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דף ו\ב   דאמר עולה חבריא מדכן בגלילא


Till when did we have the ashes of the red heifer?


In a rare way, our sugya documents the first generations after the destruction of the Temple, the end of the Tanaim’s era when they were very careful about contact with impurity in its various forms – tumas meis, tumas sheretz, etc. – so that they wouldn’t be prevented from eating terumah.  As part of their carefulness, they were accustomed to eat even mundane food in purity and the Gemara adds that in the Galilee they were careful that mundane food should be fit for the Temple – i.e., that their oil and wine was fit to be poured on the altar with the hope that the Temple would be rebuilt soon and they could immediately use their wine and oil for the altar.


A person who is tamei meis (from a deceased) only becomes pure if he is sprinkled with the water containing ashes of the red heifer.  As the tzadikim of that generation were careful about purity, this is proof that they had ashes of a red heifer from the last parah adumah which was slaughtered and burnt before the destruction of the Temple.


The author of Mishneh Lemelech states (Hilchos Eivel 3:1) that the Amoraim also had ashes of the parah adumah.  He adds extremely interesting testimony: “I remember that I saw recorded in a certain place that when they were exiled to Babylonia, they took along the ashes of the red heifer.”  The Rash (Chalah 4:8) also recounts that they ate pure terumah in the Amoraim’s era because they had ashes of the red heifer to purify themselves from tumas meis.


Observing purity in the Yamim Noraim: Maharitz Chayos (Chagigah 22) uses this information to solve an explicit contradiction in the Tur.  In Hilchos Rosh HaShanah the Tur (603) cites the Yerushalmi that Rav Chiya told Rav that it is fitting to care about eating mundane food in purity during the year and at least for seven days of the year.  The Tur explains in the name of his father, the Rosh (see Beis Yosef, ibid), that these seven days are the days between Rosh HaShanah and Yom Kippur.  On the other hand, in Hilchos Yom Kippur (606) the Tur cites his father that the halachah is not like Rav Saadayah Gaon, who ruled to pronounce a berachah on immersion in a mikveh on the eve of Yom Kippur, because we are all impure from the deceased and we don’t have the ashes of the red heifer to become pure and therefore one shouldn’t pronounce a berachah on purity which doesn’t exist.


The Tur’s commentators wonder, if so, why doesn’t the Tur remark about the Yerushalmi’s instruction to eat mundane food in purity?  How does one attain this purity?  Maharitz Chayos says that it could only be that there were no longer any ashes of the red heifer in the Geonic era and therefore the Rosh wondered why Rav Saadayah Gaon ruled that a berachah should be pronounced on the immersion.  However, in the era of the Yerushalmi there were ashes of the red heifer and therefore Rabbi Chiya ruled to eat with purity.


Sprinkling the ashes of the heifer by the prophet Eliyahu: We conclude with holy, magnificent words of the Chida (Midbar Kedeimos, ma’areches alef, os 26).  After he writes that, in his opinion too, the Amoraim had the ashes of the red heifer, he adds: “And it is simple to me that the Ari z”l used to be purified with the ashes of the parah adumah by Eliyahu Hanavi zachur latov and then sublime ruach hakodesh rested on him.  And though I haven’t found any indication for this, my heart tells me that he concealed the fact very carefully in his great humility”!  He explains at length that the Ari’s lofty chidushim in Kabbalah could not have come about without this total purity.


דף ו\ב   ובאת ושאלה לרבן גמליאל ואמר לה כולן טמאות.   כ\א   ילתא


May a rav rule halachos for himself?


A person faced with a practical halachic question refers to a talmid chacham who is an ordinated rav, a moreh horaah, who rules if forbidden or permitted, tamei or tahor.  The poskim discuss at length if and how a rav is allowed to decide questions which arise in his home.  Just as he rules halachah for others, may he do so for himself or perhaps he should be strict with himself and refer to another rav?


