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דף יד\ב   חוזר ואומר אמת


Hashem Elokeichem emes: Why is it repeated and who says it?


The names of ten chazanim were preserved for generations not because of their fine voices but by the merit of a rare testimony which they signed for one of the great poskim who discussed the custom that on finishing kerias shema’, the sheliach tzibur repeats Hashem Elokeichem emes aloud.


Hashem Elokeichem emes completes the number 248: The sheliach tzibur announces these words aloud so that the congregation should hear him and so that it should be considered as though each person said it.  This custom began close to the era of the revelation of the holy Zohar, which states (I, Vayeira, 101a; Zohar Chadash, I, Acharei Mos 79a and II, Megillas Rus, 30; also in Midrash Tanchuma, Vayikra, parashas Kedoshim) that as, when the shema’ is properly said, it serves to rectify a person’s 248 organs and kerias shema’ contains 245 words, therefore three words are repeated to complete the number 248.


This was ruled as halachah (Shulchan ‘Aruch, O.C. 61:3): “Kerias shema’ has 245 words and to complete the number to 248, corresponding to the number of a person’s organs, the shliach tzibur ends with Hashem Elokeichem emes and repeats aloud Hashem Elokeichem emes.”  The Remo adds: “And thus everyone is exempted as they hear these three words from the shliach tzibur.”  On the other hand, he who says kerias shema’ alone should say E-l melech neeman before kerias shema’ to complete the number of 248 words.


An examination of the halachic works reveals that there’s not a general agreement about the three words to be repeated after kerias shema’.  Rabbi Shimon Duran, the Rashbatz’s grandson (Responsa Yachin Uvoaz, II, 2) and other poskim state one should repeat ani Hashem Elokeichem and not Hashem Elokeichem emes.  Moreover, Rabbi Duran testifies that the members of his family are accustomed to repeat more than three words and they say lihyos lachem leilokim, ani Hashem Elokeichem.  A verse must not be cut off in the middle (Ta’anis 27b) but as before the word lihyos there’s a zakef katan, this indicates a division in the verse and it’s permitted to cite this half of the verse (HaMagiah, ibid).  It is self-understood that this problem arises only according to their custom to say ani Hashem Elokeichem, which ends the verse, but according to our custom to say Hashem Elokeichem emes, there’s no issue as the word emes is not part of the verse and therefore these three words said as one sentence are not considered a quote from the verse (Responsa Chasam Sofer, O.C. 10).


The testimony of ten chazanim: The Reem cites an interesting reason (Responsa, 1-2) to justify our custom to repeat Hashem Elokeichem emes, that according to the Kabbalah these three words should be repeated as they are holy names and the word emes is regarded as a name but he who says ani Hashem Elokeichem only mentions two sacred names.  At the end of his responsum he gives a list of ten chazanim from Salonica, each of whom testified and signed that where they had served in Spain, Sybillia and other places, the chazanim repeated Hashem Elokeichem emes aloud in the presence of great chachamim, who never protested.


As we said, Shulchan ‘Aruch and the Remo explain that an individual should not repeat Hashem Elokeichem emes but should have in mind other allusions to complete the three words and the Remo adds that one may say E-l melech neeman while the Ari’s custom (Sha’arei Teshuvah, ibid, S.K. 2, etc.) is for the individual also to repeat Hashem Elokeichem emes and so is the Sephardic custom (see Responsa Rav Pe’alim, II, 15; Kaf HaChayim, ibid, S.K. 19; and Sidur Ba’al HaTanya, Sha’ar Hakolel, Ch. 2, 8-9).


Ramban: “In my childhood I found it hard to understand”: Interestingly, Ramban recounts that “it was already a custom in the towns to say E-l melech neeman between Ahavas ‘olam and kerias shema’ and in my childhood I found it hard to understand” why they say so, until he reached the conclusion that E-l melech neeman forms the initials of amen and the congregation said it after the berachah of ahavah rabah said aloud by the chazan.  To complete the number of words in kerias shema’ to 248, they divided amen into three words: E-l melech neeman.  According to Ramban, an individual does not say E-l melech neeman.


