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דף סג\ב   וסת השעות


The hour in Torah law


Who divided the day into 24 hours?  This question is not merely scientific or historical.  It is disagreed upon by Torah leaders over the generations, who wanted to clarify if the basis of the hour division lies in the halachos of the Torah or if it is merely a silent agreement accepted by everyone.


In the past the day and night were each divided into 12 hours, with no regard to their length.  The day was divided into sha’os zemaniyos: in the winter a daytime hour was short and a night hour was long and in the summer vice versa.  When the mechanical clock was adopted, the day was divided into 24 equal hours.  One way or another, we still don’t know how and when it was determined that the day should be divided into 24 parts called “hours”.  


The hour is an invention of astronomers: HaGaon Rabbi Yehonasan Eibeshitz zt”l contends (Urim Vetumim, 30, S.K. 12) that the hour was the invention of ancient astronomers.  He expresses his opinion in view of the Gemara’s statement that a beis din must examine witnesses with seven chakiros (investigative questions), one question being, at what hour did the event about which they testify happen.  Rabbi Eibeshitz writes that this question is not required by the Torah and couldn’t be from the Torah as the hour is only an invention of scientists and the Torah recognizes the division of the day and night into only two parts: muidday and midnight.  Therefore, from the Torah it suffices to question the witnesses as to if the event occurred before noon or midnight, or afterwards.  The author of Or Sameiach zt”l (Hilchos ‘Eidus 1:4) strengthens his statement: “It is a wonderful and true thing…that the 12 hours are not learnt from a verse nor are they halachah from Moshe from Mount Sinai - that halachos of the Torah should be determined according to them.”


A six-hour day: The author of Pnei Yehoshua’ expresses a most interesting opinion (last edition, Berachos 3a, printed at the end of the work).  In his opinion, “That which we divide the day into 24 hours we haven’t found explicitly in the Torah, as it seems more from the simple meaning of the verses that the day and night are only divided into 12 hours, as this depends on the calculation of the 12 Zodiac constellations (mazalos).”  In his opinion, then, if from the Torah we would divide the day into hours, it would be divided into six hours by daytime and six hours by night!


However, some disagree and maintain that the division of the day into 24 hours is from the Torah.  


The hour – a division from the Torah: The Chazon Ish zt”l writes (in his letter to HaGaon Rav A. Platzensk in Shelom Yehudah, Mo’ed, §5) that “the Torah divided the entire day, composed of daytime and nighttime, into 24 parts and we call each part an ‘hour’.”  He finds a basis for such in that some of the secrets of the Jewish calendar (sod ha’ibur) given to Moshe at Mount Sinai (Rosh HaShanah 25a) include the knowledge that the (average) duration between new moons is 29 days, 12 hours, 44 minutes and one cheilek or, in short, 29½ days and 793 chalakim - out of 1,080 chalakim which comprise one hour, an hour being one 24th of a day.  Thus the division of the day into 24 hours is included in the halachos of the Torah.  Some mention as proof the Gemara in Sanhedrin 38b, which describes the order of the Creation on the sixth day - “That day had 12 hours” – and the Gemara decribes what happened at every hour (see Shelom Yehudah, §7).


דף סז\ב   וגזרו על מיעוט המקפיד


A dental filling as a chatzitzah for immersion in a mikveh


Everyone knows that a person who immerses in a mikveh must take care that nothing interferes between his body and the water.


The conditions of chatzitzah (interference): Indeed, from the Torah, for the chatzitzah on the body to prevent purification by immersion, there would have to be two conditions fulfilled, called in short “most of it and minding” (rubo umakpid): (1) the chatzitzah is spread over most of the person’s body; (2) the person doesn’t want it to be there.  Chazal added that it suffices if one of the conditions exists to disqualify the immersion.  In other words, a big chatzitzah interferes even if the person doesn’t mind it being there, and a small chatzitzah interferes if the person minds i.e. he doesn’t want it to be there, as explained in our sugya.


