[image: image1.jpg]nypyy

NITIND

vy
9 9 i
2377 557 |
Meorot HaDaf Ha Yomi © ¥ T

T T T T T






[image: image2.jpg]




[image: image3.bmp]


  The Seller went to learn Daf Hayomi
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The Daf HaYomi – Every Day, Even When the Shop Is Destroyed















































This morning, Monday, 17 Marcheshvan, an event occurred.  A tremendous explosion in the Carmel Market, Tel Aviv.  A burnt out shop.  Three killed and dozens wounded, may Hashem heal them.  All too familiar, to our great sorrow.


Moshe Shamai’s shop is located in the Carmel Market, a shop for fragrant cheeses.  At 11:30 the ground of the market shook from the explosion.  At 12:30 the world “shook” about a person who sanctified himself and attained living holiness – a Daf HaYomi learner.


The terrorist detonated the explosion just a few seconds after Moshe left his store, as every day, for the synagogue to learn some Chumash and Tehilim and then hear the Daf HaYomi shi’ur.  Dear readers, leave everything for a moment, close your ears to the noise of war and terror and focus on Moshe Shamai, whose shop was destroyed and its contents covered with blood.


The explosion occurred at 11:30 A.M.  At 12:30 he attended his regular shi’ur!!!  If it were possible, I would add a hundred exclamation marks.  With his shirt bloodied, his shop destroyed, when the time comes for the shi’ur, this world becomes vanity, air, nothingness – there only remains the Torah.


The way to the synagogue was not easy.  As soon as he heard the blast, Moshe raced back to what remained of his shop to help rescue some of his wounded workers and clients and passers-by who needed medical care.  His shirt was stained with blood.  His eyes gaped at what was happening and didn’t believe it.  Blood all over the cheese.  Smoke rising above a bowl of milk.  Yellow cheese besmirched on a wall, and the handprint of a person escaping the inferno imprinted on the wall.  The machines were broken, the cash register was cracked and coins occasionally spilled from it on the floor.  Shocked people began to scream and he, Reb Moshe, was in the middle, in his beautiful cheese shop that had been reduced in a moment to horrific ruins.


Ambulance sirens pierced the air.  Rescue teams in bright yellow jackets, others in orange, green, red and white bustled about the confusion.  A booming police megaphone tried to make some semblance of order.  Stretchers of suffering people were raised from the ground one after another straight to the waiting ambulances.  Moshe was in the midst of it all.  His world overturned.


The following words ought to be quivering with sensation as they are typed.  Moshe looked at his watch.  Time was going by.  The shadows of death don’t stop time.  In another 20 minutes the shi’ur would start, the Daf HaYomi shi’ur at the Great Synagogue on Allenby Street in which he participates every day.  A Daf every day. Every single day.  He must go to the shiur! His feet wouldn’t move, his hair stood on end from fright, and from the wondrous miracle that had just saved his life.  He must go to the shi’ur.  Slowly, foot by foot.  Trembling and shocked, he began to leave the market.


At 12:30 the door to the synagogue opened.  Moshe stood there with a bloodied shirt and a deathly pale face.  He had come for the shi’ur.  He sat down opposite the magid shi’ur, Rav Lipa Felman, and joined the other participants.  They opened the Gemaros and began to learn.  “Hashem’s Torah is perfect, it restores the soul.”


What nation can produce such people?  Where can we find people with such a deep commitment for an ideal?  You know what?  Before Moshe left for the synagogue, he left his cell-phone with one of his workers, as he does every day.  When the news became known, his phone began to ring incessantly.  The worker replied, “Moshe’s not here.  No, no G-d forbid!  He’s alive!  He’s at his shi’ur!  He can’t answer.  Goodbye.”


Even the workers internalized the message that at every time, place and situation the Daf HaYomi takes precedence.  HaGaon Rav Chayim David Kovalski, head of the beis midrash for Meoros HaDaf HaYomi, points out excitedly that even if the department for establishing shi’urim were founded just to establish the shi’ur where Moshe Shamai participates, that would suffice us.


There’s no doubt that while everyone counts the months and weeks toward finishing Shas and beginning the next cycle of the Daf HaYomi, this story offers much inspiration for Daf HaYomi learners. Also the activists of our beis midrash, who make every effort to add more people to the shi’urim, derive much encouragement from the wonderful story.


