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דף יז\א   ספק אכל ספק לא אכל


Is a doubt of Torah treated strictly by the Torah?


This week Daf HaYomi learners are occupied at length with sugyos about doubts concerning various transgressions and by the nature of things, we shall relate to a difference of opinions among the Rishonim about "a doubt of the Torah should be treated strictly" and its close links to our Gemara.


Everyone agrees that a doubt of the Torah must be treated strictly.  In other words, regarding any situation of doubt whether a halachah of the Torah applies, we must decide strictly and apply the prohibition.  According to most Rishonim, particularly the Rashba (Kidushin 73a), the source for this rule is from the Torah while Rambam states (Hilchos Isurei Biah 18:17, etc.) that this halachah is only a rabbinical decree but that from the Torah’s viewpoint, a doubt of the Torah is treated leniently.


This difference of opinions is expressed at length in the Acharonim and a considerable amount of discussion was devoted to it in Shev Shema’atesa by the author of Ketzos HaChoshen and Sha’arei Yosher by HaGaon Rabbi Shimon Shkop.


The connection with an asham taluy: One of the firm questions on Rambam’s opinion is from the Torah itself, which explicitly relates to a case of a doubt and decides that one should behave strictly!  If a person is in doubt as to if he ate forbidden fat (cheilev) or permitted meat, he must bring an asham taluy (taluy – “depending” because there’s a doubt as to if he committed a transgression).  According to Rambam, asks the Rashba, a doubt of the Torah should be treated leniently so why must he bring a sacrifice?


Indeed, Rambam himself relates to this question.  At first he states his principle (Hilchos Tumas Meis 9:12): “But all the doubts, whether concerning impurity or forbidden food or sins of immorality or Shabbos, are only a rabbinical decree.”  In other words, being strict in the doubts arising from these halachos is only a rabbinical decree but from the Torah’s viewpoint, a doubt should be treated leniently.  Rambam later adds: “Still, regarding something for which one is punished with kareis for an intentional transgression, its doubt is forbidden from the Torah, for he who does it must bring an asham taluy.”  In other words, although a doubt of the Torah is treated leniently, prohibitions punishable with kareis are different, that in doubts arising from them one must behave strictly!


If you look inside, you'll see that this explanation by Rambam is in parentheses, and not for nothing.  It explicitly contradicts the sentence opening the halachah, that “all the doubts…or sins of immorality or Shabbos, are only rabbinical decrees”.  Are not the prohibitions of Shabbos and immorality punished with kareis?  The Acharonim (Maharit, II, Y.D. 1; Bnei Shemuel, 41; etc.; see Rambam, Frenkel edition) claim that it is obvious that a pupil’s notation was mistakenly introduced into the text but that this was not Rambam’s intention.  How, then, can we reconcile the question from asham taluy?  Indeed, in their opinion, there’s an entirely different difference between the types of doubts.  First, let’s turn to our Gemara.


In our sugya the Amoraim disagree as to when a person becomes obligated to bring an asham taluy.  Some say that anyone who encountered a doubtful prohibition must bring one.  Some disagree, that only if a “prohibition was established”, one must bring an asham taluy.  In other words, if someone was faced with two parts of an animal, a piece of meat and a piece of forbidden fat, then he is faced with a definite prohibition – the forbidden fat.  He then ate one piece but doesn’t know which.  In this case he must bring an asham taluy because the prohibition was established before the doubt arose as to what he ate.  However, a person who ate a piece of meat before he could verify its identity does not bring an asham taluy though there’s a doubt that he maybe ate forbidden fat, because in the instance of a regular doubt of a prohibition, one doesn’t bring an asham taluy.  


The asham taluy as an indication when to be strict concerning a doubt of the Torah: Rambam rules (Hilchos Shegagos 8:2) according to those who hold that only in a case of an “established prohibition” one must bring an asham taluy.  Therefore, his opinion is clear.  In every instance of doubt in which the Torah did not rule that one should bring an asham taluy, it thus ruled that in this doubt one should be lenient while in a doubt of an “established prohibition”, in which the person involved must bring an asham taluy, the Torah instructed that this doubt should be treated strictly and he who didn’t behave strictly must bring a sacrifice (see ‘Aroch HaShulchan, Y.D. 110, se’if 14, and Otzar HaChidushim, here, in the name of HaGeRiz HaLevi zt”l).


