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דף י\א   מאי שנא פסח דלא אמרינן כל יומא


Saying the entire Halel and saying it with omissions


On every Yomtov, Rosh Chodesh and Chanukah we say Halel.  In this article we shall address the nature of Halel and the reason for saying it.


On Yomtov we say the complete Halel whereas on Rosh Chodesh we say the incomplete Halel, omitting a part of two chapters.  Our Gemara explains that the halachah of saying Halel is learnt from the verse “The song will be for you like on the night of the sanctification of the chag” (Yeshayahu 30:29) – that one should praise Hashem on the days sanctified for a holiday.  On Rosh Chodesh we say the incomplete Halel to emphasize that Halel on Rosh Chodesh is a custom and not basically a din (Mishnah Berurah, 422:2).  The Sephardic custom is not to say a berachah on the incomplete Halel (Shulchan ‘Aruch, O.C. 422:2).


The difference between Pesach and Sukkos: Everyone has surely noticed that Halel on Sukkos is not like Halel on Pesach.  During Sukkos we say the complete Halel every day whereas during Pesach we say the complete Halel only on the first day(s).  Our Gemara explains that the reason is that the days of Sukkos differ from each other in that the number of sacrifices changes each day and therefore each day is like a Yomtov in itself whereas during Pesach the same number of sacrifices is offered each day.


At your enemy’s fall, do not rejoice: Beis Yosef cites the halachah (O.C. 490:4) but mentions another, completely different reason.  He quotes the Midrash, that during Pesach we say the complete Halel only on the first day because on the seventh day the Egyptians drowned in the sea and we are told: “At your enemy’s fall, do not rejoice” (Mishlei 24:17).  This reason, however, holds only for the seventh day.  Perishah (ibid, os 2) explains that since it is not fitting that Chol HaMo’ed should be better than the Yomtov of the seventh day, we therefore only say the complete Halel on the first day(s). 


The Maharsha wondered (Berachos 9b) why Beis Yosef ignored our explicit Gemara, which gives the reason for not saying the complete Halel during Pesach because the sacrifices of each day are identical, and only cited the Midrash’s reason.  Moreover, Beis Yosef himself cites our Gemara’s reason when treating the halachos of Sukkos (O.C. 644).  Why, then, did Beis Yosef change his reasoning in the halachos of Pesach and cite the Midrash’s reason?  Yeshu’os Ya’akov (on Shulchan ‘Aruch, 490, ibid) explains the issue appropriately.


Two reasons for saying Halel: There are two reasons for saying Halel: (1) because of the Yomtov; (2) because of a miracle that occurred.  There are holidays that do not commemorate a miracle – Shavuos and Sukkos – and saying Halel then is because of the Yomtov.  Sometimes Halel is said because of a miracle that occurred, such as during the eight days of Chanukah when we say Halel as a Rabbinical edict though Chanukah is not a chag.  The seventh day of Pesach stands out from other holidays in that, aside from being a Yomtov, a miracle occurred then, that the sea parted for our forefathers.  Therefore, if we want to know why we don’t say Halel on the seventh day of Pesach, we need an explanation that will answer for both characteristics of the day – its sanctity and the miracle.  Our Gemara, which explains that Pesach does not have a new sacrifice each day, can answer why we don’t say Halel because of the Yomtov but we still need an answer for the other reason for saying Halel, that a miracle was performed for our forefathers on that day.  Therefore we need the Midrash, that “at your enemy’s fall, do not rejoice” (according to this, we don’t need the Perishah’s reason as the miracle only happened on the seventh day of Pesach).


דף יא\ב   מידי דהוה אשליחא דציבורא דממליך


With the permission of maranan verabanan verabosai


Our Gemara is the source for the fact that he who wants to be a shliach tzibur must request the congregation’s permission or the permission of the gabai appointed by the congregation.


King Chizkiyahu, who reigned after King Achaz, renewed the service of the sacrifices in the Temple, as described at length in Divrei HaYamim (29:21) and the prophet mentions that he told the kohanim to offer sacrifices: “And he said to the sons of Aharon, the kohanim”.  Our Gemara explains that although only kohanim are allowed to offer sacrifices and that is their task, they still had to ask permission to begin their service “similar to a shliach tzibur, who requests permission”.