The chatzitzah becomes bateil to the body: Before we address our main issue, we shall relate to a central question arising in light of the Gemara.  Why is a chatzitzah that a person doesn’t care about not considered a chatzitzah?  Doesn’t it obstruct the water from reaching his skin?  The Rishonim explain (see Rashi, Shabbos 57a, s.v. Ha nami; Sukkah 6b) that the chatzitzah becomes bateil (insignificant) in comparison to the body, and is considered part of it, so much so that if he immersed and left the attached chatzitzah out of the water, he is considered as though he hasn’t immersed...


A chatzitzah needed but not wanted: We proceed to a practical question which arose with the development of dentistry but which always existed at the basic level.  When we say that a chatzitzah about which a person is not makpid does not interfere, what do we mean?  How do we define a chatzitzah which a person doesn’t want but needs, such as a dental filling?  The filling is not something a person desires to be part of his body to embellish him but if we ask the person if he is bothered by it and would prefer to remove it he would definitely say no.  He well knows that he would do himself harm if he would remove it.


How, then, should we regard such a chatzitzah as our Gemara teaches us that even a chatzitzah in the mouth is considered a chatzitzah. Although there’s no need to immerse with an open mouth, it is forbidden for a chatzitzah to be there during immersion, as the Gemara defines: “We need that (inside the mouth be) fit for the entry of water.”


Chochmas Adam maintains (Binas Adam, Sha’ar Beis HaNashim, os 12) that the definition of “minding” is that the person should want the chatzitzah.  However, if the person is forced to make peace with the fact that he must not remove the chatzitzah so as not to harm himself, this does not suffice for the chatzitzah to be considered part of the body.  Therefore, in his opinion, such a chatzitzah disqualifies the immersion.


However, most Acharonim disagree and hold that certainly a chatzitzah meant to cure and then be removed is considered a disqualifying chatzitzah.  However, a chatzitzah such as a dental filling, which is needed by the tooth and affixed therein, becomes bateil to the body and doesn’t interfere since, if the body needs it and it’s attached permanently, it certainly becomes part of the body (see Responsa Avnei Nezer, Y.D. 259; Responsa Tzemach Tzedek, Y.D. 160; Responsa Maharsham, I, 79; etc. and see Shi’urei Shevet HaLevi, 198:24 and Shi’urei HaGaon Rav N. Karelitz, ibid, in the name of the Chazon Ish).





דף ע\ב   בן שונמית מהו שיטמא


If a dead person comes to life, is he impure?


Our Gemara tells about a fascinating meeting between the people of Alexandria and Rabbi Yehoshua ben Chinena during which they asked him on 12 topics, including three “matters of ignorance”.  The Maharsha explains that these questions were called “matters of ignorance” because their assumptions were based on the philosophers’ opinion, which was in error.  One of these questions was “Does the Shunamite’s son cause impurity?”  The prophet Elisha resurrected the Shunamite woman’s son (Melachim II, Ch. 4), who was born after Elisha’s blessing.  The Maharsha explains that they thought that the prophet could not bring a dead person back to life and the child who woke was a dead person with incidental, temporary life.  Rabbi Yehoshua ben Chinena replied that “a dead person causes impurity but a live person does not”.  In other words, a prophet who brings a dead person to life can change the order of Creation and there’s no reason for the resurrected person to make others impure.


Why did they omit Eliyahu?  Commentators ask (Rashash; Maharitz Chayos; Responsa Radbaz, VI, 2203; ‘Aroch Laner; etc.): After all, Eliyahu, Elisha’s mentor, also resurrected a dead child, the son of the Tzarfatis woman (Melachim I, Ch. 17), years before Elisha resurrected the Shunamite’s son.  If so, why did the Alexandrians mention the event which occurred with Elisha?


Paralysis which appears like death: Some concluded that the son of the Tzarfatis woman didn’t die at all but became so ill that he seemed dead (see Radbaz, ibid, and Rashash).  The Radak adds (Melachim I, ibid) that we can learn the same from the verse: “…And his illness was very strong till no soul was left in him.”  In other words, the illness worsened but the boy didn’t die!  Actually, Rambam mentions this opinion in his Moreh Nevuchim (I, 42) in the name of the Andalusians, that the boy treated by Eliyahu suffered from a paralysis which could be survived for a day or two (see Responsa Rivash,45).