This explanation of Rambam’s opinion greatly serves the Acharonim when they want to defend his opinion from different proofs in the Talmud indicative that sfeika d'oraysa lechumra mid'oraysa.  Once they explain that Rambam adopts the opinion that only in a case of an “established prohibition” is a doubt of the Torah treated strictly by the Torah, nothing prevents us from contending that the proofs presented against Rambam are according to the second opinion concerning asham taluy, which he doesn’t adopt as halachah.





דף יט\א   אשר חטא בה פרט למתעסק


The definition of a mis’asek


In our sugya we become familiar with the difference between a shogeg and a mis’asek.  A shogeg must bring a chatas offering and a mis’asek is exempt.  A shogeg is a person who intends to do a certain forbidden act, such as plowing a field in Eretz Israel in the shemitah year, but forgets that it’s forbidden to do it.  On the other hand, a mis’asek is a person who, during the shemitah, pulled a plow to the storeroom at the end of the field and, as a result, the ground was unwittingly plowed.  In other words, he did the act without intention.  The shogeg must bring a chatas as he intended to do the act while the mis’asek is exempt as he didn’t intend to do a melachah and it shouldn’t be related to him at all.


Is a mis’asek clean of the transgression or merely from the sacrifice?  The Torah world is familiar with the chidush of HaGaon Rabbi Akiva Eiger zt”l, which he himself called an “innnovation”.  The common opinion held is that a mis’asek is completely exempt: just as he isn’t obligated to bring a chatas, he is clean of any sin.  However, Rabbi Akiva Eiger collected different proofs that a mis’asek is considered an unwitting sinner who is only exempt from bringing a chatas but should not be regarded as though the transgression was not done at all (Responsa Rabbi ‘Akiva Eiger, I, 8).  Many implications arise from this new understanding of the mis’asek, including that the mis’asek needs atonement and also that the rule of “the harsher penalty is adequate” (kim leih biderabah mineih) applies to a mis’asek.  It is a well-known rule that if a person faces a double punishment – death and financial payment – for the same act, he is only punished for the harsher prohibition – death – and he is not obligated with the light punishment.  This rule is valid also for a shogeg who committed a transgression punishable with death, that although he is not killed, he is exempt from the light punishment because he committed a transgression which, if intentionally committed, is punished with death.  Therefore, in the light of Rabbi Eiger’s chidush, that a mis’asek is regarded as though he transgressed a prohibition, the rule of kim leih biderabah mineih also applies to him.  (His chidush does not concern a mis’asek who did a melachah on Shabbos because on Shabbos the prohibition demands an intentional melachah [meleches machasheves]; see Meoros HaDaf HaYomi, Vol. V, Bava Kama 60a, in the article “Opening a refrigerator on Shabbos”).


Rabbi Akiva Eiger’s statement aroused a great discussion among the Acharonim.  Piles of proofs were gathered for and against while all try to clarify if a mis’asek is considered a sinner who needs atonement or if he is innocent and that his act is not related to him at all.  From the tremendous amount of material we shall suffice with a fine proof and its rejection, no less fine.


Waking a kohen: Rabbi Akiva Eiger’s son, Rabbi Shlomo zt”l, brings a proof for his father’s chidush from his pupil, HaGaon Rav M. Yafeh.  The halachah was ruled (Remo, Y.D. 374:1) that if a person dies, one should immediately wake the kohanim in the house and urge them to leave as tumas meis rests in the house.  If a mis’asek is regarded as though he didn’t transgress a prohibition at all, why should we wake the tired kohen?  After all, he knows nothing, he's busy sleeping - there’s no mis’asek greater than he.  Why should he be rushed from the place?  We thus see that a mis’asek does commit a transgression – not intentional, but still a transgression!  Therefore we must save him from it and urge him to leave the house as soon as possible (Responsa Rabbi Shlomo Eiger, kesavim, 20).


The difference between two types of prohibitions: The Gaon of Lissa, author of Mekor Chayim (431) and Nesivos HaMishpat, presents an outstanding difference between two sorts of prohibitions, according to which the above proof loses its validity.  We must distinguish between prohibitions of the Torah involving action and prohibitions of the Torah whose prohibition depends on an existing reality.  For example, the prohibition of melachah on Shabbos depends on the sinner’s actual act.  However, the prohibition applying to a kohen not to become impure from the deceased does not involve a particular act but the kohen must do everything not to become impure: the very process of becoming impure is not an act.  Therefore, there’s no proof for Rabbi Akiva Eiger’s opinion since even if we hold the opinion of those who disagree with him, that a mis’asek is clean of all sin, we still understand why there’s a need to wake the kohen mis’asek as, concerning prohibitions not involving acts, we cannot apply the exemption of the mis’asek.  What should we say? “This kohen became impure unwittingly”?  All the kohanim thus become impure!  They do nothing to become impure and the Torah forbade exactly that.