The Gemara in Bechoros 45a explains that a woman has more than 248 organs – 251 according to Rambam (Hilchos Tumas Meis 2:7) and some say more.  How, then, should women complete the number of words they need?  The author of Minchas El’azar wrote (II, 28) that the required tikkun is only for 248 organs and the author of Siach Yitzchak wrote (29) that her major organs amount to 248 and that all her organs are rectified by their tikkun.  (Concerning the 248 organs, see further in Meoros HaDaf HaYomi, Vol. VI, Bava Basra 116a, in the article “Mi shebeirach for an ill person: its source, the correct text, etc.”)





דף כג\ב   כי הוה נקיט ספרא דאגדתא יהיב לן


Entering a lavatory with holy objects


One would probably find a few pages of handwritten chidushei Torah in the pockets of every kolel student.  Many others carry small volumes of Tehillim and various holy books in pocket format.  In this article we shall focus on the topic treated by our Gemara, as to how and if one may enter a lavatory with these objects.


Our sugya presents us with two facts, about which the commentators and poskim disagreed.  Concerning tefillin, the Gemara explains that one may fold them, hide them in one’s clothes and enter a lavatory with them.  Concerning sacred books, the Gemara cites Rava’s testimony about his mentor, Rav Nachman, that when he when he had to go to the lavatory, he handed his pupils a book of Agadah that he was holding.


Do tefillin differ from holy books?  The Meiri, one of the great Rishonim, contends that we learn from this Gemara that one may enter a lavatory with tefillin held in a pouch while it’s forbidden to do so with holy books.  How can this be?  After all, tefillin are very holy.  The Meiri explains that the main sanctity of tefillin is when they are in place, on the arm and the head, and therefore when they’re folded in a container, there’s no prohibition to enter a lavatory with them.  Therefore we cannot learn from the permission to bring in tefillin that one may also enter a lavatory with holy books in a container, as the sanctity of holy books does not depend on their location.  They have a great sanctity at all times and their being held in a container does not sufficiently help.


However, most poskim (see Magen Avraham, 43, S.K. 14) explain our Gemara differently.  In their opinion, from the Gemara’s statement that one may enter a beis hakisei with tefillin in a pouch, we learn that that is also the halachah for holy books while Rav Nachman would give his pupils the holy book he held and didn’t put it in a pocket for a very simple reason: the book was too big to put in a pocket (Radbaz, Responsa, III, 513).


Radbaz: “I put it in my turban”: The Radbaz also ruled so (ibid) and recounts about himself: “Sometimes while in the streets people give me a (written) question or matter of Torah and I put it in my turban or paldikira till I come home to read it, and (meanwhile) I enter the lavatory without worry.”  He adds revealingly: “And moreover, I have a very small book with hints of the 613 mitzvos and I always have it in my paldikira and I enter the lavatory - so that it may be ready to be read outside.”


The Maharsham also discussed this topic (Responsa, III, 357) when he was asked for his opinion about “someone who invented something new, to print the whole 24 holy books of Tanach in square letters… all in one casing… with a magnifier.”  He replied that one is permitted to enter a lavatory with it, if it’s covered.


Eliyah Rabah says (43, S.K. 6) that it doesn’t suffice to put the book in one container but there’s a need for two coverings lest the first container be torn, cut, worn or opened.  But the poskim of our era haven’t reached a unanimous conclusion as to if he means any holy book or just a book with Hashem’s names (see Kuntres Hilchos Tefillin by HaGaon Rav Y. Yisraelson, se’if 58, in the name of HaGaon Rav Y.S. Elyashiv, and Nekiyus Vechavod Batefillah, Ch. 12, remark 2, in the name of HaGaon Rav C. Kanievski, and Ginzei HaKodesh, Miluim, 2).


A shirt pocket as a covering: The poskim ruled that a shirt pocket is considered a covering and he who wears a garment over his shirt such as a sweater, jacket or the like is considered as bearing two coverings’ provided he’s careful that the garment should cover the pocket all the time while he’s in the lavatory (Ginzei HaKodesh, ibid, remark 2).


We emphasize that concerning tefillin, the permission to enter a lavatory with them in a pouch concerns instances where it’s impossible to put them elsewhere but someone who is at home should remove them before he enters the lavatory (Shulchan ‘Aruch, ibid, se’if 6).  Opinions differ about holy books.  According to Shulchan ‘Aruch HaRav (ibid, se’if 5), someone who is at home should remove them before he enters the lavatory but according to Pri Megadim (ibid, Eishel Avraham, S.K. 14), this permission is valid everywhere, and so it seems from the Radbaz (see Sha’ar Hatziyun, S.K. 17).