A kohen who revives the dead?  The author of Shitah Mekubetzes also states this explanation (Bava Metzi’a 114b) in the name of Rabeinu Peretz as a reply to Tosfos’ famous question: Eliyahu was a kohen; how could he touch the dead to revive him?  However, in light of the above, the boy was not dead, had no impurity and Eliyahu was not prevented from touching him.


However, there were many questions and rejections to this approach.  The Gemara in Sanhedrin 113a says that Eliyahu asked Hashem for the key to resurrection to revive the son of the Tzarfatis woman.  Another Gemara (Chulin 7a) asserts that Elisha, the disciple, resurrected two dead people and Eliyahu only resurrected one.  It is evident, then, that the boy whom Eliyahu resurrected was dead.


The Radbaz (Responsa, VI, 2203) dispels the commentators’ question about the Alexandrians, why they only asked about the Shunamite’s son, because the case of the son of the Tzarfatis woman was not known clearly to them and they focused on the case which was clear to them (maybe because it is publicly read as a haftarah).


The Tzarfatis woman and her son were gentiles: A study of Rabeinu Bechayei’s commentary on the Torah (parashas Pinchas) indicates a wonderful solution: the Tzarfatis woman and her son weren’t Jewish and the gentile dead only cause impurity by touching, but being with him in an ohel  (roofed structure) or being an ohel over a dead gentile does not cause impurity.  Eliyahu leaned over the dead boy but didn’t touch him and thus didn’t become impure.  The Alexandrians asked about the Shunamite’s son because tumas meis was known to apply to Jews.  But the Radbaz wondered about this approach because the Yerushalmi explains (Sukkah, Ch. 5, daf 55) that the son of the Tzarfatis woman was none other than the prophet Yonah who was sent to save the people of Nineveh and could it be that a gentile be a prophet?  And even if he converted, why is he called “Yonah ben Amitai” for his gentile father?


Touching but not touching: We conclude with some fascinating information found in Sifrei Zuta (parashas Chukas, siman 19, os 11): “He who touches the dead becomes impure but the dead person himself is not impure: he who touches the dead becomes impure, the Shunamite’s son is not impure.”  In other words, a dead person who touches himself – that is, if he comes alive – is not impure and only he who touches him while he’s still dead becomes impure.  Sifrei continues: “They said: When the Shunamite’s son was dead, everything that was with him in the house became impure for seven days and when he came alive, he was pure for kodesh.  When they touched him, they rendered him impure.”  In other words, as the dead himself does not become impure from touching himself, the Shunamite’s son who came alive was pure.  However, those who touched him before that became impure and if they touched him again now, they made him impure.  It thus turns out that by touching himself, he didn’t become impure but by touching those who had touched him, he became impure (the statement of Sifrei Zuta supports Tosfos on our sugya, s.v. Meisim, and see Chidushei Chasam Sofer and ‘Aroch Laner as to what he cites from Responsa Chasam Sofer).





דף עג\א   הלכות בכל יום


Anyone who learns halachos every day: two halachos


Ravina and Rav Ashi finished the last tractate of the Talmud Bavli with a saying in the name of Tana D’bei Eliyahu: “Anyone who learns halachos every day is promised to merit the World to Come.”


Who is Tana D’bei Eliyahu?  Before we clarify the explanation of this famous saying, we shall clarify who said it – Tana D’bei Eliyahu.  The author of Beer Sheva’ claimed (Responsa, 71) that this Eliyahu is not the prophet Eliyahu but a Tana mentioned in Rambam’s preface to Seder Zera’im (s.v. HaPerek Hashevi’i) where Rambam counts, among others, “Yehoshua ben Perachyah, Nitai HaArbeili, Chuni HaMe’agel, Eliyahu.”  However, Nimukei HaGriv (on our sugya) brought proofs that Tana D’bei Eliyahu is actually the prophet Eliyahu and that is the opinion of the Chida (Shem HaGedolim, II, ma’areches samech), who brings different proofs against the Beer Sheva’s opinion.