The Vilna Gaon asked why Shulchan ‘Aruch rules (O.C. 53:15) that a permanent shliach tzibur takes his place before the ‘amud without waiting to be asked, as our sugya explains that he must request permission, like the kohanim who are also appointed permanently for their service.  Beiur Halachah solves the question “with difficulty”, that the kohanim in Chizkiyahu’s era needed his permission only on their first day but on other days they didn’t need to ask as that is their task. Our Gemara, which says that a shliach tzibur must similarly request permission, deals with a general appointee in charge of the congregation’s matters who must be humble and request permission before he approaches the ‘amud.  However, someone who was specially appointed as a chazan should approach the ‘amud immediately for he was appointed for such.


We thus learn that according to all opinions, someone who was not permanently appointed as a shliach tzibur must request permission before he approaches the ‘amud.  HaGaon Rabbi Yosef Chayim zt”l asserts (Responsa Torah Lishmah, 34) that our Gemara is also the source for the fact that he who is honored to lead the zimun in birkas hamazon says birshus…- “with permission”.


The Remo wrote (Shulchan ‘Aruch, O.C. 167:14) that he who is about to recite hamotzi and wants to exempt all the diners with the berachah first says birshus (“with permission”) out of humility (Mishnah Berurah, S.K. 75).  It is interesting to note another reason cited by the author of Shibolei HaLeket, that as he who says the berachah and cuts the bread, eats the bread first, he must request the diners’ permission so as not to appear like a glutton.  By saying birshus, he says to them “not because of gluttony do I break the bread to taste it first but by your permission”.  He thus explains the Sephardic custom that the diners answer “shamayim” to express “You behave according to the halachah and not because of gluttony”.


We should mention that according to the Vilna Gaon, birshus should not be said before hamotzi (Ma’aseh Rav, 78).





דף יא\ב   עומדים על דוכנם ואומרים שירה


The singers in the Temple


In these dapim we address the Leviim’s song in the Temple, which was performed orally and with instruments and which was accompanied by their small sons “because the voice of the small Leviim is shrill and compliments the voices of the adult Leviim” (Rashi 13b, s.v. Omrim).  As explained in our mishnah: “A minor may not enter the ‘Azarah for service except when the Leviim sing”.


The qualifying age for a Levi’s service in the Temple: The Gemara (Chulin 24a), based on verses of the Torah, explains that the Leviim started to learn their task at the age of 25 and after five years of study they started their actual service in the Temple.  Apropos, the poskim learnt therefrom that the age of a shliach tzibur during the Yamim Noraim should not be less than 30 as a first preference because prayer corresponds to the service in the Temple (Remo, Shulchan ‘Aruch, 581:1; Mishnah Berurah, S.K. 12; and Sha’ar HaTziyun, os 21).


In the light of the aforesaid Gemara, many poskim had difficulty in understanding Rambam’s following statement.  Rambam writes (Hilchos Klei HaMikdash 3:7): “A Levi does not enter the ‘Azarah for his service till he is taught five years, as the Torah says: ‘This pertains to the Leviim: from the age of 25’ and another verse says ‘from the age of 30’.  This tells us that he must learn for five years.  And he doesn’t enter for service till he matures and becomes a “man”, as we are told: ‘each man on his service’.”  Apparently, the first part of this Rambam contradicts the last part: at first he wrote that a Levi starts his service at the age of 30, and then he wrote that as soon as he matures, at the age of 13, he starts to serve.  Many solutions have been offered for this contradiction.


Some answered that the age limit only applied to carrying the Mishkan in the desert from place to place (Mahari Kurkus).  Another explanation (ibid; Radvaz) is that from the age of 30 a Levi must serve and from the age of 13 he may serve, on condition that he first learns for five years.  Kesef Mishneh explains that a Levi may serve permanently from the age of 30 and temporarily from the age of 13. (Rambam does not mention the minor entering for song, see his Mishneh Commentary, end of Ch. 2; Klei Hamikdash 5:15 and Raavad ibid).  


The task of shirah is one of the hardest in the Temple: Kesef Mishneh suggests another explanation that the age limit only pertains to the service of shirah because the task of singing is “a great wisdom and requires learning music.”  Indeed, the author of Shiltei Giborim (an expansive work on the service of the Temple by an earlier chacham, Rabbi Avraham Mishaar Aryeh) asserts that the task of singing was one of the hardest in the Temple, as attested in Divrei HaYamim (I, 23:3-5; 25:7), that among the 38,000 Leviim over the age of 30 in King David’s era, 4,000 were chosen to praise Hashem and only 288 were “learned to sing to Hashem”.  He adds that the singers did not engage in other services “for day and night they must engage in the service of singing” (Metzudas David, Divrei HaYamim, I, 9:33).


