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בס"ד, כ"ג חשון תשס"ה                                   מסכת כריתות כ"ב-כ"ח








Czar Papushka


A very interesting story was recently heard from reliable sources and contains much encouragement for Daf HaYomi learners.


The aged saintly man sat secluded in his room, poring over a pile of open sefarim – thick and thin, big and small – that changed places every so often as required, to be scrutinized with his piercing eyes.  His young son-in-law was with him helping him and they were both engrossed in clarifying a halachah.  After three days of irresolution, accompanied with deep thought and investigation, they produced two short lines of writing, simple and lucid, understandable by anyone.  The result of the days of extreme effort were concentrated in the simple sentences.


They were the leader of the generation, Rabbi Yisrael Meir HaKohen zt”l, the author of Mishnah Berurah, and his son-in-law Reb Hirsh zt”l, who passed away young. They clarified complicated sugyos and summarized them as clear, simple halachah, comprehensible to all – the Mishnah Berurah.


After recording the few sentences, the son-in-law turned respectfully to his father-in-law with a question.  “My great teacher: with Hashem’s will, Mishnah Berurah will be accepted everywhere.  Many will learn it.  Will any of the learners imagine just how much toil was invested in the simple words he reads?”


The Chafetz Chayim answered with a smile of understanding and brought forth memories of days past.  “Once,” he recounted, “I happened to pass through a Russian region where workers were employed for the Czar, who ruled Russia with total, unbounded authority.  It was cold.  Our fingers froze in our gloves and the cold penetrated to the bones.  I noticed two men, apparently a father and son, working incessantly to remove stones from the road to enable it to serve as a highway.  They uprooted sharp stones with their bleeding fingernails.  The cracks on their hands were filled with ice, bloating their flesh, snowflakes flew everywhere and covered their eyes but they continued on their goal tirelessly with the same energy – building a road.


 “Then the young man straightened his back, tiredly stretched his muscles and turned to his father: ‘Father, this road will be a highway.  Many people will travel along it, rushing to their destination.  Will any of them imagine how much blood, muscles and effort were invested in every piece of ground that they pass?’


 “Much perception is contained in the young man’s question, though he probably didn’t intend so.  This is human nature.  Few are prepared to toil for years without people knowing about their existence.  Even fewer would allow others to reap the fruit of their success – yet here they stand bent over this road endlessly, removing the stones, smoothing over obstacles and sacrificing themselves for the highway and...


 “The father heard his son’s words in silence, also stopped his work, removed his woolen cap, looked into his son’s eyes and said two words: ‘Czar Papushka.’”  Roughly this means: “The Czar is our father.”  


 “He said no more.  He put on his cap, leaned over the ground and continued to work for Father Czar.  If you work for father, there are no questions.  We don’t need answers.  We do what’s required.


 “We,” continued the Chafetz Chayim, “lehavdil - to distinguish a thousand distinctions, work for our Father in Heaven.  Without any calculations, we do our Father’s will.  Beyond that, everything is negligible.  When a Jew serves his Creator, he shouldn’t estimate the quantity of his achievement. or disillusion himself that if he would be absent from the great legion, nothing would happen and no one would notice his absence.  Our entire goal is to do His will.  This is the main point, the goal and, as such, all the calculations are put aside and the Jew continues on his way, paving the road to his destiny.”


Daf HaYomi learners are shortly about to finish Shas, a mission of seven and a half years.  They may look behind with pride on the paved way that they left on their uncompromising march.  Sometimes the tractates are difficult, sometimes the sugyos are not fully understood and a great deal of toil is needed to comprehend them but on their sure way forward – another daf, another shi’ur, another day – they materialize our Father’s will and merit boundless help from Heaven.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף כא\א   החותך מן האדם צריך מחשבה


The inheritance that no one awaits


The author of Marcheshes concluded an amazing chidush from our sugya: When a person passes away, his next of kin inherit the ownership of his body!


