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דף ז\ב   יולדת


The sacrifices offered by a yoledes – in our era


The parashah of the offerings of a woman who gave birth is spread over a few dapim in our tractate.  On the forty-first day after bearing a son and on the eighty-first day after bearing a daughter she must bring a sacrifice to the Temple.


Since the Temple was destroyed, we say the verses of the sacrifices instead of their being offered, as the prophet says: “…we shall pay for bulls with our lips” (Hosheia 14:3).  Shulchan ‘Aruch and its commentaries relate to saying the verses of the chatas, asham, ‘olah, etc. but do not mention the sacrifice of a yoledes.  However, a few poskim mention that there’s no doubt that one should say the verses of the sacrifices at the beginning of parashas Tazria’ (Vayikra 12:1) instead of offering the sacrifice and after saying the parashah one should say “May it be Your will that this saying should be considered as though I offered a sacrifice for a yoledes” (Pischei Megadim, Ch. 29, se’if 48 and remark 5).  Rabbi Shlomo HaKohen of Vilna zt”l mentions (Responsa Binyan Shlomo, I, 1) that a woman who first becomes aware of this information must say the parashah as many times as she gave birth.


Who should say the parashah - the husband or the wife?  Actually, we simply assume that the woman who gave birth must say the verses.  However the Gemara explains (Nedarim 35b) that the husband is obligated to bring the sacrifice!  We must therefore say that he who is obligated to bring the sacrifice must say the verses in its stead, not so?


Rabbi Shlomo HaKohen contends (ibid) that the woman who gives birth should say these verses as the husband’s obligation is to bring a sacrifice for her as she is atoned by this sacrifice and not he, and the sacrifice is offered only in her name.  Moreover, the husband’s obligation to bring the sacrifice stems from the simple fact that his wife owns no property and therefore he is obligated to take care of her.  All this concerns an actual sheep but concerning speech, can anyone claim that a husband can talk better than his wife?...


Everyone is rich: The parashah includes the verses regarding a rich woman, who brings a lamb and a young pigeon or a turtle-dove, and verses regarding a poor woman, who brings two turtle-doves or two young pigeons.  The poskim assert that every woman, either rich or poor, suffices with saying the verses concerning a rich woman as a poor woman who brings a rich woman’s sacrifice also fulfills her obligation (Yoma 41b) and, as such, she fulfills “We shall pay bulls with our lips” with these verses (Pischei Megadim, ibid; Binyan Shlomo, ibid; and see Kli Chemdah, Tazria’).


Ya'amod Avi Haben: There is an interesting halachah mentioned by all the poskim but not sufficiently known.  In the halachic works there appear many rules of preference concerning being called to the reading of the Torah.  The poskim state that on the day when a woman who gave birth must offer her sacrifice, her husband must be honored with an ‘aliyah (Levush and Magen Avraham, 282, and Beiur Halachah at the end of 136; aside from that, the husband is honored with an ‘aliyah on the first Shabbos that the yoledes is present in the synagogue; see ibid).


And what is the actual connection between the sacrifice of a yoledes and an ‘aliyah?  Some explain (Shulchan ‘Aruch Hadras Kodesh in Yalkut Mefarshim in the name of Mishnas Ya’akov in Sha’arei Efrayim, sha’ar 2, pischei she’arim 64) that the usual custom is that he who gets an ‘aliyah vows a sum for charity and that his vow is like a sacrifice.  Therefore some claim (Nimukei Orach Chayim, 282) that on weekdays, when people do not usually donate to tzedakah on being called to the Torah, the husband should not be given preference over others!





דף ח\ב   גר מחוסר כפרה


The first to bring sacrifices when the Temple will be built


Our Gemara explains that a gentile who wants to convert requires circumcision, immersion in a mikveh and a sacrifice, and as long as he doesn’t bring a sacrifice, he is not allowed to eat kodoshim or marry a Jewess.  That is how many Rishonim explain our Gemara (see Shitah Mekubetzes, os 3).  However, as long as we don’t have the Temple, the Torah decrees that his conversion is valid even without bringing a sacrifice.


