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דף לב\ב   ה"נ תרי ירושלים הוו


Yerushalayim I and Yerushalayim II


Yerushalayim was not the only city by that name, according to Rava and Rav Ashi on our mishnah and in their opinion in ancient times there was another city called Yerushalayim.


The Jerusalemite custom regarding bills of divorce: This important information apparently serves as a perfect explanation for a custom whose reason is unknown, regarding gittin - bills of divorce.  A bill of divorce mentions the details according to which we can identify the couple and, among other things, mention is made of the town where the get is written.  Concerning gittin written in Yerushalayim, care is taken to write “Yerushalem” without a yud, as is otherwise customary.  Why?


Avoiding obstacles in gittin: Some wrote that in the light of our Gemara we can assume that this detail was meant to distinguish between gittin written in historical Yerushalayim and gittin written in the other Yerushalayim.  Although in our era we needn't suspect confusion as the other Yerushalayim no longer exists but we don’t change the custom of generations so as not to "besmirch" previous gittin.  In other words, if they would decide to change the custom and write “Yerushalayim”, this might raise a doubt about old gittin, where “Yerushalem” appears, and people could claim that they are not kosher and that we must examine the offspring of all those divorced in Yerushalayim (Responsa Tzitz Eli’ezer, XVII, 71; Responsa Heichal Yitzchak, E.H., II, 57; Responsa ‘Ateres Paz, I, Vol. III, E.H., 11).


Jerusalem is not Yerushalayim: Modern poskim mention that if a get is written in Yerushalayim and the word “Yerushalayim” is written as usual, without eliminating the yud, the get is kosher because now there is no other city called Yerushalayim and therefore there’s no doubt of any lack of clarity concerning the place where the get was written (Tzitz Eli’ezer, ibid).  Although there are towns throughout the world called “Jerusalem” but that is their original name, not Yerushalayim, and one needn’t suspect confusion between them and Yerushalayim (Responsa ‘Ateres Paz, ibid).


Yerushalayim includes two words: This is the appropriate place to clarify why the name of the historical Yerushalayim lacks a yud, as indeed its name appears many times in Tanach.  After the Creation the Holy City was called Shalem, as we learn from the verse “…and Malki Tzedek, king of Shalem” (Bereishis 14:18).  Later, Avraham called Mount Moriah “Yir'eh”: “…and Avraham called the name of that place ‘Hashem Yir'eh’” (Bereishis 22:14).  Then the word “Yir'eh” was combined with the word “Shalem”, resulting in “Yeru-shalem” (Tosfos, Ta’anis 16a, s.v. Har).





דף לב\ב   שקידשה לשעתה וקידשה לעתיד לבוא


Yerushalayim is the light of the world


Our Gemara, like other sugyos in Shas, discusses the well-known disagreement as to if “the first sanctification sanctified it for its time and for the future” or perhaps it “sanctified it for its time but not for the future”.  As for the halachah, the Rishonim disagreed as to if it sanctified it for the future (Ha’Itur, os Pei, Pruzbul in the name of Rav Krovno HeChasid) or not (Raavad in his Hasagos on Rambam, Hilchos Beis HaBechirah, end of Ch. 6).  Rambam maintains (ibid, halachos 14-16) that we are facing two separate issues – the sanctity of the Temple and Yerushalayim, and the sanctity of Eretz Israel.  Concerning the sanctity of the Temple and Yerushalayim, Rambam rules that it is valid and continuous and that no exile or destruction can eliminate it whereas the sanctity of Eretz Israel, sanctified by Yehoshua, ceased and there only remains the sanctification initiated by Ezra.


Though now we are all impure - tum'as meis - and this sanctity therefore does not apply in practice to eating kodoshim kalim and ma’aser sheini in Yerushalayim, it still pertains to certain halachos of ma’aser sheini and other prohibitions and customs aside from the famous prohibition to ascend the Temple Mount, which stems from the site’s sanctity (see at length Vol. 192 in the article “Entering the site of the Temple”).


It is forbidden to redeem ma’aser sheini in Yerushalayim: Ma’aser sheini is a tithe which the owner must separate from the fruit and eat it in Yerushalayim in sanctity.  As we are now impure, we are not allowed to eat ma’aser sheini.  In this case we may redeem the ma’aser even with money worth only a perutah.  However, a serious problem faces the residents of Yerushalayim within the walls as the halachah is (see Rambam, Hilchos Ma’aser Sheini 2:4) that one mustn’t redeem edible ma’aser sheini in Yerushalayim and as the sanctity of Yerushalayim remains, it turns out that the residents of Yerushalayim are not allowed to eat a tenth of their fruit (whose melachah is finished and which weren’t qualified – muchshar - to become impure by contact with water).


