[image: image1.bmp]
[image: image2.jpg]nypyy

NITIND

vy
9 9 i
2377 557 |
Meorot HaDaf Ha Yomi © ¥ T

T T T T T












דבר העורך





Vol. 272














בס"ד, כ"א אב תשס"ד                                     מסכת בכורות מ'-ערכין ג'

















נר ה'








נשמת אדם





דף מח\א-נא\ב


Are the firstborn sanctified?


This week b’ezras Hashem we finish Bechoros, where the mitzvah of redeeming the firstborn was discussed at length and to wind up the topic we present this article.  We know that the Jews were commanded when they left Egypt to “sanctify every firstborn for Me.”  We also know that they were commanded immediately afterwards to redeem them.  According to Sforno and the Netziv, were they not immediately commanded to redeem them, the firstborn would have been forbidden to perform mundane work due to their sanctity!  All this concerns the firstborn who left Egypt, whom they were commanded to sanctify (see Rashbam, Shemos 13:2; Ramban, ibid; Abarbanel, ibid, 13:1; and Yerushalmi, Megillah 1:13).  However, the firstborn of our era are not sanctified as such, and all we are left with is a commandment to redeem them.  Let’s now examine what is said when fulfilling the mitzvah of pidyon haben.


The wording of the pidyon haben ceremony: The special wording that accompanies the mitzvah demands an explanation.  The kohen asks the father “What do you prefer?  Your firstborn son or five sela’im?” and the father answers that he prefers his firstborn and therefore redeems him with five sela’im (Remo, Y.D. 305:10 in the name of the Geonim).  But if he wants, could he really give his firstborn to the kohen?  Certainly not!  So why is he asked what he prefers?  Moreover, as the firstborn is not truly sanctified, what is the meaning or necessity of redeeming?


Indeed, the second question is actually the answer to the first question.  Rambam writes (Sefer HaMitzvos, mitzvah 80): “that He commanded us to redeem a firstborn son…and He explained to us how this giving should be, that we should redeem him from the kohen as though the kohen already owns him and we acquire the bechor from him with five sela’im.”  In other words, the redemption should be performed such that it emphasizes that the firstborn ought to have been sanctified and set aside for Hashem’s service and for that reason we redeem him.  The kohen therefore asks the father if he prefers his son to emphasize that the firstborn ought to have belonged to the kohen.  The mitzvah of pidyon haben differs so much from the other gifts to the kohanim that the Rishonim recount of a custom in various places that the kohen pronounces a long berachah ending with “Blessed are You, Hashem…mekadeish bechorei Yisrael lefidyonam - who sanctifies the firstborn of Israel for their redemption” (Sefer HaChinuch, mitzvah 392; see ibid for the entire wording).  The Rivash was asked (131) why a kohen pronounces a berachah on receiving the five sela’im of the redemption whereas he doesn’t say a berachah on other gifts to the kehunah – Terumah, chalah, the foreleg, cheeks and stomach, etc.  The Rivash indicates that the kohen’s berachah stems from the essence of the mitzvah to redeem the firstborn, in which we were commanded to regard the firstborn as though he is being redeemed from the kohen’s ownership (see Birkas Kohen on the Torah, §83).


It is interesting to discover that according to the Sephardic custom, originating with the Rishonim, the kohen says before the pidyon, “Now you are mine, because I am a kohen, and your father and mother want to redeem you, for you are a sanctified firstborn”!  We thus have a unique, rare mitzvah, to act and to speak “as though” we are redeeming the son from the kohen’s possession whereas in fact he belongs to his parents and the five sela’im are the father’s gift to the kohen.


If this is not sufficiently surprising, the ‘Aroch HaShulchan’s words are even more so.  Also addressing the special wording of the ceremony, he writes (Y.D. 305:35): “And many were perplexed about this wording as where do we find that the father has a choice to give his son to the kohen?”  He replies (ibid, se’if 37): “The truth is that they are sanctified to Hashem like all kodoshim items that mustn’t perform mundane acts, and eating thereof or anything else done with them must be in sanctity.”  In his opinion, a firstborn is indeed sanctified just like those who left Egypt were.  Since a person is not capable of observing that sanctity, the Torah gave the father the possibility to redeem his son and this is what the kohen means: “What do you prefer?”  Are you interested that your son should remain sanctified to Hashem or do you prefer to redeem him with five sela’im?  ‘Aroch HaShulchan concludes “And surely every father will want to redeem him.”