A fine question was asked by the Acharonim.  What should a convert do if he converted when the Temple existed and before he managed to bring a sacrifice, it was destroyed?  Is he forever forbidden to wed a Jewess?


Subsituted or a temporarily suspended: This question was not asked merely in theory.  HaGaon Rabbi Yaakov Yitzchak Rabinovitz zt”l, known as Rabbi Itzele Ponovizher, and HaGaon Rabbi Zalman Sender Shapira zt”l corresponded concerning this question, which constitutes a sticking point between two opinions of the Rishonim to understand the process of conversion while we don’t have the Temple.  Their statements indicate that there are two different ways to understand how the process of conversion can be complete without a sacrifice.  It’s possible that the Torah decreed that the limitations applying to a convert who didn’t bring a sacrifice are temporarily suspended when we don’t have the Temple and therefore he is permitted to wed a Jewess.  It’s also possible that the Torah determined that when we have the Temple, certain limitations are removed from the convert when he brings a sacrifice while when the Temple is destroyed, these limitations are removed when he immerses.


What about converts when the Temple will be built?  The most practical implication between these two approaches is what will be the halachah regarding converts when the Temple will be rebuilt?  If the said limitations did not completely disappear but were temporarily suspended due to the absence of the Temple, then from that day on a convert must not wed a Jewess until he brings a sacrifice.  However, if we follow the other opinion, that the immersion substitutes the sacrifice if it cannot be offered, then although converts will have to bring a sacrifice because when they converted, they became obligated to bring a sacrifice of conversion, but they won’t be forbidden to wed a Jewess when the Temple will be built as they were already permitted to do so by means of their immersion.


If we examine the Rishonim, we find that these two definitions serve as two sides for a difference of opinions.  Tosfos Yeshanim wrote (9a) that the statement in our Gemara, that converts must put aside money to buy sacrifices for when the Temple will be built, is due to the extreme necessity of the sacrifice as it permits them to wed a Jewess.  We thus see that, in his opinion, the limitations are not entirely removed for converts nowadays but are suspended as long as they cannot be removed with a sacrifice.  Rambam’s definition of the convert, however, indicates that he does not maintain such.  Rambam states (Hilchos Mechuserei Kaparah 1:2) that as long as a convert doesn’t bring a sacrifice, he is not “like kosher Jews” but as soon as he brings a sacrifice, “he becomes a kosher Jew.”  Thus, in his opinion, bringing the sacrifice does not only remove limitations from him but elevates him to become a “kosher Jew”.  Since nowadays immersion replaces the sacrifice and he already became a "kosher Jew", it is unreasonable to assume that when the Temple will be rebuilt, converts will suddenly lose their status and stop being “kosher Jews” until they bring a sacrifice.  If so, in Rambam’s opinion, when we don’t have the Temple, the limitations are entirely removed by means of immersion.


Another implication is apparently indicated between the two possibilities – namely, the case we addressed at the beginning of this article – a gentile, who converted when the Temple existed, was circumcised and immersed but before he had a chance to bring a sacrifice, the Temple was destroyed.  If we follow the first opinion, he is allowed to wed a Jewess as these limitations are suspended whenever there’s no possibility to offer a sacrifice.  But according to the second opinion, that the immersion substitutes the sacrifice, then this convert already immersed and his immersion did not remove the said limitations from him because at that time the Temple existed and the immersion did not substitute the sacrifice.  Is he forever forbidden to marry a Jewess?


Rabbi Itzele finds a solution for this convert: he should immerse again for his conversion.  Now that the immersion can enable him to wed a Jewess, he should immerse again for conversion and his problem will be solved… (Responsa Zecher Yitzchak, new edition, 28-30; we should mention that his whole statement explaining Rambam’s wording is according to his opinion, that Rambam also holds that a convert must not wed a Jewess in the Temple era before he brings a sacrifice; however, some Acharonim concluded differently from a contradiction in Rambam’s words, that he may wed a Jewess according to the Gemara’s conclusion; see Sefer HaMafteich on Rambam) 





דף ט\ב   מה אבותיכם לא נכנסו


Must a convert immerse his utensils?