The Chazon Ish: One may render the fruit impure: The Chazon Ish zt”l ruled (Shevi’is, 5, S.K. 10) that they may render the fruit impure and then redeem it.  The prohibition to make ma’aser sheini impure is because that renders it impossible to eat in its holy status but as, anyway, we cannot eat it, it is permitted to make it impure and redeem it, due to the great loss (see Sefer Eretz by HaGaon Rav Y.M. Tikotchinski zt”l, p. 125, in the name of HaGaon Rav Sh. Salant zt”l, and Derech Emunah, Ma’aser Sheini, Ch. 2, halachah 4).


It’s a mitzvah to settle in Yerushalayim: One of the other halachos stemming from the sanctity of Yerushalayim is “all bring up to Yerushalayim”, which we learnt a short while ago at the beginning of ‘Arachin (3b, and in Kesubos 110b).  This halachah asserts that a person may demand of his wife to come live with him in Yerushalayim.  If the husband desires such and the wife refuses, he may divorce her without giving her her kesubah.  In the opposite case, a wife may demand of her husband to come live in Yerushalayim and if he refuses, she is allowed to demand a divorce and her kesubah (Shulchan ‘Aruch, E.H. 75:4).  According to the Tashbetz (III, 201), the reason for this halachah is the sanctity of Yerushalayim and he mentions that also in his era the phenomenon of settling in Yerushalayim was common and a hint of the early miracles  remained there, “that no one said, ‘The place is too crowded’.”


Charity for the poor of Yerushalayim takes precedence: Another halachah stemming from the sanctity of Yerushalayim is that the poor of Yerushalayim take precedence in receiving charity over the other poor just as the poor of Eretz Israel take precedence over the poor of outside Eretz Israel (see Responsa Chasam Sofer 233.)  For this reason, when people wanted to change charity donated for the poor of Yerushalayim and give it to the poor of Tzefas, Mahari HaLevi Itinga forbade it.  One of his reasons was that “we don’t change from one charity to another” (Responsa Maharia HaLevi, I, 80) as they are two levels of charity.


A resident of Yerushalayim must not leave the city!  According to the author of Responsa Pri HaAretz (III, Y.D,7) he who lives in Yerushalayim is not permitted to leave the city to settle elsewhere in Eretz Israel because the sanctity of Yerushalayim exceeds that of the other towns just as he who lives in Eretz Israel is not permitted to move to chutz laaretz (see Responsa Tzitz Eli’ezer, XIII, 22, that he derived such from the words of the Rishonim).


Certain customs of prayer in Yerushalayim also differ from the halachos of prayer elsewhere.  The Remo (Shulchan ‘Aruch, O.C131:2) rules that where there is no sefer Torah, one says tachanun without covering one’s face (nefilas apayim) and one doesn’t say the birkas me’ein sheva’ in  maariv of Shabbos (O.C. 268, and Mishnah Berurah, S.K. 24).


Yerushalayim is regarded as a synagogue with a sefer Torah: But in Yerushalayim people cover their faces when saying tachanun and say the birkas me’ein sheva’ even where there is no sefer Torah.  The reason is that Yerushalayim is regarded as a fixed place for prayer due to its sanctity and therefore there’s no need for a sefer Torah (see Responsa Igros Moshe, III, Y.D., 129; Mizbach Adamah, p. 2; and Ishei Yisrael, pp. 263 and 365).


All the halachos stemming from the sanctity of Yerushalayim are, of course, in practice only in "sanctified Yerushalayim", which was sanctified for its time and for the future.  All the new neighborhoods in greater Yerushalayim are not included in the aforesaid halachos (see Ishei Yisrael, ibid, and Shiras Yitzchak, p. 19, in the name of HaGaon Rav S.Z. Auerbach zt”l).


Tractate Temurah


דף ב\א   הכל ממירין


The essence of the prohibition of temurah (exchanging)


We are now starting to learn Tractate Temurah which, like the previous tractate, concerns dedicating to hekdesh.  ‘Arachin clarified details of the halachos of articles donated to bedek habayis (general usage of the Temple) and in our masechet we shall learn about the halachos and rules regarding kodoshim for the altar, sacrifices and their offspring, while the main subject is the prohibition of temurah.