We emphasize that his wondrous chidush was not accepted as halachah (see Otzar Pidyon HaBen, preface, Ch. 7).


The firstborn should learn more Torah: At any rate, though a firstborn is not sanctified, Rabeinu Bechayei indicates (Bemidbar 38:2) that he retains a trace of sanctity.  He writes that a firstborn must devote more time to Torah study and to the fear of Heaven, with greater fortitude, due to his firstborn eminence (concerning the entire topic, see Otzar Pidyon HaBen, I, and see ibid, that some questioned the aforesaid opinions from Bechoros 12b, that one may derive benefit from a firstborn son).





דף נג\א-סא\א


Taking a lulav or blowing a shofar on Shabbos


An outstanding talmid chacham, HaGaon Rabbi Akiva Yosef Schlesinger zt”l, lived in Yerushalayim about a hundred years ago and authored Lev Ha’Ivri.  He once aroused a great halachic furore when he announced that he had investigated, researched and discovered that in Yerushalayim one should blow the shofar on Rosh HaShanah that falls on Shabbos!  (Mikraei Kodesh, Yamim Noraim, 32).  Till today Jerusalemites argue whether he actually did so, but an interesting incidental halachic issue developed from his statement.


Let’s assume that he indeed blew the shofar on Shabbos.  Is there any purpose to hear his shofar as, after all, it is Rosh HaShanah?  Chazal indeed ruled that one mustn’t blow the shofar on Rosh HaShanah falling on Shabbos but if there’s a possibility to hear the shofar without transgressing their regulation, why not, as he who hears the shofar transgresses no prohibition?


Before we clarify the different sides of the doubt, we shall proceed to another instance.  A person waited for Sukkos to observe the mitzvah of the four species and on the early morning of the first day of Yomtov he already held them, joyfully pronounced the berachos in full and shook them devoutly in all directions.


Shehecheyanu after observing a mitzvah not according to Chazal: A short while later, he remembered that it was Shabbos and that Chazal forbade taking the four species on Shabbos lest one move them from the private domain to the public domain, which is forbidden by the Torah (Sukkah 42b).  Did he observe the mitzvah of the four species or, since Chazal forbade handling them on Shabbos, his act is not considered a mitzvah?  The question is not merely theoretical, as he must know if he should pronounce shehecheyanu the next day.  If his act on Shabbos was considered a mitzvah, he shouldn’t say shehecheyanu again as he has already performed the mitzvah but if his act was not considered a mitzvah at all, he apparently must pronounce shehecheyanu. (See though Mishneh Berurah 662 s.k.2, concerning shehecheyanu on Yomtov Sheini; but there he handled the lulav correctly and is therefore no worse than one who said shehecheyanu when tying it on Erev Yomtov; see also Tur and Beis Yosef ibid). 


Leading halachic authorities struggled with this question and it pertains to many mitzvos whose timing was limited by Chazal.  According to many Acharonim, and prominently HaGaon Rabbi Akiva Eiger zt”l (Drush Vechidush, ma’arachah ches, s.v. Vehineh HaMagen Avraham, and Chidushei Rabbi Akiva Eiger on Pesachim 69a), Chazal did not completely negate mitzvos of the Torah but forbade to observe them in certain situations; someone who transgressed their regulations, wittingly or unwittingly, observed the mitzvah (see Responsa Maharshag, O.C. §36, and Pri Megadim, O.C. 634).


However, some disagree and maintain that Chazal negated the possibility to observe the mitzvah.  Such a person’s act and berachos are therefore in vain (see Chelkas Yoav, Kaba Dekushyasa, kushya 99; Kovetz Shi’urim, II, Kuntres Divrei Soferim; and Encyclopedia Talmudis, entry Yesh koach beyad chachamim, remark 85).


What does all this have to do with tithing animals, the topic of these dapim?  Indeed, among the topics at the center of this dispute is the mitzvah of tithing animals.


The mitzvah of tithing animals is also in practice in our era, as the mishanh says at the beginning of the chapter (53a).  However, Chazal forbade us to perform the mitzvah as the Temple has been destroyed and there’s no possibility to sacrifice an animal designated for ma’aser.  People might therefore stumble into using them.


But, says the Gemara (61a), if a person separated ma’asar beheimah in our era, the sanctified animals should die to prevent any obstacle.  Tosfos emphasize (s.v. Bema’aser) that though we don’t tithe animals in our era, “if he did so, ma’aser takes effect on the animal”.  On the other hand, Rashi explains (s.v. Bazeman hazeh) that the Gemara only related to the opinions which hold that Chazal did not forbid to tithe animals in our era.