דף כו\א


The final time for kerias shema’ according to Magen Avraham and the Vilna Gaon


Every self-respecting publisher of a calendar takes care to indicate every day the end of the time for kerias shema’ according to Magen Avraham and the Vilna Gaon.  Why did these two times come about?  This article will discuss the issue and reveal that this is already an ancient difference of opinions among the Rishonim.


Chazal determined many time-limits for beginning and ending the observance of mitzvos.  We learnt, for example, in the mishnah: “From when do we say the shema’ in the morning?…Till the third hour.”  Concerning chametz on the eve of Pesach, Chazal said, “We eat it during the first four hours and may derive benefit from it during the fifth hour and burn it at the start of the sixth hour.”


Everyone knows that Chazal measured the day and night according to relative hours (sha’os zemaniyos) and not according to 60-minute hours like ours.  In other words, today the time indicates a fixed and measured period of time.  A sha’ah zemanis is determined by dividing the daytime into 12 equal parts while each part is called an hour.  The night was also divided into 12 parts and each part was called an hour of the night.  It is self-understood that a sha’ah zemanis in the summer is longer than a sha’ah zemanis in the winter as both days are divided into 12 parts while a summer day is long and a winter day is short (see this whole topic in Rambam’s commentary on the Mishnah here).


We have yet to clarify one thing, which is actually the heart of the tremendous difference of opinions: What day did Chazal divide into 12 parts?  There are two possibilities.  It could be that Chazal took the duration between sunrise and sunset and called it day.  It’s also possible that the day they measured and divided into 12 parts is much longer, lasting from ‘alos hashachar, dawn – much before sunrise – till the appearance of the stars, much after sunset.


Now let’s make a simple calculation.  Let’s assume that ‘alos hashachar is at 4:30, sunrise at 6:00, sunset at 6:00 in the evening and the appearance of the stars at 7:30.  If we take the day and divide the time between sunrise and sunset, then the three hours for kerias shema’ end at 9:00 in the morning.  However, if we divide the daytime between ‘alos hashachar and the appearance of the stars, then a sha’ah zemanis of this day amounts to an hour and a quarter on our clock.  Then the final time for kerias shema, 3¾ hours after dawn, is at 8:15!  If we examine the Rishonim on our sugya, we notice that they disagreed about this issue.


The mishnah says that according to the Chachamim, the time for minchah is till the evening and according to Rabbi Yehudah, till plag haminchah.  The Gemara explains that Rabbi Yehudah means till “11 hours less a quarter” – i.e., an hour and a quarter before evening.  According to Rashi (26a, s.v. ‘Ad ha’erev), Ramban (Toras HaAdam, Sha’ar Aveilus Yeshanah) and the Rashba (2a), the evening starts at the appearance of the stars and plag haminchah virtually coincides (within about 3 minutes) with sunset.  However, Rabbi Sa’adyah Gaon (Sidur Rasag, p. 26), Rav Hai Gaon (in the Mordechai, Ch. 4, §90), Rambam (Hilchos Tefillah 3:4) and Rabeinu Yonah (at the beginning of Tefillas HaShachar) maintain that the time called “evening” starts at sunset and Rabbi Yehudah’s plag haminchah is an hour and a quarter before that.  We thus have a difference of opinions among the Rishonim as to if the day divided by the Chachamim into hours ends at sunset or with the appearance of the stars.  As for the halachah, Terumas HaDeshen, the Levush and others disagreed about this question (see Magen Avraham, 233, S.K. 3, and 443, S.K. 3).


