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דף מט\ב   הכל מודים כל היכא דליכא אלו חמש סלעים


The mitzvah of pidyon haben is a financial obligation to the kohen


What should a firstborn do if his father didn’t redeem him?  He should redeem himself with five sela’im.  And what should that person do if he only has five sela’im and begets a firstborn?  Should he redeem himself or his son?  Our Gemara raises this question and asserts that “everyone agrees… he takes precedence over his son.”


One mustn’t spend more than a fifth of one’s wherewithal on a mitzvah.  Everyone is familiar with the famous rule: “He who spends should not spend more than a fifth”, mentioned about charity and about observing mitzvos (Remo, 656, and see Mishnah Berurah, ibid, S.K. 7).  According to this rule, a person is not obligated to spend more than a fifth of his wherewithal on observing mitzvos lest he become poor and need the aid of others.  As such, we must understand why this person must redeem himself or his son if all he has is five sela’im.  (See Chazon Ish, Kidushin 29b, that the case of the Gemara must involve someone who has no other property).


This question bothered many poskim, including the Mishnah Berurah (ibid), who tries to resolve it by saying that the said limitation concerns an instance where the price demanded for observing the mitzvah is exaggerated, such as an esrog offered at an exorbitant price and the like.  Then a person does not have to spend more than a fifth of his wherewithal for the mitzvah.  However, the mitzvah of pidyon haben is determined by the Torah at five sela’im.  Its cost is not exaggerated as it was determined at Mount Sinai, and it could be that the above limitation does not pertain to this instance (see ibid, that he rejected this explanation and asserted another explanation in Beiur Halachah, ibid, s.v. Afilu).


There are other ways to resolve this question.


A financial debt is not cancelled due to the borrower’s lack of funds: The Chazon Ish zt”l explains the issue (ibid) such that he removes the basis for the question.  Our question arises from the assumption that the mitzvah of pidyon haben resembles the mitzvos of the esrog, matzah, etc.  However, there’s an essential difference between them.  The mitzvah of pidyon haben comprises a debt to the kohanim.  The firstborn’s father and then the firstborn himself, if he was not redeemed, owe five sela’im to the kohen.  Thus we have a mitzvah with a financial aspect.  Could a person who owes another money avoid paying with the excuse that “he who spends should not spend more than a fifth”?  If you owe another, pay your debt!  (See ibid, where he devotes a long discussion to this topic, and see He’aros by HaGaon Rav Y.S. Elyashiv, ibid).


A borrower who requests to pray minchah before paying his debt: We must compliment this definition with the following fascinating instance.  HaGaon Rabbi Shlomo Heiman zt”l, Rosh Yeshivah of the Remeil’s Yeshivah in Vilna, was once invited to Bobroisk for a pidyon haben.  It became late and someone suggested praying minchah before the ceremony with the claim that the more frequent mitzvah should take precedence.  Rabbi Heiman immediately rejected the idea: the rule of the more frequent taking precedence applies to mitzvos but not to financial obligations.  How do we know that pidyon haben is a financial debt? – asked Rabbi Heiman.  He immediately replied that the father’s property is mortgaged (meshu’abad) for giving five sela’im to the kohen, even after the father’s demise (Bechoros 48a).  Were he merely obligated in a mitzvah, the shi’bud should expire upon his demise.  We thus see that pidyon haben is a financial debt.  Therefore, said Rabbi Heiman, imagine that a borrower, demanded to pay his debt, would claim that he must first pray, contending that the more frequent mitzvah takes precedence…  We thus learn that pidyon haben is a financial debt to the kohen (Chidushei Rabbi Shlomo, Kidushin, #3; see ibid, that HaGaon Rav Chayim of Brisk zt”l agreed).


HaGaon Rabbi Yerachmiel Gershon Edelstein zt”l, the Rabbi of Shumayetz, suggested a fine idea (Chidushei Ben Aryeh, 9) to distinguish between pidyon haben and other mitzvos.  Chazal limited a person in spending money for observing mitzvos.  However, all this applies to a hechsher mitzvah (the means for a mitzvah) such as someone buying matzah or an esrog, who does not perform the mitzvah until the matzah is eaten or when the esrog is taken up.  Concerning preparing for a mitzvah Chazal said that the means to a mitzvah should be accomplished by spending only a fifth of one’s wherewithal.  However, if spending the money is itself the mitzvah – giving five sela’im to the kohen – could we imagine limiting the observation of the mitzvah itself?