The Vilna Gaon’s commentary on Shir HaShirim (7:6) contains some very interesting information.  He writes that despite the great efforts required of the Leviim as they sang, their throats didn’t hurt.  In his opinion, this is the meaning of the verse “Your neck is like a tower of ivory” (Shir HaShirim 7:5).





דף יא\ב   משורר ששיער בשל חבירו במיתה


Why a Levi must engage in only one service in the Temple


There’s an interesting inquiry how to define a halachah of the Leviim who served in the Temple.  There were many tasks in the Temple.  Some Leviim were in charge of the gates, others were appointed to sing, etc.  Abayei says in our Gemara “A singer who took care of a gate is punishable with death”.  Each Levi must work only at his service and is not allowed to engage in another.


Rambam writes (Hilchos Klei HaMikdash 3:20) about a singing Levi who has become old and whose voice is unpleasant, “it seems to me that he is only disqualified to sing but he may be a gate-keeper.”  Doesn’t this ruling contradict our Gemara, that each Levi must only engage in his specific task?  There are two different approaches among the Rishonim how to understand the prohibition of the Leviim to engage in another service that is not their task, as follows.


We can well understand the distinction between kohanim and Leviim.  There are separate halachos for kohanim and Leviim and a Levi’s service is limited only to that of the Leviim because in comparison to a kohen, he is a zar - a stranger i.e. a non-kohen who must not perform a kohen’s task.  Concerning the prohibition of a Levi to engage in a Levi’s task for which he wasn’t appointed, we can explain this in two ways.  It could be that as he was appointed to engage in a certain task, he is considered a zar – a stranger or a non-Levi for the other task and therefore he is not allowed to engage therein.  It could also be that he is not considered a zar for the other task, as after all the task befits him as he is a Levi, but this ruling was meant so that each Levi should concentrate at his task and perform it as well as possible.


The Rishonim evidently disagreed about the definition of this prohibition.  Rambam asserts (Moreh Nevuchim, III, Ch. 45): “…and He also warned everyone of those who serve in the Temple not to engage in his companion’s task for tasks to be discharged by many, if each person will not be appointed to a specific task, the result will be laziness” and Sefer HaChinuch wrote likewise (mitzvah 389).


On the other hand, Ramban wrote (Sefer HaMitzvos, mitzvah 36) that the Leviim were divided into watches (mishmaros), like those of the kohanim, according to a halachah from Moshe from Mount Sinai and therefore a member of one mishmeres was forbidden to engage in the task of other mishmaros. (Rambam agrees that the Leviim had mishmaros but maintains that they were regulated by King David and are not halachah from Moshe – Hilchos Klei HaMikdash 3:8; see Chidushei Maran Riz HaLevi on the Torah, parashas Bemidbar; Diberos Ariel, 24; Heseg Yad on our sugya).


We can therefore well understand why Rambam ruled that a singing Levi who has become old and stopped singing may serve as a gate-keeper as it was only forbidden so that he could concentrate at one task and perform it perfectly.  Once he stops singing, there’s no reason to prevent him from concentrating at the task of the gate-keepers.





דף טו\א   כל המספר לה"ר...הא דלא אהנו מעשיו


The prohibition of lashon hara’


This week Daf HaYomi learners will engage in the major sugya in Shas pertaining to the prohibition of lashon hara’ and rechilus, which constitutes a cornerstone for these halachos, as attested in the works Chafetz Chayim and Shemiras HaLashon, much of which are based on our sugya.


Why did Shulchan ‘Aruch ignore the halachos of lashon hara’?  Our Gemara emphasizes the severity of this prohibition, compared to idolatry, immoral behavior and murder!  Thus the question arises as to why the halachos of lashon hara’ are not mentioned in Shulchan ‘Aruch.  The answer must send a chill through every Jew: in former times this prohibition was so obvious that there was no need to write it down…  For example, Shulchan ‘Aruch doesn’t mention that it is forbidden to eat pork.  Both topics aren’t in it because everyone knows it (Responsa Shevet HaKehasi, II, 321).  Apropos, Rambam writes (in his commentary on the Mishnah, Menachos, Ch. 4) that for this reason, Rebbi didn’t include the halachos of tefillin and mezuzah in the Mishnah, as they were well known by all.


