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דף לג\ב   השיר שהלויים היו אומרים בבית המקדש


Shir shel Yom: various customs and their explanation


Every day, toward the end of shacharis, we say “Today is Rishon/Sheini beShabos (Sunday/Monday) when the Leviim would say in the Temple…” and then we say the chapter in Tehillim which the Leviim sang on that day during the tamid sacrifice.  This is the Shir shel Yom.


The source for saying Shir shel Yom: If we try to trace the custom of saying Shir shel Yom, we find that Rambam already stated (end of Sefer Ahavah, in the order of prayers) that “some people are accustomed to read every day…the song that the Leviim said in the Temple.”  A few generations later, the Tur (O.C. 133) naturally incorporates the Shir shel Yom in the order of prayer “and one says Shir shel Yom.”  The author of ‘Aroch HaShulchan mentions (ibid, se’if 2) that our mishnah is cited in tractate Soferim (Ch. 18) concluding “whoever mentions a verse in its time, Scripture attributes to him as though he built a new altar and offers a sacrifice”!


We continue to the different customs in saying Shir shel Yom.  After Shacharis on weekdays the customs of the various communities are similar, though there's a slight variation as to before or after Aleinu.  However, on Shabbos and Yomtov the customs vary.  Some say Shir shel Yom after shacharis and some locate it after musaf.  Some say on Yomtov the song of that day of the week while others say another chapter of Tehillim, as detailed in the sidur written according to the Vilna Gaon's wording.  In this article we shall examine the sources of these customs.


Our mishnah details the songs which the Leviim said in the Temple.  On each day they said a chapter of Tehillim during the wine libation, offered in conjunction with the tamid sacrifice.  Two temidim were offered each day, one in the morning and one in the afternoon, and therefore the day’s song was sung twice.  On Shabbos the afternoon song was different from the morning’s: while the wine was poured for the morning tamid, they sang Mizmor shir leyom hashabbos whereas while the wine was poured for the afternoon tamid, they sang different verses from the Song at the Sea and from the song ‘Ali Be'er (Rosh HaShanah 31a).  Aside from the temidim, on Shabbos they sacrificed the musaf and during its wine libation verses were sung from parashas Haazinu (Rosh HaShanah, ibid).


Till here there’s no difference of opinions regarding both weekdays and Shabbos.  Also concerning the tamid during Chol HaMo’ed, all agree that the usual Shir shel Yom was sung (Minchas Chinuch, mitzvah 312).  However, as to what song was sung on yamim tovim during offering the tamid there’s a difference of opinions.  Tractate Soferim mentions (Ch. 18, halachos 1-3, and Ch. 19, halachah 2) mentions a list of songs sung on holidays.  According to the Rema' of Pano (Responsa Pano, 45), these songs were sung during the wine libation for the musaf sacrifice of the yomtov but during the wine libation for the tamid the day’s song was sung as usual.  However, according to Tiferes Yisrael (preface to Seder Kodoshim, Chomer Bakodesh, Ch. 6, os 11) and Minchas Chinuch (ibid), these songs were sung both during the wine libation for the tamid and for the musaf of the yomtov, while the regular Shir shel Yom was not sung on yomtov at all.


Now we can easily track the different customs.


The Sephardic custom and the Vilna Gaon’s custom: On yomtov the Sephardic custom is to say the usual Shir shel Yom, like the opinion of Rema' of Pano.  Therefore they say Shir shel Yom after shacharis, which takes the place of the morning tamid, and has nothing to do with musaf, prayed as a "replacement" of the musaf offering.  On the other hand, the Vilna Gaon’s custom is to say other chapters of Tehillim on yomtov, after musaf, as those songs were said both for the tamid and the musaf sacrifice while Shel shel Yom was not sung at all on yomtov.


Shir shel Yom after musaf?  The great question concerns the Ashkenazic custom on Shabbos.  The Sephardic custom is to say Shir shel Yom after shacharis and this custom is well understood as the Shir shel Yom – Mizmor shir leyom haShabos - was said for the tamid, substituted by shacharis.  However, the Ashkenazic custom to say Shir shel Yom after musaf is not understood as during the wine libation for the musaf sacrifice the Leviim sang verses from Haazinu!