As we know, a utensil acquired from a gentile must be purified by immersion in a mikveh (‘Avodah Zarah 75b).  According to most Rishonim (Rashi, 75b, s.v. Zuza; etc.), the mitzvah of immersing utensils is a mitzvah of the Torah and the main point of this mitzvah is that one must immerse a utensil which left the gentile’s ownership and entered a Jew’s ownership, as many Rishonim cite the Yerushalmi: “…because they left the gentile’s impurity and entered Israel’s sanctity”.  Some important information in our tractate serves as a basis for an interesting and most practical question: must a convert immerse his utensils after his conversion?


A basic rule of the halachos of immersing utensils determines that he who borrows a utensil from a gentile does not have to immerse it and may use it as it is (after hag'alah, of course, to extract forbidden taste absorbed in its walls), as this use is not like “the act of Midian”.  The Jews were commanded to immerse utensils when they took booty the Midianites’ utensils and Chazal interpreted that a gentile’s utensil in an identical situation to those of the Midianites requires immersion.  Therefore, buying a utensil from a gentile is like acquiring a Midianite vessel: just as the latter passed from gentile to Jewish ownership so this utensil passes from gentile to Jewish ownership.  However, he who borrows a utensil from a gentile does not acquire it.  Its ownership doesn’t change and therefore it doesn’t require immersion (see at length in Meoros HaDaf HaYomi, ‘Avodah Zarah 75b in the article “The definitions of the mitzvah to immerse utensils”).


If we examine the above question of a convert who converted with his utensils, we find two different aspects.  On the one hand, the ownership changed: at first, the owner was a gentile and then he was a Jew.  On the other hand, the ownership didn’t change but rather the owner himself.  The question, then, is if such a change is regarded as similar to the case of Midian, which requires immersing the utensil.


The author of Chadrei Dei’ah (cited in Darchei Teshuvah, Y.D. 120, S.K. 4) and Maharia HaLevi (Responsa, I, 109) discuss this question and mention in amazement that previous poskim didn’t address it at all.  Some tried to prove that a convert doesn’t have to immerse his utensils from our Gemara's statement that a gentile who wants to convert requires circumcision, immersion and offering a sacrifice (when the Temple exists).  We learn so from our forefathers: “Just as your forefathers only entered the covenant with circumcision, immersion and propitiation of (sprinkling) blood, so they shall only enter the covenant with circumcision, immersion and propitiating of blood.”  As the Written and Oral Torah do not mention that our forefathers had to immerse their utensils when they made their covenant with Hashem, we thus see that a convert doesn’t have to immerse his utensils.


The Jews rose to a unique level even before they received the Torah: Maharia HaLevi rejects this proof because even before that, our forefathers were cleansed of their impurity as all their sins were forgiven at the Song of the Sea (Midrash Shemos Rabah, parashah 23, siman 12) and afterwards, at Marah, they accepted several mitzvos.  When they made a covenant with Hashem, they already weren’t on a level of impurity and therefore we mustn’t learn from this rare event for a convert (see Tevilas Keilim, Ch. 3, se’if 24, who cites the opinions regarding this halachah).





דף יב\ב   דאי בעי אמר לא נתכוונתי לעדות


Witnesses who saw an event but didn’t intend to testify


A short statement in our Gemara is cited by many Rishonim and Acharonim concerning a basic issue in the halachos of testimony.  Our Gemara cites Abayei: “If two said to him, ‘You know testimony concerning so-and-so’ and he says ‘I didn’t know’, he is exempt because if he wanted, he could have said, ‘I didn’t intend to testify’.”  This regards a person asked by a beis din to testify about a certain event at which he was present but he claimed that he bears no testimony and he is even made to swear on such.  Afterwards, two witnesses came and testified that he lied: he was present and can surely testify as to what happened.  Abayei says that we still can’t punish him as he is allowed to claim “I didn’t intend to testify”.  In other words, I was there but didn’t intend to testify.


Tosfos (Tosfos Yeshanim, s.v. Lo) explain the Gemara in its simple sense.  The witness claims that he was present but didn’t imagine that he had to notice the event with the aim of serving as a witness but he looked on nonchalantly.  This claim exempts him from serving as a witness.


The Acharonim protest: just because someone didn’t observe an event with the aim to serve as a witness, he can’t serve as a witness?  Why?  Let him come and tell what he saw.  That the nature of testimony and we need no more.