A fine idea but, apparently, there’s still a problem as the source of the halachah that “one who spends should not spend more than a fifth of his wherewithal” pertains to the mitzvah of charity, which is also intrinsically giving money, yet Chazal said that a person should not spend more than a fifth of his wherewithal.  (The author of Ben Aryeh paid attention to this question and replied with a fine and interesting distinction between the mitzvah of charity and the mitzvah of pidyon haben.  The essence of the mitzvah of charity is concern for the poor: if other people are taking care of them, there’s no obligation to give charity.  On the other hand, the obligation of pidyon haben is incumbent on the person – the father, or the firstborn once he becomes an adult.  Therefore, the limitation not to spend more than a fifth of one’s wherewithal on charity, although the giving itself is the mitzvah, is because the mitzvah is not a personal obligation but depends on a goal – dispelling  poverty.  Pidyon haben, however, being a personal obligation to give, is not limited to a fifth of one’s wherewithal). 





דף נב\ב   המוכר קברו ודרך קברו


Family burial to rise together at the Resurrection


After the First World War everything changed: centuries-old borders between countries and nations suddenly were moved.  One of the towns in Schlesia changed its location from Germany to Poland.  The Jews left the town and several ousted residents settled in Breslau, Germany, leaving behind the graves of their mothers and sisters.


Moving a relative’s grave to a family plot: They eventually wanted to move their graves to Breslau in order to vist them on their yahrtzeit, to be buried all the family together and because they were concerned for the fate of the cemetery where the mother and sister where buried.  The question was brought before HaGaon Rabbi Yechiel Yaakov Weinberg zt”l, author of Seridei Eish, who composed an encompassing work on the topic in which he discusses all its aspects (Responsa Seridei Eish, II, 100).


Their first reason, to move the deceased to visit them on their yahrtzeit, was utterly rejected.  The deceased must not be moved for that purpose.  Their third reason, that the cemetery could be destroyed, cannot be argued with, as Shulchan ‘Aruch rules (Y.D. 363:1).  However, their second claim, that they requested to move them to have them buried in the family plot, aroused a broad discussion.


Shulchan ‘Aruch asserts (ibid) that it is permitted to move a deceased to a family plot because “it is agreeable to a person to rest by his parents”.  Seridei Eish innovates that one may use this permission also for future joint burial – i.e., it is allowed to move the deceased to the place where his relatives will be buried.  However, we must discuss if this concerns only his parents and ancestors, or also his other relatives.


The Chasam Sofer zt”l claims (Y.D. 331) that this means the general family and not necessarily the deceased’s parents and he even offers a version cited by Beis Yosef: “It is agreeable to a person to rest by his family”.


The author of Kenesses Yechezkel (§23) finds interesting proof for such in our sugya, which says that someone who sells his burial plot is buried there perforce by his relatives because it is a disgrace for the family that one of them is not buried with them.  Kol Bo states an interesting reason (§114) for the advantage of family burial as it is meant to strengthen the belief in the Resurrection, that the relatives want to be buried together in order to meet each other immediately at techiyas hameisim!


The spine-chilling remark of the author of Marcheshes zt”l: Rabbi Weinberg’s work aroused many remarks on the part of the greatest Torah authorities.  One of the letters was sent by HaGaon Rav Chanoch Henach Eigash zt”l, the author of Marcheshes, who was killed in the Holocaust.  The author of Seridei Eish mentions that “I present this letter in its entirety to memorialize one of the greatest of the last generation…who was murdered by the Nazis in Vilna”.  The Marcheshes writes: “Who can promise us that the living children will be buried in the same cemetery as their mother - maybe they’ll be transferred in their lifetime elsewhere and will be buried in another town?”  Therefore he rejects Rabbi Weinberg’s chidush that the deceased should be moved to the plot which will serve as a family plot in the future.


This was written shortly before the Second World War when, as the Marcheshes says, everyone was “transferred” from place to place and murdered, including himself, hy”d.