Thank you, Moshe Shamai, for the tremendous chizuk  that you gave to Daf HaYomi learners, who through you understand how great is the power of a determined decision to learn every day.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף כח/ב הוה כריך שיראי על ידיה והוה עביד עבודה


Wearing gloves while observing mitzvos


May a shochet wear gloves to avoid soiling his hands during the slaughtering from the blood spilt from the animal?  Let us start with our Gemara.


Our sugya mentions that “Four cries were heard in the ‘Azarah: ‘Take out from here the sons of Eli: Chofni and Pinchas…and take out Yisachar Ish Kefar Barkai, who honors himself and disgraces the kodoshim.’  What would he do?  He wrapped silk on his hands and performed the service.”  Yisachar Ish Kefar Barkai wore gloves when he served in the Temple and thus sinned twice: (1) The gloves are a separation (chatzitzah) between the kohen and his sacred service (Rashi, Pesachim 57b, s.v. Karich yadei beshiraei); (2) it is a disgrace to do so when serving in the Temple (Rashi, ibid, cited in the Gilyon, here).


Having discovered that the use of gloves expresses disdain for the work performed with the hands, the author of Pischei Teshuvah states (Y.D. 271, S.K. 19) that we can well understand the ruling of Rabbi Moshe Proventzialo, that a sofer who writes sifrei Torah must not wear gloves, even if he cuts the gloves at the fingertips to prove that he doesn’t dislike the ink that could stain his fingers.  He shouldn’t do so because it is not honor for a sefer Torah, even when the weather is very cold (Birkei Yosef, Y.D. 271).


Slaughtering with gloves: Some wanted to conclude from the above that a shochet is also not allowed to slaughter with gloves because of disdain to the mitzvah of slaughtering.  But HaGaon Rabbi Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., II, 16) refused to compare the cases and in his opinion, there’s an outstanding difference between them.


He explains that the wearing of gloves is a disgrace because the gloves are meant to prevent soiling the hands.  Therefore, concerning the blood and meat of the sacrifices, which are a main part of the mitzvah, wearing gloves to prevent touching them is a disgrace for the mitzvah, for two reasons:  Firstly, one should observe the mitzvos with joy and endearment; also, because their wearing indicates that if not for the gloves, it’s greatly doubtful if he would do this mitzvah at all.


However, if we examine the mitzvah of mundane shechitah, we realize that both types of disdain are not expressed as the blood spilt from the animal is not part of the mitzvah of shechitah, as we have learnt, that even “dry slaughtering”, where no blood left the animal, is kosher (Chulin 33a).  Thus the suspicion is removed that wearing gloves separates between the act of the mitzvah and its observer, as the blood is no mitzvah.  As for the other suspicion, that wearing gloves indicates the wearer’s reluctance to observe the mitzvah without gloves, this is invalid because the mitzvah of shechitah is no obligation at all.  No one is obligated to slaughter.  He who wants to eat meat should slaughter but a person may choose to avoid this mitzvah.  Rabbi Feinstein therefore concludes that though lechatechilah one should be strict, if the slaughterer needs gloves due to the cold and the like, we don’t forbid it (see ibid, that there is no permission for thick gloves as one should suspect that he doesn’t know if he applied some pressure to the knife).





An introduction to tractate Me’ilah


Tractate Me’ilah treats the various ways of mundane use of objects of hekdesh – namely, objects and property belonging to the Temple.  He who uses them for a mundane purpose betrays (mo’el) their purpose and therefore our tracate is called Me’ilah.  There are various types of sacred objects with different levels and therefore the halachos of me’ilah differ according to the character of the holiness of the object.


Kodshei mizbeiach were sanctified for the purpose of offering sacrifices on the altar.  Kodshei bedek habayis are meant for the maintenance of the Temple.  Kodshei mizbeiach are classified into two types: kedushas haguf – sacrifices offered on the altar, and kedushas damim – money and objects sanctified for acquiring sacrifices.  Kedushas haguf is also classified into two types: kodshei kodoshim – the holiest sacrifices, eaten only in the ‘Azarah by male kohanim, and kodoshim kalim – sacrifices with a lesser sanctity, eaten by any Jew throughout Yerushalayim.  Our tractate details these types and expands on different ways of me’ilah as it affects each of them.