One of the interesting proofs for this topic was brought from our Gemara, which recounts about Raban Gamliel’s maidservant who attended to barrels of terumah wine.  A question arose concerning her becoming impure and if the barrels were impure or not.  Raban Gamliel considered the matter himself and didn’t disqualify himself from discussing the question.  We thus see that a rav may rule halachah for himself (Responsa Maharach Or Zarua’, 93).


Indeed, this is the opinion of many halachic authorities (see Tosfos further on, 20b, s.v. Kol, and in Bechoros 31a, s.v. Deha, according to Eiruvin 63a – tzurba meirabanan chazi lenafshei; Kuntres Acharon on Shulchan ‘Aruch Harav, Y.D. 18, S.K. 10) who maintain that a rav may rule halachah for himself aside from the halachos of nega’im (tzaraas afflictions), first born animals and vows (Nega’im 2:5).  He may not abrogate his own vows, because we are told: “He must not revoke his word” – “he may not revoke it but others revoke it for him”; nega’im, as we learn from the verse: “every argument and every affliction” – what do arguments have to do with afflictions?  Just as arguments (money disputes) are not decided by relatives (including himself), also afflictions are not decided by relatives.  Concerning the firstborn, Chazal regulated that only a beis din or another expert can permit a blemished firstborn animal (Responsa HaReim, 70, and see Maharach Or Zarua’, ibid).


According to some poskim, this permission for a rav to pasken for himself is not all-inclusive and regards only a doubt that arose.  However, if there was a chazakah that something was forbidden, he is not allowed to permit it.  The Remo writes (Y.D. 18:18) that “it is customary in some places that a person does not slaughter or examine an animal for himself, only those appointed for the community” so that a shochet won’t have to rule for himself.  From the Remo’s words – “it is customary in some places” – it seems that, strictly speaking, a shochet may decide a question for himself.  The Taz, however, disagrees and holds (according to the Rash, see ibid) that the matter is not so in every case: if something had a chazakah of being forbidden and a doubt arose as to if it became permitted – such as the slaughtered chicken, which until now was forbidden and now a question arose if it is permitted because of the shechitah – the chicken’s owner must not decide the question himself (see Tevuos Shor, 18, S.K. 39; Chochmas Adam, kelal alef and kelal 109, se’if 6; Pri Megadim, Seder Hanhagas HaShoel, os 4).


Serious halachic decisions: Most poskim disagreed with the opinion of the Taz (see Shi’urei Shevet HaLevi, 188:2) but even those who agree with him explain that he only limits a person from ruling halachah for himself in a case where there was a chazakah of a prohibition and the question which arises demands a profound decision by comparing to various topics and learning from them to the question at hand.  However, if the question was already discussed by the poskim and decided, the rav may rule for himself according to their decision (Chut Shani, Shi’urei HaGaon Rav Nissim Karelitz, ibid, and see Responsa Yabia’ Omer, VI, Y.D. 18 at the end of the responsum).


The shochet eats but others don't: Shulchan ‘Aruch HaRav adds and innovates (ibid) that the slaughterer himself may certainly eat according to his decision as he is sure that the chicken is kosher while the Taz means that others are not allowed to eat from the chicken which he permitted and meant to eat himself because they can’t be sure that no egotism was involved in his decision.


It is worth mentioning the Meiri’s statement (Nidah 20b, Chulin 44b) that when a rav decides a question pertinent to him and his household, then “if there’s a doubt as to its being permitted or forbidden, it is proper for him to incline to forbid it and not care for his monetary loss.  But if he had much practical experience (shimush) in learning from talmidei chachamim such that he can give good reason for the permission to everyone clearly till no suspicion remains on him, he may undoubtedly permit it, though others cast their doubts.  Of him we are told: ‘When you eat the labor of your hands, you are praiseworthy and it's good for you’.”





דף יג\ב   החרשה והשוטה...


Lack of attention (heisech hada'as) in counting the days


Various sorts of tumah require the impure person to count seven days before his purification: a tamei meis, a zav, a zavah, etc., as learnt in our tractate, and after counting seven days of purity, immersion in a mikveh purifies.  While the tamei meis counts seven days without any personal involvement, simply to wait seven days from when he became impure until the completion of the purification process (he is sprinkled with the water containing the ashes of the red heifer on the third and seventh days), the zav and zavah, whose impurity stems from their bodies, count seven clean days to ensure that the source of the impurity has ceased and that the reason for the impurity no longer exists.