It only remains for us to understand how Magen Avraham and the Vilna Gaon became involved in this difference of opinions such that it is named for them.  Magen Avraham innovates (see 58, S.K. 1) that there’s no difference of opinions regarding the time for kerias shema’.  In his opinion, even those who maintain that the day meant by the Chachamim starts at sunrise admit that concerning kerias shema’, Chazal meant to count the hours starting with ‘alos hashachar.  He thus significantly shortens the final time for kerias shema’.  The Vilna Gaon disgreed and claimed (Beiur HaGra, ibid, and see Chazon Ish, O.C. 13) that his chidush is incorrect but those who hold that Chazal’s day starts at sunrise maintain the same also regarding kerias shema’.  Since then, the two opinions have been called “Magen Avraham’s time” and “the Vilna Gaon’s time”.  Once the Vilna Gaon decided that the matter remains a disagreement among the Rishonim, he ruled the halachah according to those who hold that Chazal counted the hours from sunrise to sunset (and so holds the author of Tanya and see ‘Aroch HaShulchan, 58; Responsa Igros Moshe, O.C., I, 24, and III, 129; we should mention that the Magen Avraham’s time appearing in most calendars assumes that ‘alos hashachar is 90 minutes before sunrise and so is the duration between sunset and the appearance of the stars; however, according to the ruling of many poskim [see Shulchan ‘Aruch, O.C. 459:2; the Remo, 261:1; Mishnah Berurah, 235, S.K. 4; etc.], ‘alos hashachar is 72 minutes before sunrise; if so, Magen Avraham’s time is later: the difference is about ten minutes; we should mention that several geonim of our era point out, and HaGaon Rav A. Kotler zt”l already remarked, that Magen Avraham’s time is relevant if we assume that the appearance of the stars is according to Rabeinu Tam's opinion that there are two sunsets, but according to the Geonim, this calculation is not relevant at all. This is not the place to expand any more).





דף כו\א-ב


When Sunday comes before motzaei Shabbos


Aside from the three regular prayers every day – shacharis, minchah and ma’ariv – there’s another prayer, tefillas tashlumin, which makes up for a missed prayer.  A person who missed minchah should pray Shemoneh ‘Esreh twice at ma’ariv, once for ma’ariv and once for minchah.  Our Gemara emphasizes that it should be in this order, first ma’ariv and then minchah, as he must first pray the regular prayer, whose time is now, and then tefillas tashlumin.  If he had the opposite intention, he didn’t fulfill his obligation!


Atah chonantanu in shacharis: Once a person forgot to pray ma’ariv on motzaei Shabbos.  At shacharis he asked HaGaon Rabbi Chayim of Brisk zt”l when he should say Atah chonantanu – during the first Shemoneh ‘Esreh or the second.  Rabbi Chayim was occupied in his prayer and a Rabbi standing nearby replied that he should mention Atah chonantanu in the tefillas tashlumin, which stands in for last night's ma'ariv.  Rabbi Chayim, who heard this, hinted to the person to wait a while and when he finished his prayer, ruled the opposite: “Say Atah chonantanu in the Shemoneh ‘Esreh of shacharis”!  Those present wondered greatly and Rabbi Chayim explained.  Atah chonantanu is not especially relevant to Shemoneh ‘Esreh of motzaei Shabbos but must be said in the first prayer after Shabbos.  Usually, this prayer is ma’ariv on motzaei Shabbos but what should we do for this unfortunate person whose first prayer after Shabbos is shacharis?  (Ishim Veshitos, 61).


At any rate, that Rav didn’t err.  Another Rav held likewise, as earlier geonim already disagreed about the issue.  HaGaon Rabbi Akiva Eiger zt”l (in Gilyon HaShulchan ‘Aruch, 294) ruled that Atah chonantanu must be said in the first prayer after Shabbos and Pri Megadim (ibid) and Tosefes Shabbos (ibid) maintained that Atah chonantanu should be said in the tefillas tashlumin for ma’ariv.


As for the halachah, the Chafetz Chayim zt”l ruled (Mishnah Berurah, 294, S.K. 2, and in Beiur Halachah, s.v. Omerim) that if he made (or heard) havdalah on wine, Atah chonantanu should not be said, neither in shacharis nor in tefillas tashlumin, but if someone didn’t make havdalah on wine and therefore must say Atah chonantanu, he should say it in the tefillas tashlumin for ma’ariv and not in the first Shemoneh ‘Esreh of shacharis.  The reason is that as on motzaei Shabbos one must pronounce havdalah on wine and also say Atah chonantanu, Chazal matched the prayer of havdalah said in Shemoneh ‘Esreh to the havdalah said on the wine.  That is, the havdalah in prayer was instituted to be said especially in ma’ariv of motzaei Shabbos and therefore, if someone forgot to pray, he should say Atah chonantanu in the tefillas tashlumin of ma’ariv, where Atah chonantanu was instituted (see ibid his proof for this ruling and why he rules so only if he didn’t make havdalah yet).