Immersion in a mikveh after lashon hara’: Since then the generations have deteriorated and a vital need has arisen to learn the halachos of lashon hara’.  Some wrote that the sorry situation constitutes a reason in itself to justify those who immerse in a mikveh every day.  The author of Or Zarua’ wrote (Hilchos Shliach Tzibur, 112) that a person who sinned and repents must immerse in a mikveh.  As the pitfall of lashon hara’ is now common and before sleep everyone confesses and regrets his actions, he becomes a penitent and immersion befits him the next morning (Leket HaKemach HeChadash, 53, S.K. 46).


Let us examine the essence of the prohibition of lashon hara’.


Why it’s forbidden to steal “for a beneficial purpose” but permitted to tell lashon hara’ “for a beneficial purpose: The prohibition of lashon hara’ features a very interesting type of concession.  While the prohibition is as severe as any other, it is permitted to tell lashon hara’  leto’eles - for a good purpose, as explained at length in the halachah works dealing with the topic.  Would anyone imagine that it is permitted to steal or cause damage for a beneficial purpose?  How is the prohibition of lashon hara’ any different?  We must conclude that we lack an important basic understanding of the prohibition of lashon hara’.


Rambam wrote (Hilchos Dei’os 9:5): “The same applies whether one tells lashon hara’ in his companion’s presence or in his absence.  He who tells things that if heard from one to another would harm another in his body or property or even hurt him or frighten him, this is lashon hara’.”  We thus learn that the prohibition of lashon hara’ is to tell things which might harm another.  What is “harm”?  The Torah also defines this and if the telling is done for a good purpose, it is not considered causing harm.  We can understand this according to the words of the Chafetz Chayim zt”l (Rechilus, kelal 9, S.K. 9).


The Chafetz Chayim writes that if Reuven found out that a shopkeeper wants to employ a worker who stole products from his previous workplace, he must inform the shopkeeper of such.  However, if the shopkeeper would misunderstand and suspect him of other things that don’t apply to him, it is forbidden to inform him of the worker’s past.  Although the worker is indeed unfit to work in the shop as long as he doesn’t repent and therefore the teller doesn’t cause him any harm as that is truly not his place. Nonetheless, the teller is not allowed to tell the things if they will cause him evil in areas where he is not guilty, for that is causing damage.  (We should mention that even to tell lashon hara’ for a good purpose, one must fulfill other conditions explained in Chafetz Chayim, Hilchos Lashon HaRa’, klal 10 and in Hilchos Rechilus, klal 9).





דף טז\א   מברך רעהו בקול גדול בבוקר השכם


Distributing lists of donors among charity collectors


In our Gemara we learn that it is forbidden to praise someone for his generosity in the presence of others if this can harm him.  For example, someone who reiterates that he was a guest at another’s home and was received with huge hospitality, because we suspect that the fact will become known and the host will become impoverished.  In the light of our Gemara, HaGaon Rabbi Moshe Feinstein zt”l was asked to judge about the custom practised among charity collectors and fundraisers to exchange lists of donors once they ascertain, of course, that the person receiving the list is trustworthy.  The question is if distributing the lists resembles spreading rumors about a generous host.  Rabbi Feinstein clearly replied (Responsa Igros Moshe, Y.D., III, 95) that there is no worry about the practice while he ascertains that his ruling fits all the commentaries of Rashi and Tosfos in our Gemara, as follows.


We could understand that our Gemara only negates publicizing the host’s generosity in the presence of unworthy people who might exploit his fine qualities (Tosfos, Bava Metzi’a 23b, s.v. Beushpiza, cited in Shitah Mekubetzes, os 1) or in the presence of criminals who might try to steal his property (Rashi, s.v. Veshome’in).  Therefore, according to this interpretation there’s no prohibition to publicize someone’s generosity among trustworthy people.