Thus the prophet Eliyahu says that “anyone who learns halachos every day is promised to merit the World to Come”.  The author of the Derishah states (Y.D. 246, S.K. 2) that “there are people who are accustomed to learn every day Gemara, Rashi and Tosfos but not other poskim.”  In other words, they are satisfied with learning Gemara without learning halachos.  He recounts that they found support for their custom in that the Gemara itself cites the saying of the prophet Eliyahu and in the era of the Gemara there were no halachic works and thus we see that he who learns the Gemara alone earns Eliyahu’s promise.


However, he rejects this and writes that Tana D’bei Eliyahu’s intention is that one should learn halachic rulings aside from the Gemara, as Rashi writes on our sugya, that “He who learns halachos” means “explained halachah rulings” while the Gemara cited Tana D’bei Eliyahu because in that era the Gemara was the clearest halachah.  After halachic works were composed, it is obvious that we must observe “he who learns halachos every day” with them.


Daf HaYomi learners surely wondered at the quote of Rashi’s statement cited in the last paragraph after Rashi writes in our sugya: “Mishnah, beraisa, halachah given to Moshe at Sinai.”  Indeed, there are two versions of the last Rashi in Shas and the Derishah had access to only one of them.  The second version of Rashi needs explanation: “Mishnah, beraisa, halachah leMoshe miSinai.”  What does Rashi mean?  Mahari Asad asserts in his Yehudah Ya’aleh (I, O.C. 1) that when he was honored to deliver a derashah for a siyum on Nidah, he explained the matter in the following way.  The Yerushalmi says (Peiah 2:4): “Rabbi Zeira said in the name of Rabbi Yochanan…many halachos were said to Moshe at Sinai and all of them are embedded in the Mishnah.”  That is, many halachos which were given to Moshe at Mount Sinai are written in the Mishnah.  It thus turns out that if someone wants to learn halachos, he should learn the Mishnah thoroughly.


Practical halachah: The Chafetz Chayim zt”l writes (Mishnah Berurah, 155, S.K. 9) that this only pertains to someone who has time to learn many hours but as for a person who doesn’t devote much time to learning, “it is right that his main learning should be halachos, that he should know how to behave in practice.”


How many halachos every day?  The author of ‘Iyun Ya’akov writes that one should learn 100 halachos every day!  But the Chida wondered about his statement and wrote (Maris Ha’Ayin) that there’s no doubt that also by learning two halachos every day, a person earns the World to Come, as promised by Tana D’bei Eliyahu.


Ending Shas with “Kol hashoneh…”: Why do Ravina and Rav Ashi end the Talmud Bavli especially with this saying?  When the author of Beer Sheva’ finished tractate Nidah, he said (ibid) that tractate Avos says (3:18) that the most important halachos are those of Kinnin and Nidah.  Therefore Ravina and Rav Ashi wanted to emphasize at the end of tractate Nidah that any halachah learnt brings the learner to the World to Come...


He who learns Torah is always happy: We conclude with the Chasam Sofer’s important statement on our sugya that the promise of the World to Come to anyone who learns halachos stems from the fact that the Shechina only dwells among joy resulting from a mitzvah or a halachah.  We must say that he who learns Hashem’s Torah is always happy, gets along with people, is not fussy with them because of his inner joy and is promised to deserve the World to Come.





A hadran on the entire Shas!


When a person merits to finish a chapter of Gemara, a tractate and, surely, the whole Shas, he says “Hadran ‘alach.”


Hadran means revision: Hadran means “revision” and the intention is that he who finsihes learning says that he will review his study.  The hadran is located at the end of the chapter or tractate lest a person imagine that he has already absorbed the learning entirely, but he must review it for there is an explicit verse: “Just be careful and watch yourself very much lest you forget the things” (Devarim 4:9, cited in Menachos 99b).  It is interesting that the Rishonim wrote, that in the past the hadran was said only by someone who observed it – i.e., a learner who had already reviewed the tractate said a hadran (see Sefer HaEshkol, Hilchos Sefer Torah, 14, p. 160 in the Albek edition).