Shir shel Yom as a mere reminder: Indeed, Magen Avraham (ibid, S.K. 4) pays attention to this and writes: “…Now we are not exact about such as we do it only as a remembrance and we also say the Shir after musaf while, in truth, musaf had its own song.”  In other words, saying Shel shel Yom is not observing the mitzvah of singing the song for the sacrifice but it serves to remind us that the Leviim sang in the Temple so that we should be aroused to pray for the rebuilding of the Temple and for the return of the sacrifices.  Therefore, those who formulated the prayers did not take care to change the order of prayer on Shabbos and left Shir shel Yom in its weekday place at the end of the prayer (see Kovetz Or Yisrael, 31, p. 219).  In addition, Magen Avraham mentions that some have the custom to say Shir shel Yom after shacharis on yomtov and the song for the musaf sacrifice after the musaf prayer (and so it is according to the Chasam Sofer’s customs and see Ma’aseh Rav of the Vilna Gaon, os 157-158, that one doesn’t say two songs on the same day, and see Ishei Yisrael, Ch. 26, os 16).





מסכת תמיד דף לב\ב   קראו עשרת הדברות


Mentioning the Ten Commandments in prayer


Our mishnah details the order of prayer practised in the Temple: “The appointee said to them, ‘Pronounce one berachah’ and they pronounced it, and they read the Ten Commandments, Shema’, Vehayah im shamoa’, Vayomer, they blessed (with) the people three berachos: emes veyatziv, avodah (retzei) and birkas kohanim’ and on Shabbos they added one berachah for the exiting watch.”  Rambam asserts in his commentary on the Mishnah that mentioning the Ten Commandments in prayer is extremely important as they are “the foundation and start for (all) commands”.  Why, then, doesn’t our prayer include the Ten Commandments, and can we renew the custom to say them?  This article treats this topic and other matters.


Hints for the Ten Commandments in kerias shema’: The Yerushalmi explains (Berachos 1:5) that hidden in kerias shema’ are allusions to all of the Ten Commandments and therefore, in previous eras, people wanted to read the Ten Commandments next to kerias shema’ because the Ten Commandments constitute the foundations of the Torah; some maintain that they even began to practise this custom (Tiferes Yisrael on our mishnah and see Responsa Igros Moshe, O.C., IV, 22).  Over the years the apostates grew stronger and a suspicion arose that they would trouble the ignorant and claim that Torah from Heaven only contains the Ten Commandments and nothing more, the proof being that we mention only them in prayer.  Once the chachamim saw the situation, they decreed that we shouldn’t mention the Ten Commandments during prayer (Berachos 12b).  Since then, various customs have arisen concerning reciting the Ten Commandments, as follows.


Rambam reiterates that one mustn’t incorporate any recital in prayer preferring the Ten Commandments over other parts of the Torah.  In fact, when the residents of a certain town wanted to hear his opinion if one should stand during the reading of the Ten Commandments in the public krias haTorah, he replied as follows (Responsa Rambam, 263): “What Rabbi… instituted, to sit, is proper…and thus is proper to do everywhere where their custom is to stand: they should be prevented because it causes a loss of faith, that they imagine that there are differing levels in the Torah, that part of it is superior to other parts, and this very bad.  And it is proper to prevent all chances that could cause this bad belief.  And regarding what another chacham contended that in Baghdad and some cities they do so, this is no proof at all because if we find ill people, we won’t make the healthy ill so that all be equal but we’ll try to operate on each ill person as much as we can…and some apostates believed that only the Ten Commandments are from Heaven whereas Moshe said the rest of the Torah of his own accord, and therefore they cancelled reading them every day.  And it is absolutely forbidden to convey that some of the Torah is superior to the rest.”