Rashi explains the Gemara in an additional way (ibid).  In his opinion, there’s a suspicion that once the host’s generosity will be known, guests will crowd his home - not necessarily untrustworthy people - and he will soon be impoverished.  Apparently, we could compare the cases and contend that just as one shouldn’t publicize that someone looks after guests generously, one shouldn’t tell another about a donor who gives generously to charity.  However, Rabbi Feinstein claims and proves that we must distinguish between the cases.  Chazal knew that if poor people knock at a person’s door, wanting to eat a hot meal, he cannot refuse them and if his home will become full of such people, in a short while he will unfortunately be impoverished.  However, if one asks a person for a generous contribution, he generally doesn’t feel uncomfortable to say “I can’t” and therefore publicizing his generosity cannot harm his economic standing.
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The Plate


It was a Tuesday afternoon.  Some American boys, at various stages of drawing closer to Judaism, were sitting in a fragrant garden in the Old City of Tzefat.  They were avidly listening to the instructive words of a lively personality, whose identity remains unknown.  His talk included the following story, a parable that captivated his audience.


 ‘A faded bulge appeared on Reb Naftali’s brown leather bag.  He always took care to carry his bag with the bulging side toward his legs lest it get a knock that would break its fragile content.  And that would break the heart of his aged mother.


Yes, it all began with his wonderful dedication to his mother.  He didn’t forget his youth, how she brought up the family with fortitude and courage, working at manual labor to support them so they would not endure lack.  She was intelligent and many neighbors would consult her in all matters.  In those difficult times she made no room for emotions and pleasures.  There was no time.  She had to do so much so fast that she didn’t even feel she was giving anything up.  But many years passed, the house emptied, grandchildren grew up and brought great-grandchildren and sometimes she had time to let her feelings get to her mind and turn it in different directions.


She remembered.  For 52 years a single, solitary plate, from before the war, lay in the loft.  When she was asked “Before what war”, she would answer “Children, there was only one war” and fall silent.  When she returned to the ruins of her parents’ home, she found a single whole plate among the heaps of rubble and stones.  She took it with her to Eretz Israel, put it in the loft when she wed and now, in her old age, expressed her request to her devoted son to find a matching soup bowl...  “That’s what I want,” she said, “to display them together in the glass cabinet as a memorial.”


For a few years Naftali would go everywhere with the plate in his bag.  He would check it every day to make sure it hadn’t (Heaven forbid) broken or cracked, and regularly re-covered it with a new layer of newspapers.   Any time he came across a houseware shop the faithful son would enter, approach the oldest shopkeeper, put the plate on the counter and say “Sir, I want a soup bowl from the same service.”


Had he kept a diary, he would surely be able to write a “Book of Responses”.  In fact, the various reactions he got to his strange request introduced appeal and incentive to this unexciting task.  Some simply did not react but waited till the anonymous person with the plate and bag would leave the shop.  Some raised an eyebrow or two and offered a cup of tea.  Others expressed interest as to why he was searching for an old piece and then expressed their admiration for his devotion to his mother.  Once he came very close to accomplishing his task.  In a small shop he found an aged saleswoman who wept when she saw the plate.  “My parents also had such a service,” she said sentimentally, promising to make every effort to help him.  In her opinion, there was one person in the country who knew how to get old plate services and she immediately phoned him.  After a minute she hung up: he was no longer alive.


One day he found the plate, and something else, so very important that its value is beyond estimation.  It was an ordinary day.  He was walking along a familiar street when he suddenly saw a houseware shop that he’d never noticed.  The old wooden sign was concealed with overgrowth and he found the entrance through a narrow, antiquated porch.  He quickly entered.  An old man got up with his cane and switched on a yellow lamp that hung from a bunch of cobwebbed wires.  “Sir, I want a soup bowl belonging to this service.”  He was about to wrap the plate back into his bag when the salesman began to climb a ladder to the attic.  He heard the sounds of banging pots.  Boxes were moved slowly, old locks and chains were opened, thudding heavily on the wooden floorboards overhead, and then there was a sharp odor of naphthalene emanating from a dusty box being opened.  After a short while the salesman appeared like a victorious general from the battlefield, covered with dust and grime and holding a shiny soup bowl.  It was exactly what he was looking for.


A few years have passed and Naftali is still enthused about the salesman’s reply to his question.  First he phoned his mother and told her that he found the bowl and then asked the salesman, “Tell me, you keep so many plates, glasses, forks, spoons and bowls in your shop.  How could you know to find this bowl, the likes of which you surely stopped selling decades ago?  How could you remember?”