Apparently, we have an explicit disagreement between Rashi and Tosfos as to if, when Chazal decreed not to perform certain mitzvos, does their regulation also include doing away with the mitzvah of someone who ignored them or performed the mitzvah unwittingly (Chasdei David on the Tosefta, here, Ch. 7, beraisa 7).


 (Chasdei David points out a great chidush about Rashi’s opinion, that not only did Chazal’s decree negate the “mitzvah” of tithing but also caused the Torah-applicable sanctity of ma’asar beheimah not to take effect.  We should remark that it could be that Rashi commented so merely to avoid explaining the Gemara as referring to a person who transgressed Chazal’s regulation).





דף נח\ב   קפץ אחד מן המנויים


One of those counted jumped back


This week a particularly lomdishe (scholarly) issue is brought before the Daf HaYomi learners.  Its aroma is like that of Gan Eden of the yeshivah world and it’s impossible not to enjoy it.


He who has ten or more new animals must tithe them.  He must gather them all in a stall and open a gate where they go out one by one.  The tenth one becomes sanctified.  However, our mishnah says that “if one of those counted jumped back among them, they are exempt.”  In other words, if an animal which already went out jumped back into the stall and became mixed with the others, all the animals are exempt from ma’aser as we only take as ma’aser an animal that has definitely not been tithed.


Kol deparish meiruba parish: You don’t have to be a rosh yeshivah to crease your brow and ponder: after all, we have learnt so often that we should follow the majority.  Does this rule not influence our case?  Everyone is familiar with the rule that “anything that has departed, departed from the majority”.  For example, if a piece of meat is found in a street where there are nine kosher meat shops and one treifah shop, it may be eaten because the Torah ruled “follow the majority”.  Why, then, shouldn’t we return the animals to stand in line and every animal that comes out should be regarded as though it departed from the majority that is obligated to be tithed and therefore it can serve as a tenth, a certain tenth?  (See Tosafos and Shitah Mekubetzes, Bava Metzi’a 6b s.v. kafatz).


The Rosh solves the question in the following manner (ibid).  Indeed, he says, the Torah ruled that anything which has departed, departed from the majority, whether to be lenient or strict, but this does not become a decision about reality.  The doubt still exists: every animal coming out of the gate might be the animal that jumped back, but concerning halachic decisions, we should follow the majority.  Ma’asar beheimah, however, requires a tenth animal for certain, as derived by our Gemara asiri vadai, and this animal does not conform to this simple definition.


This great chidush inspired the most brilliant minds while there stands out the steadfast question of Rabbi Akiva Eiger (Responsa, 2nd edition, 108): one of the halachos of tithing animals asserts that one must not separate a treifah animal (which cannot live long) for ma’aser.  But though we don’t know the condition of each animal’s health, we rely that it’s healthy as we follow the majority and most animals are not treifah.  If we follow the Rosh, we could never observe the mitzvah to tithe animals as, in his opinion, following the majority does not lend a real certainty to the doubt and concerning ma’aser beheimah certainty is required; thus we still must suspect that each animal might be treifah.


In the yeshivah world people continue to ponder Rabbi Eiger’s solution to this tremendous question.  We recommend that you refer to Vol. 245 in the article “A storm in a glass of milk: the halachic route of milk on the way to a cup of coffee”, which contains another solution to this question.





דף נח\א   שואלין ודורשין בהלכות הפסח קודם לפסח שלושים יום


Asking and expounding upon the halachos of the holiday


In a short while we shall start the month of mercy and selichos - Ellul.  The sounds of the shofar will echo in the synagogues and many will open halachic works to learn the halachos of the approaching holidays.  Beis Yosef innovates (O.C. 429) that the regulation of “we ask and expound the halachos of the holiday 30 days beforehand” relates only to Pesach, which is rich in halachos and demands much preparation.  On the other hand, the halachos of Sukkos are “simple”: a sukkah built by a gentile is kosher, a sukkah with two walls and a third wall consisting of a tefach is kosher and “most lulavim and esrogim”, says Beis Yosef, “are kosher.”  He adds that the “sukkah and lulav do not involve much trouble and it suffices to devote attention to them on the eve of the holiday.”