Our Gemara states that “he who cuts from a person needs thought and making fit (hechsher)”  In other words, human flesh is not food and therefore does not become impure, as food, drink, utensils and people are the only entities that become impure.  For the flesh to be made fit to become impure, it must undergo two processes.  First, one must think about it as food, to intend to eat it, and then the food must be made wet.  Then, if something impure touches it, it becomes impure.


Some Rishonim explain that, according to our Gemara’s conclusion, this concerns both flesh cut from a live person and that cut from the deceased (which doesn’t contain a kezayis to be tamei meis but could join other food to become impure) and Rambam indeed rules (Hilchos Tumas Ocholin 3:7) that this halachah also concerns the flesh of the deceased.  The author of Marcheshes (I, 1) found it difficult to understand the issue as not everyone who thinks about eating something renders it food.  Only the object’s owner may do so as it belongs to him.  As it is forbidden to derive benefit from the deceased, how could it be that that the deceased’s body has an owner?  It is evident, he says, that ownership can apply to things from which it is forbidden to derive benefit (see ibid, that this proof is valid even according to the Raavad, who disagrees with Rambam, ibid).


HaGaon Rabbi Yisrael Zev Gottesman zt”l writes (see Sefer HaZikaron LaGerach Shmuelevitz, p. 537): Let’s think.  Who becomes the owner of the deceased?  It must be the heirs, who inherit the deceased’s property, including ownership of his body.  If they, for some strange reasons, consider the deceased’s flesh as food, it will be considered food and can become impure.  (Our sugya follows the opinion of the Rabanan, that even if it is forbidden to derive benefit from meat, it is considered food; see Mishneh Lamelech, Hilchos Eivel, 14:21, s.v. ‘Od nireh lehavi raayah).


May a kohen rush the burial?  He says that this conclusion finely clarifies an interesting issue discussed by the Maharil (Responsa, 65).  As we know, kohanim in a house where someone dies must leave immediately as they are forbidden to become tamei meis.  The Maharil was asked if the kohen, standing outside his house, may force the heirs to bury the deceased immediately without delay and thus enable him to return home.  To our great amazement, the Maharil explains that this concerns the halachos of damages because the impurity is regarded like an arrow harming others (see Chasam Sofer, Bava Basra 20b).


But this seems difficult.  The impurity is indeed an arrow but the heirs don’t own the arrows and have nothing to do with the impurity.  Let the kohen address the deceased and try to convince him to rush the burial...  What claims does he have on the heirs?  It is evident that the heirs also inherit his body and therefore the issue arose if they must remove the deceased as soon as possible (see Marcheshes, ibid, who proved that according to Rambam, we cannot explain the sugya as pertaining to a deceased gentile but according to Rashi, we must explain our sugya as concerning a deceased gentile; as regards the proof from Maharil’s case, see ibid, that even if the heirs don’t inherit the deceased’s body, they are still obligated to bury him as the heirs have a mitzvah to care for his burial [see Rambam, Hilchos Eivel 13:1] and, as such, as long as they don’t bury him, they could be considered damagers; see Ramah, Bava Basra 2b).


דף כב\א   הואיל ואין בו כזית


Instructions for an ill person who needs to drink blood


As we know, the halachos of eating and drinking in the Torah depend on their measure.  To observe the mitzvah of eating matzah, a kezayis must be eaten.  A nazir, forbidden to drink wine, is punished with lashes only if he drinks a revi’is.


A kezayis of blood or a revi’is of blood?  Everyone knows that the measure for foods is a kezayis and the measure for drinks is a revi’is.  But when we learn our Gemara, it seems that the opposite is true.  The Gemara cites a beraisa which explains that he who eats a bird’s heart from which the blood was not removed is not punished with lashes for eating blood, though the blood is forbidden, “as it doesn’t contain a kezayis”.  A kezayis?  But blood is a liquid and its amount is a revi’is and not a kezayis.