The connection between baruch sheamar and the Ten Commandments: However, in the Maharshal’s beis midrash they were accustomed to say the Ten Commandments aloud before Baruch sheamar (Responsa, 64, and see the Chida, Responsa Tov ‘Ayin, 10).  The Maharshal gives a reason for his custom, that Chazal’s regulation was not to say the Ten Commandments in the berachos of yotzer, together with kerias shema’, as it is a place of importance, but nothing prevents us from saying them every day “in honor of the Torah and Hashem as the Ten Commandments are hewn on the tablets in Divine writing and it is a great mitzvah to say them.”  He writes that he deliberately put saying the Ten Commandments before Baruch sheamar because this prayer mentions baruch ten times, corresponding to the Ten Commandments.


However, most poskim disagreed with him because, in their opinion, Chazal’s regulation not to say the Ten Commandments included all parts of prayer.  However, anyone may say them in private and, indeed, Beis Yosef states (O.C. 1, os 5) that that was what the Tur meant when he wrote that it is good to pronounce the Ten Commandments every day – in private, and the Remo rules likewise (1:5).


Pronouncing the Ten Commandments while alone: On the other hand, the Ari z”l held, so it is claimed (see the Chida, ibid, and Machazik Berachah on Shulchan ‘Aruch, ibid), that even an individual must not pronounce the Ten Commandments.  It could be though, that he meant not to say them before prayer because it would still appear to be part of the prayer, but it is good to recite them during the day.


We conclude with an interesting difference of opinions between the author of Bechor Shor (Berachos 12b) and Magen Avraham (ibid, S.K. 9).  Bechor Shor states that Rambam doesn’t mention his firm opinion in Hilchos Tefilah that one mustn’t pronounce the Ten Commandments in our era, and the Rif and Rosh similarly omitted this halachah because in our era there is no longer the suspicion on which the regulation was based because we no longer have apostates of this type who believe in part of the Torah using learned pilpulim.  On the other hand, Magen Avraham writes concerning the Remo’s statement that the Ten Commandments should not be pronounced in public “because of the apostates, who say that that is the whole Torah” and he emphasizes “especially in our era”.  Thus, Magen Avraham harbored a great suspicion for apostates of this type such that he adds “and therefore we don’t write them in a tract meant for the public”.





דף לו\ב   שכל הבית טוח בזהב חוץ מאחר הדלתות


Embellishing a mitzvah when no one will see it


It is a mitzvah to spend much money to embellish mitzvos, as we are told (Shemos 15:2): “This is my G-d and I shall embellish Him” (Bava Kama 9b and Rashi, s.v. Behidur).  The Rishonim disagreed as to if this mitzvah, to beautify mizvos, is from the Torah or a rabbinical decree (see at length in Meoros HaDaf HaYomi, Bava Kama, in the article “Payment for the chazan’s good voice) but everyone agrees that we should embellish mitzvos.  Logic would say that as beauty is meant to enhance something to be seen, there’s no point in observing this mitzvah with an article that will remain hidden forever.  Is this true?  The Mordechai asserts otherwise!


A paroches that’s beautiful on its inner side: Referring to a paroches for a sefer Torah, the Mordechai states that if one side is made of silk and the other of flax, the paroches should be turned such that its silken side faces the sefer Torah – i.e., its finer side will be hidden from the public and next to the sefer Torah.  The Remo (Shulchan ‘Aruch, O.C. 147:1) cites the Mordechai’s ruling and concludes “but we aren’t accustomed to do so.”


The Mordechai also rules so concerning embellishing tefillin.  Referring to the inner part of tefillin, the closed part seen only by an examiner when he extracts the parashyos, the Mordechai asserts that “it is a mitzvah to beautify them outside and inside” (cited by the Remo in Shulchan ‘Aruch, O.C. 32:4).  The Vilna Gaon zt”l adds (ibid) that the matter is not agreed upon amongst the Rishonim.  The issue is if by the mitzvah of “This is my G-d and I shall embellish Him” we were commanded to beautify the article of the mitzvah whether it is seen by people or not.


Covering the walls of the heichal with gold: The Vilna Gaon (Shulchan ‘Aruch, O.C. 147, ibid) brings explicit proof from our mishnah, which clearly disproves the Mordechai’s opinion.  We learn in the mishnah that all the walls of the heichal in the Temple were covered with gold except for the wall behind the doors as this area was never seen since, when the doors were open, they concealed the wall and when they were closed, no one was there.  We thus see that there is only beautification if it is seen by people.