HaGaon Rav Yisrael Salanter’s question to Rabbi Akiva Eiger: In Rabbi Akiva Eiger’s old age a young Rabbi called Rav Yisrael Salanter sent him a letter.  He wanted to know why there arose “a great commotion about eating wormy fruit; after all, the eater is considered a mis’asek as he intends to eat the fruit and not the worm” and as a mis’asek is not forbidden at all and isn’t even considered a shogeg, there’s no reason to forbid eating those fruit.


Rabbi Salanter waited a long while but didn't receive a reply from the Gadol Hador.  He eventually met Rabbi Shlomo Eiger and the latter told him that his father didn’t answer him due to his great humility: in Salant, where Rabbi Yisrael lived, an elderly Rabbi served and Rabbi Akiva Eiger avoided answering halachic questions to the residents, who could ask their Rabbi.  But his opinion was known, that even a mis’asek transgresses a prohibition and therefore there’s no basis for Rabbi Yisrael’s question (see Teshuvos Vehanhagos by HaGaon Rav M. Sternbuch, IV, 190).


As we are discussing wormy fruit, we should mention that, as indicated by the Acharonim, even according to the opinion disagreeing with Rabbi Akiva Eiger and holding that a mis’asek is completely exempt, this does not suffice to allow eating wormy fruit (see Imrei Binah on the Bach, end of siman 4; Darchei Teshuvah, 84, os 28; Responsa Minchas Shlomo, 6; etc.; Kovetz Shi’urim, Pesachim, os 215, and see ibid in os 117, where he questioned Rabbi Akiva Eiger about he’lam mikdash; and see Or Sameiach, Hilchos Geirushin 1:17; Eglei Tal, Meleches Kotzer, se’if 24, S.K. 12, and Meleches Ofeh, se’if 33, S.K. 3; Chazon Ish, Horayos 15, 9; etc.).





דף כא\ב   דם מהלכי שתים


Does the Torah allow eating human flesh?


Our Gemara deals extensively with “those who go on two legs” – i.e., people – and mentions many times that though the Torah forbids eating the blood of animals and birds, “the blood of those who go on two legs is permitted” (but Chazal forbade human blood once it leaves the body).


Permitted: Ramban (Vayikra 11:3, Kesubos 60a) learnt our Gemara and reached an exciting conclusion: He who eats human flesh transgresses no prohibition!!!  A well-known Talmudic rule determines that “what comes out from the impure is impure” (Bechoros 5b) - anything that comes out from an animal forbidden to be eaten is also forbidden.  For example, if a camel gave birth to a lamb, it “comes out from the impure” and though it looks exactly like any other lamb, it is forbidden for eating.  Therefore, if the Torah forbade eating human flesh, how could it be that it permitted to eat its blood?  We thus see that the Torah never forbade eating human flesh (regarding a dead person, all agree that there is an issur hanaah).


Forbidden: Rambam strongly disagrees (Hilchos Maachalos Asuros 2:3).  "Man… is not included in animals… and therefore he who eats human flesh does not transgress a negative mitzvah …and is not punished with lashes… but it is forbidden by a positive mitzvah."  The Torah revealed that eating human flesh is forbidden when it counts the types permitted to be eaten – only those are permitted for eating and not any other species.  But Ramban’s proof still stands: If Rambam’s statement is true, that it’s forbidden to eat human flesh, why is human blood permitted?  After all, what comes out from the impure is impure.  Magid Mishneh explains (ibid) that according to Rambam, the rule of “what comes from the impure is impure” is valid for a prohibition based on a lo sa'aseh - negative command, but not for a prohibition based on an 'aseih - positive command.


The progression of a prohibition since Adam till our era: The Malbim wondered where the positive mitzvah is that forbids eating human flesh (see ibid, where he discusses Rambam's words) and gives a masterly reply: When Adam was created, he was only permitted to eat the fruit of Gan Eden – only vegetarian food.  He was not allowed to eat any animal – including, of course, humans.  This prohibition was a “positive” prohibition (isur ‘aseh) as he was not told “Don’t eat such and such” but “Eat such and such” and from the positive commandment we hear the negative, that other things are forbidden to eat.  This is an isur ‘aseh.  Ten generations later, Noach left the ark and Hashem permitted him to eat any creature he wanted: “Any creature (remess) that lives will be for you for food” (Bereishis 9:3).  This permission does not include human flesh as remess is “a general name for the animals of the field and domestic animals and all fowl and fish” (Ibn Ezra, ibid).  It thus turns out that the prohibition on eating human flesh remained since Adam’s era.  Afterwards the Torah was given to the Jews and some of the animals permitted to Noach were forbidden for us to eat (see ibid, that according to this, he explained our Gemara, which excludes human milk and blood from issur by interpreting a verse, but not human flesh).  The prohibition to eat human flesh thus remained since Adam’s era.