Rambam’s rulings are even more problematic.  In one place he ruled (Hilchos Maachalos Asuros): “He who eats a kezayis of it is punished with lashes, as we are told: ‘And all blood you shall not eat’” but a few chapters later he rules (6:4): “One who drinks a revi’is…or if he drank blood slowly, if he drank within the time for drinking a revi’is, they join together.”  A revi’is or a kezayis?


For liquid blood, a revi’is; for congealed blood, a kezayis: The author of ‘Aroch Laner zt”l considered this issue for a long time after a halachic question was brought to him about a dangerously ill person ordered by doctors to drink animal’s blood every day.  As this prohibition involves a punishment of kareis, he was asked to instruct the person as to the amount of blood he should drink at a time to diminish from the amount punishable by kareis.  The ‘Aroch Laner corresponded with many of the leaders of his generation about the issue, as we can see from the six lengthy simanim in his Binyan Tziyon (49-54) and many talmidei chachamim tended to say that the amount of the prohibition depends on the form of the blood: if it’s liquid, it’s regarded as a fluid, whose amount is a revi’is, and if it’s congealed, it’s regarded as a food, whose amount is a kezayis.


The amount of blood – like a food; the time it takes to eat it – like a liquid: However, the author of ‘Aroch Laner refuses to accept this distinction because if it is true, we can assume that Rambam would have mentioned it explicitly and not leave such obvious contradictory statements unexplained.  Therefore he explains that the amount of blood differs from other fluids because its prohibition is always written in the Torah using the term of eating – “…not to eat the blood” (Devarim 12:23) and therefore the measure for both liquid and congealed blood is a kezayis.  In his opinion, Rambam means to distinguish between the amount of blood and the amount of time in which he who drinks a kezayis is punished, because the drops of blood that someone drank at great intervals do not combine to make a shi’ur.  Therefore Rambam states that though the amount of blood is a kezayis, as we are told “…not to eat the blood”, but the amount of time uniting the drinking of blood is the time it takes to drink a revi’is and not the time it takes to eat a peras, the shi’ur in practice concerning solid food, because, after all, blood is a liquid (other Acharonim agree; see Sefer HaMafteiach, 6:1).





דף כה\א   אמרו עליו על בבא בן בוטא שהיה מתנדב אשם תלוי בכל יום חוץ מאחר יום הכיפורים יום אחד


Must a bride and groom fast if their wedding day follows a public fast?


Our Gemara tells about a pious custom practised by Bava ben Buta, who brought an asham taluy every day for fear that he committed a transgression because, in his opinion, an asham taluy is an asham chasidim, as the mishnah terms it, and a person may donate a sacrifice every day to atone for unwitting sins that he is not aware of.  He would offer his sacrifice every day aside from 11 Tishrei as on the day following Yom Kippur he surely didn’t commit a transgression.


Bava ben Buta’s pious custom does not only apply to tzadikim of his elevated level, and not only to those who agree with him that an asham taluy is a donated sacrifice but even after the halachah was ruled not like him, the issue still pertains to anyone.


On 11 Tishrei one doesn’t say the Yehi ratzon of an asham taluy: Shulchan ‘Aruch states (1:5): “It is good to say the parashah of the ‘Akeidah and the parashah of the manna and the Ten Commandments and the parashah of the ‘olah, minchah, shelamim, chatas and asham and afterwards one says ‘May it be His will as though I sacrificed…’.”  Shav Ya’akov innovates (I, 2) that on 11 Tishrei one should not say Yehi ratzon after saying the verses of the asham taluy because we do not suspect that a person sinned within one day after Yom Kippur while the doubtful sins he perhaps committed before Yom Kippur were atoned on the holy day (cited in Sha’arei Teshuvah, ibid, os 10).


A couple who were to be wed on the eve of 12 Teves referred an interesting question to HaGaon Rabbi Moshe Feinstein zt”l (Responsa Igros Moshe, O.C., I, 167).  It is a custom that the couple fast on the day of the chupah and the main reason is to atone for their transgressions.  But since a day before then, they fast anyway on the Fast of 10 Teves, perhaps they don’t have to fast on the day of their wedding, as we said above, that one shouldn’t suspect that a person sinned within only one day.  