In the first chapter we shall learn about the halachos of me’ilah concerning sacrifices which became disqualified because people treated them improperly.  Towards the end of the chapter our tractate surveys the halachos of all the types of sacrifices and the discussion spreads to and fills the second chapter.  The main point of the third chapter concerns kodshei bedek habayis and at its beginning appear the halachos of me’ilah regarding offspring of sacrifices, blood of sacrifices and the like.  The fourth chapter treats the combinations of measures of two me’ilos or me’ilah and a mundane object together to one shiur of eating to become obligated to bring a sacrifice for the prohibition.  The following chapter discusses the halachos of me’ilah concerning kodshei bedek habayis and the sixth and last chapter addresses the unique halachah of me’ilah, concerning representation (shelichus) for committing a transgression.  Unlike all prohibitions of the Torah, where the rule applies that there is no shelichus for committing a transgression, regarding me’ilah “if the representative performed his task, the one who sent him committed me’ilah.”


After Me’ilah we shall find on the following dapim tractates Tamid, Midos and Kinim, which appear in a different order in the order of the Mishnah: first Kinim, then Tamid and Midos.  Apparently, because of their small volume and because of the fact that they have no Gemara except for a part of Tamid, they were combined with our tractate.  Tractate Tamid describes the service of offering the tamid sacrifice in the Temple.  Tractate Midos details the measurements of the Second Temple and tractate Kinim includes complex calculations of different mixtures of “nests” – pairs – of birds meant to be sacrificed that became mixed with each other.





Me’ilah – me’il, begidah – beged


The word me’ilah should be examined.  What is the nature of this word and its special meaning?  


The act of me’ilah: Sifra explains (parashah 11) that “me’ilah only means a change” and so says our Gemara: “Ma’al only signifies a change.”  That is, the act of changing the object from its purpose is called me’ilah.  Therefore, a gizbar (treasurer) of hekdesh who takes an object of hekdesh and gives it to another to be used for a mundane purpose commits me’ilah: Although the gizbar himself derives no benefit from the object but he changed its purpose and thus transgressed the prohibition of me’ilah.  The Gemara cites two examples of change called me’ilah: Jews who forsook Hashem and worshipped idols were called mo’alim (Divrei HaYamim I, 5:25) – “And they forsook the G-d of their fathers and went after the gods of the peoples of the land”.  Also concerning a sotah we are told (Bemidbar 5:12): “A man whose wife strayed and betrayed (ma’alah) him” (see Tosfos, that two types of me’ilah are hinted in these two teachings).  We thus learn that an act in which there is a wrongful change from its goal is called me’ilah.


Me’ilah means “a lie”: Targum Onkelos translates me’ilah as shekar (“a lie”) (see the Maharal in Nesivos ‘Olam, Nesiv HaEmunah, Ch. 1, where he devotes a long discussion to the topic).  In his translation Rabeinu Saadyah writes: “Tim’ol ma’al – this means violating a covenant or a command.”  Indeed, in his translation of the verse “You shall not lie to each other” (Vayikra 19:11) he writes “No one should betray (yim’ol) his companion”.  Therefore, he who changes the purpose of an object lies, as he doesn’t act as demanded of him.


Me’ilah means ignoring: HaKesav VehaKabalah offers another explanation, that me’ilah relates to the root ‘al (“over, above”), that when a person doesn’t “descend” his thoughts to examine what he’s doing, he ignores (mis’aleim) the limits and halachos of the Torah.


Me’ilah from me’il: Hebrew, the holy tongue, was given by Hashem Himself and every word and expression in it contain whole worlds of meaning.  Ibn Ezra writes something very interesting (Vayikra 5:15), that the word me’ilah was chosen to describe this act because me’ilah derives from me’il (“coat”).  The Malbim explains (ibid) that me’ilah and begidah (“betrayal”) are alternative expressions for the same act and both derive from garments – me’il and beged (“garment”).  Begidah was chosen to describe an untoward act done secretly “just as a person covers himself with a garment so that his real flesh is not visible, thus the betrayer hides his betrayal – he appears like a friend but hides his enmity” while me’ilah was chosen to describe an act of open lying, like a coat which is an upper garment, seen by everyone, and therefore every open lie and visible, wrongful change is called me’ilah.





דף ג/א חטאות המתות ומעות ההולכות לים המלח לא נהנין ולא מועלין


A mikveh in the women’s section of a synagogue


In 5692 (1932) a complicated question was referred to the Rabbi of Lyubin, Russia – HaGaon Rabbi Moshe Feinstein zt”l – by his friend, HaGaon Rabbi Shimon Tevernik zt”l, who served as the Rabbi of Hadyatz.


