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דף כ\א   מצטרפין זה עם זה ואפילו לזמן מרובה


Is me’ilah an act of theft?


In our last issue we cited the author of Nesivos HaMIshpat (28, S.K. 2), that there’s a basic difference between me’ilah with an article of hekdesh sacred with kedushas haguf and an article of hekdesh sacred with kedushas damim (kedushas haguf means that the article itself serves in the Temple; kedushas damim means that the article is to be sold and with its value articles needed for the Temple will be purchased).  The prohibition of me’ilah with an article sacred with kedushas damim is identical to the prohibition of stealing: just as it is forbidden to steal property from its owner, it is forbidden to steal property from hekdesh.  Therefore, if hekdesh has no use for the article and has no benefit from the property, there is no prohibition of me’ilah, just as there is no prohibition of stealing an article disowned (made hefker) by its owner.  However, the prohibition of me’ilah with articles sacred with kedushas haguf is because of their sanctity, not because hekdesh owns them but because their body is sacred and it is forbidden to use a holy article.


The trouble is that there are a few proofs that me’ilah with kedushas haguf is delineated in the same way as stealing.  The minimal amount of the prohibition of me’ilah is a perutah.  A perutah is a monetary amount.  We thus see that the prohibition of me’ilah is like the halachah of stealing property.  Moreover, our mishnah explains that if a person repeats a minuscule act of me’ilah on a holy object, even with an interval of years, when his minor me’ilos eventually add up to a perutah, he transgresses the prohibition of me’ilah.  If, indeed, the prohibition of me’ilah with articles sacred with kedushas haguf is a transgression between a person and Hashem, we never heard that a few small acts, each of which do not contain any prohibition, and with no uniting factor (tziruf) between the acts, could join together to form a prohibition.  Only if the prohibition of me’ilah is a prohibition of theft, we can well understand that he who takes another’s property must return it when it adds up to a perutah, which is the amount of the obligation to return property (see Chidushei Rabeinu Chayim HaLevi, Hilchos Me’ilah; Asvan D’Oraisa, 3; Kehilos Ya’akov, 1).


The essence of the prohibition of me’ilah: The following explanation is common in the yeshivah world.  There’s no contradiction.  It’s possible that the prohibition of me’ilah with an article sacred with kedushas haguf is a prohibition because of the article’s sanctity and doesn’t stem from the prohibition of theft but nonetheless, the criteria of the prohibition are determined according to the halachos of stealing.  To understand this we must examine the roots of the prohibition of me’ilah.  The essence of the prohibition is not the using of the article but changing its purpose, that it was meant for hekdesh and now was changed for a mundane purpose.  This is the basis of the prohibition, as we learnt above (18): “Me’ilah is only a change.”  Therefore, if we want to know if a person’s act is considered changing the article from its purpose, we must examine the halachos of stealing and discover what act is considered stealing.  Then we shall know how to classify the different acts of usage and determine which are considered changing the purpose of the article and, therefore, bear the prohibition of me’ilah.


דף כה\א   אבל זקני תורה ...כל זמן שהם מזקינים דעתם מתיישבת עליהם


Elders of the Torah get wiser as they become older.  Why?


The last sentence of tractate Kinim states that “elders of the Torah…the older they get, their minds become more settled.”  In other words, the more a learner becomes weaker in body, his spiritual power grows (HaMefareish, here, and Rambam’s commentary on the Mishnah).


The struggle between the forces of the soul and those of the body: The Maharal of Prague states that the matter is not merely coincidental.  There is an opposite affinity between the forces of the body and those of the soul.  The corporeal body somewhat prevents understanding the Torah in its fullest sense.  As the physical becomes weaker, drawing closer to its end, spiritual intelligence grows and a person absorbs the wisdom of the Torah more fully (Beiurei Agados, here, and Netzach Yisrael, Ch. 15).


We are all wise…we are all elders?  This principle is common in the Maharal’s writings and, accordingly, he explains the statement in the Hagadah of Pesach: “And even if all of us were wise, all of us understanding, all of us elders, all of us knowing the Torah, we have the mitzvah to recount about the Exodus.”  We understand the statement that even the wise and understanding must nonetheless recount the Exodus.  But why do elders need special mention more than youngsters?  It could only be that age, like wisdom and understanding, is an advantage to understand the Torah (Gevuros Hashem, Ch. 23).