Concerning this topic there is a far-reaching chidush by the author of Me’il Tzedakah (§63), cited by succeeding generations of poskim.  He discusses a case where a person began to count seven days of purity but the counting was interrupted in the middle because he thought that the impurity returned.  Eventually it became clear that the impurity had never returned and there had been no need to stop counting the seven days of purity.  The question is if, since the counting was stopped, perhaps it is invalid and one must count seven days again from the beginning or perhaps the interruption of the counting is of no consequence as in those days there was no reason to restart the impurity.


The author of Me’il Tzedakah ruled that the essence of these seven days is a continuous, clear and sure knowledge, without deviating one's attention, that during that whole time the tumah did not return.  Since heisech hada'as causes a diminished vigilance and a slackening of attention, the counting is invalidated.


The poskim discussed whether he meant that the first counting is entirely invalidated and one must start counting seven days anew, or perhaps one may reckon the first days, counted before the counting stopped and only complete the missing days.  HaGaon Rabbi Shmuel HaLevi Wosner proves (see Responsa Shevet HaLevi, III, 123) that the Me’il Tzedakah meant to completely invalidate the first counting.


One way or another, the poskim devote much space to discussing the Me’il Tzedakah’s chidush from different viewpoints.  One of the issues discussed at length concerning his chidush is our mishnah, which determines that “a deaf woman…and an insane woman, if they have a sane woman to rectify them, they can eat terumah.”  In other words, though an insane person cannot take care of his purification, he can become pure with the help of others and then he may eat terumah once he becomes pure.


Apparently, these people do not know to count seven days of purity and they certainly can't be described as having no deviation of attention.  How, then, can they be purified?  (Lechem Vesimlah, 196:13; Birkas Yosef, E.H. 64; Responsa Beis Shlomo, O.C. 36).  Various answers and explanations were offered.  Some say that our mishnah did not mean an actually insane person but a certain degree of a lack of intelligence (see Birkas Yosef, ibid, and Shi’urei Shevet HaLevi, 196:8, S.K. 3).





דף יג\א   דבי כנישתא דשף ויתיב בנהרדעא...ואיבעית אימא ביעתותא דשכינה


The uniqueness and sacred status of the Deshaf Veyashiv Synagogue


Rabbi Yosef Karo wrote his Shulchan ‘Aruch as a decisive halachic work for everyone.  Therefore, there are few places where he writes “we have a doubt”.  One of the few halachos where he has a doubt as to how one should behave concerns the halachos of a synagogue (O.C. 151:12), where he writes that we are in doubt if the roof of a synagogue may be used for mundane purposes.  This doubt already arose with the Rishonim, the Mordechai (Shabbos, Ch. 1) and the Maharik (Responsa, in shoresh 161), who discussed if the sanctity of a synagogue, regarded as a small Temple, extends to its roof just as the sanctity of the heichal in the Temple included its roof, or perhaps the halachah of a synagogue is like that of the ‘azarah (forecourt) in the Temple, which was sacred but not its roofs or upper floors.


Our sugya recounts that Shmuel and his pupil, Rav Yehudah, went up on the roof of the Deshaf Veyasiv Synagogue in Nehardea.  They conversed, and Shmuel’s words indicated that where they were standing they shouldn’t worry about thoughts of sin as being in that place makes one feel scared and fearful and that keeps away such thoughts – one reason being the fear of the Shechinah present there.  Can we decide Shulchan Aruch’s doubt from this case and contend that the roofs of synagogues are sacred?  Once we realize the uniqueness of this synagogue, we’ll realize that it’s almost impossible.