The author of Igros Moshe replied that not only must they fast but even a chasan marrying on 11 Tishrei should fast (as seems from Magen Avraham, 573:1) and the reason is that Bava ben Buta brought an asham taluy for unintentional sins and we don’t have to worry about unintentional sins on the first day after Yom Kippur.  However, the fast of the bride and groom also atones for intentional sins and for those it is fitting to fast even after Yom Kippur!





דף כח\א   האב קודם לאם בכל מקום מפני שהוא ואמו חייבין בכבוד אביו


A married couple’s obligation to honor each other


An extremely interesting issue developed between HaGaon Rabbi Chayim Yosef David Azulai zt”l (the Chida) and his son and they both brought proof for their statements from our sugya.


Chazal praised the merit of a married couple who honor each other.  They said (Yevamos 62b): “He who loves his wife like his own self and honors her more than himself, the verse says about him “And you will know that there is peace in your tent.”  They also said (Bava Metzi’a 59a): “A person should always be careful about his wife’s honor because a blessing is found in a person’s home only because of his wife.”  Rambam states (Hilchos Ishus 15:19) “…the chachamim also commanded that a person should honor his wife more than his own self.”


The wife is also obligated to honor her husband (Rambam, ibid, halachah 20) and the source is in our Gemara, which addresses the son’s obligation to honor his parents and observe the mitzvah of honoring his father and mother.  If his parents command him to honor them simultaneously and he cannot fulfill their request at the same time, the Gemara says that he should give precedence to his father’s honor.  “But the chachamim said, ‘The father takes precedence over the mother in every case because he (the son) and his mother are obligated to honor his father.”  From this we see that there is more of an obligation on the wife to honor her husband than the husband’s obligation to honor his wife and therefore if the son faces a dilemma, he should honor his father as he and his mother are obligated to honor him.


We still don’t know if the wife’s obligation to honor her husband is from the Torah or a rabbinical decree.  Ar’a Derabanan discusses the matter (os 20, siman 333) and decided that this obligation is from the Torah and many Acharonim agree (‘Afra Dear’a, 345, os 59; ‘Amudei HaArazim on Sefer Yereiim, 56, os 1; and see Sedeh Chemed, kelalim, ma’areches caf, kelal 74).


Is this so? wondered the Chida’s son.  After all, our Gemara’s phrasing shows explicitly that a wife’s obligation to honor her husband is a regulation of the Chachamim.  The Gemara says “But the Chachamim said…”  We thus see that it was the Chachamim who commanded the wife to honor her husband and this is no obligation from the Torah (and thus is stated in ‘Erech HaShulchan by Mahari Teib, 472, os 1).  As such, he concluded that our sugya escaped the attention of the author of Ar’a Derabanan.


The Chida replied to his son that, on the contrary, if a wife’s obligation to honor her husband is merely a rabbinical regulation, it’s impossible to understand the Gemara!  A son is uncertain which parent he should honor and from the Torah he’s allowed to do nothing because doing the will of one of them slights the other’s honor.  It can’t be, then, that the Chachamim would instruct the son to honor his father and thus transgress his obligation to honor his mother.  If the Chachamim ruled so, it is surely because a wife’s obligation to honor her husband is from the Torah and therefore the son must give precedence to his father.


 [Apropos, it is interesting to read some of the sentences which the Chida wrote to his son: “Hear and know that this is not the way to decide things; happy is the person who is always afraid in words of Torah.  And it is an a priori.  When you approach a holy thing, don’t believe in yourself and examine the things over and over again.  You know what they say in the west – ‘A person should always see the originator of the saying before him.’  And even if a person learnt two and three times and it’s simple to him, nonetheless, if he’s wise, he won’t speak decisively that ‘he overlooked’ or the like, but he will say ‘as a possibility’…and that he is the young one.”]