Weakening of the body in exchange for getting wise: Hagaon Rabbi Itzele of Volozhin zt”l uses this principle to explain the Gemara in Kidushin 32b, which says that “an elder is only someone who has acquired wisdom”.  He says that this means that an elder "buys" wisdom in exchange for the power of the body.  He cites the verse “…and those who hope in Hashem will exchange power” (Yeshayahu 40:31): that is, they give their strength in exchange for new levels of understanding the Torah (Ruach Chayim, Ch. 1, 41, s.v. Uzekeinim in the remark, and in Beiurei Rabbi Chayim MiVolozhin, parashas Kedoshim).


Their mind is sound: The holy Or HaChayim zt”l explains our mishnah otherwise.  He states that “when a person becomes old, his understanding decreases and even a wise person can’t so well argue intricate Torah discussions and his senses decrease” (Bereishis 47:29).  However, his mind settles upon him and his intelligence always will overcome his other desires and inclinations as he has learnt Torah all his life and his mind is sound (see further ibid in explanation of the mishnah).





דף כה\ב   בשלשה מקומות הכהנים שומרים


The mitzvah to guard the Temple in our era


HaGaon Rabbi Hilel Moshe Meshil Gelbstein zt”l arrived in Eretz Israel in the summer of 5629 (1869) at the age of 34.  He came originally from Byalystok and his personality was molded in the beis midrash of the Kotzker Rebbe zt”l and after the latter passed away, he became very close to the Chidushei HaRim of Gur zt”l.


This gaon settled in Yerushalayim in a room whose windows faced the Kossel Ma'aravi and starting in the winter of 5630, he devoted 40 years to clarifying the order of the guard around the Temple: how many kohanim and Leviim guarded the Temple, where they were posted, what was their appointment, etc., as cited at length in his Mishkenos Laavir Ya’akov.


Rabbi Gelbstein aroused a commotion in Yerushalayim when he warned about the prohibition for an impure person to put his fingers between the stones of the Wall (see at length in Meoros HaDaf HaYomi, Yevamos 7b, in the article “Putting notes in the Kossel”, and Shevu’os 2b in the article “May gentiles enter the Temple Mount?”).  Most of the leaders of his generation – Maharil Diskin, the Imrei Binah, the Aderes, the Sedi Chemed zt”l and others – agreed with him (see Keilim 1:8 and Pesachim 67b).


Guarding by night or also by day?  Rambam states (Hilchos Beis HaBechirah 8:4) that 30 kohanim guarded at three places in the Temple, ten at each place, and 210 Leviim guarded 21 places around the Temple.  The Rishonim disagreed about the times of the guarding.  Rambam (ibid, halacha 2) and the Rash (Midos 1:1) hold that the mitzvah of guarding applies only at night.  The Raavad (ibid) and the Rosh maintain that the mitzvah applies at all times, by day and by night.  The person responsible for the guards, called the Ish Har HaBayis, would check their wakefulness at all times to ensure that they performed their job faithfully.


Why is there a need to guard the Temple?  The Rishonim explain that the purpose of the guard was not to avert thieves.  What then was the purpose of the guard?  The Rishonim offer two reasons, depending on the above-mentioned disagreement.  Rambam (Hilchos Beis HaBechirah 8:1), who holds that the mitzvah of guarding applies only at night, writes that the mitzvah was meant to honor the Temple.  Therefore, by day, when sacrifices are offered and people constantly come and go, the absence of guards is not considered any less of an honor for the Temple.  But by night, when the place is empty of people, the Temple’s honor demands guards.  The Rosh, however, who holds that the mitzvah of guarding applies day and night, gives the reason for this mitzvah that the Torah wanted that people should not distract their attention from the Temple.  This aim is valid both by day and by night.


In his Moreh Nevuchim (III, Ch. 45), Rambam mentions another reason for the close watch on the Temple: to prevent the impure and onenim from entering, as they are forbidden to enter the Temple.


