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דף ו\ב לאסור חלבו


 “That which comes from the impure”: criteria and limits


In this article we shall focus on a basic Talmudic rule supported by the sugyos we are now learning: “That which comes out from the impure is impure; that which comes out from the pure is pure.”  In other words, the product of an impure animal is impure and forbidden to eat while the product of a pure animal is pure and may be eaten.  Therefore, the egg of an impure bird is forbidden to eat although the egg is not a bird and the Torah only forbade eating the bird.  In the same vein, the milk of an impure animal is forbidden though there’s no doubt that the milk is not part of the animal’s body, as that which comes from the impure is impure.  Now that we have learnt this important rule, we shall give it its unique character, while examining other instances.


Eating bees’ legs: Many Rishonim (Tosfos, ‘Avodah Zarah 69a, s.v. Hahu; etc.) have difficulty in understanding how one may eat bees’ honey as it contains parts of the bees’ legs, which were in contact with the honey during its preparation.  In the past we devoted an article (‘Avodah Zarah 69a: “Honey as a preservative and a digesting material”) to understanding the Rishonim’s replies.


Most Rishonim explain that honey has a unique attribute, that anything contained in it becomes honey (provided it isn’t whole)!  Therefore, it is permitted to eat honey into which parts of bees’ legs fell, as they became honey.


Why bees’ legs aren’t “that which comes from the impure”: Apparently, we now have two outstandingly contradictory halachos.  After all, milk from an impure animal is forbidden because “it comes from the impure”.  Why, then, are bees’ legs any better just because they became honey?  Aren’t they “that which comes from the impure”?  The fact that the honey dissolves the bees’ legs apparently cannot permit them, because the honey produced therefrom is “that which comes from the impure” and should be forbidden.


The great principle of “that which comes from the impure”: Because of the essential contradiction between the two halachos, the Acharonim explained (see Responsa Zecher Yitzchak, II, 46, os 2; Responsa Chelkas Yoav, Y.D. 7; Kehilos Ya’akov, Bechoros, §5) that we have an important definition that lends a new character to the rule of “that which comes from the impure is impure”.  Let’s start with the bees’ legs.  The Torah forbade us to drink an animal’s blood.  If, for some reason, the blood became water, it may be eaten as the Torah forbade drinking blood whereas the material before us is no longer blood.  In the same vein, the Torah forbade eating bees but as soon as a bee became honey, it is no longer a bee.  The forbidden article disappears and we have a new entity.  However, that which comes out from the impure, though it is utterly different from the impure entity from which it came – the milk doesn’t resemble the animal at all – it is nonetheless forbidden as the reason for its prohibition does not stem from its essence: it isn’t forbidden because it is an “impure animal” but because it came therefrom.  Its origin is the reason for its prohibition.  Therefore, that which comes from the impure is always forbidden, as it is impossible to change the past: it came from something forbidden and such it always will be.  However, a bee, the reason of whose prohibition is because it is a “bee”, is forbidden as long as it is a bee but as soon as it stops being a bee, its prohibition disappears.


Milk from a pure animal: Is, then, any article whose essence has changed allowed to be eaten?  Why does our Gemara explain (6b) that had the Torah not permitted us to drink the milk of a pure animal, it would be forbidden because milk originates from the animal’s forbidden blood, which turns into milk.  When the blood became milk its essence changed.  Why, then, did we need a special verse to allow us to drink milk?


The Acharonim also paid attention to this question and they explain that any change which is part of the natural process of the discussed article and embedded in the secret of its production is not considered a change which enables the article to escape the prohibition.  Therefore, as the Torah forbade eating blood and this blood naturally becomes milk in the animal’s body, the blood which becomes milk is included in the Torah’s original prohibition and there’s no reason to assume that the prohibition doesn’t apply to the milk.  However, if the change is not part of an article’s natural process – such as bees’ legs dissolved in honey and becoming honey – they have essentially changed: they have stopped being bees’ legs and became honey (see Kehilos Ya’akov, ibid).





דף ז\ב דבש דבורים מותר


Propolis, wax, pollen and royal jelly: May they be eaten and why?