In Rabbi Tevernik’s town there was no mikveh for various reasons and all the attempts to find a suitable building were to no avail because of the authorities’ refusal.  The only possibility was to build the mikveh in the women’s section of the synagogue.  The trouble was that the halachah was ruled (see Shulchan ‘Aruch, O.C. 153:7, 9) that when a synagogue is sold, it should not be used for purposes that would disgrace the synagogue and therefore it should not be used for a tannery, a bathhouse, etc.  However, if seven leaders of the town (tovei ha’ir) sell the synagogue in the presence of all the residents, it is permitted to use it for any purpose but in this case there was no possibility to enact such a sale.  The Rabbi of the town asked Rabbi Feinstein for his ruling.


Rabbi Feinstein divides his answer into two issues and we shall focus on the issue pertaining to our sugya, comprising two combined parts: the halachos of sacrifices and those of synagogues.


A synagogue as the Temple: At the center of the issue stood the question as to if there is a possibility that in a certain case there is no need for a sale by the seven leaders of the town in the presence of all the residents to decide that the synagogue shall serve any purpose.  We must therefore examine the root of the afore-mentioned halachah: how does a sale by the seven leaders of the town differ from a sale not done by them (see Beiur Halachah, ibid, s.v. Veim mecharuhu).  Indeed, Rabbi Feinstein holds that Chazal compared the use of a synagogue, which is sort of a small Temple, to the hekdesh of the Temple and this halachah of the seven leaders is based on two halachos of sacrifices in our Gemara, as follows.


Our sugya treats sacrifices called chataos hameisos (“chataos that die”) – i.e., sin-offerings that cannot be sacrificed on the altar, and a halachah from Moshe from Mount Sinai determines that they should be put to death, such as a chatos whose owner passed away (there are sacrifices which aren’t killed but are let to graze till they bear a defect, then they are sold and the money gotten is used for a donated sacrifice [korban nedavah]).  These sacrifices, which were sanctified in the past, are not holy with the sanctity of hekdesh like any sacrifice and therefore he who derives benefit from them is not mo’el and does not need to bring a me’ilah sacrifice because, as far as the Torah is concerned, there was no prohibition (the prohibition mentioned in the Gemara is a Rabbinical decree according to Rashi and Rambam, but see Responsa HaRid, 10, who holds that the prohibition is from the Torah).  How did the sanctity leave a sacred sacrifice?  The Acharonim explain we learn a great rule from here: an article of hekdesh about which it became clear that it won’t serve its purpose or any other purpose for hekdesh leaves its sanctity!  (Kesef Mishneh, ibid; Even HaAzel, ibid; Meromei Sadeh, Nazir 24b; Responsa Peri Yitzchak, II, 34; Responsa Yeshu’os Malko, Y.D. 71; Responsa Achi’ezer, Y.D., end of 13 and end of 50; Mikdash David, 19; Chazon Ish, Bechoros 18, 17; and Kehilos Ya’akov, Kidushin 44, 2-3).


If this is indeed so, we find it difficult to understand another halachah we learnt in the Gemara: a sacrifice that developed a defect and cannot be offered, should be redeemed, sold and be treated as mundane.  It may be slaughtered and its meat may be eaten but as long as it’s alive, it is forbidden to work with it or shear its wool.  Why?  After all, it became clear that it won’t serve its purpose as a sacrifice, so why doesn’t it leave its sanctity?  It could only be because, when it developed a defect, its din still remained to be redeemed so that its value should serve the needs of the Temple.  We thus see that some sanctity remained in it and therefore it doesn’t become completely detached from sanctity.  A chatas whose owner passed away differs, that even kedushas damim doesn’t apply to it.  It is not redeemed and is not caught in sanctity.


Let’s return to the women’s section in the synagogue.  Chazal compared the use of a synagogue to the halachos of hekdesh and applied kedushas haguf to a synagogue.  Therefore, a synagogue is like a sacrifice.  If a synagogue will never serve again as such and even the money gotten from its sale won’t serve for a holy purpose, its sanctity leaves it and it may be used for anything, like the halachah of chataos hameisos, whose sanctity leaves them as neither they nor their value will serve a holy purpose.  However, concerning a synagogue whose use ceases for various reasons but could be used in the future as a synagogue, its sanctity does not leave it completely and it is forbidden to use it for dishonorable purposes, lest it be used for a synagogue in the future.  The halachah of a synagogue is like that of hekdesh.