Stationing guards around the destroyed Temple: Rabbi Gelbstein suggested an innovative idea: to station guards around the destroyed Temple in our era!  How do we know, he contended, that the mitzvah to guard the Temple ended with its destruction?  On the contrary, from Rambam’s phrasing (in his commentary on the Mishnah) it seems that this mitzvah is valid forever: “This is a way to aggrandize the Temple and thus they would guard the Sanctuary in the desert and in Shlomo’s era and forever.”  He finds a reason in Rambam’s statement (Hilchos Beis HaBechirah 6:14-15) that the Temple’s sanctity remains forever because the Shechinah doesn’t leave it.  If so, we should be guarding the site of the Temple.


Establishing batei midrash near the Kossel Ma'aravi: As he was aware that it was impossible to observe the mitzvah to guard the Temple properly, as will be explained, he suggested establishing batei midrash near the Western Wall where people would pray and learn Seder Kodoshim all the time.  This was no mere vision.  He collected contributions for his idea and succeeded in raising 270 napoleons – a tremendous sum – to acquire three courtyards to build three synagogues around the Temple Mount.  In his letter to Sir Moshe Montefiore he spurs him to participate in his plan, mentioning that he who is called Moshe should begin this mitzvah (the handwritten letter was published in his Mishkenos Laavir Ya’akov).  In the end, the plan didn’t succeed for various reasons.


Guarding on the Temple Mount itself didn't come into question because it is forbidden for the impure to enter the Temple Mount and in our era everyone is tamei meis (see at length in our Vol. 192, in the articles “Entering the site of the Temple” and “May gentiles ascend the Temple Mount?”).  The suggestion he discussed was if there is a possibility to observe the mitzvah of guarding the Temple outside the Temple Mount and that maybe the exact places of the Leviim’s guardposts on the Temple Mount are not crucial to fulfilling the mitzvah.  Various questions and doubts accompanied this idea, one being that as the kohanim cannot participate in guarding the Temple, even outside it, as their posts are specifically inside the ‘azarah, maybe the mitzvah of guarding by the Leviim is also not relevant, as it could be that the guarding by Leviim and kohanim are linked and the Leviim’s guarding depends on the observance of the mitzvah by the kohanim.


Also, we have learnt (‘Arachin 11b) that “a singer who guarded is punished with death”: a Levi appointed to be a singer in the Temple is not allowed to guard the Temple.  How can we know that the Levi before us does not descend from a family of singers and woe is to him if he dares to be a guard (see at length our Vol. 194 in the article “Why is a Levi only allowed to do one job in the Temple?”).  Furthermore, can we identify the exact places where they should stand?


These doubts do not undermine the very idea but put obstacles in the way of its application.  The Sochatchover Rebbe zt”l, author of Avnei Nezer (Responsa, Y.D. 449), had doubts about the innovation itself since if the reason for guarding the Temple is to honor it, although not meant to prevent thievery, it must still be done in a way of guarding something precious, while today we have nothing precious on the Temple Mount: the Temple is destroyed, its utensils were robbed and the site is waste.  Is there anything to guard?  Guarding a desolate hill is not the slightest honor.


The Aderes claimed that even if guarding the Temple Mount was meant to prevent the entrance of the impure, there’s no reason to maintain it because Jews anyway cannot go there.  Of course, this statement was correct for his era.  To our sorrow, in our era Jews are able to enter the Temple Mount, though they transgress a prohibition of the Torah.





דף כז\ב   וכשאתה שותה מים שפוך מהן ואח"כ תן לתלמידך


Drinking from a glass that others drank from


Two adjacent halachos in Shulchan ‘Aruch are discussed by the poskim.  One halachah rules (O.C. 170:15): “One shouldn’t drink from a glass and then give it to another because of danger to life.”  The feelings of unpleasantness and revulsion resulting from drinking from a glass drunk from by others might bring him close to death.  A few paragraphs later, Shulchan ‘Aruch adds (se'if 22): “After you drink and wine remains in the cup for another, wipe the place where you put your mouth because of revulsion but do not spill out because of the prohibition of bal tashchis (not to waste); but after drinking water, spill some out through there.”  He who reads the two paragraphs wonders: at first he wrote that one mustn’t give another to drink from a cup from which one drank while in the second paragraph he suggests a solution to spill some of the water over the place where it was drunk.  What is the correct way to act?