A glimpse of our sages’ outstanding wisdom is revealed in our Gemara, which treats the permission to eat bees’ honey.  Though “that which comes from the impure is impure and that which comes from the pure is pure”, our sages taught that honey coming from a bee, which is an impure sheretz, is pure because “they envelop it in their bodies but don’t exude it from their bodies”.  Rambam defines this in the following manner (Hilchos Maachalos Asuros 3:3): “The honey of bees and wasps is permitted because it is not an extract of their bodies but they gather it from the flowers in their mouths and disgorge it in the hive to provide themselves with food.”  Modern scientists have found that honey accumulates in a bee’s craw.  The craw has a valve which prevents the honey from reaching the stomach and the process of the substance becoming honey comes about by a natural combination of the materials gathered by the bee without any active meaningful participation of materials from its body. Aside from honey, bees produce other important materials, including propolis, wax, pollen and royal jelly.


Wax: The wax is produced in the bee’s body by eating honey.  To produce 10 grams of wax, it must eat 100 grams of honey.  It then exudes the liquid wax through special glands.  The bee chews it and makes honeycomb from it.  The question to be considered is whether the wax is allowed to be eaten.  Indeed, the mishnah says (‘Avodah Zarah, 2:7): “These are permitted to be eaten…and honey and davdaniyos.”  Rambam explains (commentary on the Mishnah, ibid) that davdaniyos are honeycombs.  HaGaon Rabbi Shlomo Zalman Auerbach zt”l explained this permission in that the wax itself lacks a taste and is not defined as food and therefore is permitted while sucking it to eat the honey is only like sucking a stone smeared with sugar (Bedikas HaMazon Kahalachah, p. 149).  HaGaon Rav Moshe Vay adds a few reasons and interesting proofs to permit eating wax, including the Tur’s ruling (O.C. 433) that one may check for chametz with a beeswax candle but not with a candle made from forbidden fat as it may drip on utensils and render them treifah.  We thus see that beeswax is permitted and doesn’t render things treifah.


Propolis: Propolis is a Latin word meaning “before the city”.  It is an antibiotic substance gathered by bees from resin and flower-bud sheaths.  The bee gathers the substance, mixes it with wax and uses the product to upholster the hive walls.  This material also prevents disease and rotting in the hive and served the ancient Egyptians to embalm royal corpses.  Today propolis is widespread for medical uses and as far as the halachah is concerned, it may be eaten as it doesn’t pass through the bee’s body at all.


Pollen: Pollen becomes attached to the bee’s legs and serves as food for the larvae in the hive.  It is expensive because it is known to aid digestion.  It also does not pass through the bee’s body and the halachah allows us to eat it.


Royal jelly: The major problem among products from bees is royal jelly.  While the larva stays in its cell, it is fed with a thick, white liquid, very bitter to taste, that is exuded from a gland in the bee’s head (all the larvae are fed with it but the bees destined to be queens are put in bigger cells with room for much more of the substance; it is therefore called “royal jelly”).  Royal jelly is not eaten in its natural form due to its bitterness but is marketed mixed with honey (3%) and is extremely expensive.  Experts point out that it is wonderfully beneficial for curing and strengthening people.


The bees produce the royal jelly by eating honey and pollen.  This combination differs from honey in that it is produced by the bee’s body with different substances exuded from the body to aid its preparation.  Apparently, it is forbidden to be eaten as “that which comes from the impure is impure”.


Rabbi Auerbach conducted a long correspondence about the issue with HaGaon Rabbi Eliezer Yehudah Waldenberg (see Responsa Minchas Shlomo, II, 64; Responsa Tzitz Eli’ezer, XI, 59 and XII, 54).  Among the reasons to be lenient brought before Rabbi Auerbach, it was claimed that experts dicovered that the phases of preparing royal jelly are completely identical to the phases of preparing honey and if Chazal permitted honey, we should permit royal jelly as well.  Rabbi Auerbach replied that we wouldn’t have permitted honey had Chazal not explicitly ruled so, especially that royal jelly does not have the same characteristics as honey.  The only reason to permit it that comes under discussion is the fact that royal jelly is bitter and considered inedible and therefore there is no prohibition to eat it.  However, he cites examples of bitter substances regarded as food and therefore asserts: “I do not rule to forbid it or to allow it.”  Considering an ill person who needs royal jelly for medicinal reasons, he writes that nothing prevents him from eating it, while he supports his decision on a few reasons.  Sefer HaKashrus (by Rav Y. Fuchs, 21, se’if 48; see the sources ibid) limits this permission on condition that the royal jelly should be made insignificant in 60 parts of ordinary honey.  In other words, he who prurchases 100 grams of honey mixed with royal jelly should take care that the amount of royal jelly should not exceed 1.666 grams.  It is also recommended to swallow the royal jelly in a capsule without its touching the mouth, the palate, the tongue and the throat (however, see Minchas Shlomo, ibid, that it seems that he permits it in any fashion, and see what HaGaon Rav Chayim Greineman wrote on Bechoros, §2, os 7).