The poskim say that, in truth, the two proofs are not solid.  The Tsanzer Rebbe zt”l, author of Divrei Yatziv (Responsa, O.C., 5) writes that the phrase “the Chachamim said” does not necessarily indicate a rabbinical regulation and sometimes the Chachamim say what is written in the Torah.  As for the Chida’s proof that the obligation to honor the husband is from the Torah for if not so, the Chachamim wouldn’t intervene and instruct the son to give precedence to his father, this is not a conclusive proof, as the Chida himself explains, but depends on a difference of opinions directly pertaining to our issue, as follows.    


What about a son whose parents are divorced and who demand that he honor them simultaneously?  After all, his mother is not obligated to honor her ex-husband (see Kidushin 31a).  Some say that he should do nothing and give precedence to neither of them (Rabeinu Yerucham, Toledos Adam Vechavah, 51, IV, cited in Beis Yosef, Y.D. 240, and Yam Shel Shlomo, Kidushin, Ch. 1, §62).  Some disagree (Shulchan ‘Aruch, ibid), that he may prefer either of them as he wants.  According to those who hold that he may prefer either of them, this does not express any insult for the other parent.  We can thus explain our sugya, that the Chachamim ruled that the son should prefer his father, because of the rabbinical regulation that a wife must honor her husband.  Only if the son is not allowed to give precedence to one of them and if he does so, he disdains the other parent, is the above-mentioned proof valid as the Chachamim would not instruct the son to depart from the way he must practise according to the Torah (members of our beis midrash remarked that we can say also to this opinion: once the Chachamim obligated a wife to honor her husband, the mother is not disgraced if the son gives precedence to his father and this is not a regulation to uproot a command of the Torah).





דף כח\א   מצורע עני שהביא קרבן עשיר יצא


Exchanging the sacrifices of a rich and poor person


We have dealt a few times in our tractate with sacrifices of the rich and the poor, where each of them brings the sacrifice he can afford.  Our Gemara explains that a rich metzora’ who decided to bring a poor person’s sacrifice and bring a bird instead of an animal does not fulfill his obligation.  And what about a poor metzora’ who made an effort and brought a rich person’s sacrifice?  The Gemara also discusses such a case and says “a poor metzora’ who brought a rich person’s sacrifice fulfilled his obligation.”  The Rash in Nega’im (12-14) even states that he will be blessed.  Could it be otherwise?


One who opens Sefer HaChinuch to mitzvah 123 finds himself extremely perplexed.  The Chinuch details the halachos of the ‘oleh veyored sacrifice brought because of impurity to mikdash vekadashav (the transgression of entering or staying in the Temple while impure; the sacrifice is called ‘oleh veyored because the type of the sacrifice depends on his economic status and he is exempt with a bird or flour if he’s poor).  He writes “if he’s poor and brought a sheep or a goat, he didn’t fulfill his obligation and the reason is that as Hashem had mercy on him and exempted him, it is not fitting that he should force himself to bring more than he can afford; and thus any understanding person should take counsel not to spend more than he can afford for this will cause him to steal when he seeks his norm and doesn’t find it.”  The Chinuch’s reason is well understood but he explicitly contradicts our Gemara, that a poor person who brought a rich person’s sacrifice fulfilled his obligation!


Many Acharonim discuss this question and some of them stated that he had a source to distinguish between a poor metzora’ and a poor person who entered the Temple in impurity.  The Chasam Sofer (Shabbos 135) addresses the difference.