A synagogue from Yerushalayim: The synagogue we are discussing was called Deshaf Veyasiv.  Rashi comments (s.v. Deshaf veyasiv): “The name of a place included in the kingdom of Nehardea”.  However, from other places in the Talmud where the synagogue is mentioned we learn that it was no ordinary synagogue at all.  The Gemara in Megilah 29a says that the presence of the Shechinah in Babylonia was unique to this synagogue.  The Shechinah’s voice was heard there and administering angels surrounded it.  Rashi comments (ibid; Rosh HaShanah 24b; ‘Avodah Zarah 43b) that when Yechonyah, the king of Judea, was exiled to Babylonia, he brought along stones and earth from Yerushalayim and built this synagogue with them.  Its name – Deshaf Veyasiv – derives from the fact that it “jumped” (shaf) from Yerushalayim and “settled” (yasiv) in Babylonia.  Yechonyah’s act followed his moving parting from the Temple before his exile, of which we have learnt recently in tractate Midos (35b).


It is amazing to discover that while Rashi mentions that the synagogue was built of stones from Yerushalayim, in the ‘Aruch (in the entry for shaf) and the Geonim’s Responsa (71) it is mentioned that the synagogue was built with stones from the Temple!  (See Responsa Chasam Sofer, Y.D. 264, where he wrote that we must say that their sanctity was desecrated by the conquest and destruction for if not so, there’s a prohibition of me’ilah).


Once we realize the special sanctity of the Deshaf Veyasiv Synagogue, it is easy to understand why the Rishonim and Shulchan ‘Aruch didn’t derive a decision from our Gemara, for this synagogue was especially sacred.  Indeed, the Maharsha writes (in Chidushei Agados) that thoughts of sin were prevented in this synagogue due to its uniqueness and he defines its sanctity as “like in the Temple”!





דף יד\א   ריב"ל לייט אמאן דגני אפרקיד


Why did Rambam lie down prakdan when he returned from Cairo?


Our Gemara explains the prohibition to lie down prakdan and that Rabbi Yehoshua ben Levi cursed one who lies down prakdan.  As for the halachah, prakdan means both lying on one’s back or on one’s stomach as one must only lie on one's side (the poskim explain that it is a severe prohibition to lie prakdan and that a person should accustom himself to only lie on his side; see Rambam, Hilchos Dei’os 4:5; Shulchan ‘Aruch, O.C. 3:1; Mishnah Berurah, 239, S.K. 6).  It is apparently clear from our Gemara that the prohibition to lie prakdan includes lying for mere rest and not only for sleep as our Gemara asks why is there a need for a special prohibition to say kerias shema’ while prakdan.  After all, this prohibition is valid always (see Shoneh Halachos, 239, din 3; however, we should remark that from Rambam’s phrasing it seems that the prohibition concerns sleeping).


In a letter that Rambam wrote to Rabbi Shmuel Ibn Tibon he tells him that he’s at the end of the day and “lying down prakdan because of fatigue”.  HaGaon Rabbi David Sperber zt”l, author of Responsa Afarkasta De’anya (see Otzar HaPoskim, 23, os 9 in the remark), remarks that apparently Rambam’s lying prakdan does not fit with the statements of our Gemara.  However, he offers three explanations to reconcile Rambam’s practice.


First of all, it could be that Rambam lay on his back, leaning slightly to his side, and in this way there’s no prohibition, as explained in our Gemara, aside from saying kerias shema’.  Also, although our Gemara indicates that the prohibition includes lying just for rest, the phrasing of the Gemara, Rambam and Shulchan ‘Aruch indicates that the prohibition only concerns sleeping; it could be that mere lying is not forbidden.  Members of our beis midrash remarked that this means that lying for a rest that could turn into sleep is forbidden but brief lying while being occupied with something is allowed.