We conclude with an easy pilpul.  Our Gemara says that if a person forgot to pray minchah on Shabbos, he should pray Shemoneh ‘esreh twice on motzaei Shabbos and say Atah chonantanu in the first Shemoneh ‘Esreh because it is ma’ariv.  Apparently, why did the Gemara trouble to say this?  If the first Shemoneh ‘Esreh were the tefillas tashlumin for minchah, would one not have to say Atah chonantanu therein?  After all, Rabbi Chayim contends that Atah chonantanu should be said in the first weekday prayer!  Is this not solid proof for the Rav who disagreed with Rabbi Chayim?


Rabbi Chayim’s grandson, HaGaon Rav M.D. Soloveitchik, thinks not.  In his opinion, even Rabbi Chayim would admit that it’s impossible to say Atah chonantanu, which distinguishes between a holy and a mundane day, in a prayer whose obligation stems from Shabbos.  Rabbi Chayim did not consider such a thing.  He only meant that Atah chonantanu may be moved between two weekday prayers whose order has been reversed but not from a weekday prayer to a prayer stemming from Shabbos (Asufos Rabeinu Chayim HaLevi, here, in the name of Binyan Mordechai, beginning of Berachos).











IN MEMORY OF


הרה"ח ר' שלום ז'יטניצקי (בודה) ז"ל ב"ר יצחק ז"ל


נלב"ע פורים, י"ד אדר תשמ"ג ת. נ. צ. ב. ה.


הונצח ע"י משפחתו שיחיו

















The siyum and starting of the new cycle left no place in our modest column for all the moving letters we received regarding the special event. Here are some of them.





To Meoros HaDaf HaYomi:


I Fulfill My Vow


With this letter I want to fulfill my vow and I’ll thank you if you’ll publicize it.  A Daf HaYomi shi’ur was established in our synagogue about three months ago.  I decided to join though I’m a fresh ba’al teshuvah.  After the first session, the magid shi’ur, Rav Asher Hochman, approached me amiably and asked how I felt, and for some reason I had an inner impulse to tell him what I'd been going through lately.  I told him that they recently discovered that I harbored the awful illness in my chest and this was the third time that I contracted the disease, in a different place than previously, and I couldn’t stand it any more.  I just couldn't face undergoing all the suffering again and didn’t know how and what to do to avoid it.


The magid shi’ur understood me well, comforted me and finally convinced me to undertake participating in the shi’ur at least once a week and to take upon myself that if I get well, I would publicize the miracle that happened to me in Meoros HaDaf HaYomi, to sanctify Hashem’s name.  He then took me to receive a beracha from the tzadik HaGaon Rav Chayim Kanievski, who blessed me with a full recovery.  When we came back to our town, the magid shi’ur told me that I must undergo examinations again and not rely on the previous ones because after the blessings and my undertakings everything could change.  During Chanukah I prayed while lighting the menorah that just as Hashem worked a miracle in that time, He should perform for me a miracle now.


Rabosai, my hand trembles as I write.  The unbelievable occurred!  After a few days I was examined again and the incredible miracle happened.  I was informed that in all the examinations they found no sign of the growth.  It took me a few days to overcome the shock.


I hope that by the merit of the story that I have now told and, b'ezras Hashem, will be published, I and my family should be healthy for good long years, that I shouldn’t be ill again and that I, and all who need, should get ever healthier to meet the Mashiach very soon.


H.P.G.,  Petach Tikvah
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To Meoros HaDaf HaYomi:


Thank you…  I want to mention a very interesting piece of news that recently appeared in the papers:


“A few hundred meters from the former border between East and West Germany, the erection of a monument in memory of the Holocaust is about to be completed.  With its inauguration in the spring, the monument, with 2711 memorial stones, is expected to become…”


A chill went through me.  It is not our practice to erect monuments but the number of dapim in the Shas also amounts to 2,711.  It would be interesting to know what occurred to the gentile architect, who surely doesn’t know about it.