דף נב\ב   ירושת הבעל דאורייתא


“Rabeinu Tam”: about what and why


A husband inherits the property of his wife from the Torah.  However, different regulations were instituted over the generations concerning marriages that end suddenly with the tragic death of the wife shortly after marriage, before bearing children.  The regulations are known as the regulation of Rabeinu Tam, the regulation of Shum, the regulation of Tulitula, the Slutzk regulation, etc.  The forerunner of these regulations was Rabeinu Tam, who sent his regulation to all the communities in his environs, which took upon themselves with a severe oath that if a wife dies within a year of her marriage without bearing children, her husband should return his nedunyah and her ornaments to her family.


Rabeinu Tam explained that his regulation is limited to the first year because after a year memories fade: the father-in-law doesn’t think so vividly about the gifts he gave his son-in-law and his mourning is not so great (Sefer Hayashar, 579; Responsa Maharam bar Baruch, 934).  In this light the poskim discussed how one should act concerning a wife who died after a leap year: does the regulation extend to 13 months?  As a result, some say that the regulation does not apply to the first year of marriage but to the first 12 months (Responsa Shevus Ya’akov, II, 125).


Dispelling the curse of “and your strength will end in vain”: Rabeinu Tam wrote: “And after this messenger went (to the communities to publicize the regulation) I remembered that stated in the parashah of the Reprobation (tochachah, Toras Kohanim Vayikra 26:20), “ ‘…and your strength will end in vain’:  Sometimes a person marries off his daughter and pays a lot of money (for her dowry) and she dies before the end of the seven days of feasting and he loses his money.”  Happy are we that we didn’t experience that decree and just as we escaped that decree, may we avoid all evil decrees – Yaakov bar Rav Meir.”  In other words, by means of his regulation this awful curse – that a father buries his daughter and his money – was dispelled, as his money returns to him.


Yaakov Ish Tam: As we said, Rabeinu Tam’s name was Rabbi Yaakov ben Rabbi Meir, who was Rashi’s son-in-law.  He was called Rabeinu Tam for the verse (Bereishis 25:27): “…and Yaakov was ish tam – an honest man”.  This phenomenon is common by the Rishonim.  A Rishon by the name of Rabbi Yosef was called Rabeinu Poras for the verse (Bereishis 49:22): “Bein poras Yosef – Yosef is a son of grace”, and Rabeinu Yakir, whose name was Rabbi Efrayim, was so called for the verse (Yirmiyahu 31:19): “Efrayim, the son who is yakir – dear to Me”.


 “Will end in vain”: It is interesting to note that in the remarks of the Maharid – Rabbi Yaakov David Birman, Av beis din of Vishgrad – printed at the end of Sifra devei Rav, it is written: It was revealed to me in a dream in Iyar 5604 that Rabbi Yaakov Ish Tam was called Rabeinu Tam because he instituted the return of the nedunyah and dispelled the curse of “will end (tam) in vain”.  Eventually, Rabeinu Tam nullified this regulation (Tosfos, Kesubos 47b) and some say that anyway the regulation did not spread in his era (Semag, lo ta’aseh 81).  Eventually, the Ashkenazic communities reassumed this regulation and added that if the wife dies without bearing children in the second year of marriage, the husband should return half of the nedunyah.


The latter regulation, mentioned by the Remo (E.H. 52 and 118), is known as Takanas Shu”m for the three communities that joined in instituting it: Spera, Worms and Mainz (The three communities mentioned in kinos of tisha b’av “Mi yitein roshi mayim”, that were massacred by the Crusaders).    Similar regulations were instituted in other communities, such as Takanas Tulitula, instituted in Toledo, Spain (see the Tur, E.H. 118), etc. (see Responsa Rashba, III, 434).


About 500 years later, Takanas Shum was expanded: In 5521 it was instituted in Slutzk that the husband should return the nedunyah if his wife dies within the first three years of their marriage (see Otzar HaPoskim, 52:4).


We should point out that a husband’s inheriting from his wife is unique in that a husband may decline receiving the inheritance before his marriage.  Concerning other inheritances such statements have no influence.  Thus, Rabeinu Tam’s regulation was that it is obvious and declared that all the husbands decline their wife’s inheritance if she dies within the first year of their marriage.