Rambam’s busy schedule: Rabbi Sperber’s third explanation is fascinating.  He writes that an examination of Rambam’s letter teaches that this was no ordinary lying down prakdan.  This letter concerned Rabbi Shmuel Ibn Tibon’s intention to visit Rambam.  Rambam replied that he also yearned to see him but doesn’t recommend that he endanger himself on the road for this as he only has free time to see his face but no more and they wouldn’t have time to be alone and study Torah together.  Rambam writes that his schedule is exhausting: every morning he must ride his horse to Cairo, about two kilometers away, to visit the king and his family and see to their health and the health of the government ministers.  Even if they are all well, he returns home only toward noon, tired and hungry, where many people are waiting for him, both Jews and gentiles, seeking cures.  He then eats a brief meal, his only meal of the day! and is occupied with the ill until the night or even later.  During this time “I lie down prakdan because of fatigue and night comes and I am utterly exhausted and can’t speak” (the letter was printed in Kovetz Teshuvos HaRambam Veigrosav; Igros HaRambam, p. 28; and in Responsa Peer HaDor, 143).  This moving description of Rambam’s devotion to his patients teaches that the great physician was ill and weak due to his great efforts and Rabbi Sperber wrote that lying prakdan can be permitted for an ill person.


It is interesting to note a famous historical fact.  When the notorious Shabsai Tzvi appeared as redeemer and messiah, the author of Turei Zahav sent his son-in-law to examine him.  When he saw that Shabsai Tzvi was lying down prakdan, the Taz immediately ruled that he wasn’t Mashiach!  Mashiach transgresses no halachah, not even a Rabbinical decree!
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9 weeks!!!


A Useless Ring


Many people have accomplished big things in their lives.  Some have become successful building contractors.  Others control profitable commercial sectors.  Some introduced a sought after product and so on.  If we would ask each of them “What was the moment when you decided to take the first step?”, they would each give a different answer.  Our hero’s answer starts with a crack in a wall in an old hut.


A very cold night fell on the village.  It had been raining for weeks.  The ground turned to mud and it seemed that the dismal hut was floating like Noach’s ark, in a huge pool of mire.  A thick fog lay on the village houses since the beginning of the week, promising more days of fierce rain and stinging cold.  The moon and stars could not be seen and utter darkness enveloped the old hut.  His children’s bright starving eyes darted like helpless fireflies.  They snuggled in the piles of rags, dreamt of fresh bread and hoped for a sunray that would shine in the morning on their hungry bodies.  


His parents had bequeathed him the hut, with its holes and cracks.  A north wind blew over the desolate plains.  He got up to stick a worn rag into a crack above his small son’s bed to keep out the whistling wind.  At that moment he decided that the present situation could not continue.


He didn’t sleep any more that night.  He tossed on his bed.  Where would he go?  Morning came and he determinedly left home, accompanied with his family’s blessings.  The rain did not stop.  The wind was relentless.  With great effort he trudged his way through miles of mud.  He stopped counting the days and nights.  By night he would huddle up in some shelter and by day he went on with greater energy.  The fire of success burnt inside him.  He must succeed.  A little food and a lot of hope nourished his body.  He was prepared to do anything to succeed.  A pleasant sun welcomed him when he arrived in the big city.


Before everything, before he would succeed, he felt he must have a glass of hot tea.  Someone directed him to a hachnasas orchim guesthouse, which was full of people because of the previously stormy weather.  He sat in a corner and relaxed, then spent a night of pleasant dreams.  In the morning he found a new friend, a veteran beggar who knew the city, its customs and, most of all, its festivities.  “Next week,” he told him, “the richest man in town is holding a wedding for his daughter and today, precisely today, he’s holding a meal for the poor.  I know you’re very busy but wait another day, eat something and then try to realize your dreams.”


Towards evening a great stream of people was seen going to the big hall.  People in rags, men with their wives and children, sometimes two generations or even three, made their way together to the meal in their honor.  Our hero managed to somewhat forget his real mission.  His new friend’s detailed descriptions of the good things awaiting them made him overlook for a moment his great ambition to succeed.


Twelve big open stoves burnt in the hall spreading a welcoming warmth.  The guests removed their coats and sat at ease by the tables but our hero was disappointed.  Someone was playing a joke on them!  The tables were utterly empty!  There were snow-white tablecloths, plates, glasses, forks and knives but nothing more!


The hall filled up quickly.  Hundreds of hungry people sat in perfect order at empty tables.  He waited tensely.  Suddenly there was a commotion at the entrance.  The doors were flung open and the smartly dressed gevir entered with a broad smile.  There was complete silence for a few moments.  They all looked at their benefactor and all at once the hall thundered with cries of “Mazal tov”.