Chazak, chazak venischazek: Eliyah Rabah states (139, cited in Peri Megadim, ibid) that this is the reason why we call out Chazak on finsihing a Chumash at the public reading of the Torah, that he who has received an ‘aliyah and finished the Chumash should be strong to review it and not be satisfied with finishing it.


There’s a supposition that a hadran was not meant to be said at every siyum.  In ancient editions of the Gemara, some tractates have written selika lah maseches while others have written after them hadran.  This was determined according to the contents of the sentence ending the tractate. Generally one would say Selika lach maseches (“the tractate is finished”) but if the last sentence of the tractate deals with something not good, he would say hadran to say that one should learn the tractate again in order not to finish with something not good.  Over the years the hadran took the place of selika lah and established its place at the end of all the chapters and tractates (Minhagei Yeshurun at the end of the book in the name of Sefer Takanos Utefilos).  All the aforesaid is based on the assumption that hadran means “revision”.


Hadran meaning “glory”: However, some believe that hadran comes from the word hadar (“glory”).  In the long version of the siyum we say Hadran ‘alach vehadrach ‘alan.  Rabbi Chayim, the Maharal’s brother, explains (Sefer HaChayim, Sefer Zechuyos, I, Ch. 3) that we say that the glory of our holy Torah is recognized only on us, the Jews, as we are the ones who learn it, and our glory is similarly on the Torah.  From the version of Sefer Ha’Akeidah for the siyum (Devarim, sha’ar 87), it is extremely evident, as he writes: Hadrach ‘alan vehadran ‘alach, zivach ‘alan vezivan ‘alach – “your radiance is upon us” (see Minhagei Yisrael, I, p. 228 et al).


Wearing the crown of the sefer Torah: We conclude the hadran for the siyum with an ancient custom: those called to the Torah on Simchas Torah would wear the crown of the sefer Torah on their heads!  The Rishonim make much mention of this interesting custom as they discuss if it is permitted to do so, as one mustn’t use tashmishei kedushah.  The Rashba also discusses the issue (Responsa HaRashba Hameyuchasos, 260, and in the Ran, Megilah 7a in his name) and though he forbids a groom called to the Torah to wear the crown of the sefer Torah, he writes that one shouldn’t protest against those who do so on Simchas Torah, reasoning that the groom wearing the crown does so to honor himself while someone called to the Torah on Simchas Torah wears it in honor of the Torah and the halachah was so ruled (Shulchan ‘Aruch, O.C. 154:10).


Daf HaYomi learners are finishing tractate Nidah and the Shas with the glory of the Torah on their faces and with crowns on their heads.  With trembling hearts, fervent lips and great concentration, we hug the sacred Gemara and pray to the Giver of the Torah: “May it be Your will…just as You helped me to finish tractate Nidah, help me to begin other tractates and works and finish them…and the merit of all the Tanaim and Amoraim and talmidei chachamim should stand by me and my offspring that the Torah should not move from our mouth forever.”


Hadran ‘alach vehadrach ‘alan!
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Lechayim!


Lechayim, lechayim!  Take out the glasses, pour some brandy, bless Hashem, drink lechayim and cheer loudly in honor of the Daf HaYomi learners who are finishing the Talmud Bavli in the eleventh cycle.


Our brothers, courageous soldiers,


Today the endless evergreen forests bow in humility before you.  The ocean waves swell and crash louder especially in your honor and all the songbirds break out in the song you deserve.  “Thus said Hashem: If not for My covenant day and night, I haven’t put the laws of Heaven and earth” (Yirmiyah 33:28). “Rabbi Elazar said (Pesachim 68b): If not for the Torah, Heaven and earth would not exist.”