Indeed, Rambam (Hilchos ‘Eidus 5:5) and Shulchan ‘Aruch (C.M. 36:1 and see the Shach, S.K. 3) rule that “Whether he intended to testify or didn’t intend to testify, since he saw the event and testified accurately (that on being examined, it turns out that his testimony is exact)…the verdict is decided according to him, both in matters of property and concerning the death penalty.”  The Vilna Gaon zt”l mentions (ibid, S.K. 5) that Shulchan ‘Aruch’s ruling does not match our Gemara, that the witness must observe the act with the aim to testify.  On the other hand, many Acharonim state that we cannot explain our Gemara in its simple sense and they have a number of claims: one of them is that in tractate Sanhedrin we learn about the questions that beis din ask the witnesses.  Why isn’t it mentioned that the beis din asks them if they observed the event with the aim to testify?  (See the remarks of Ben Aryeh and Responsa Pnei Aryeh, 10).


We are thus left with an utterly incomprehensible Gemara.  What does Abayei mean, that he who swears falsely escapes punishment with the claim that “I didn’t intend to testify”?  After all, there’s no need for such intention.  The Acharonim explain our Gemara with different variations of the same principle.


The witness’s claim is that since he didn’t observe the event with the aim to testify, he doesn’t properly remember its details and he cannot testify about it properly.  On the other hand, when a person observes an event with the aim to testify, he remembers the details for a long time (Responsa Maharit, I, 14; Responsa Chasam Sofer, E.H., 100).  The Chasam Sofer zt”l adds (ibid) that this is Tosfos’ intention when they say that their testimony is invalid if they come “to testify after a while” because they remember nothing.





דף יג\א   התירו לה לעוברה לאכול פחות


Amounts of food to be eaten by the ill on Yom Kippur


Since he first began to serve as the Rav in Brisk, HaGaon Rabbi Chayim zt”l would instruct all the dangerously ill commanded to eat on Yom Kippur not to mind about the amounts and half-amounts but to eat without limits.  The chachamim and dayanim of the town opposed him – after all, there’s an explicit Gemara in our sugya (see Rabeinu Gershom; Tosfos Yeshanim; Ramban in Toras HaAdam, Sha’ar HaMichush, ‘Inyan HaSakanah): “they permitted a pregnant woman to eat less because of the danger”.  According to many Rishonim, the Gemara means that a pregnant woman who needs to eat on Yom Kippur should eat a little at a time, less than the amount (shi’ur) each time.  Although each eating, as little as it may be, is forbidden by the Torah (see Yoma 74a) but as someone who eats a shi’ur is punished with kareis, Chazal wanted that a pregnant woman should not perform an act punishable with kareis, as Ramban (Yoma 82a) and the Rosh (Yoma, Ch. 8, §12) say: “They should do so to lighten the issur of kareis and lashes, such that there remains a mere prohibition.”  We thus see that one should eat less than a shi’ur.


However, Rabbi Chayim was insistent as he replied that Rambam ruled (Hilchos Shabbos 2:1) that “for a dangerously ill person one performs all his needs on Shabbos.”  Magid Mishneh comments that Rambam means that it is permitted on Shabbos to do for this ill person anything he needs, even things not defined as having a bearing on his life (pikuach nefesh).  “And I tell you,” concluded Rabbi Chayim, “that the needs of the ill include eating without limits.”


Still, our Gemara says that a pregnant woman should eat less than a shi’ur.  Rabbi Chayim explained that we cannot learn anything from our Gemara for a dangerously ill person.  This pregnant woman is not ill now but the fast might bring her to danger and therefore she is allowed to eat.  Since she is not now defined as a dangerously ill person, we do not apply to her Rambam’s permission to perform “all her needs” as she was only permitted the essential necessity that she needs.  However, if we have a dangerously ill person who needs to eat to get well, we shouldn’t be exact with him, that maybe amounts less than the shi’ur would suffice him, because eating is his cure (see Chidushei Maran Riz HaLevi, Hilchos Shevisas ‘Asor, who cites that the issue is so explained in Sefer HaChinuch, mitzvah 313; and see Responsa Cheishev HaEifod, 71, and Tzitz Eli’ezer, VI, 12).