Temurah means exchanging.  A person who sanctified a sacrifice must not exchange it for another sacrifice and if he did so, the Torah asserts that “it and its substitute will be holy, it shall not be redeemed” (Vayikra 27:10).  Both the first sacrifice and the animal meant to exchange it are hekdesh.  The exchange only partially succeeded.  The first sacrifice remains holy but, still, the sanctity spreads to the other animal.


Two aspects of temurah – What is the prohibition?  There’s an interesting and essential issue concerning the prohibition of temurah, which involves many sugyos in our tractate.  Once we realize that the act of temurah consists of two parts – taking out the first sacrifice to chulin and replacing it with the other animal instead – we must clarify what is the root of the prohibition: the attempt to render the first sacrifice chulin, or the transferal of its sanctity to the other sacrifice.  Many Acharonim (see Sefer HaMafteiach on Rambam, Hilchos Temurah 1:1) discuss this important question while there are different proofs for both opinions.


Rabbi Yochanan says (3a, b) that the prohibition of temurah is regarded as a negative mitzvah comprising an act and therefore a person is whipped (malkos) therefor.  In other words, he who commits a sin that doesn’t comprise an act – e.g., keeping chametz during Pesach – is not punished with lashes.  Rabbi Yochanan maintains that temurah is a lav sheyesh bo ma'aseh - a negative mitzvah comprising an act – as with his words the sin takes effect: the animal meant for exchange becomes sanctified and becomes a sacrifice.  We thus see that the prohibition is the converting of the second animal into hekdesh for the purpose of exchanging.


On the other hand, the Gemara (4b) says that the fact the second animal becomes hekdesh is a positive mitzvah that "repairs" the sin of exchanging, and that he is nonetheless punished with lashes for a different reason.  We thus see that the prohibition is the attempt to take out the first sacrifice to chulin while the sanctity of the animal meant to exchange it is not part of the sin.


The Acharonim also struggle with Rambam’s words and some prove therefrom that he maintains that the prohibition stems from the attempt to take out the sacrifice to chulin.  Rambam rules (Hilchos Temurah 1:1) according to that stated further in our Gemara (13a), that he who exchanges a public sacrifice did nothing, that not only did the sacrifice not become chulin, as in all temuros, but that also the animal meant for exchange did not become sanctified.  Logic would dictate that if the prohibition of temurah consists of transferring the sanctity to a mundane animal to exchange the sacrifice, in this case the person committing the temurah does not deserve lashes as he did not transfer any sanctity to a mundane animal.  Yet Rambam rules that he is punished with lashes!  (On the other hand, the Acharonim remarked from Rambam’s statement, ibid, halachah 14; see Sefer HaMafteiach, ibid).





דף ג\ב   מוציא שם שמים לבטלה


Baruch shem kevod malechuso le’olam va’ed – When and why


In this article we shall become familiar with the Rishonim’s opinions regarding the prohibition of pronouncing a berachah in vain and saying Baruch shem kevod malechuso le’olam va’ed after mentioning Hashem’s name in vain.


Should one say Baruch shem after mentioning Hashem’s name in vain?  The Yerushami (Berachos 6:1), the Rishonim (Tosfos, Berachos 39a, s.v. Bezar) and the halachah (Shulchan ‘Aruch, O.C. 25:5 and 206:6) assert that he who pronounces a berachah in vain should immediately say Baruch shem kevod malechuso le’olam va’ed.  This Yerushalmi and the following poskim refer to a person who said a berachah in vain mentioning Hashem’s name.  And what about aperson who erred and mentioned one of Hashem’s names for no reason but by itself, without a berachah?  Indeed, Rambam writes (Hilchos Shevu’os 12:11) that he should immediately praise Hashem “so that it shouldn’t be mentioned in vain” (see Kesef Mishneh, who mentions the Yerushalmi as a source) while the Tur and Shulchan ‘Aruch ignore this case and don’t rule that that person must praise Hashem.  We thus have basis to discuss whether the Tur disagrees with Rambam and holds that he who mention’s Hashem’s name in vain shouldn’t say Baruch shem.


HaGaon Rabbi Yitzchak Arieli zt”l explains the matter wonderfully (Einayim Lamishpat, Berachos 39a) while he includes a principle disagreement of the Rishonim about the source of the prohibition to pronounce a berachah in vain and the reason for saying Baruch shem after a berachah in vain.  Let us examine his explanation step by step.