Our hero joined in the blessings and attentively watched the rich man, who took a small golden bell from a pocket in his fur coat and rang it once.  Nimble waiters came in from all sides and piled fresh rolls on the tables.  Satisfied, the rich man rang his bell twice and the waiters rushed six kinds of sauces and salads to the tables.  He rang the bell three times and the wonderful smell of fried fish filled the hall.  Four rings: the intoxicating smell of roast chicken and braised goose reached our hero.  He ate his fill but he was incredulous.  He tried to ask his new friend but the latter put a finger to his lips, pointed to his plate and continued eating.  Five rings: wines were put before the diners.  To the sound of a thundering Lechayim, six rings were heard.  Cakes and colorful sweet delicacies were piled before the guests, who could no longer even think about food.


When the feast was over, the rich man sat on a stage at the center of the hall and his attendant announced that he would fulfill the wish of every poor person.  Each of them would be allowed to request any article from the hall.


There was much squabbling over forming a line.  The first person chose the rich man’s big silver goblet and was given it generously.  The second person requested a luxurious set of plates and silverware.  The third requested the rich man’s gold cufflinks.  Our hero already decided what he would ask for but was very apprehensive lest someone else would get it first and, anyway, who knows if the rich man will consent?  He muttered urgent verses of Tehilim and his prayers were answered - no one asked for it.  With mounting anticipation he whispered into the rich man's ear: “I want your bell.”


 “The bell?  What will you do with it?”


He didn’t give up.  “Yes, the bell, sir.”


The rich man put his hand on his heart.  “Tzadikel, think twice.  Maybe you’ll take my silver pen.”


Now our hero knew that he touched the right point.  “Sir, you promised that anyone could take what he wanted,” he said aloud.


 “Indeed, I mean your benefit.  Take something of value.”


His sharp senses told him that if he would continue to pressure the rich man, he would agree and so it was, in the presence of hundreds of curious people, the bell passed from the fur coat to a hidden fold in our hero’s rags.  He didn’t bid farewell from his new friend.  He was in a rush lest the rich man change his mind or someone in the crowd covet his treasure.


Two weeks later he arrived at his poor hut in supreme happiness and after greeting his family, he sat at the table broadly, like a gevir.


 “Put the Shabbos tablecloth on the table.”


 “Father?”


 “My dear ones, what was till now will be no more.  Please bring the tablecloth.”


Two children spread the tablecloth which for a long time hadn’t needed washing.  


 “Bring plates, glasses and forks.”


 “What happened to you, Mottel?” cried his wife.  “We don’t even have an onion skin.”


 “If you don’t want to join me, let it be.  I’m starting to eat.”


Glasses and plates were brought and the family looked at him with combined optimism and trepidation.


Mottel took out the bell carefully, caressed it, closed his eyes and shook it once, like the rich man.  Its pleasant ring filled the hut.  He slowly opened his eyes and imagined shadows running to fulfill his request.  His eyes were fully open but nothing happened.  He stood up.  After all, the rich man was standing when he rang it.  He imitated the rich man’s movements.  He rang the bell twice, even ten times, let them start already with the cake...  His family worried about his mental health as he brandished the disappointing bell and continued ringing; maybe, maybe it'll still work...  


*************


In another nine weeks a great ringing will echo from one end of the world to the other: “Siyum haShas and the start of the new cycle of Daf HaYomi.”  Could any of us bear the thought, the enormous responsibility, that people will hear the sound of the bell, enjoy its ring but not have anything to put on the table?  No one will deliver a Daf HaYomi shi’ur for them.  A shi’ur was not established in their synagogue.


Now is the time to make the change, to bring about a transformation and shake the earth.  Pages are now being distributed to Daf HaYomi learners in which they are asked to record the details of their friends who are not yet involved in the Daf HaYomi framework to encourage them to join and establish shi’urim in their neighborhoods.  Phone Meoros HaDaf HaYomi now, request the form and earn the merit of enlisting another person to learn Torah all his life.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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