We emphasize as usual that in every case one should ask a rav as to how to act in practice, as even Rabbi Chayim only permitted such if “it helps the ill person to hasten his recovery and make him strong and decrease the danger of his illness” (Griz, ibid, and see Beiur Halachah, 328:4, s.v. Kol sheregilim).
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The Portuguese Fisherman


The national forum of the magidei shi’ur of Meoros HaDaf HaYomi convened on Thursday, eve of Rosh Chodesh Cheshvan in light of the enthusiastic preparations underway for the approaching Siyum HaShas in Adar.  There are many charming ideas and programs for the event, creative minds are brainstorming each other, with the joint aim to glorify the Torah.  At the center of the conference stood that anonymous person who has yet to join the circle of Daf HaYomi learners.  The Rabanim deliberated intensely, devoting great efforts to find new ways of involving more people in the daily Daf. 


The conclusions are surprising.  The train of the Siyum HaShas has set forth equipped with many varied cars to take in more people on its way to the last stop – completing the Shas – which will also be the first station of the next cycle.  Meoros HaDaf HaYomi, led by HaGaon Rav Chayim Dovid Kovalski, spares no efforts to realize its aim – Torah for all – as testified by thousands of participants who have joined the mighty legion of Daf HaYomi learners throughout the world.


The neshamah, the Jewish soul, is actually the major incentive that spurs the Rabanim of Meoros HaDaf HaYomi as they adopt a seemingly unrealistic goal: to get a person who hasn’t opened a Gemara for 30 years – or who has never opened one – to…sit down and learn Gemara!  Try to persuade anyone to listen every day to a shi’ur on a topic that doesn't particularly interest him...  But everyone knows that a Jewish soul yearns for Hashem, it thirsts to find its roots, the source of light, the Torah.  We must gently knock on its door, offer it a little pure water, and it will bloom like a rose.


The forum of Rabanim of Meoros HaDaf HaYomi therefore directs a heartfelt appeal to all learners of the Daf:  You also have the ability to bring more people to join!  Just try and you’ll realize how possible it is.  And if you want an exciting example of the Jewish soul’s power, here is the story of a Jewish soul that shot forth sparks of fervor even after decades of utter darkness.  The story occurred in the beis din of HaGaon Rabbi Nisim Karelitz and we heard it from HaGaon Rabbi Yaakov Yisrael HaKohen Beifus, author of Lekach Tov.


An empty lot stood in the Baalei Melachah neighborhood in Bnei Berak.  The nature of such property is that it doesn’t stand vacant for long and therefore the beis din was asked to determine its future use at a discussion among a few businessmen and public figures.  Advocate M.S. appeared at the session to offer some relevant information.  When he opened his address, those present opened their mouths in wonder and when he finished, there wasn't a dry eye in the room.


The story began in 5697 (1937), when a person came to Eretz Israel with his wife and daughter.  Within a short while he bought the said lot for a low price and continued working in the diamond trade.  Eventually he decided to leave the country because of difficulties in making a living and he and his family settled in Belgium.


He thought he'd found rest but then the Second World War broke out.  One morning he returned from the grocery carrying some provisions and discovered, to his horror, that the SS were attacking the street where he lived.  He hid and watched the Nazis throwing his wife and daughter on to a truck.  He managed miraculously to flee on foot until, after a few weeks, he knocked on the door of a run-down hut in a remote fishermen’s village on the west coast of Portugal with only the clothes he was wearing, without documents, identity or property.  This was the residence of the village chief.


He felt like Lot’s daughters after the destruction of Sedom and Amorah, who were sure that no one was left in the world.  His previous world was destroyed and nothing was left.  He began to work in the village as a fisherman and within a short time became involved with the local scene.  He noticed that the whole village worked exhaustingly but that, nonetheless, they barely made a living.  It appeared that they were selling their huge catch at a meager price to those who controlled the market and that the latter grew rich from the fish.  He suggested to the villagers that they stop selling the fish to wholesalers and instead they themselves should become the marketers.  The villagers followed his advice, united into one corporation, grew rich, expanded and amassed a fortune.