דף יב\א איןפודין...ולא בטריפה


The amazing discovery after slaughtering the sheep of pidyon


In our era there are few opportunities for an ordinary person to witness the mitzvah of redeeming the firstborn donkey and only a few have had the merit to perform this mitzvah themselves.  HaGaon Rabbi Yaakov Hillel, Rosh Yeshivah of Yeshivas Ahavas Shalom in Yerushalayim, wanted to observe this mitzvah 22 years ago and no one could imagine the number of mitzvos of learning Torah which came about due to that redemption.  They all were discussing whether the pidyon ever took place or not!  The occurrence happened thus, as explained at length in Yalkut Petter Chamor, published by Yeshivah Ahavas Shalom after the event:


The ceremony of redeeming the firstborn donkey was held in the presence of a large audience after three previous attempts to observe the mitzvah had failed.  A young female donkey bought and entrusted with an observant family in a moshav died while it was pregnant.  Another donkey remained alive but the fetus died.  The third donkey gave birth to a female.  The fourth donkey had the merit to realize the expectations of many when it gave birth to a firstborn male that had to be redeemed.


The Torah commands us to redeem a firstborn donkey with a lamb and give the lamb to a kohen.  If the donkey is not redeemed, it must be beheaded.  Therefore, immediately after its birth a ceremony was arranged in the presence of many people who witnessed the giving of the lamb to the Rebbe of Toledos Aharon zt”l, who was a kohen.  Rav Hillel bought the sheep back from the Rebbe to slaughter it and observe the mitzvos of giving the gifts to the kohanim.


The next day the sheep was slaughtered and discovered to be treifah!


What a calamity.  Our mishnah explicitly says: “It must not be redeemed with a calf…or a treifah.”  Is this true?


Let’s start from the easy side.  Our Gemara teaches us that when a person must redeem a firstborn donkey, he may redeem it in two ways: with its value or with a lamb.  With it value means that he must give a kohen the monetary value of the donkey.  The donkey may also be redeemed with a lamb, even if its value is less than the donkey’s.  Our mishnah says that the donkey must not be redeemed with a treifah lamb.  However, if the lamb is equal in value to the donkey, nothing prevents him from using the treifah lamb as money, as a valuable article, to redeem the donkey.  Therefore, since in this case the lamb’s value exceeded that of the newly born donkey, apparently there’s no reason for the many doubts that arose following the event.


However, some remarked that as the donkey’s owner meant to perform the redemption with the lamb itself and not by means of its value, he therefore didn’t succeed.  The mitzvah can be observed in two ways, so the redeemer must have in mind which way he wants to observe the mitzvah.  In our case the redemption with the lamb as a lamb did not succeed as it was found to be treifah whereas he never had in mind to redeem the donkey by means of the lamb’s value.


From then on the opinions multiplied.  Most of the talmidei chachamim contended that it didn’t matter if he didn’t have in mind to redeem the donkey with the lamb’s value but it sufficed that the lamb the kohen received was equal in value to the donkey.  What difference does it make if the redeemer had in mind to redeem the donkey by one way or another?  The main point is that the lamb received by the kohen performed its task.  On the other hand, others claimed that the redemption was void.


Some talmidei chachamim contended that one should find out what status of treifah rendered the sheep inedible.  Some treifos are certain while others were regulated because of a variety of doubts and suspicions.  If the sheep had a sirchah ruled to be treifah because of a doubt, then even if another redemption must be performed, the second sheep doesn’t have to be given to a kohen as someone who wants something from his companion must produce proof.  That is, the kohen would have to prove that the first redemption didn’t succeed (the process of redemption takes place in the following manner: the donkey’s owner takes a lamb and transfers it to the ownership of the general kehunah tribe and the donkey is thus redeemed; he then must give the lamb to a kohen).


Another contention was that even if the sheep was surely treifah, there’s no certainty that our mishnah means that the redemption by means of a sheep found to be treifah did not succeed.  In other words, if a sheep that served for redemption was slaughtered and found to be treifah, it could be that at the time of the redemption it wasn’t treifah and, indeed, we assume that it wasn’t treifah but was healthy like most sheep.  Our mishnah, which rules that the redemption must not be performed with a treifah sheep, means a sheep which while still alive was known to be treifah and then the redemption doesn’t take effect (as Rashi and other Rishonim indeed wrote).