A disagreement about the source of the prohibition of a berachah in vain: We became familiar with the prohibition of a berachah in vain six years ago when we leant Berachos (33a).  However, there’s a great disagreement among the Rishonim as to if the prohibition is as severe as mentioning Hashem’s name in vain and the prohibition is from the Torah – as Rambam maintains – or, perhaps, there’s no prohibition concerning this from the Torah because he who pronounced the berachah said Hashem’s name in praise – e.g., someone who pronounces Baruch atah…shehakol nihyah bidevaro when not eating or drinking – did he mention Hashem’s name in vain?  After all, he praises Hashem that everything comes about by His word but, still, a prohibition of the chachamim pertains to the instance because he pronounced the berachah not according to their instructions, as they determined when to pronounce it.  Tosfos maintain so (see Rambam’s Responsa, 105, and the Magiah, and Magen Avraham, 215, S.K. 6, and there in Machatzis HaShekel and Eliyah Rabah and Mishnah Berurah, S.K. 20, and Tosfos, Rosh HaShanah 33a and Sdei Chemed, kelalim, ma’areches beis, klal 115).


The reason for saying Baruch shem after a berachah in vain: If we want to examine the Rishonim for a reason for saying Baruch shem after a berachah in vain, we find in Rambam and the Tur two different reasons.  Rambam states (Hilchos Berachos 4:10) that one should say Baruch shem after a berachah in vain “so as not to mention Hashem’s name in vain” while the Tur (O.C. 206) writes that he must say Baruch shem “because he mentioned Hashem’s name in vain”.  It seems from Rambam that saying Baruch shem causes that mentioning Hashem’s name won’t be in vain as he immediately praised Hashem and, as Rambam says (Hilchos Shevu’os, ibid), “he should rush immediately and praise and glorify Him so that it won’t be mentioned in vain.”  On the other hand, according to the Tur, saying Baruch shem only serves to atone for mentioning Hashem’s name in vain, that “because he mentioned Hashem’s name in vain, he should therefore accept the yoke of the kingdom of Heaven” (see ‘Aroch HaShulchan, O.C. 206:16).


Insufficient atonement: Therefore we can understand that according to the Tur, who maintains that saying Baruch shem serves as an atonement, it was instituted only after saying a berachah in vain which, in his opinion, is only forbidden due to a Rabbinical decree but it doesn’t suffice to atone for mentioning Hashem’s name in vain, which is forbidden by the Torah.  On the other hand, Rambam maintains that saying Baruch shem averts the prohibition and completely removes it.  Just as it removes the prohibition of a berachah in vain – which, in his opinion, is from the Torah – it also removes the prohibition of mentioning Hashem’s name in vain.


The period of time for saying Baruch shem after a berachah in vain: Another halachic implication results from the two reasons, according to Rav Arieli: What is the period of time after mentioning Hashem’s name in vain in which one can say Baruch shem?  Apparently, according to Rambam, that saying Baruch shem is meant to give meaning to Hashem’s name which was just said in vain, only if he rushes and praises Hashem, these praises will be joined to Hashem’s name and will cause that it wasn’t said in vain but if he says Baruch shem after a while, it has no use and thus indeed it seems from Rambam (see ‘Einayim Lamishpat, ibid).  This is the opinion of Shibolei HaLeket and Tanya, that one must say Baruch shem within a very short while (toch kedei dibur) after mentioning Hashem’s name in vain.  However, it is logical to assume that according to the Tur, that saying Baruch shem serves as an atonement, it suffices to say Baruch shem within a time not entirely separated from the berachah in vain for he only intends to repent.
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Retirement


That evening will be recorded forever in the history of music-lovers.  It was to be a magnificent performance – and they thought of every detail.  The best musical instruments were brought to the hall in advance and each one was placed where its brilliant player would perform his prime.  The total value of all the instruments exceeded that of the hall, which made it necessary to have them closely guarded.  International experts attended to the acoustics of the hall for weeks, checking its walls, feeling the ceiling and tapping the floor.  Special curtains were positioned to ensure that the sounds would spread in harmonious perfection to every corner of the hall and reverberate to the center in a rapturous crescendo.