A fastidious person is different: The Levush asserts that the paragraphs concern two different cases.  At first, Shulchan ‘Aruch relates to a fastidious, delicate person (istenis).  He should never be made to drink from an unclean cup, lest he come to danger.  The other paragraph concerns most people, who suffice with wiping the edge of the cup, or spilling a little water there.  However, the Levush’s solution was not accepted by the poskim in light of that explained in our sugya.  Our Gemara mentions that Rav and Rav Huna, before their demise, commanded their sons Chiya and Rabah: “…and when you drink water, spill some and then give it to your pupil… and it happened once that a person drank water and didn’t spill any and gave it to his pupil and that pupil was an istenis and didn’t want to drink and he died of thirst.  At that time they said, ‘A person must not drink water and give it to his pupil unless he spills some’.”  We thus see that even for an istenis it suffices to slightly spill from the cup.


The poskim explain that there’s no contradiction in Shulchan ‘Aruch: at first, he wrote that one mustn’t pass a cup to another after drinking from it and afterwards he adds that if the edge of the cup was cleaned, it may be done.  The reason for not combining the paragraphs and presenting them more briefly is the fact that Shulchan ‘Aruch learnt this halachah from two sources, from our sugya and from tractate Soferim, and he uses their original phrasings.  The final conclusion is that without wiping the cup, one shouldn’t drink from it (see Sha’ar HaTziyun, ibid, S.K. 30).


Passing the kiddush cup around the table: Some are accustomed to pass the kiddush cup around the table while each person drinks therefrom without anyone caring to wipe the edge.  The author of Zivchei Tzedek wondered: after all, it is forbidden to give another a cup without cleaning it.  He was forced to conclude that “there are no istenisim among us and therefore we can drink even without cleaning the cup, but he who knows that he is an istenis should not drink from the kiddush cup…and on the contrary, he transgresses a prohibition if he drinks therefrom… the prohibition of bal teshaktzu.”  His conclusion matches the Levush’s opinion, that this prohibition relates only to istenisim but according to the afore-mentioned poskim, we must still understand how people are accustomed to behave so.


Voluntary drinking is not dangerous: The Bach and the Taz (O.C. 177) mention the Maharshal’s opinion, that the main worry in drinking from a cup that others drank from is when the cup is passed around and he who receives it does not feel at ease to refuse to drink.  However, if the cup is put on the table and anyone who wants to can take it, this is not considered repulsive and there’s no worry for causing damage to a person who drinks from the cup; Mishnah Berurah ruled likewise (S.K. 37).


The Sephardic custom at the chupah: It is interesting to note that Sdei Chemed (Peas Hasadeh, ma’areches Berachos, 31) cites the author of Aderes who wondered about the Sephardic custom, that he who pronounces a berachah under the chupah drinks a little from the cup and then the bride and groom drink therefrom.  Indeed, in our era some Sephardim are accustomed to wipe the edge of the cup after the mesader kidushin drinks before giving it to the bride and groom (Responsa Yabia’ Omer, V, E.H. 10, os 7).


Mazikim and germs in the remnants of a drink: There’s another issue pertinent to our Gemara.  The Taz states: “I saw in the Tzavaah (will) of Rabbi Eliezer Hagadol that he warns very much not to drink from that left over by another lest he have an illness and a breath from his mouth is left in those remnants.”  Germs, mazikim and other unwanted elements could remain in the drink and infest the body of the person who drinks therefrom.  Does this not contradict our Gemara, that it suffices to wipe the cup?


The poskim also address this question and Mishnah Berurah cites the author of Eliyah Rabah, who explains that Rabbi Eliezer Hagadol’s will concerns a person staying with people he doesn’t know and their health is unknown to him.  He should avoid drinking the remnants of their drinks lest he be endangered, while our Gemara concerns a rav and a pupil, who know each other and know that they’re healthy, and therefore there’s no worry of contamination (see Pri Megadim, ibid).
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12 weeks!!!