At any rate, despite everything, another redemption was arranged by giving $100 to the Rebbe, equal to the value of the young donkey.  Did the halachic discussion stop there?  It only began.  Talmidei chachamim started to discuss if one may perform a redemption with modern bills…but to this topic we should devote a separate article.





דף יג\א לא רצה לפדותו עורפו מאחוריו וקוברו


The mitzvah to behead a firstborn donkey


Some conscientious people want to achieve all the mitzvos by finding ways to obligate themselves in all the mitzvos that can be observed, such as redeeming a firstborn donkey by buying a donkey about to give birth, or shiluach haken, by purposely going to a nest.  Such conduct has great benefit and according to Kabbalah there are exalted lofty purposes to observe all the mitzvos (Sha’ar HaMitzvos by Rabbi Chayim Vital zt”l, in the preface, cited in Orchos Yosher by HaGaon Rav Chayim Kanievski, p. 86).


Is beheading the donkey a mitzvah?  An interesting halachic subject came about through people who observed the mitzvah to redeem a firstborn donkey when they wanted to clarify if there is any advantage in purchasing another donkey, waiting for it to give birth to a firstborn and then behead it to observe the mitzvah to behead it.  In other words, is beheading it a mitzvah at all and if so, should it be preferred to redemption?


As we know, as soon as a firstborn donkey is born, it is a mitzvah to redeem it with a lamb or by means of its value.  “And if you don’t redeem it,” says the Torah, “you will behead it.”  The question is, then, is the beheading considered a mitzvah or does the Torah command the donkey’s owner to behead if he didn’t observe the mitzvah to redeem it?


Rambam asserts (Hilchos Bikkurim 12:1): “It is a positive mitzvah for anyone to redeem a firsborn donkey with a lamb and if he doesn’t want to redeem it, it is a positive mitzvah to behead it, as we are told: ‘…a firstborn donkey you will redeem with a lamb and if you don’t redeem it, you will behead it’ and the mitzvah to redeem it takes precedence over the mitzvah to behead it.”  We thus see that he calls the beheading a positive mitzvah.  To tell the truth, even our mishnah uses this phrase when discussing beheading: “The mitzvah to redeem it takes precedence over the mitzvah to behead it.”  But this fact does not prevent the Raavad from remarking that the beheading is no mitzvah at all and, on the contrary, is a transgression, that he who beheads the donkey harms the kohen’s wherewithal as the donkey belongs to the kohen till its redemption.  He explains our mishnah’s phrasing – “the mitzvah to behead it” – in that the mishnah borrowed this expression from the beginning of the sentence addressing the mitzvah of rdemption.


The secret of the beheading: The radbaz writes about the Raavad’s statement (in his commentary on Rambam, ibid): “Does he call what the Torah allowed a transgression?”  As he concludes, he reveals somewhat of his knowledge of Kabbalah when he wondered about the Raavad as to how could he write that the beheading is a transgression as he surely knew its secret.


The disagreement of Rambam and the Raavad focuses on a beraisa cited in our sugya (10B), which defines the beheading as a punishment for the donkey’s owner for not redeeming it.  The Raavad relies on this as clear proof that the beheading is no mitzvah at all while Rambam, writes Maharit Algazi (s.v. Mesanei), assumed that this beraisa is no according to halachah as in the Mechilta opinions differed as to whether the beheading is a mitzvah and Rambam adopted the opinion that it is a mitzvah.


Some wanted to explain Rambam’s opinion, that the redemption and beheading are two mitzvos to be chosen from but that the mitzvah of rdemption should be preferred, till they wrote that he who observed the mitzvah to redeem a firstborn donkey and had another firstborn donkey should behead it (see Yalkut Peter Chamor, who cites this opinion).  However, this opinion is rejected by the halachah and according to all poskim, the mitzvah of redemption always takes precedence, even according to Rambam (see ibid).


A donkey’s owner who has neither a lamb nor money: The author of Shebet HaLevi writes (Responsa, II, 174) the halachic implication stemming from the disagreement of Rambam and the Raavad is expressed if the donkey’s owner cannot redeem it, neither with a lamb or with money.  According to Rambam, at the end of the 30 days during which it must be redeemed he should behead it and thus observe the mitzvah.  But according to the Raavad, he should wait till he has a lamb or enough money and not ignore a positive mitzvah as the beheading is no mitzvah at all (however, it doesn’t seem so from Responsa Radbaz, I, 496).