The village chief saw that he was capable and offered him his daughter as a wife.  He wed her and they bore sons and daughters.  No one knew that he was Jewish.  Years passed and nothing changed: the village, the sea, the boats, the fish, the fishermen and the profits.  Only his wrinkles reminded him that everything would remain but a day would come when he wouldn’t see them any more.


At the age of 75 he visited Eretz Israel, yearning as a lost son for a country from which his parents were banished thousands of years ago.  He sold the lot he owned for a proper price but decided that he wouldn’t give his gentile children money from the holy land!  Therefore he gave half of the amount to distant relatives in Hertzelia and decided to donate the other half to renovating a forsaken synagogue near where he lived in Portugal!


It turned out that during all his years of solitude, removed from religion, and in all those decades among the gentiles he would sometimes secretly visit the forsaken ruins of a synagogue built about 500 years ago.  There he would read Tehilim from torn pages he found in the remains of the synagogue library and pour his heart in tears to his Father in Heaven!


**************


A Jewish soul.  The spark exists, the coals glow.  All you have to do is stir the coals and fan them, and a sweet light will shine on his face and in his heart.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף ח\א   אמר רבן שמעון בן גמליאל


A Source in the Verse


The mishnah recounts that when birds became expensive, Rabban Shimon ben Gamliel ruled that a woman who bore several children could suffice with one sacrifice.  How could he rule against the halachah?  A brief examination of the verses reveals that the Torah hinted such.  After the Torah explains the halachos of a rich woman, it concludes “This is the Torah of the woman who bears a male or a female”, from which Chazal learnt (9a) that she must bring a separate sacrifice for each birth.  Only afterwards the Torah added, “…and if she can’t afford a lamb”, that a poor woman only brings birds.  We learn from the order of the verses that in an instance of poverty there’s no need for her to bring a sacrifice for each birth!  (Harchev Davar, Tazria’)





דף יג\ב   יין ושכר אל תשת...רביעית יין...


Prayer While Drunk


The Tur wrote (Hilchos Tefilah, end of 99): “’ושכר אל תשת…and intoxicating liquor do not drink’ – the initials spell ‘ ואם שתה כדי רביעית אסור להתפלל, תפילת שיכור תועבה- and if he drank a revi’is, he is forbidden to pray; the prayer of the drunken is an abomination’.”  The Perishah adds: “And also the initials of תשת spell ‘תפילת שתוי תפילה - the prayer of a slightly drunken person is prayer’.”





דף יג\ב   כל היכא דיתיב רב לא סגי ליה בלא הוראה


When the Torah Brings About Instruction


The Gemara explains that there’s no prohibition to learn after drinking wine.  Rav was an exception: he didn’t even learn from Rebbi in this instance as from his learning he came to instruct practical halachah and it is forbidden to rule after drinking wine.  We can find a hint for such in the statement of Ba’al HaTurim, that the letters of ולהורת (“and to rule”) also spell ולתורה (“and to the Torah”).  There are some people for whom any Torah study is already halachic ruling and is forbidden for them (Pardes Yosef, 120).


דף יד\א   ושלח ביד איש עתי


“’Iti – a Journalist


HaGaon Rabbi Meir Shapira zt”l, the founder of the Daf HaYomi, once reprimanded a journalist: “Where do we find a journalist in the Torah?  ‘…And he will send (the goat for 'azazel) with a prepared (‘iti) person’ – he who writes in newspapers (‘itonim).  And if you ask why especially those people?  Because who can remember all our sins, which need to be sent with the goat, aside from him?”





דף יד\א   אלא דרפרם בדותא היא   (כגירסת מסורת הש"ס) 


Pum-bedisa


The meaning of Bedusa derives from “Pumbedisa”.  “Pum-bedisa” means “on the shore of the river Bedisa” (In Eiruvin 24b pum-nahara means a river's edge and in Mo’ed Katan 11a Bedisa is mentioned as the name of a river).  Chazal said that the residents of this town were sharp-minded and could "put an elephant through a needle" (Bava Metzi’a 38b).  Therefore, when they want to mention something said only to show one’s wit, they say that it is a bedisa (Margaliyos HaYam, 79).
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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