Therefore, says Rabbi Feinstein, there’s a need for the seven leaders of the town.  When they sell a synagogue, it is with the whole congregation’s consent and there’s no doubt that the place will never again serve as a synagogue.  As such, in our case, when building the mikveh is a real need for all the residents, there’s no doubt that the place will never again serve as a synagogue and this is like changing its purpose by the seven leaders of the town (see ibid, that he expanded to explain the reason that they need a sale and not to change the status without a sale; and if similarly in our case we need it to be done by a sale).





דף ב/ב וכשהיא מתה כיון שנהנה כל שהוא מעל


Rambam: We should contemplate the Torah’s judgments


HaGaon Rabbi Isser Zalman Meltzer zt”l adds words of musar at the end of his Even HaAzel on Rambam in Hilchos Me’ilah following the Rambam’s example, who saw fit to state the following sentences in the midst of the halachos:


 “It is fit for a person to contemplate the judgments of the holy Torah and fathom their depth as much as he can and something for which he can’t find a reason should not be treated lightly and he shouldn’t break away to ascend to Hashem lest he be harmed and he shouldn’t think of it as he thinks of mundane matters.  See how strict the Torah was with me’ilah!  And if even wood and stones and dust, as soon as the name of the Master of the world is applied to them by mere words, they are sanctified and anyone who treats them mundanely commits me’ilah and even if he did so unintentionally, he needs atonement, so much more so pertaining to a mitzvah that Hashem commanded, a person should not rebel against them because he didn’t know their reasons and he shouldn’t ascribe things that are not so to Hashem and he shouldn’t think of them mundanely.”  If Hashem minded that people should not commit me’ilah with articles that have sanctity, so much more so that He minds that people should not disregard mitzvos for which they find no reason.


Rabbi Meltzer says that Rambam’s words are not understood and arouse our wonder.  Rambam’s approach to the prohibition of me’ilah is unique.  As opposed to the other Rishonim, Rambam adopts the opinion that me’ilah applies only if the mo’el derives benefit from the hekdesh.  However, a mo’el who changed the purpose of the article but didn’t derive benefit therefrom does not transgress the prohibition of me’ilah, although the sanctified article was desecrated and it became mundane because of the change in its purpose just like articles of hekdesh with which me’ilah was committed.  Now, if the prohibition of me’ilah applies in every case of a change in the purpose of hekdesh, the kal vachomer is well understood: just as Hashem forbade changing the purpose of sacred articles, kal vachomer that He forbids changing His mitzvos.  However, according to Rambam’s approach, the link between the kal and the chomer is not obvious and what is the kal vachomer?  Just as it is forbidden to derive benefit from sacred articles, is it forbidden to explain the mitzvos as opposed to the halachah?


Rambam taught us a great teaching in this halachah, explains Rabbi Meltzer: when a person explains the Torah in a way that causes changes in mitzvos and such that the obligation to observe them becomes lesser and more limited, he doesn’t do so because of his care for the halachah but for his mere benefit with a wish to remove the yoke of Heaven.  Therefore Rambam compared him to someone who commits me’ilah with hekdesh, who does so for his benefit.


Rabbi Meltzer adds: “And everything is already hinted in the Haggadah of Pesach concerning the wicked son – ‘…and because he excluded himself from the majority, he denied the main point (faith)’ – in order to remove himself from everyone’s obligation, he denies that written in the Torah.”
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דף ב/א מועלין בה 


Ma’al


The Chida states a hint in his Nachal Kedumim (Vayikra): Nefesh ki sim’ol ma’al (“A soul who will commit a sin of changing”) – the letters of ma’al form the initials of meabed ‘atzmo  lada’as – “who commits suicide”, for a person only sins if a spirit of madness enters him.


 דף ג/ב אמר ליה רב אשי לרבא


Rava and Rav Ashi


Our Gemara says “Rav Ashi said to Rava…”.  Many commentators remark that this sentence is impossible and some had the version “Rav Ashi said to Rabah”, meaning a prior Rav Ashi who lived in Rabah’s era, and some had the version “Rav Ashi said to Rav Aba” (Hagahos Ben Aryeh, here) as everyone agrees that Rav Ashi and Rava never spoke together, as the Gemara says (Kidushin 72b): “When Rava passed away, Rav Ashi was born.”





דף ט/א המנחות


Shlomo’s Minchah


People recount that when HaGaon Rav S.Z. Auerbach zt”l was about to publish his Minchas Shlomo, he hesitated as to what its name should be.  Many titles were suggested but he wasn’t satisfied.  Only when the title Minchas Shlomo was suggested, he was very glad and agreed, explaining that the minchah is a poor person’s sacrifice.
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il
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