As since according to Rambam, the beheading is also a mitzvah, Rabbi Shlomo Refael Galiko wrote (Sha’ar HaMitzvos, p. 47) that he who needs to behead the donkey should say “Leshem yichud Kudsha berich Hu ushechinteh, I am about to behead a firstborn donkey to observe a positive mitzvah.”
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Reb Zerach


The mighty roar of a lion was heard from the colorful coach.  The exhausted lion closed its tired eyes forever and its owner burst into tears…


A Daf HaYomi magid shi’ur addressed his audience.  He has adopted an interesting and original custom.  As the shiur approaches a siyum, he consults the participants if anyone wants to hear encouragement concerning a particular topic.  As they were finishing Chulin, a participant requested that the magid shi’ur devote his words to reinvigorate learners not to be frightened by hardships they encounter and continue to set aside time for Torah.


“If you want some encouragement to cope with difficulties,” replied the magid shi’ur, “I’ll tell you a story.”  


A participant who liked the tale wrote it down and sent it to us.


*               *                 *


People said about Reb Zerach that there was no vocation he hadn’t tried.  In his youth he was a water-drawer, a baker, a tailor and a shoemaker.  Sometimes he was occupied with several trades at the same time.  He eventually became a wagon-driver and once was even appointed to serve the local poritz to prepare his horse, till he was angrily dismissed after the nobleman slid with his horse into a muddy puddle – by Zerach’s fault, of course.


He really tried everything and that was his problem.  He never adhered to one trade.  As soon as he encountered some difficulty, he would relinquish his job and frantically seek another.  In fact, he lacked most of the attributes a person needs to survive.  And that’s exactly why he agreed to accept the strangest task he’d ever heard of.


Once, he remembered with a smile, he was paid to applaud enthusiastically at the end of the speech of an important person, and to cheer the sleepy audience to do likewise.  Another time he had to masquerade as a wealthy dignitary.  They dressed him in rich garments, provided him with servants and he sat at the top table, which had to be filled with honored people.  But the task now put on his shoulders and, in fact, on his whole body, was terrifyingly strange  it was the first time in his life that he really doubted if he should have accepted the task.  But the substantial sum offered him and his lack of money joined to make him decide to agree.


Everything started with the mighty roar of a lion heard in the middle of the night from a colorful coach at the edge of town.  A wandering gypsy left the coach weeping bitterly.  The old lion had closed its eyes forever.  How hard he had worked on the preparations for the circus show supposed to take place at noon and now the most experienced king of the animals suddenly died.


He sat down on a mat and sadly stared at the darkness.  Even if he would quickly acquire a lion from somewhere, that would be no solution.  If the approaching show were ordinary, that would suffice.  Till noon he could train the lion to jump through a heated iron ring.  People needed nothing more.  The trouble was that the show included a competing circus.  The mayor had initiated the rare meeting to celebrate the town’s centennial.  The municipal orchestra would play a stirring march and the lions were supposed to dance to the tune.


He had devoted long months to train the lion.  His son held a trumpet and tried to imitate the march as the father held the lion and led it regally along lines marked on the ground.  The lion surprised him with its musical aptitude and it cooperated merrily.  As soon as the march was heard, the lion would run to patiently wait till the gypsy tied a bow around its neck and then it would joyfully march to the training ground, wagging its royal tail.


But the lion died.  Now all the honor would go to the master of the competing circus.


The gypsy stood up and walked towards town to drown his sorrow in drink.  The innkeeper was known for his good ties with different people and was even more famous for his original ideas.  No one could forget how he organized a huge demonstration of a thousand children opposite the governor’s home against increased taxation.  He and his helpers gave each child a big sign and they marched past the governor’s window, who didn’t see the children smiling behind the huge signs.


The gypsy entered the tavern as his eyes indicated sorrow of the type that the innkeeper had learnt to turn into a side income.  A hand supported his arm and led him to a corner table.  The innkeeper ordered the waiter to bring two glasses of strong drink, the kind that could revive a corpse.  After a quarter of an hour of smiles and “wow”s, a few shining coins were slipped into the innkeeper’s greedy hands and the two set out to Zerach’s home.


Zerach had already gotten up.  He was unemployed and for years he had not enjoyed proper sleep.  On this steamy summer night he was sitting in his yard, watching the fireflies.  The sound of the approaching footsteps immediately aroused him.  Seeing the gypsy, his heart skipped a beat but as soon as he saw the innkeeper, his breath returned.


 “Sit down, Reb Zerach.  We’ve come to you with an irresistible offer.”


“Now?  In the middle of the night?”