דף נד\ב   וקים להו לרבנן דשיתסר מיל קא שלט ביה עינא דרועה


How far is vision?


Vision is limited by nature.  Man is limited and so are his faculties.  How limited is vision of objects on the ground and how far into the distance can human vision see?  This article will address this apparently medical question, which has many halachic implications.


Our chapter treats the topic of tithing animals. A person who has a herd of sheep, goats or cattle must separate ma’aser from the animals born in the last year.  These animals are sacrificed in the Temple and their meat is eaten by their owners as kodoshim kalim.


A person whose herd increased by less than ten animals is exempt from ma’aser.  Our mishnah explains that even someone who has two herds does not have to combine them and if ten were not born in either one of them, he is exempt from ma’aser, even if the animals born number ten or more altogether.  There is therefore a need to determine when two groups of animals are called two herds.  The mishnah says: “Ma’asar beheimah is combined by the distance of the feet of a grazing animal and how much is ‘the feet of a grazing animal?’  16 mil.”  The Gemara explains that Chazal received the tradition that a shepherd can see to the distance of 16 mil and therefore all the herd within a distance of 32 mil is considered one herd as the shepherd can stand in the middle and see all the animals.


This definition has implications for many halachic subjects but first we must clearly define the field of vison.


Different measurements for the field of vision: If we search the Torah and Talmud for the human field of vision, we also find different definitions than that of our mishnah.  Hagar, Sarah’s maidservant, furthered herself from her son Yishmael “like flights of an arrow” to avoid seeing his death and two flights of an arrow are merely one mil (2000 cubits, Bereishis Rabah, Vayeira 53:13).  The Gemara in Chagigah 20b asserts that from a distance of a mil a person cannot determine if impurity touched his workers.  He who accompanied the kohen who sent off the goat to Azazel stood at a mil distance from him to see him (Yoma 67a).  The obvious conclusion is that the field of vision mentioned by our sugya does not mean vision which discerns details but that objects within 16 mil from a person do not blend with the background but stand out (see Piskei Teshuvah, published in Poland about 80 years ago, I, 167, who remarks about the apparent contradictions in the said Gemaros).


We proceed to some of the halachos influenced by Chazal’s definition of the field of vision.


Raising goats and sheep: The Yerushalmi explains (Bava Kama 7:7, Pesachim 4:3) that one must not raise sheep or goats in an area greater than 16 mil because the shepherd must notice where his animals are to prevent them from stealing food from neighboring fields.  Of course, this distance was fixed according to the human field of vision, and the shepherd often stands at the edge of his flock (Piskei Teshuvah, ibid, and in Nefesh Chayah, O.C. 688, S.K. 2).


An ‘eiruv in Manhattan: When an ‘eiruv was arranged in Manhattan, New York, HaGaon Rabbi Moshe Feinstein zt”l was asked to discuss the topic from many ramified halachic aspects (Responsa Igros Moshe, O.C., I, 139).  One aspect concerns the approach of the Rishonim which contends that it is impossible to surround an immense area with one ‘eiruv but that the area covered by an ‘eiruv is limited to the area visible by a person standing at its center.  As this area is 32 mil, as mentioned by our mishnah, Rabbi Feinstein asserts: “Perhaps such an area does not exist in Manhattan” and nothing prevents us from including all of it in the ‘eiruv.


Tearing one’s garments on seeing the site of the Temple: Rabbi Feinstein mentions this field of vision also when he was asked by someone from whose windows one can see the site of the Temple if, when he comes to the Western Wall, he should tear his garments according to the halachah of someone who hasn’t seen the site of the Temple for 30 days or, since he sees it from afar, he doesn’t have to tear his garments.  The author of Igros Moshe replied (O.C., III, 85) that if his home is within 16 mil from the site of the Temple, he doesn’t have to tear his garments as he is considered as seeing the site of the Temple.


A berachah on seeing a cemetery: Similarly, the poskim discussed the topic of seeing a cemetery, that someone who sees it must bless “asher yatzar eschem badin” (Shulchan ‘Aruch, O.C. 242:12).  The author of Betzel HaChochmah contends (III, 40) that one who sees the tombstones from a distance of 16 mil must also pronounce this berachah.