Special seats were ordered for the audience.  In truth, considering the price each guest paid to participate in the event, they could have been seated in luxurious armchairs with two servants to carry them in the air…  A row of bow-tied waiters stood on the sidewalk before the big building ready to greet each guest with a smile and a drink.  Luxurious cars glided up and emptied out honorable personages, many of whom already knew one another.  The organizers of the event had arranged advance meetings where groups of participants met one of the exclusive artists, who described his work and the workings of his instrument, and gave them a foretaste performance.  Thus they became familiar with the works to be played during the great evening and prepared themselves for the rare event.


Thousands made their way languidly to their preordained seats, some more eager than others but from the shining joy on the faces of two members of the audience you could have lit up the entire hall.  They had been working in the same place for decades, progressing together, toiling in devotion and investing all their energy.  One of them was the firm’s accountant and the other served as supervisor of the quality of its products.  They were now pensioners, proud of their past and hesitatingly facing the future.  They'd paid nothing for their expensive tickets yet they sat in the first row.  Their wonderful employer was known for the generous gifts he gave his workers on retirement.  This time it was a rare compliment because each ticket cost a great deal and had to be purchased a year in advance.  Their employer’s act indicated that a year before they finished working, he already thought of them. Really nice.


 “That’s the violinist.  Look at him,” whispered the accountant to his companion before an annoyed 'sshhhh…' silenced him.  The violinist stepped forward daintily to the sound of applause. Some of the audience recognized him from the advance meetings – the accountant was one of them.  The supervisor hadn't found time for the meetings.  "We'll all be at the great event," he reiterated to his companion in the course of the year.  "Why fill oneself with pastries if the main meat dish is coming?"   Now he was very excited.  Such a grandiose event.  He'd never participated in such an affair.


The drummer stood at the edge of the stage ready to step forward but waited silently while the violinist tuned his instrument and sounded a few introductory strains.  A gasp of admiration rose from the audience.  The violinist ended his brief appearance before the great concert and as he sat down, he deftly slid his shaft at lightning speed over the strings of the violin, producing a peal of delicacy that seemed to hang above the audience's heads.  The accountant widened his eyes.  His pleasure was beyond all imagination.  


The drummer appeared and, in utter contrast to what was expected, gently rolled on the big drums like the rustle of leaves on an airy summer night.  A stirring experience.  The pianist appeared, a man with thick fingers that caused many to wonder how he succeeded to strike a single key but everyone immediately discovered that he worked wonders.  The sounds of the piano struck the walls, rebounded to the center of the hall and sent chills of delight through the audience.  The accountant glanced at his companion for a fleeting moment to see his reaction and saw him blinking one eye, then the other, right and left.  Everyone has his own way to express his feelings, he thought.  The flutist had been flown in specially from a village in the depths of the jungle where he learnt his vocation from the tradition of his tribal forefathers, who developed flute-playing to a virtually supernatural art.  His musical talent was of a rare finesse but for months they toiled to train him to play in harmony with the other artists.  He held the rough wooden flute in his hands, put it to his lips and a velvety soft melody escaped his instrument.  The accountant’s breath escaped him.


 “What do you say?” he excitedly asked his companion.


 “Let them start already.  We’ll see what they know how to do.”


At once, with no sign or introduction, all the instruments broke out like the stroke of a knight’s sword drawn from its sheath on the battlefield.  Violinists, drummers, trumpeters, pianists, organists, the guitarist, the flutist and the saxophonist produced the loudest sound they could, followed by two and a half seconds of silence.  Then they began to play a symphony specially composed for the event.


The supervisor was not enjoying himself.  He understood that the performers liked to play their instruments but why so loud and long, all the time?  Couldn’t the drummer stop for a while and wipe his brow, giving the audience's eardrums a rest from the relentless thumping?  Couldn’t the pianist play gently, instead of hammering at his head and straining his nerves?  He helplessly watched the performers, whose energy only escalated with the passage of time.  He disbelievingly looked around at the other guests sitting silently, some of them with closed eyes, absorbing each sound as though it were a secret code to a treasure of gold.  Bored, he passed the time counting the players, how many were standing or sitting, and contemplated how old they were and how much they must be paid for the performance.


The accountant clutched his heart with emotion.  The first part of the concert ended with a wonderful diminuendo of all the instruments.  They grew silent one by one till the last – the flute.


He leaned back contentedly and turned to look at his friend.  If not that he saw his chest rise and fall, he would have been sure that he was dead...  In the intermission he arranged transport for the supervisor, who wanted to go home.


Someone who understands and appreciates cannot do without it, but to someone who doesn’t understand – it can't be explained.