However, from the statements of many Rishonim (Rashi, Berachos 17b, etc.; Tosfos, Megillah 4a, s.v. Mai, etc.) it is clear that this regulation applies to all holidays and the poskim mention our sugya as a steadfast source for such.  Our Gemara mentions the half-point of the time in which one must ask the halachos of the holiday – before Pesach, Shavuos and Sukkos – as the time in which one must tithe the animals.  We thus see that this regulation applies to all three holidays (Magen Avraham, 429, S.K. 1; Beiur HaGera; Mishnah Berurah and Sha’ar HaTziyun, ibid).  However, some maintain that on Pesach this regulation is an obligation whereas for the other holidays it is merely a custom (Bach, Chok Ya’akov and Pri Megadim, ibid, and see Sha’ar HaTziyun, os 2).


Pnei Yehoshua’ indicates (Megillah 4a) that one must ask and expound the halachos 30 days before the three regalim, Pesach, Shavuos and Sukkos, but not before Rosh Hashanah and Yom Kippur.


The author of Tanya zt”l expands on why the regulation related only to the three regalim (Shulchan ‘Aruch HaRav, O.C. 429:1-3): “…they shall expound the halachos of the chag because anyone living in Eretz Israel must bring three sacrifices on the regel – ‘olas reiyah, shalmei chagigah and shalmei simchah – and each sacrifice must be clean of any defect and of the other things disqualifying a sacrifice; therefore Chazal instituted to expound the halachos of the regel 30 days beforehand to remind the people…not to forget to prepare animals kosher for sacrifices and so that they should have sufficient time of 30 days” (see ibid, that the basis of the statement is explained in Tosfos).  He continues to explain that this regulation is still in force even after the destruction of the Temple so that the people should be expert in the halachos of the holiday and in our era it is a mitzvah for everyone to learn the halachic sefarim as everything is written there in a clear manner.


The derashah of Shabbos HaGadol is because of the scattered exile: In our era some maintain that one can uphold this regulation by saying the piyutim that include the halachos of Pesach (Chok Ya’akov, 429, S.K. 3).  Bach asserts (ibid) that the scattered exile caused that till Shabbos HaGadol it’s impossible to gather all the people and expound before them and therefore there’s no reason to expound 30 days before the chag.





Tractate ‘Arachin: A vow to donate a person’s value


This week thousands of Daf HaYomi learners start tractate ‘Arachin.  This tractate contains nine chapters on 33 dapim which address evaluations (‘arachin), holy dedications, charamos and selling property when the yovel is in operation.


The first chapters treat the halachah of someone who said “I donate that person’s ‘eirech” – i.e., to pay his value to hekdesh – or “I donate the damim of that object”.  We purposely used the expression eirech for a person’s value and damim for the value of an object because erchin values are determined by the Torah at the end of parashas Bechukosai (Vayikra 27): “A man who will pronounce a vow b’erkecha - according to the evaluation of souls to Hashem.  And the value shall be for a male from 20 years of age to 60 years…50 shekel…and if she is a female…30 shekel.  And if the person is five years old to 20 years…for a male, 20 shekel and for a female, 10 shekel…from a month old to five years old…for a male, five shekel and for a female…three shekel…after the age of 60 years…for a male…15 shekel and for a female, 10 shekel”.  However, someone who says “I donate that person’s damim” must pay to hekdesh his estimated market value were he sold as a slave, and the Rishonim disagreed if he pays the worth of a Jewish slave or a gentile slave (see Ketzos HaChoshen, 420, and what he mentioned there in Miluei Choshen).  The first five chapters of our tractate are full of the details of these halachos, and others incidentally, such as the song sung in the Temple, etc.  The ways of paying the donations spread to the sixth chapter while the seventh chapter deals with the time fit for donating property.  The eighth chapter teaches us how to redeem property which has been sanctified and discusses the halachos of the charamos of the kohanim and of bedek habayis. The ninth chapter treats the halachos of selling fields and houses when the yovel is in operation and the ways to redeem them.


As we start learning ‘Arachin, we should mention the commentary of the masters of musar on the verse “a man who will yafli (literally: act wondrously) to pronounce a vow according to evaluation of souls to Hashem”.