This proof constitutes a difficult question on the Mordechai and on those who rule like him, as it is illogical that the Mordechai was unaware of such an explicit mishnah.  HaGaon Rabbi Yosef Shaul Natanson zt”l, author of Responsa Shoel Umeishiv, reconciles the Mordechai’s opinion (in his remarks in Beis Shaul at the end of the Mishnah, here) according to a midrash which says that in the First Temple the wall behind the doors was also covered with gold.  We must conclude that our mishnah concerns the Second Temple whereas in the First Temple all the walls were covered with gold.  Why didn’t they cover that place in the Second Temple with gold?  Some surmise that the poverty existing in that era caused them not to cover unseen places with gold (see Ezras Kohanim, here, who discusses the topic).





דף לד\ב   הר הבית היה ה' מאות אמה על ה' מאות אמה


Can we estimate the length of an amah from the size of the Temple Mount?


The area of the Temple Mount (har habayis) was 500 amah by 500 amah, as explained in our mishnah.  The Rosh mentions that there’s a source and hint for such in the verses, that the area of the Temple Mount must be 50 times the area of the courtyard of the Mishkan, which was 100 amah long and 50 amah wide.  Many Acharonim state that despite the different opinions as to whether one may add areas to the sanctity of Yerushalayim and the ‘azaros, all agree that the area of the Temple Mount is 25,000 square amah, to which one mustn’t add or subtract.


The length of an amah: From here we proceed to one of the most famous differences of opinions concerning amounts of the Torah: what is the length of an amah?  The opinions range from 58 cm to 48 cm.  Apparently, we have a golden opportunity to finally ascertain the exact length of an amah.  The Temple was destroyed but the Temple Mount stands, the Western Wall remains as it was, the other walls stand in the place of the original ones and therefore all we have to do is measure the length of the Temple Mount, divide by 500 and we’ll know the length of an amah.  HaGaon Rabbi Yonah Mertzbach zt”l, Rosh Yeshivah at Kol Torah, mentioned that this measurement would prove the length of an amah to be 56 cm because the distance from the Eastern Wall to the Western Wall is 283 m.  Dividing this length by 500 produces the result of 56.6 (Shi’urin shel Torah, Ch. 8, 9:5).


The Temple Mount “expanded” over the years: However, some remarked that an extensive measurement of the area shows that the length of the Temple Mount in our era is almost twice its width despite the description in our mishnah that the Temple Mount was square.  Furthermore, the distance between the Eastern and Western Walls is not identical but the space between increases from south to north and the distance between the walls to the south is smaller by about 30 amah than the distance between the walls to the north.  Indeed, Josephus Flavius wrote in his Wars of the Jews (I, 21:1) that King Hordus increased the area of the Temple Mount to almost twice its original area and changed its dimensions.  This interesting information combines well with the statement of Piskei Yom Tov on our tractate (printed after the Gemara on daf 39a, os 5) that “the Mount was much bigger than 500 by 500 but only an area of 500 by 500 was sanctified.”  In other words, the Temple Mount was surrounded by other areas but they weren’t sanctified with the sanctity of the Temple Mount, which only occupied 500 amah by 500 amah (see Kiryas Ariel, Hilchos Techum Shabbos, p. 255).
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11 weeks!!!


Weeks pass, days fly by and the Siyum HaShas draws near.  At this time Meoros HaDaf HaYomi appeals to everyone everywhere to come and join the circle of Daf HaYomi learners and finish Shas.  And if you ask, “Finish Shas”?  Is someone who joins toward the last tractate regarded as someone who participates in finishing the whole Shas?  Indeed, read the following story about HaGaon Rabbi Meir Shapira zt”l, Rosh Yeshivah of Chachmei Lublin and founder of the Daf HaYomi.


