked him to keep a distance as a turkey reacts forcefully and much blood spurts from it.  But Rabbi Landa strongly objected.  “I came from far away to examine the situation closely,” he said.  He was given a white apron and he approached the fowl, surrounded by workers who witnessed his wonderful devotion.


*       *           *         *


We conclude with a moving anecdote that I witnessed myself.


A few weeks ago there was a well-attended event that captivated the masses, who eagerly followed a ball moving about with the mighty effort of a group of hefty men trying to maneuver it.


The magid shi’ur, well involved in the doings of the participants’ lives, finished the session, warmly turned to a participant and shook his hand.  “It’s really nice that you came today.  I appreciate it.”  The participant reacted with determination.  “I came specially, on purpose,” he said.  The magid shi’ur’s eyes filled with holy tears.  We cannot estimate what a wonderful impression of Torah that father imprinted on his family when he proved to them by his deeds, not with mere speech, that the dearest thing to him is the Daf HaYomi.


We pray that Hashem will enable us to continue to learn His Torah with joy and nachass and that we and our offspring will merit to study the holy Torah.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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( The Chasam Sofer’s practice on Erev Yomtov


( Does the “first shearing” have a changing or fixed amount?


( Chalah relates to the dough; reishis hageiz relates to the owner


( When the Spinker Rebbe zt”l sent tzitzis from Eretz Israel


         ( Reishis hageiz outside Eretz Israel


( Performing two mitzvos with the same article


( Shiluach haken if you don’t need the chicks 


( Shiluach haken - a segula for having children
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Saying a Hadran Is a Segulah to Banish Forgetfulness


When we finish a tractate we are accustomed to mention the names of Rav Papa’s ten sons.  It is generally assumed that they were all the sons of Rav Papa, Rava’s famous pupil.  However, the author of HaEshkol (Hilchos Sefer Torah) claims that they weren’t his sons as his son Aba Mar is missing from the list.  He also mentions that these ten cite halachos in the name of Rav Chisda, who lived in the generation before Rav Papa, and, if so, they were surely not Rav Papa’s sons.  


It is interesting that when he relates to mentioning their names on finishing a tractate, he says “…and they said that they contain a kabbalah to banish forgetfulness”.





Be with Us in the Next World


A reader sent us a fine pearl for the siyum of the tractate:


On concluding a tractate we pray that “it should be with us in the next world.”  HaGaon Rabbi Yehudah Tzadkah zt”l said: Chovas HaLevavos writes that someone who speaks lashon hara’ causes that all his merits pass over to the person slandered.  So that it should not be that a person would come to the next world and discover that the tractate he learnt has disappeared, we pray that “it should be with us in the next world”.


דף קמב\א   מצווה קלה


Why Is Shiluach HaKen Called an Easy Mitzvah?


Our Gemara defines shiluach haken as an “easy mitzvah” as the monetary loss therein involved – the cost of a pigeon – is very slight.  Are there no other mitzvos with a small cost?  The Gerer Rebbe zt”l, author of Imrei Emes, would say:  The mitzvah of shiluach haken needs no preparation – “if you come across a nest” – therefore it’s an easy mitzvah because preparing for a mitzvah is a hard task (cited in She’arim Hametzuyanim, p. 624).





דף קלה\א   וכמה נותנין לו...כדי לעשות ממנו בגד קטן


The Mitzvah of reishis hageiz: Only After Adam’s Sin


The Gemara says that a kohen got the wool of reishis hageiz in an amount sufficient to make a small garment.  The Midrash says (Bereishis Rabah, parashah 1) that the world was created by the merit of three mitzvos – chalah, ma’aseros and bikkurim – as they are all called “first” (reishis): “the first of your dough”, “the first of your grain”, “the first fruit of your land” and that is what the verse meant: “Bereishis Hashem created…”  Where did the mitzvah of reishis hageiz disappear to?  HaGaon Rav Chayim Kanievski replied: Rambam wrote (Hilchos Bikkurim 10:5) that the aim of this mitzvah is to clothe the kohanim.  Before Adam’s sin there was no need for clothing (Ta’ama Dikra, Bereishis).
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