They are worthy of all praise: businessmen, salesmen, manual workers, brilliant minds, the elderly, the young and those in the middle, from all communities and countries, the sons of Avraham, Yitzchak and Yaakov, who sanctify His name constantly by firmly inserting the Daf HaYomi into their day while putting aside all other preoccupations; starting a business day with Torah or learning the Daf at the end of an exhausting day – a Kiddush Hashem.  Lift them on your shoulders, go out in the streets, dance, rejoice, applaud and sing.  Bring your children to the siyum celebrations and tell them that they are witnessing real Jewish history in the making, seeing how the vision of the holy tzadik Maharam Shapira of Lublin zt”l shines a bright light into every Jewish community in every town and city.  Wear your Yomtov clothes, as they did at the siyum of the first cycle at Yeshivas Chachmei Lublin, where they danced around the dais hugging Gemaros, like on Simchas Torah.  Describe to your children how their great-grandfather from Poland or their grandfather from Morocco learnt the holy Gemara, the same kushyos and teirutzim, the same intricate discussions, despite threats of persecutions and murders - the learning never stopped.  Lift the children high above the audience so that they can see the great assembly, and tell them that this is the last time the siyum is being held under a roof.  Next time the whole of Eretz Yistroel will be a siyum.


The “veterans” will shed a tear, and more.  Those who started to learn the Daf HaYomi at the beginning of the cycle now merit the materialization of a dream: “Who sow in tears will reap in joy.”  Seven and a half years ago, they sat in synagogues, sometimes two or three people, with amazing determination and diligence.  Today they merit to finish the Shas accompanied by tens of thousands of people who followed in their footsteps and joined over the years, to enjoy the light of Torah.  The “veterans”, who paved the way for all the masses who continue to join the Daf HaYomi shi’urim, accumulated countless merits, many years of learning and dozens of tractates.


The 300th Issue


We of the editorial staff of Meoros HaDaf HaYomi drink lechayim twice.  This is our 300th issue.  Three hundred weeks are a long enough time to enable us to look backwards, sigh in relief and immediately look forward to the next 300 issues.  This is the time to thank the readers who trouble to express their feelings in writing and send us stories and parables.  Allow me to apologize to those readers – too many, to my sorrow – whom I couldn’t answer for various reasons.  Forgive me.  


I thank my companions on the staff who cooperate to publish our weekly with much devotion.  Dear readers, when wine - lechayim comes in, the secret comes out.  We of the staff shall drink a third lechayim to celebrate the publication of Meoros Latza’ir (Meoros for Kids) starting next week!


On the threshold of the twelfth Daf HaYomi cycle, we dedicate our learning to the neshamah of HaGaon Rabbi Meir Shapira zt”l, the founder of the Daf HaYomi, who left no children.  Rabbi Meir, you are father to all your Daf HaYomi children.  They are numerous, all faithful to Hashem and His Torah.  Your family is expanding with every year, week and day.  On Tu BiShevat 5691 the siyum of the first Daf HaYomi cycle was celebrated at Yeshivas Chachmei Lublin.  Rabbi Meir, ten more cycles have passed and the siyum is being celebrated the world over!


A day will come, Rabbi Meir, and your eyes will see Hashem returning his people.  The merit of learning Torah will stand by our people, the Temple will descend from Heaven, Eliyahu will inform us of our redemption, Mashiach will come, masses of Jews will rush to the Holy Land and... on the way they’ll learn the Daf HaYomi.


Lechayim.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it


 in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((
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דף סו\א   גלי לחברותיך כי היכי דליבעי עליך רחמים


Who Is Fit to Pray?


Our Gemara says that Rabbi Yochanan advised a woman who suffered from a problem that she should tell her friends about it so that they should pray for her.  HaGaon Rav C. Kreiswirt zt”l, the Rabbi of Antwerp, said: I knew that a person “should go to a chacham that he beg mercy for him” but here we learn that the woman should ask her friends.  Why?  We must say that only he who knows the problem can pray properly for another who suffers from it.  From here I say that he who is ill with a certain disease should ask others who suffered from it to pray for him.  Only they know his great suffering and their prayer will be answered more than others’ (Peninei Chayim).