In another 12 weeks, in Adar, thousands will finish learning Shas in the Daf HaYomi program and will start a new cycle.  It is most gratifying to note that the cycle we are about to end is utterly different from previous ones.  By the nature of things, at the start everyone is full of excitement with the fervor of new fruitful activity and the sincere wish to set aside time for Hashem's Torah.  Slowly, familiarity sets in, a temporary illness becomes a regular interruption, a family wedding never ends and sometimes, without any special reason, it's an overwhelming feeling of tiredness.  This time an opposite phenomenon occurred!  An endless stream of people joined the Daf HaYomi, the circle grew from year to year and many whole communities simply sat down to learn Torah.  Surely you also would like to do such, to establish a shi’ur in your neighborhood, to promote, to speak with those around you, to pioneer and accomplish.  Difficult?  A grueling assignment?  Read the following story, brought by HaGaon Rav Yaakov Shechter, and decide for yourselves.


To Meoros HaDaf HaYomi:


I live in Ramat Aharon, Bnei Berak and participate in the Daf HaYomi shi’ur at the central shul of our neighborhood, having started with the present cycle.  Here is the story of the founding of our shi’ur.  


The previous Siyum HaShas was held toward the end of Elul 5757.  There was a great incentive to start new shi’urim, inspired by the great joy and publicity given to the stirring siyumim celebrated everywhere.


On motzaei Shabbos of selichos, two days before starting the new cycle, we said selichos with the customary solemnity till 1:30 at night.  After selichos a few of us discussed the coming siyum and I said by the way, that there was no Daf HaYomi shi’ur in our neighborhood and perhaps it was worthwhile to establish one.  They suggested that I take on the project and I suggested dividing the shi’ur among a few young men who would serve as magidei shi’ur.  One of those present said that there was another shi’ur in the synagogue and though the magid shi’ur is a great talmid chacham and lover of Torah who would surely be glad with the establishment of a Daf HaYomi shi’ur, it would not be fitting to establish another shi’ur without his consent.


Another said that we had to get permission from the neighborhood Rav as the shi’ur would be held in the synagogue led by him.  The trouble was that at that time it was hard to meet with him as he was resting after an illness.  Others added that the synagogue belonged to the Tzeirei Agudas Israel movement and we had to get permission from the management of the movement.  Furthermore, to establish a shi’ur we had to print notices and the time was short.


I kept quiet as the ideas continued to flow.  “It’s not worth starting a shi’ur just two days before the holidays.”  The shi’ur would break up before it could be well established.  It would be better to start after the chagim…


The last participant in the discussion added that in addition to all the above, it would be proper to ask the devoted gabbai’s permission.


I kept quiet.  To accomplish all these aims I would have to devote a few days of work…  I’m fully busy with jobs that take up all my time and by the nature of things, I heard the contentions with a degree of relief.  Nu, so we can’t start the shi’ur.  A pity, but…


It was close to 2:00 at night when my phone rang.  One of the participants in the discussion spoke excitedly on the line: “Let’s contact the magid shi’ur of the synagogue now and consult with him.”   2:00 a.m., but we phoned him.  He heard our suggestion with great joy and, on the contrary, encouraged us, the more Torah – the better.   One goal was accomplished.  Many things still remained to be done.  I decided to wait and see how things would transpire.


Things transpired, dear friends, quickly and efficiently.  I left home in the morning and after a few steps met Rav Chayim Brilant, the director of the Tzeirei Agudas Israel movement.  I suggested the idea to him and he blessed it wholeheartedly.  A few steps further, I met the gabbai… and he also became favorably excited.


That day I had to visit a doctor.  In the waiting-room I was approached by a young man who said that he heard our discussion in the synagogue.  “What was decided?” he asked.  “It’s not clear”, I told him.  He replied that he would ask his wife to prepare a nice notice announcing the start of the shi’ur, though the matter was still doubtful, so that if it would be established, the notices would not hold things up.