P.M.G.,  Beit Shemesh





A Siyum with a Gemara Saved from the Holocaust


To the Editor,  Meoros HaDaf HaYomi:


I participate in a group learning Daf HaYomi in the Ohel Yehonasan Synagogue in Yerushalayim, at the shi’ur of Rav Yosef Levi, and we shall complete the cycle for the second time.  This time I’ll finish with a volume of tractate Nidah that I inherited from my mother a"h, and I would like to tell you about it.


My mother’s father, Rav Eliezer HaLevi Fuchs hy"d, lived in the village of Jaka near Pressburg in Slovakia. He was a businessman and a talmid chacham who loved sefarim and was famous in the region as a unique chazan.  My uncle Yonah was a bachur learning in the Sereden and Pressburg Yeshivos.  Whenever he was on vacation at home, he encouraged his father to learn bechavrusa with him and their learning was with a sweet melody that brought pleasure to the family.


When the war began and danger hovered over the Jews of Hungary and Slovakia, my uncle tried to go to Eretz Israel but missed the last boat.  The Hungarians took him to a work camp in Russia and he never returned.  His fate and the date of his demise are unknown.  His family was sent to the gas chambers and incinerators of Auschwitz on 26 Sivan 5704.  My mother and her sister Tova survived Auschwitz and returned to Jaka but found nothing.  Only a volume of Gemara Nidah, the only one from the Shas belonging to my uncle, remained with the gentile neighbor.  My mother and her sister married immediately after the Holocaust and came to Eretz Israel.  The volume I have, published by Rom, was printed in Vilna in 5685 during the first cycle of the Daf HaYomi.  It is nostalgic and a merit for me to complete the present cycle with a Gemara that belonged to my uncle, for whom I am named; may it serve to elevate his soul.


Yonah Reichenberg, Pediatrician


Yerushalayim





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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דף כ\א   מתון מתון ד' מאה זוזי שויא


The Worth of Agility


In Novardok, where they emphasized agility and quickness, they said about our Gemara: Patience is worth 400 zuz but the value of agility is inestimable.





דף כב\ב   כאן בעומד כאן במהלך


Walking During Prayer


“I was asked why Chasidim walk back and forth during prayer.  I replied jokingly that we say in the Shabbos prayer in Nishmas kol chai ‘if our mouths were full of song like the sea…and our legs light like deer, we would still not manage to thank You’.  It thus seems that there’s a need to walk during prayer” (Imrei Shamai, I, 51).





דף כד\ב   תלמיד חכם...שאי אפשר לו לעמוד בלי הרהור תורה


When Rabbi Akiva Eiger zt”l Visited a Museum


It is recounted that Rabbi Shlomo Eiger zt”l, the son of the Gaon Rabbi Akiva Eiger, worried about his father’s health and wanted to convince him to rest from his toil in Torah.  When Rabbi Akiva was in Warsaw, his son took him to the local museum, thinking that it would distract him and relax his mind.  The curator was excited to host such a famous personality and he honored him to sit on an ancient chair which served as an exhibit.  Rabbi Akiva sat for a few minutes, thought and finally asked, “Where’s the infant?”  He was concentrating on the Torah and didn’t notice at all that he was in a museum and thus thought that he was being honored to be the sandek at a circumcision.





דף כה\א   אבל לתפילה עד שיכסה את ליבו


Why Did Adam Hide?


HaGaon Rav Yitzchak Zeev of Brisk zt”l said: After Adam ate from the Tree of Knowledge, he told Hashem that he hid because he heard His voice in the garden.  What kind of answer is this?  The simple meaning is that just as standing in Shemoneh ‘esreh requires extra covering of the body, as stated in our Gemara, because it’s like standing in the king’s presence (Rashi, here), so was his condition (although they'd made belts and covers of leaves) when he stood before Hashem in Gan Eden.  Therefore, when he heard Hashem’s voice in the garden, he immediately hid (Chidushei Maran Riz Halevi,Bereishis.)





דף כו\א   תפילת הערב אין לה קבע


Why Does Ma’ariv Have No Fixed Time?


The Belzer Rebbe zt” gave a reason for such: The first evening when ma’ariv was prayed was when the sun set for Yaakov before its time.  It thus turns out that it wasn’t really evening and therefore it has no fixed time (Ma’yanah shel Mishnah).
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