The great wonder: The “wonder” of our world is the impossible connection between the spritual soul and the material body, as the Remo wrote (Shulchan ‘Aruch, O.C. 6:6), that this is the intention of the ending of the berachah of asher yatzar – “who heals all flesh and acts wondrously” – “that He does wonders by preserving a person’s spirit within him and connects something spiritual with something material.  All this is because He heals all flesh because then a person is healthy his soul is preserved within him.”  The major feature of this wonder is speech, which is a material action that expresses the spiritual mind.  It is an even greater wonder that by speech we can enact spiritual things and this is what the Torah meant – “a person who will ‘wondrously’ pronounce a vow” – the great wonder is that speech can create kodoshim!  (Pachad Yitzchak).








IN MEMORY OF


מרת אנדה זימנד ע"ה


נלב"ע כ"ו מנחם אב תשס"ב ת.נ.צ.ב.ה.


הונצחה ע"י בעלה ידידנו מר הנרי זימנד ומשפ' שיחיו – הרצליה פיתוח








A Daf Every Day – Without Fail


At this time of year thousands migrate from their homes, rushing and sweating to get some rest.  Obviously, Daf HaYomi learners do not neglect their schedule wherever they are and Meoros HaDaf HaYomi has even arranged shi’urim at various vacation spots throughout the country.  We can derive much encouragement for setting aside time for Torah from the following letter, which we received recently.


Reb Yitzchak Burg z”l passed away about a year ago.  He was a Holocaust survivor, a lone orphan after the war and didn’t have the chance to learn Torah in his youth, but the love for Torah and its learners burned in his heart.  A few years ago, when he moved to Bnei Berak, he had the merit to realize his ambition and set aside time for Torah at a Daf HaYomi shi’ur delivered by HaGaon Rabbi Yekusiel Derori.  Since he joined the Daf HaYomi family, a new chapter opened in his life.


The day after Reb Yitzchak became a pensioner, he rose to holier achievements and joined a Daf HaYomi kolel to revise and prepare for the shi’ur.  He also joined in other shi’urim, learning diligently like a young man.  The daily hour became a day full of Torah-toil and he had the merit to complete a whole cycle of Shas, revising most of the dapim several times.  He was never late for a shi’ur, in fact he was meticulous to come early to arrange the seats and set out Gemaros.  Even when he was ill, he would never dream of missing a shi’ur and the participants couldn’t imagine that he sometimes arrived to learn directly after medical treatment or straight from hospital.  To what degree Daf HaYomi was the center of his life and how much we can learn from him, we see from the following episode.


 “One evening the whole family gathered to lay him on a surprise party.  The excitement was great but we neglected to consider one thing.  We arranged the party for Motzaei Shabbos and at that time there was also a Daf HaYomi shi’ur.  When the time for the shi’ur approached, Reb Yitzchak got up and informed everyone that the shi’ur was about to start and he must go!  All our pleading didn’t help: not only didn’t he want to miss the shi’ur but, of course, he had to arrive before the set time.  For me, his son-in-law, a veteran magid shi’ur of Daf HaYomi, this was an instructive lesson.  I was always familiar with the other side – the self-sacrifice of the magidei shi’urim who teach every day and forgo family events – but this time I saw the self-sacrifice of the learners.”


With the blessing of the Torah, Eyal Porat





We thus see an elderly person who was fortunate to have what a person wishes for himself in his old age – a warm, loving and supportive family – but at one of the most special family moments, when they gather for a surprise party, he instills tremendous love for Torah in them by getting up and declaring, “Thank you, I really thank you but…the Daf HaYomi…”





The Daf HaYomi - Out of Packed Crates


Many vacationers will take along their Gemaros and helpful sefarim for understanding the Daf, and when the time comes for the shi’ur, they’ll leave behind their easy chairs and take along their Gemaros to the session.  Let us hear about learning Gemaros out of boxes, not in vacation time.


This concerns Rav Yisrael Fruchter, a member of our beis midrash, who began to deliver a Daf HaYomi shi’ur at the solicitor offices of Adv. Mark Friedman in Cheshvan of this year.  The shi’ur is scheduled for 2:30.  “People don’t believe me when I tell them that Mr. Friedman himself takes the trouble to go from room to room urging his employees to stop their tasks and join the learning!  It’s real self-sacrifice.  Not only does he interrupt his work for a whole hour but he encourages his workers to do the same to learn Torah!”  Due to his strong wish that the shi’ur should succeed and that the participants should enjoy it, he demands that the magid shi’ur sit in the advocate’s plush executive chair while he sits on one of the plain seats designated for clients...