I finished my visit by the doctor, went outside and "bumped into" our Rav’s son-in-law.  I didn't open my mouth but he said, “Though one can’t generally approach my father-in-law now, if it’s an emergency, you can ask through me.”  I immediately remembered that I had a question as to if it was worth it to establish a shi’ur two days before Rosh HaShanah and, in general, to get his blessing and consent for such.  “Let’s go to him now,” said the son-in-law.  A few minutes later, he came out of the Rav’s home with a broad smile.  The Rav said that one doesn't delay good things and who says that the chagim will disturb and, of course, he blessed us with much success.


That evening I received the nice notices at my home.  We posted them in the neighborhood.  The next evening, Monday, the eve of 27 Elul, I stealthily entered the synagogue without organizing Gemaros lest no one would arrive...  I saw eight people waiting to start learning the Daf HaYomi.  The shi’ur became a fact.


Blessed is Hashem, who hasn’t forsaken His kindness.  Over the years many more participants joined and the shi’ur was held every day, including on Rosh HaShanah, Yom Kippur, Hosha’na Rabah, Purim, motzaei Purim, erev Pesach and the like.


With blessings,  


Yaakov Shechter, Bnei Berak


*************


Is it not of such that we are told: “Make Me an opening like the eye of a needle and I shall open a way for you like the entrance to the Ulam”?  


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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פנינים





דף כה\א   זקני עם הארץ כל זמן שמזקינים דעתם מטרפת עליהם


Changes Confuse the Mind


HaGaon Rabbi Eliyahu Baruch Kamai zt”l, Rosh Yeshivah of Mir, explained why people ignorant of Torah as they grow old their minds become confounded: The Gemara’s distinction is between those engaged in the laws of the Torah and those engaged in man-made laws.  It's well-known that national laws change from day to day.  Therefore, if those engaged in them live long, their minds are confused from all the changes.  This does not apply to someone engaged in the Torah, which lasts forever without changes (Liferakim by HaGaon Rav Y.Y. Weinberg).





דף כה\א   זקני תורה כל זמן שהם מזקינים דעתם מתיישבת עליהם


An Elder Who Become Old


The Gemara should have said “those who learn Torah” and not “elders of the Torah” as it immediately mentions “as long as they become older”.  However, the intention is for someone who toiled in the Torah till he became weak from the great effort, as Rambam explains in his commentary on the Mishnah (Berachos, end of Ch. 1) that therefore Rabbi Elazar ben Azaryah said at the age of 18, “I am like a 70-year-old” – such a person, as long as he becomes older, becomes wiser (Beis Shaul by HaGaon Rav Y.S. Natanson, printed at the end of the Mishnah).





דף כו\א   פעמים שהוא בא מקרות הגבר או סמוך לו


The Reason for Saying Hanosen Lasechvi Vinah


The time when the cock crows marks the beginning of the service in the Temple.  Some surmise that we mention in birchos hashachar “who gives the rooster understanding to distinguish between day and night” in order to remember the service in the Temple, as thus started the day of service in the Beis Hamikdash (Parnes Ledoros, 260).








דף כט\א   דברה תורה לשון הבאי דכתיב ערים גדולות ובצורות בשמים


29b  The Torah speaks with exaggeration: “big and fortified cities in the sky”


Moshe’s Torah


Rabbi Avraham Mordechai zt”l, the Gerer Rebbe, wondered: The words “big and fortified cities in the sky” were not said by Hashem but by Moshe!  He replied that Moshe’s words are really and truly Torah (Imrei Emes, Likutim).





דף כט\ב   ושלש מאות כהנים מטבילין אותה


Exactly 300


Three hundred kohanim immersed the paroches of the kodesh kodoshim!  The Vilna Gaon zt”l explains that this number is very exact since, as stated here, the paroches was 20 amah by 40 amah and therefore its circumference was 120 amah.  We have the tradition that the amah of utensils contains five tefachim and therefore the circumference of the paroches contained 600 tefachim.  Therefore, as a handbreadth equals a tefach, 300 kohanim could merit the mitzvah of immersing the paroches, each of them with both hands, amounting to 600 tefachim.  And as for our Gemara, which says that the number is exaggerated, this does not pertain to the number of kohanim but to that said previously, that it was “made by 820,000 maids” (Kol Eliyahu, Terumah).
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Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 972-3-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786





E-mail:meorot@meorot.co.il


www.meorot.co.il