Chewing the skin of fingers: Ben Ish Chai states (ibid) that there is also a prohibition on eating human skin and therefore one should avoid chewing the skin for fear that small pieces of skin would remain in the mouth and unwittingly be eaten, aside from another suspicion that a piece of flesh would be torn off with the skin.





דף כא\ב   עולה ויורד


The ‘oleh veyored sacrifice from fowl: the chidush that the Or Sameiach relished


About this article the Or Sameiach said, “I was very glad that Hashem guided me in the true way.”  Daf HaYomi learners are invited to taste the fine wine of the Torah of HaGaon Rabbi Meir Simchah of Dvinsk zt”l.


Two great questions pertain to the matter of the ‘oleh veyored sacrifice.


An ‘olah from ma’aser sheini funds?  Tosfos pose the first question.  Our sugya addresses the topic of the ‘oleh veyored sacrifice, a sacrifice which changes according to its owner’s status.  A rich person must bring an animal.  A poor person brings fowl and a very poor person is allowed to suffice with merely a minchah.  The Gemara (Chulin 21a) interprets a special derashah, teaching that a chatas or ‘olah from fowl are not bought with ma’aser sheini money.  Tosfos wonder very much (ibid, s.v. Kemishpat chatas beheimah): why did the Gemara think that there’s need to teach that one mustn’t buy an ‘olah bird with ma’aser sheini funds?  After all, an ‘olah is completely burnt on the altar and is not eaten by the kohanim or the owners while ma’aser sheini money is meant to buy food to be eaten in Yerushalayim.


To offer an ‘olah by night?  The second question occurs to someone studying the Gemara.  The Gemara cites a special teaching that an ‘olah bird is only offered by day and asks why is there a need for this derashah for an ‘olah bird since this is the halachah of all the sacrifices, that they are only to be offered by day.  The Gemara answers that, in truth, there’s no need for this derashah.  There’s another version according to which the Gemara answers “You would think that this applies to a chatas bird but about an olah bird, I would say no; this informs us otherwise.”  In other words, without the derashah, we would think that only a chatas bird must be offered by day but not an ‘olah bird.  Why?  There’s no explanation and, indeed, the Rashba (Responsa, I, 276) calls this version “a distorted version”.


A third question: The Or Sameiach reconciles the two questions by posing a third: As we said, a poor person is allowed to bring fowl for his sacrifice as opposed to a rich person, who must bring an animal.  But while a rich person brings one animal for his chatas, the poor person must bring two birds, one for an ‘olah and one for a chatas.  How did it happen that because of his poverty he must bring another sacrifice?  The Rishonim (Ibn Ezra, Vayikra 5:6; Ramban and Tosfos, ibid) explain that the rich person’s chatas atones in two ways, when the kohanim eat its meat and when its limbs are burnt on the altar while the poor person’s chatas bird is not sacrificed on the altar at all; after it is slaughtered, the kohen sprinkles its blood on the wall of the altar and its meat is eaten by the kohanim.  The Torah said that the poor person must also bring an ‘olah bird, completely burnt on the altar, so that the mizbeiach may also atone for him.


Therefore, says the Or Sameiach, once the Rishonim united the identity of the ‘olah bird and the chatas bird brought together by the poor person, they are like one sacrifice brought in two parts and together they complete one goal.  From now on, the two questions disappear.  Tosfos wondered why there’s a need for a derashah that one mustn’t buy an ‘olah bird with ma’aser sheini money: after all, the ‘olah is not eaten and ma’aser sheini money only serves to buy food.  Once we have understood that the ‘olah bird serves as a part of the whole sacrifice brought by the poor person in two parts, we regard the poor person like someone buying one big pigeon of which part is sacrificed on the altar and part is eaten by the kohanim and therefore there’s a need for a special derashah to forbid it.