The event occurred on 7 Adar, Rabbi Shapira’s birthday.  He wanted to celebrate a siyum haShas for his birthday so he assembled a group of his Yeshivah students and divided the dapim of Shas among them.  Within one day they learnt the whole Shas and held a siyum!


You are also invited to join the Daf HaYomi learners and earn a rare and unique merit to finish Shas with thousands of others.


*                         *                         *


We received a letter with an amazing, reliable testimony about the Torah life of workmen in Europe before the First World War.


To Meoros HaDaf HaYomi:


On 26 Kislev we shall mark the yahrtzeit of  Reb Tzvi Boimel zt”l, who was well-known in Haifa, as one of the major supporters of charity together with his wife a”h.  In his old age he moved to Petach Tikvah and was also known there for his generosity and support for many sacred causes.


Before I was married, I visited him many times and heard stories about the Polish town where he was born and lived till he came to Eretz Israel before the Holocaust.  Once, when I came to visit him he said, “Naftali, what do you think?  Does anyone know today what it means to be absorbed in learning?  I’ll tell you how ordinary people in my town learnt Torah and you’ll get some idea of their spiritual level.”


A Polish town of many years ago, before the First World War.  Life was a race against the clock.  Will the children go hungry before there's a chance to bring some meager money home or perhaps we’ll be lucky and Hashem will send the pennies earlier and the children will go to sleep with some food in their stomachs?


Life passes by.  Very many Jews were poor and suffered desperate hunger.  Tales about that era contain heart-rending descriptions of people who worked from morning till night at exhausting physical labor: the bent-over shoemaker who fixed worn shoes for a meager price, the tailor who strained his weary eyes to stick another needle in worn-out cloth to turn it into a garment for the fourth time, the sun-burnt or frostbitten driver whipping his skeletal, hungry horse on a winding and deserted pathway leading to a group of ramshackle huts that gathered to make a village, the legendary water-drawer whose back had over the years taken on the shape of his yoke carrying pails of water, not daring to drink from them even in the heat of sweltering days, lest he lose some of his meager income.


There was a special synagogue for these workmen with shi’urim for their level of understanding.  Holy books were acquired for their needs and Reb Tzvi Boimel’s story concerns this synagogue.  Upon entering the synagogue, you would notice a strange phenomenon.  No, I don’t mean the poverty that cried out from every wall.  That was common.  I mean the tables.  And if you ask what’s so special about them and have we never seen long tables of rough wood?  We’ve seen.  Have we never seen a table whose four legs don’t match?  We’ve seen.  Have we never come across a table nailed to the floor because if it would be moved it would fall apart and collapse?  We have.  What was special about these tables was what they didn’t have!  All the tables were sooty-black with rough holes at their center.


In the evening the tailor, the shoemaker, the wagon-driver and the water-drawer would assemble in the beis midrash to learn Torah.  The shamash would take out candles from under the bimah, stick them to the tables and then join in the learning.


A cold wind would blow outside the beis midrash.  Misery and threatening decrees darkened the horizons of life.  Tomorrow's bread was not certain at all, but the world with its troubles was forgotten within the walls of the beis midrash.  There was only Torah and people learning.  And those shoemakers, bakers, tailors, horse-drivers and water-drawers were diligent.  Time passed, the wax was almost used up but no one raised his eyes from the Gemara.  The candles burnt down but the baker closed his eyes in an attempt to understand Rashi and the tailor was occupied with presenting his question to the rav.  The used-up wick tilted and joined the molten wax on the table.   All three – the flame, wick and wax – came back to life, breaking into a merry dance… till a sharp scent of smoke would fill the air and one of the learners would absent-mindedly stifle the flames.  A black hole remained on the table.


Black holes remained, shining like the sky, through which we can observe our forefathers’ life, their greatness, their love for Torah which knew no limits.  May these words serve to elevate Reb Tzvi Boimel’s soul.