*************


Every Jew has a portion in the World to Come.  True.  But please remember: in the World to Come we do one thing.  We play music.  Torah – only Torah.  To be in the World to Come without rehearsals in this world, without internalizing the study of Torah… is not recommended.


Join a shiur, and another.


Dial 03 6164725 to set up a DafYomi shiur in your neighborhood.


The enjoyment will be all yours.


כתיבה וחתימה טובה !


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


בברכת התורה, העורך
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( Yerushalayim I and Yerushalayim II


( Jerusalem is not Yerushalayim


( Yerushalem includes two words


( A mitzvah to live in Yerushalayim – a resident must not leave!


                           ( Yerushalayim is like a shul with a sefer Torah


( Charity to the poor of Yerushalayim takes precedence


( Two parts to the act of temurah – which is the forbidden one?


( Baruch sheim –when and why








השבוע בגליון














מסכת ערכין ל"ב-תמורה ה'





2





כ"ו אלול-ג' תשרי





ג'-ח' תשרי























מסכת ערכין ל"ב-תמורה ה'





כ"ו אלול-ג' תשרי





ג'-ח' תשרי














פנינים





דף לב\ב   וישבו בסוכות


It Was Impossible to Make Sukkos in Yerushalayim


Our Gemara explains the verses in Nechemyah, that in Ezra’s era people built sukkos in Yerushalayim for the first time since Yehoshua’s time, when they sanctified Eretz Israel and began to count the shemitah and yovel.  What has the shemitah have to do with sukkos?  The Malbim explains (Nechemyah 8:12) that the connection between the topics stems from the halachah that one mustn’t build a sukkah in a public space.  As Yerushalayim was not divided among the tribes, it was all a public space and it was impossible to build sukkos in the whole city!  As soon as Ezra acquired and sanctified the land anew (which also renewed the counting of shemittah and yovel), he made a condition that they could make sukkos in Yerushalayim and in all public spaces in Eretz Israel (see further ibid).





דף לב\ב   וישבו בסוכות...דבעי רחמי על יצר דעבודה זרה ובטליה


Sukkos and Eliminating the Evil Inclination


Our Gemara recounts that the inclination for idolatry was eliminated during Sukkos in Ezra’s era.  We can explain the connection between Sukkos and eliminating the inclination for idolatry.  The Maharal explains that the three regalim symbolize Israel’s way in the world.  Pesach reminds us of the creation of the people.  Shavuos, the giving of the Torah, indicates our mission in the world.  Sukkos symbolizes the harvest, the completion of the mission, just as in other sources Sukkos symbolizes Mashiach’s era.  As such, we can call the elimination of the inclination for idolatry, which is the essence of the future Redemption, “making sukkos” (Pachad Yitzchak, Rosh HaShanah).





דף ג\א   כי לא ינקה ה' את אשר ישא את שמו לשוא


You Can’t Erase


 “For Hashem will not cleanse the person who mentions His name in vain.”  Why?  People say in the name of the tzadik Rabbi Meir of Premishlan zt”l: All the sins a person commits are written in the book of remembrances and when he repents, they are erased.  However, when a person swears by Hashem’s name in vain, this sin cannot be erased as one cannot erase Hashem’s name… (Divrei Meir).





דף ג\ב   מוציא שם שמים


To Live after Mentioning Hashem’s Name


Once the Ba'al HaTanya zt”l visited the tzadik Reb Leib and perused his writings.  After a while they found him in a faint, leaning backwards on the chair in deep devotion and holding the writings at this cryptic saying:


"For not on bread alone, man will live" – That alone can still be understood: man could possibly live without bread. "But by the word of Hashem, a man will live?" – That after mentioning Hashem's name one could still remain alive – that cannot be comprehended…


 


דף ה\ב   אלמנה וגרושה לא יקח


How a Kohen Can Wed a Divorcee


Someone conversed with the Chazon Ish zt”l concerning the possibility that a kohen could marry a divorcee.  The Chazon Ish replied, “Once, on Purim, people were sitting with Rabbi Eliezer Moshe Horvitz of Pinsk and they conversed about different matters.  He said, ‘I want to find who will say a possibility of permission for a kohen to wed a divorcee.  He who doesn’t know should place a bottle of wine on the table.’  The visitors didn’t know so they each gave a bottle of wine.  Finally, they waited for the gaon’s reply but he said, ‘I also don’t know and I also give a bottle…’”
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מסכת ערכין ל"ב-תמורה ה'





כ"ו אלול-ג' תשרי
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