A few weeks ago the office relocated.  There’s no need to describe the confusion at the office of an important attorney who moves.  Thousands of files and dossiers, documents and cash records, computers, fax-machines, photocopier and printers must be moved while the office’s activity must continue.


 “I arrived at the old office on the last day.  Boxes were piled throughout, including those holding the Gemaros.  I almost turned back, promising to return when everything would settle.  But they didn’t agree and wouldn’t forgo the shi’ur.  Among all the confusion they began to search the crates and boxes till they found the treasure – Gemaros for learning Daf HaYomi!


 “We sat and learnt.  Around us the sweaty movers shlepped, hauling managers yelled and people with different tasks bustled in all directions but we learnt Torah!  When the office moved to its new location, the 54th floor in the Aviv Tower next to the Diamond Exchange, they also didn’t miss a shi’ur.  They couldn’t find the Gemaros so they photocopied the dapim from my Gemara.  This is the story of the highest shi’ur in the Middle East…


 “Ashreichem Yisrael!” 





Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


בברכת התורה, העורך
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דף נח\א   בן עזאי אומר כל חכמי ישראל דומין עלי כקליפת השום


Something Spiritual


HaGaon Rabbi Chayim Shuelevitz zt”l would learn and wonder:  Ben Azai was the one who said that all the sages seemed to him to be no more than a garlic skin.  We understand that even Rabbi Yishmael was included, yet Ben Azai said (Chulin 71a): “What a pity that Ben Azai did not serve Rabbi Yishmael.”  “It is a loss for the world” (Rashi, ibid, 70b).  And why such a loss?  It seems that he could get something from Rabbi Yishmael.  The loss of that something, as small as it may be, is a loss to the world!  A trifling of spirituality! (Sichos Musar, 18, 5731).





דף נח\א   כל חכמי ישראל דומין עלי כקליפת השום


The Advantage of Garlic skin


The Sheloh wondered: Why specifically garlic?  He immediately explains that though garlic is sharp, the sharpness of its skin is slight but if not for the skin, its sharpness would not be preserved.  Ben Azai means to say “Though I’m very sharp, if not for the great sages’ extensive knowledge of Torah, my sharpness would have no use and would not be preserved” (Shenei Luchos HaBris, maseches Shavu’os).





דף נח\ב   והיוצא עשירי סוקרו בסיקרא


A Sign on the Back


HaGaon Rabbi Yitzchak Blazer zt”l said: The sheep come out of the stall, happy and prancing joyfully, including the tenth with a red mark on its back, meaning that it will soon be taken to be slaughtered.  But he doesn’t know this and rejoices with them all.  If he could understand, we would tell him “Dear lamb, instead of jumping around, go to the river and wash a few times till the mark on your back becomes erased.”  And are people not the same?  Many sail through Tishrei, happy and joyful while some don’t see that they bear a red mark.  If they would know, they would wash themselves in a stream of tears and prayer till the mark becomes erased.  But they are blind and jump around and rejoice (Kochevei Or, 174).





דף נח\ב   יכול היו לו מאה ונטל עשרה...יהיו מעושרין ת"ל עשירי ואין זה עשירי


One by One


The mitzvah of tithing animals must be observed by counting all the animals, one by one, and separating the tenth for Hashem.  Rabbi Mordechai Dov of Hornostaipel explained: Hashem wanted that a person should observe the mitzvah of tithing animals joyfully.  If he would separate ten animals from the hundred he has, he would bemoan his loss.  Therefore the Torah said that he should count and say “One, mine! two, mine! three, mine!” and so on.  When he reaches the tenth, he is already full of thanks and joy and immediately says “The tenth will be holy to Hashem!” (Chayim sheyesh Bahem, Mo’adei HaShanah, 19).





דף ס\ב   וכל מעשר בקר וצאן כל אשר יעבר תחת השבט העשירי יהיה קודש לה'


Rabbi Akiva Was Holy to Hashem


Early sefarim cite the holy kabbalist Rabbi Shimshon of Ostropoli, that the ten holy Tanaim murdered by the Romans corresponded to the ten tribes who joined in selling Yosef and though they were only nine at the selling, they included Hashem with them and corresponding to Him, kevayachol, came Rabbi Akiva.  This is hinted in the verse “all that will pass under the rod (interpreted: will be removed instead of the tribe)”.  The nine Tanaim killed corresponded to the tribes.  The tenth, Rabbi Akiva, will be holy to Hashem (Pardes Yosef, Vayikra 26:32; see further ibid).   
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