דף סו\א   צריך להודיע צערו לרבים ורבים מבקשים עליו רחמים


They Didn’t Pray and Therefore It Wasn’t Sold


HaGaon Rabbi Shalom Shvadron zt”l said: Once I met my mentor, HaGaon Rav A. Dushnitzer zt”l, of Petach Tikvah and he told me that his son bought an orchard of poor quality and that he was interested in selling it as soon as possible.  “I asked one of my students,” he added, “who opened a cheider in Yerushalayim that he should say a chapter of Tehilim with the children every day after finishing learning (not to disturb their learning) so that I should succeed in selling it.  However, he forgot, so if you meet him, please remind him and mention my request.”


I felt that there was some puzzle here and asked, “How do you know that he forgot?”


Rabbi Eliyahu answered softly, “I didn’t sell it yet!”


I was very excited and immediately went to that student.  When I met him, I told him that he forgot to fulfil a request of his Rebbe and, indeed, he immediately clutched his head: “Oy, oy – I forgot it completely!”


A few days after he said Tehilim with his pupils, concluded Reb Sholom, the orchard was sold.





דף סח\א   דברים שאמרתי לפניכם טעות הן בידי


He Didn’t Worry About Admitting to a Mistake


HaGaon Rav Y. Kaminetzki zt”l said: The Chazon Ish zt”l was famous for ruling halachos concerning saving lives.  What was his special power?  There are many who could competently rule these serious questions but they worry lest they should err and subsequently be forced to admit it and what a dreadful embarassment that would be.  The Chazon Ish did not worry about admitting to an error and was clean of this personal negi’ah (partiality).  Thus he ruled such questions just as he ruled other simple questions.





דף סט\ב   שאלו אנשי אלבסנדריא את רבי יהושע...שלושה דברי בורות


Others’ Ignorance Is Worse


Once a student came to HaGaon Rav C. Shmuelevitz and said words of Torah.  Rav Shmuelevitz waved his hand to dismiss him: “These are words of ignorance.”


The student apologized and said, “These words are not my own.  I heard them from my friend.”


The Gaon raised his voice: “That is much worse!  I can accept it if you say your own words of ignorance but others’ ignorance?”





דף ע\ב   יבקש רחמים ממי שהחכמה שלו


You Can’t Say a Shi’ur Without Crying in Prayer


Hagaon Rabbi Isser Zalman Meltzer zt”l learnt in his youth with the Netziv of Volozhin zt”l when he would prepare his shi’ur.  Once the students waited for his shi’ur till he sent a messenger to tell them that there would be no shi’ur that day.  Rabbi Isser Zalman, who joined in preparing the shi’ur the previous night, rushed to ask the Netziv for the reason and he replied, “Today, as opposed to other days, I didn’t weep while saying Ahavah rabah in shacharis.  On such a day I can’t say a shi’ur.”





דף עג\א   כל השונה הלכות בכל יום מובטח לו שהוא בן עולם הבא


Just Halachos


Why especially halachos?  The Maharal explains that the character of the study influences the learner.  As the halachos are words of Torah that have been refined repeatedly till the discussion was concluded according to the halachah, he who learns them becomes more purified with them.  Therefore he is promised that he merits the World to Come!





דף עג\א   שנאמר הליכות עולם לו


He Who Anchors in a Stormy Sea


A siyum on the Shas was held in 5744 and HaGaon Rabbi Eliezer Menachem Shach zt”l spoke before the assembly and said: The verse halichos ‘olam, from which Chazal interpret learning every day, is in the book of Chavakuk and forms part of the verses describing extremely stormy eras: “He stood and measured the earth; he saw and abandoned peoples and lasting mountains exploded, ancient hills bent down; He maintains practices of the world (halichos ‘olam lo).”  This concerns hard times with world wars and commotion the world over.  What should a person do at that time?  He can he be saved?  Halichos ‘olam lo – don’t read halichos but, rather, halachos.  The Torah protects and saves.  It is the rock and the anchor in such a stormy sea.
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