When a person sins, he must bring a sacrifice.  The type of sacrifice he must bring depends on his economic status.  Once it was determined that the poor person’s sin is atoned with a bird, if he brings another sacrifice, it does not suit him, as his atonement was determined as a bird.  All this applies to the ‘oleh veyored sacrifice discussed by the Chinuch, brought for the sin of defiling the Temple and its kodoshim.  However, the sacrifice of a metzora’ is not brought for a sin or atonement as the metzora’ didn’t sin, as stated in our Gemara (26a).  Therefore, the type of sacrifice did not have to be determined according to the metzora’s status, who doesn’t bring it for atonement.  This is no “personal” sacrifice but the situation of being a metzora’ demands a sacrifice.  Still, the Torah had mercy on the poor person and allowed him to bring a bird.  However, if he wants to bring the sacrifice suiting a metzora’, “he will be blessed from Heaven” (we should mention that the Acharonim reconcile the Chinuch but according to Rambam in Hilchos Shegagos, end of Ch. 10, there’s no difference in the matter; see the remarks on Minchas Chinuch, ibid, remark 6, in the name of HaGriP Perla zt”l).
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מסכת כריתות כ"ב-כ"ח





דף כב\ב   לאשם בכסף שקלים


A More Serious Doubt


The Remo wrote in Hilchos ‘Aseres Yemei Teshuvah (423:1): “…and a doubtful sin needs repentance more than a sure sin because he regrets his actions more when he knows that he did it than when he doesn’t know and therefore an asham taluy sacrifice must be more expensive than a chatas.”





דף כו\א   ראויה כפרה זו שתכפר על יוצאי מצרים


A Seed That Sprouted


When the elders observe the mitzvah of ‘eglah ‘arufah because of a slain corpse found in a field whose attacker is unknown, they say “Atone for Your people Israel whom You redeemed” (Devarim 21:8) and our Gemara says that “this atonement is fitting to atone for those who left Egypt.”  HaGaon Rabbi Chayim Shmuelevitz zt”l said: “For murder there’s a source, a seed that sprouted and developed.  Those who left Egypt need atonement because from their offspring came a murderer (Sichos Musar, 8, 5732).





דף כז\א   רבי זירא בר אדא מהדר תלמודיה כל תלתין יומין


A Daf Every Day


People say that the Vilna Gaon zt”l would learn 84 dapim every day and finish the Shas each month. They would say that he learnt a “daf” (geimatria 84) a day.  Once the Chazon Ish zt”l was told that the Vilna Gaon learnt the sugya of “’arugah” for such a long time that he could finish half the Shas.  The Chazon Ish replied, “I also learnt it for such a time that the Gaon could learn half the Shas.  How long did it take the Gaon?  Two weeks.”





דף כז\א   מהדר תלמודיה כל תלתין יומין


The Thousandth Siyum


In his old age the author of Shaagas Aryeh celebrated a siyum of the Shas.  His acquaintances wondered: was this the first time that he finished the Shas?  He explained to them that this was the thousandth siyum of the whole Shas with Tosfos!





דף כח\א   כבשים קודמים לעיזים בכל מקום… מלמד ששניהם שקולין


In Kodoshim Sheep Take Precedence


Our mishnah explains that the Torah gives precedence to sheep over goats in any case, although they are of equal importance in offering sacrifices.  If so, why did the Torah mind to mention sheep as first preference over goats?  The Gemara says (Shabbos 77b) that by the nature of things, goats go before sheep.  Thus was the creation of the world: darkness, then light.  The black goats go before the white sheep.  Therefore, as concerning kodoshim the night follows the day, the Torah gave precedence to sheep over goats (Shoshanim LeDavid, here).





דף כח\ב   תלמידי חכמים מרבים שלום בעולם


Peace for Those Who Support Torah


Talmidei chachamim increase peace in the world.  The author of ‘Aroch Laner (end of Yevamos) writes that “increase” should be understood in its simple sense.  They also increase peace by others, by those who support the Torah, as evident from the verses “…and the peace of Your sons (Your builders) is great; great peace to those who love Your Torah.”





דף כח\ב   ורב שלום בניך


Berachos, Nazir, Yevamos, Kerisos


Rabbi Elazar’s dictum concludes three tractates aside from our tractate: Berachos, Yevamos and Nazir.  It is fascinating to discover that their initials spell banayich (“your sons”) (Peninim Mishulchan HaGera, 334).  
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