Now we can also understand the obscure version of the Gemara.  We asked why there’s a need for a verse that an ‘olah bird is not sacrificed by night.  How is it different from other sacrifices?  However, now that we realize that the ‘olah bird is brought by the poor person instead of the inner parts of the chatas brought by a rich person, we can understand the matter as parts – eimurim – are burnt all night while only the offering of the sacrifice itself cannot be done by night.  Since the ‘olah bird is meant to substitute the eimurim of the chatas from an animal, there’s a need for a verse to emphasize that nonetheless it mustn’t be sacrificed by night (Or Sameiach, Hilchos Ma’aser Sheini 7:3 and in the Hashmatos at the end of Zemanim).











The Story of a Daf HaYomi Learner


Three soft knocks were heard at the door.


 “Come in.”


First a head appeared and then a whole person.  He approached the window, pointed to the building opposite and said, “There, in the Rishonim synagogue on Rabbi Akiva Street, there’s a Daf HaYomi shi’ur every day delivered by Rav Eliyahu Tchezner.  Something very moving happened to us in the shi’ur.”


The event occurred on Motzaei Yomtov of the first day of Sukkos.  There was a pleasant atmosphere in the synagogue.  The participants gathered for the shi’ur.  The noise of the few cars passing in the street was barely heard, the air-conditioner was working properly, drinks were brought to the table and all that was left to do was to sit and learn in enjoyment.  Gan Eden.


After the shi’ur, one of the participants took out brandy and cakes in honor of the Torah, the learners and the chag.  Everyone gathered in the small adjacent Sukkah, said a berachah and drank lechayim.  A participant turned to Rav Tchezner and asked him to tell them a story or idea to encourage them.  The magid shi’ur started to tell the well-known story of Yossele the clown, whose tricks were well known in the town but who, one day, decided to turn a new leaf and applied to the Volozhin Yeshivah to realize his ambition.


The Rosh Yeshivah, HaGaon Rabbi Chayim zt”l, accepted him in the yeshivah once he realized how determined the young lad was to study diligently.  He began to ascend from level to level, expanded his knowledge and became one of the choice bachurim.


One day Yossele was summoned to the office.  A letter from his parents awaited him in the secretary’s room.  They informed him that their shop had been burnt, all their livelihood was in jeopardy and asked him to come home quickly.  He approached the Rosh Yeshivah with his dilemma, and Rabbi Chaim replied that, in his opinion, the Satan was posing him with a trial to sway him from learning Torah.  Yossele accepted his words and stayed in the yeshivah.  He got two more letters describing all sorts of woes and troubles, each of them imploring him to come home - but he remained in the yeshivah to study Torah, by his Rebbe's advice.


The story was full of colorful details and the magid shi’ur was about to end it, recounting how after a few years Yossele was appointed Rabbi of his town and, of course, his family was extremely proud of him.  While Rav Tchezner was still speaking, tears welled in the eyes of one of the participants, Reb C.M.  Holding a cell-phone, he rose and asked to speak...  


This week we spoke to this precious person who, in his great modesty, asked to remain anonymous, and he wrote down his excited feelings.


He starts his letter with the sentence: Even my little girl knows the truth - “Adhere to time set aside for Torah!”


When I started my academic studies six years ago, I knew that I faced a long course of studies and wanted to be in a framework I could keep to diligently, and come out with something tangible.  Together with a friend I organized a small group of students and we learnt the Daf HaYomi, starting with Pesachim.  I took upon myself, beli neder, not to skip even one daf.  Despite the burden of the studies and even during the period of examinations, I would meet my chavrusa to learn.


 “I finished my studies after three years and baruch Hashem, was equipped with three years of daily learning the Daf HaYomi.  I joined a shi’ur at a synagogue in Yerushalayim, where I then lived, and we learnt at 5:30 in the morning: no weddings, no functions and no excuses…  We didn’t miss a single day, even if it snowed.  After a year I moved to Bnei Berak and joined Rav Tchezner’s shi’ur in the wake of various recommendations and especially in light of the fact that after about an hour learning the daf, he adds words of spiritual encouragement.  At home everyone knows and understands the meaning of the shi’ur.  Everything revolves around it.  If we go for a trip, we return half an hour before the shi’ur.  If there’s a family event, my relatives ask when exactly the shi’ur ends.


 “One day, during the shi’ur, my boss looked for me in an emergency to inform me that one of the systems of which I’m in charge broke down and that they need me immediately.  Barush Hashem I had decided not to answer calls during the shi’ur and thus I didn’t hear his ring.  When the shi’ur ended, I rang him and he didn’t understand what took me an hour to answer.  The next day, after I explained to him the meaning of the Daf HaYomi in my life, he admired it very much.