“Yes, now, in the middle of the night so that no one should hear.”


A still breeze ruffled the high tree as the two explained their offer to the stunned Zerach.  He turned his hat on his head about 20 times till he found words and all he could finally say was “You’re crazy.”


The gypsy began to retreat but the innkeeper sat him down with a pat on the shoulder and began to talk Zerach into it.  “Look, Zerachke.  We’ll stand at the side with a bow and an arrow, a rifle, a spear, a knife and a sword.  We’ll protect you from anything and don’t forget the tremendous amount you’ll earn if you agree.”


Zerach asked them to leave him alone for an hour.  As soon as they left, he began to jump around his yard tentatively.  One thousand five hundred rubels were no small reward for a half-hour’s work!  He almost woke his wife to tell her about his wonderful fortune but immediately changed his mind.  If she would know what was about to happen, she would lock him up in his room.  She would never consent.  It was better that she knew nothing.


After an hour the two impatiently returned.


 “Well, Zerach?”


 “I don’t know.”


 “Two thousand rubels,” announced the gypsy.


 “Shut up,” said the innkeeper. “If he doesn’t want it, we’ll offer the job to someone else.”


Zerach agreed.


 “Go to sleep,” the gypsy instructed, “and in the morning come to my coach by the river.


Morning came and Zerach carefully stepped among the confusion of complacent animals.  The skinned lion lay in a corner of the coach, covered with flies.  The reeking lion’s skin was stretched on sticks in the middle of the room.  “I purposely didn’t clean it,” explained the gypsy, “so that the lion from the other circus won’t detect the difference.”  Zerach’s teeth began to rattle aloud but the gypsy said that he didn’t mind that his teeth trembled as long as his legs were sturdy.


Zerach was duly donned with the lion’s skin and the gypsy brought blankets and pillows to stuff between the lion-skin and Zerach’s skinny body.  For a long while the gypsy imitated the lion’s walk as Zerach observed, trying to emulate him, to the trainer’s partial satisfaction and to the acclaim of the innkeeper, who watched with amusement.  There was only one problem that escaped their attention: how would the new lion wag its tail?  They finally succeeded in putting a small mouse into the empty tail where it jumped in fright and wagged the tail.


A rumbling growl was heard from the other side of the circus, which soon became a mighty roar.  Even the audience was terrified but they soon recovered, applauding eagerly behind the high fence.  The show was about to start.   The gypsy creatively plunged his head into an empty wooden barrel and let out a resounding roar. More applause.


The petrified Zerach felt faint.  Maybe, he suggested in a trembling voice, each lion could dance alone?  “Don’t be afraid,” the gypsy patted his back as another roar was heard.  The two lions stood behind the gates at the sides of the grounds, the orchestra began to play the march and the competing lion jumped lightly and moved its head from side to side.  The audience laughed loudly.


The gates opened and the lions approached each other along a red carpet.  Zerach crawled on all fours, avoiding looking into the frightening eyes of the other lion approaching him.  The sharp sound of a trumpet was heard and the orchestra began to play the second stanza, which was particularly stimulating.  Now the lions were supposed to dance with each other.


Zerach felt his soul about to leave his body and depressing thoughts filled his mind.  What evil did he do that he was destined to die in a lion’s teeth?  His blood drained from his face, his heart beat slowly and he almost didn’t notice what was happening.  Better to die of a heart attack, he consoled himself, than to be prey to the teeth of the fearsome lion that continued to march toward him.  Viduy, he remembered: the time has come to say the last confession.  The two lions continued to approach each other.  Suddenly both of them rose up and shouted, “Shema’ Yisrael...”


*                             *                                *


If we just would consider the hardships we encounter with the same regard that we give those already behind us, everything would be different, the magid shi’ur concluded.  There are many obstacles on our way that seem insurmountable, while they’re only bubbles.  Of course, not everything is easy or simple.  But at least we should give time a chance and in most cases it turns out that everything is not so awful.  We must therefore decide that even if a hardship arises, making us think that we must give up participating in a shi’ur, we should put off the fateful decision for a day, three days or a week.  So that we won’t be sorry afterwards for things that didn’t have to occur at all.
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The important work


Gez Tzonecha


has appeared in a new edition as an inclusive compilation of the halachos of reishis hagez and matters pertaining to the zeroa’, lechayayim vekeivah.


Available at choice bookshops 


or by phone 03 6164725.  Published anew by Meoros HaDaf HaYomi.  Reduction for magidei shi’ur.














Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.



































E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786