Who does the horse save (or cast a shadow)?  We conclude with the unique comment of the Rogatchover Gaon zt”l on the statement of Rabbi Yehoshua ben Levi (Pesachim 50a), that “Hashem will in the future add to Yerushalayim till the distance where a horse runs and is matzil – casts a shadow”.  Rashi (s.v. ‘Ad sha’ah) explains that this concerns a horse which began to run in the morning from Yerushalayim and that Yerushalayim will expand to the place where the horse will get to at midday when his shadow under him.  The author of Tzafnas Pa’neiach explains (in the Hashmatos to Hilchos Ta’anis, 5:16) that this means a horse intended to save those condemned to death (matzil means “saves” and “casts a shadow”).  This horse stood at a distance of 16 mil from the beis din so that if the beis din cancelled the death penalty of a person taken already to the place of execution, they signaled the horse’s rider to rush to the executioner to inform him.  This is the meaning of sus hamatzil.
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Right and Left


When he was forced to wear slippers, Reb Yosha realized that his time had come.  He had walked on his two feet for six decades.  People said that he managed to accomplish in five years what others took ten years to do.  No one disregarded his cleverness but when they discussed his nimbleness, they meant his feet.  They were long and swift as a deer, and they took him wherever he wanted with impressive speed.  Even when he wasn’t walking, he gave them no rest.  He never stood on both of them together but would jump from one to another while seeing to all the important business in the world.


The truth is that he would never have appreciated all they did for him had he not started to feel that his legs were getting old much quicker than he.  He never imagined that a day would come when he would regard them as separate entities from himself.  He had to take care of them and lift them and, in short, he felt as though he suddenly had to care for two old uncles and meet their every request.


He was hard put to explain what happened to his legs but stubbornly refused to consult experts.  Everything will be all right, he would groan as he carefully trod about on his heels.  He angrily discarded the cane that his companions gave him as a “symbolic gesture of participation in your plight”, reiterating to all around him the verse, “‘He will walk and weep’ but he’ll walk!”


The summer passed quickly and Reb Yosha found himself wrapping his aching legs with layers of wool to protect them from the Hungarian cold in order to avoid having to force them into his heavy boots.  For a long while he went about in airy slippers and mountains of cloth wrapped around his aging bones.  


A short and sharp statement by his wife sent him straight to Vienna, to the most famous orthopaedist in the world.  Accompanied by his son and son-in-law, he leaned on them heavily as he attempted to walk the platform of the Vienna train station, trying not to notice the people staring at him.


 “Doctor,” he said without delay, “I came here so you can do everything necessary.”  The doctor peeled off the layers of cloth and bandages and began to examine Reb Yosha’ legs with his instruments.


 “The length is alright, the width is alright, the bones are alright, the muscles are alright, the tendons are alright.”


 “Doctor, if everything is alright, what’s not alright?”


 “That we’ll know in the next examinations.  Rest up and come back next week.”


Reb Yosha spent a long week waiting apprehensively, till the moment that the doctor took off his glasses, fixed a knowledgeable gaze on his frightened eyes and announced, “You need orthopaedic shoes.”


 “That’s all?” asked Reb Yosha with a sigh of relief that could be heard to the waiting room.


 “That’s all,” the doctor replied dryly.  “For many years you have been walking incorrectly.  The bones of your legs suffered it all silently but you’ve come to the point where they can no longer support you in such a fashion.  We’ll construct special orthopaedic shoes for you, we’ll move the pressure points to the healthy parts of your feet and you’ll be able to walk like anyone.”


Reb Yosha came to have his feet measured early next morning.  Orthopaedic shoes, especially for Yosha, are no mere thing.  He smilingly acceded to everything the orthopaedic team commanded him.  They bathed his feet in various bowls of liquids with strange smells, gave him wooden sandals, wrapped rubber bands around his ankles and finally made a cast around his feet as he sat silently without moving, waiting for the cast to dry.  A special artisan constructed the shoes step by step.  He inserted thin iron wires in thick leather as he explained to Reb Yosha that the leather of the front part of the shoes was especially soft to give his toes elasticity while the leather supporting the sides was hard to absorb knocks.  Reb Yosha didn’t quite understand but let him talk - as long as he wouldn’t bother him too much.  He measured the shoes at every stage of their construction.  At first they made him wear the soles alone, then the part with the laces without the soles.  The process of measuring the heels was most trying.  He was forced to walk in a bowl of water to soften his feet, the expert explained, as he stepped on rough pieces of wood.  Reb Yosha also survived this obstacle - as long as he could leave with the right shoes.