 “Just before Sukkos, our infant son wasn’t feeling well.  For two days he didn’t smile, hardly ate and the second night he screamed incessantly; his fever was at least 39 degrees.  During the first day of Sukkos we realized that his situation was getting worse and as soon as Yomtov ended, we got organized to go to a doctor.  My wife said that she would take a taxi so that I wouldn’t miss the shi’ur but I succeeded in taking her and reaching the shi’ur in time.  Before we parted, we wished our son that he would get well quickly by the merit of the Daf HaYomi.  As soon as the shi’ur ended, I called my wife to know how he was and she answered with relief.  ‘Thank G-d, the doctor found nothing.  The baby fell asleep.  Always go to the shi’ur.’  As soon as I finished the call, Rav Tchezner started to tell the story about Yossele.  I was very moved.  For me it was a tremendous encouragement.  The next morning my son woke happy as though nothing had happened.  Already that day, my four-year-old daughter told everyone that her father went to learn and the baby got well.”


******************


This is no miracle but much more.  We are witnesses to a person’s deep spiritual link to his Creator and His Torah.  The Daf HaYomi works wonders in the learner’s soul and as a result his whole family lives with the holy Torah such that in every situation at all times the shi’ur takes precedence.  Thus the children really feel, and not only know, that the Torah is the elixir of life.  Dozens of musar talks and innumerable lectures cannot endow the soul of a young child with what this dear father endowed his children on that day.  This is the power of the Daf HaYomi, which moulds its learners into Daf HaYomi Jews.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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מסכת כריתות ט"ו-כ"א





דף טו\א   שאלתי את רבן גמליאל ורבי יהושע באיטליז של עימאום שהלכו ליקח בהמה למשתה בנו של רבן גמליאל


Always Torah


HaGaon Rav Chayim of Brisk zt”l educated his son, HaGaon Rav Yitzchak Zeev zt”l, to be involved in Torah always, in the simplest sense, even when dealing with mundane matters.  Once Rav Yitzchak Zeev celebrated a bris for one of his sons.  Before the bris, when he was occupied with different urgent arrangements, his father approached him and asked him a deep question needing concentration.  “Now?” wondered the people present.


 “Yes, indeed!” he replied.





דף טו\א   שאלתי את רבן גמליאל ורבי יהושע


He Brought Me to the House of Wine


Wonderful stories were told of Rabbi Eliezer Gordon zt”l, the Rosh Yeshivah of Telz, about his great involvement in Torah and his love for it, even when walking in the streets and markets.  Once he went to a bris where he was invited to be the sandek.  On the way, he passed a beis midrash and heard two bachurim talking about a question.  He stood by the window and discussed the question with them.  He completely forgot about the bris and the guests waited over two hours - in vain...  He apologized: “As far as Torah is concerned, I’m like a drunkard in front of a bottle of wine, who forgets everything around him (HaGaon Rabbi Eli’ezer Gordon).





דף טז\א   שגגת שבת


An Animal in Exchange for the Shogeg


Only a shogeg brings a sacrifice because he sinned without mind or intelligence due to his animal nature and it is fitting that he should be exchanged for an animal.  But as for someone who sins with intention and mind, how can an animal, lacking intelligence, be brought in his stead? (HaTzevi Yisrael)


דף יט\ב   דקדקתם אחרי ולא העלתם בידכם כלום


From There There’s Proof!


HaGaon Rabbi Yechezkel Abramski zt”l was wont to say: “See the greatness of the author of Noda’ BiYehudah.  In his Responsa we also find answers to repudiations of previous responsa of his.  It is common that he answers that apparently that's a great question on his statements but, in truth, from there there’s proof that his first statements are correct! (Peninei Rabeinu Yechezkel)





דף יט\ב   כי תחטא


Missing the Goal


Chet (“sin”) comes from the phrase “to miss (lehachti) the target” (see Shofetim 20:16).  A soul who sins – that is, strayed from the spiritual target set for him to aim for (Meorah shel Torah, Vayikra).





דף כ\ב   כל דם לא תאכלו


The Reason for the Prohibition to eat Blood


The Torah forbade eating blood.  In his commentary on the Torah, Ramban states (Vayikra 7:11) that the animal’s soul is found in its blood.  He who eats blood of an animal becomes united with its soul.  “He joins with the animal’s blood and is united; his heart will be full of coarseness and vulgarity; he will come close to the nature of the animal soul in the food.”
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