The old man’s wrinkled face showed signs of offense.  He sat down and muttered, “The young generation!  What questions!  Don’t you understand?  This is my shop!  Certainly I know where everything is!”


*******************


“Do you realize the deep message expressed by that aged salesman?” continued the enthusiastic speaker.  I begin to understand the deep meaning of the prayer I pronounce every morning – “Blessed are You…who has sanctified us with his commandments and who has commanded us la’asok – ‘to engage in the business’ of the words of Torah.”  This is what we strive for: to achieve the level where learning Torah is our ‘business’.  And business is business: there’s no overlooking or forgetting.  Everything must function like a Swiss watch.


A cool breeze wafted through the trees of the Tzefas garden and spread the scent of ripe figs.  Young people, standing in the long chain of generations since Mount Sinai, again internalized that our holy Torah is a Torah of life and that its words are our life and the length of our days.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.
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דף יא\ב   עומדים על דוכנם ואומרים שירה


The World of Music


The author of Peas HaShulchan, a pupil of the Vilna Gaon zt”l, testified that the Gaon said to him that he knows the art of music and that “most of the Torah’s reasons, the secrets of the Leviim’s song and the secrets of Tikunei HaZohar cannot be known without it” (Preface to Peas HaShulchan).





דף יג\ב   כינור של מקדש של שבעת נימין היה...למנצח על השמינית


Do Re Mi


The holy kabbalist, author of Mishnas Chasidim writes that the art of music is based on seven sounds on seven levels (do, re, mi, fa, sol, la, si).  Though all the notes are classified one above the other, each seven constitute one unit called an octave.  If two people sing and one of them starts with a different note from that octave, the song is dissonant but that is not the case if he sings with a higher tone, from another octave.  This is the meaning of Lamenatzeiach ‘al hasheminis.  They sang with two tones while between the singers there was a difference of eight notes (Divrei Yisrael by the Modzhitzer Rebbe).


It is said in the name of the Chasidic masters that in the future an eighth note will be added to each octave.  This is the meaning of that stated in our sugya, that the kinor of the Temple had seven strings but that in the future it will have eight.  This is no mere number but an essential change in the art of music.





דף יג\ב   קרי לה נבל


He Who Embarrasses Is a Naval


The Yerushalmi says (Sukkah, Ch. 5) that a nevel is so called because with its beautiful sound it “fouls” (naval) the other musical instruments.  The Chidushei HaRim zt”l wondered: If so, it should have been called a menabel (“that which fouls others”)!  He replied that he who fouls others is himself foul...





דף טו\א   כשם שאנו עולים מצד זה כך מצרים עולים מצד אחר


Why Is Matchmaking Like Splitting the Sea?


Tosfos (s.v. Keshem) cited the Rishonim’s opinion that the Jews’ route on dry land in the Red Sea did not pass from one coast to the other but only turned about like the letter ches.  According to this, we can well interpret Chazal’s dictum that “matchmaking is as hard as splitting the Red Sea”.  The Jews passed through the sea in 12 paths for the 12 tribes.  As the route turned round in a semi-circle, the tribe on the outside traveled more than the others.  We thus say that everyone passes through the sea but some come the long way and some come the short way and the same applies to shiduchim.


דף טו\ב   כל המספר לשון הרע...


Those in the Street Will Talk About Me


Ancient works say that the merits and mitzvos of the person who tells lashon hara’ pass to the person about whom he is speaking.  Some thus interpreted King David’s statement in Tehilim (69:13): “Those in the street will talk about me I was the tunes of those who drink wine.”  Why does he mention the character of those who spoke lashon hara’?  However, he was complaining: I would concede if tzadikim were speaking about me, but those in the street and drinkers of wine – what merits do they have?  I don’t even have this profit from them (Tehilim, Kerem Chemed).





דף טז\א   על שבעה דברים נגעים באים...ועל צרות העין


The Result of Stinginess


The connection between stinginess and tzara’as is utterly simple.  A stingy person distances people from him.  He’s made to feel this well when he becomes afflicted with tzara’as and has to dwell alone outside the camp.  And a metzora’ is severer than others for a rich metzora’ who brought a poor person’s sacrifice does not fulfill his obligation (see Yoma 41b).  If he is still stingy and doesn’t’ want to bring an expensive sacrifice, he is still rebelling and how can he be atoned? (Meshech Chochmah, Metzora’). 
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