With blessings, Naftali Raah, Bnei Berak








Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף לב\א   מה יעביד איניש ויחיה אמרו לו ימית עצמו


Advice for Hard Times


The Strikover Rebbe zt”l recounted: After the Holocaust, when many Jews were broken and despondent, HaGaon Rav Yitzchak Zeev of Brisk zt”l told me Chazal’s dictum cited in our Gemara: “What should a person do to live?  He should make himself dead.”  This saying is meant for hard times.  One cannot go on unless one makes oneself dead.  In other words, he should feel as though he’s dead and feels nothing.  Without that, it will be impossible to live in the waves of troubles.





דף לד\א   בה גנזו בני חשמונאי את אבני המזבח ששקצום מלכי יון


A Source for Eating Doughnuts on Chanukkah


HaGaon Rav S.Z. Auerbach zt”l gave an interesting reason for eating doughnuts during Chanukah.  As our Gemara states, the Hasmoneans couldn’t purify the stones of the altar and therefore concealed them.  In memory of this we eat doughnuts, after which we pronounce the berachah of 'al hamichyah which contains “and on Your altar”, to remind us of this tribulation that diminished from the complete inauguration of the altar (Halichos Shlomo, II, 319).





דף לה\א   ושלוש עשרה פרצות היו בו שפרצום מלכי יון


Especially the Sorag


Why did the gentiles especially break through the sorag, which divided between the Temple Mount and the cheil?  Tosfos Yom Tov explains that the matter is very simple.  The sorag was the boundary that forbade the gentiles’ entry to the Temple and in their wrath they broke through it.


Apropos, in many pictures, including that at the end of the tractate, the sorag is depicted as still broken through despite that stated explicitly in the mishnah: “They restored them”!  Tiferes Yisrael makes this remark in our chapter (os 19) and this has not been corrected till now in many editions.





דף לה\א   חוץ משער טדי


So That the Impure Won’t Be Ashamed


Our mishnah tells us about the Tadi Gate, which was different from the other gates of the Temple.  An interesting explanation appears in Beiurei HaGera.  We have learnt (34b) that the impure left through this gate.  So that they wouldn’t be embarassed, the form of the gate was changed to make it recognizable and others won’t go through it and thus the impure won’t be exposed in front of others and be ashamed.





דף לה\א   וט"ו מעלות עולות מתוכה לעזרת ישראל...כחצי גורן עגולה


The Form of the Steps


The 15 famous steps between the ‘ezras nashim and ‘ezras Yisrael are depicted in all the pictures as round, while the round part faces the lower ‘ezras nashim and the straight part faces the ‘ezras Yisrael.  However, the author of Chatzros Beis Hashem proved that the true direction is opposite.  After all, our mishnah says that the Leviim sang on these steps.  How, then, could they see their conductor (who must have stood below to be seen from the steps)?  The steps must have been round with the outside semi-circle at the upper 'ezras Yisrael and thus the Leviim stood in a circle, surrounding the conductor.  Indeed, the Meiri explains likewise: in his commentary here he says that the steps were such that each step was bigger than the one below it!





דף לה\ב ולמה נקרא שמו שער יכניה שבו יצא יכניה בגלותו


Parting from Something Sacred


The Rosh explains: “When Nevuchadnetzar exiled Yechonyah, he entered to prostrate and asked permission and left through that gate.”  HaGaon Rabbi Meir Chadash zt”l, the spiritual supervisor of the Chevron Yeshivah, said that the gates’ names are not trivial.  The gate was named for Yechonyah because he performed a very impressive act there.  He taught us how to part from sacred things.  Before he went in exile, he felt that he had to part from the Temple.  “He entered to prostrate himself and asked permission and left.”  A profound feeling of taking leave from something holy!





דף לו\א   גפן של זהב היתה עומדת על פתחו של היכל


Talmidei Chachamim Need Support


A golden vine stood at the entrance of the heichal and anyone bringing a donation of gold to the Temple and wanting that it should serve the heichal would present the gold in the form of a grape, leaf or bunch and hang it on that vine.  Why especially a vine?  Because a vine hints at the Torah (Chulin 87a).  They wanted to hint to the donors that they should support the talmidei chachamim, just as a vine needs supports to hold it up “and he grows it on stalks” (Tosfos Chadashim)..
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il





Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive 





website:www.Hadafhayomi.co.il

















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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