Two months later he was deeply excited.  He’d just finished trying on the perfect shoes and the medical team agreed that after a small while of getting used to them, he would forget that his feet had ever suffered.


The time came to leave.  Reb Yosha paid the exorbitant fee to the doctor and the shining shoes were placed alongside the pile of bills.  On the table they seemed bigger than they really were but Reb Yosha paid no attention.  He never minded minor facts, especially now that the shoes would return him to his full functioning just as before.  He stubbornly refused to wear the shoes immediately.  He regarded wearing them as a new start in life.  He reached the hotel in his slippers while holding the shoes, got dressed in his best clothes and then put them on with great excitement.  “They’ll feel tight at the start,” the doctor warned.  No one was happier.  He eagerly bent down to tie the laces.  “Tightly, so it’ll hold your foot,” the expert emphasized.  A sharp unfamiliar pain began to be rise in his toes.  His heart was full of joy: in a little while the pains will end.


Walking nimbly in his new shoes, he left his room and with no little effort thanked the hotel proprietor for his hospitality.  He insisted on holding his own valise.  I’m healthy, forget about me.  “You can go on ahead,” he told his son and son-in-law.  But they noticed his red face and sweaty forehead and accompanied him.  It was so characteristic for him to refuse to go by carriage to the train station.  “I have feet, I have shoes, thank G-d, and we’ll go by foot.  I didn’t come to Vienna to travel by coach.”  They set out while he bitterly complained about the paving stones of the sidewalk full of sharp protrusions.  His son and son-in-law looked at each other but said nothing.  Without a word, Reb Yosha stretched out his arm and leaned on his son’s shoulder as ever before.  Then his son-in-law came close and supported him on the other side.  Once again the threesome walked together, but this time Reb Yosha stepped on the shoes of wood and iron with great hope.


The pains grew with every step.  The doctor said that there would be a period of getting used to the shoes but he didn’t say that…  Reb Yosha collapsed on the nearest bench and lifted his feet on to the seat.  Maybe the blood wasn’t circulating right.  Who knows?  Reb Yosha wasn’t a type to give up.  A coach driver stopped nearby and offered to take them free of charge to the station but Reb Yosha stood up proudly.  “Thank you but no, sir.  I’m walking only with the aid of my feet.”  The driver shrugged perplexedly and went on his way.


Reb Yosha continued walking.  The pains increased.  Different pangs spread in his bones.  Now he already felt as though they had wrapped his heels and toes in iron bands.  He suddenly felt sharp pain in his ankles, like an erupting volcano, paralyzing his knees.  Shivers spread through his muscles and his suffering tendons sent emergency signals of pain to his brain.  The situation was difficult - very difficult.


They summoned a driver to bring them straight to the famous doctor’s clinic.  The doctor was not surprised to see him again.  He looked at Reb Yosha’s shoes briefly and asked, “Did you read the instructions?”  Reb Yosha blushed and replied that he was so anxious to wear them that he’d omitted reading the instructions.  “So,” continued the doctor, “give me the booklet and we’ll read the first paragraph together: ‘The shoe with the deep groove must be worn on the right foot and the shoe with the wide groove must be worn on the left.’  You simply put them on the wrong way round.  You didn’t follow the instructions.”


***********


Reb Yosha’s tale ended well.  When the pains ended, he put on his shoes properly.


This can be much sadder concerning things more important than shoes.  At Mount Sinai we had the merit to receive a most detailed book of instructions for leading a Jewish life.  For such we received instruments and means to fulfill His will.  Happy is the person who properly uses the means given him.  Sifrei says (Devarim): “’And you shall choose life.’  A parable to someone sitting at a crossroads.  Before him are two paths: one starting with a level plain but leading to thorns and one starting with thorns but leading to a level plain.  He would inform the passers-by: ‘You see this path starting with a level plain?  After two or three steps you come upon thorns.  You see this path starting with thorns?  For two or three steps you’ll tread on thorns but then you’ll walk on a level plain.”





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il
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