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דף מח/א עד שיאכל כזית דגן (ברש"י ותוס')


A Gentile Who Eats a Filling Meal and Then Converts to Judaism: Need He Recite Birkas Hamazon?


An interesting halachic question once arose, when a gentile underwent all the necessary preparations for conversion to Judaism.  Before his conversion, he ate a filling meal.  After he immersed in the mikveh and completed his conversion, the question arose whether he need recite Birkas Hamazon over the meal he had eaten while he was still a gentile.  On one hand, he had become a Jew and was obligated in thanking Hashem for the food he had eaten.  On the other hand, when he had eaten it he was a gentile, and perhaps he need not (and indeed may not) recite Birkas Hamazon now.


Birkas Hamazon for having eaten or for being satisfied: In order to properly examine the issue, the Chazon Ish (O.C. 28:4) cites the halachah that if a person delays reciting Birkas Hamazon, he may only recite it so long as he still feels satisfied from the meal. (See Shulchan Aruch, 184:5)  This halachah can be understood from two perspectives.  Perhaps the mitzvah of Birkas Hamazon relates to the action of eating.   As long as a person still feels satisfied from having eaten, the Birkas Hamazon is considered to be immediately subsequent to eating the meal.  After he becomes hungry again, the Birkas Hamazon is too detached from the eating of the meal to relate to it.


Alternately, perhaps Birkas Hamazon relates not to the action of having eaten but to the feeling of satisfaction received from the meal.  As long as one is full, he can recite Birkas Hamazon to thank Hashem for the satisfaction that he feels.


Returning to the convert, we can apply the same question.  If the obligation of Birkas Hamazon relates to the action of having eaten, the convert would be exempt since he ate when he was still a gentile.  If the obligation relates to the feeling of satisfaction, he must recite Birkas Hamazon since he is now a Jew, and he is now satisfied from the meal he had eaten.


A bar-mitzvah boy who must repeat Birkas Hamazon: Rabbi Akiva Eiger (in his commentary to Shulchan Aruch, 186) poses a similar question in regard to a child who eats a meal before nightfall on the day before his thirteenth birthday.  After nightfall he becomes bar-mitzvah, and obligated to fulfill all the mitzvos of the Torah (including Birkas Hamazon).  Need he now recite Birkas Hamazon on the meal he had eaten before his bar-mitzvah?  Even if he had already recited Birkas Hamazon before nightfall, he was not truly obligated in mitzvos then.  Therefore, the Birkas Hamazon he recited as a minor might not exempt him from his current obligation as an adult.


The Chazon Ish’s two perspectives on Birkas Hamazon can be applied here as well.  If the obligation of Birkas Hamazon is incurred by eating, we would rule that the bar-mitzvah boy was a minor when he ate and exempt from mitzvos.  If the obligation is incurred by being satisfied, he is now an adult and obligated in mitzvos.  Therefore, he must repeat Birkas Hamazon.


A mourner who ate before the burial: Rav Akiva Eiger’s son-in-law, the author of the Ma’aseh Choshev commentary on Sha’ar Hamelech, showed him a similar question raised by the Chochmas Adam.  A mourner is called an onen and is exempt from mitzvos for the period between the passing of his relative and the burial.  The Chochmas Adam poses the question: what would be the halachah if a mourner eats a filling meal before the burial?  Need he recite Birkas Hamazon after the burial if he still feels satisfied?


The difference between a mourner and a bar-mitzvah boy: Rav Akiva Eiger rejected the comparison.  A child of under bar-mitzvah age and a convert are both exempt from mitzvos entirely.  Therefore the question arises, as we discussed above, whether Birkas Hamazon depends on having eaten or being satisfied.  However, an onen is essentially obligated in mitzvos but their fulfillment is deferred (nidcheh) as he is busy with the preparations for the funeral.  When the funeral is completed, there is no reason for him not to recite Birkas Hamazon, now that he is able.


Rav Akiva Eiger does not resolve the issue, but the Chazon Ish rules that in theory it would seem that Birkas Hamazon depends upon the action of eating.  Therefore in the cases of the convert and the bar-mitzvah boy, both would be exempt from reciting Birkas Hamazon.  In practice, however, the Chazon Ish leaves the matter as requiring further consideration.





דף מח/ב משה תיקן לישראל… סדר ברהמ"ז כך היא…


The Shabbos Zemirah, “Tzur Mi-shelo Achalnu”:  its Origin, Customs and Intent


One of the most well known Shabbos zemiros is the song Tzur mi-shelo achalnu.  It is sung the world over, in both Sephardic and Ashkenazic Jewish communities.  The exact time of its origin and its author are unknown.  Manuscripts have been found dating back as far as six hundred years ago; many believe, however, that it is much older than that.


When we examine the four stanzas of Tzur mi-shelo, we find that they correspond very closely to the berachos of Birkas Hamazon:


“Tzur mi-shelo achalnu, barchu emunai: The Rock from Whose we have eaten, bless Him my faithful,” corresponds to the zimun in which we invite those assembled to join us in reciting Birkas Hamazon.


“Hazan es olamo…achalnu es lachmo: He nourishes His world…. We have eaten His bread,” corresponds to the first berachah, Hazan es hakol: Who nourishes all.


“Beshir vekol todah, nevarech lEilokeinu al Eretz chemdah tovah she’hinchil la’avoseinu: With song and the sound of gratitude, let us bless our God over the good and desirable Land that He gave as an inheritance to our forefathers,” corresponds to the second berachah, Al ha’aretz v’al Hamazon: for the Land and for the nourishment.


“Rachem bechasdecha al amcha Tzureinu… ben David avdecha yavoh veyigaleinu: Have mercy in Your Kindness on Your nation, O Our Rock…May the son of David your servant come and redeem us, ” corresponds to the third berachah, Rachem…  The beginning of the fourth stanza, “Yibaneh hamikdash 'ir Tzion…” corresponds to the end of the third berachah, Boneh Yerushalayim: Who rebuilds Jerusalem.


The end of the fourth stanza, “HaRachaman hanikdash, yisborach veyis'aleh 'al kos yayin malei: The Merciful One who is sanctified may He be blessed and exalted, over a full cup of wine,” corresponds to the berachah on the cup of wine, when Birkas Hamazon is recited with a kos.


Tzur mi-Shelo was perhaps written by a Tanna: One part of Birkas Hamazon that is noticeably absent is the fourth berachah, known as “Hatov ve’hameitiv.”  Unlike the first three berachos of Birkas Hamazon that are midoraysa (from the Torah), this fourth berachah was instituted in Yavneh after the Churban, in the era of the later Tannaim.  The fact that Tzur m-ishelo does not make any mention of this berachah led the Mateh Yehuda (p. 18) to suggest that it was maybe written by one of the earlier Tannaim, who lived before hatov ve’hameitiv was introduced.


Tzur mi-shelo in place of Birkas Hamazon: As we have seen, Tzur mi-shelo touches on the major themes of Birkas Hamazon.  Rav Asher of Sharshov, a pupil of Rav Chaim of Volozhin zt”l, wrote that Rav Chaim was accustomed not to sing this zemirah (Keser Rosh, os 94).  Some speculate that Rav Chaim feared that by singing Tzur mishelo he would fulfill his Torah obligation to say Birkas Hamazon.  Preferring to fulfill the Torah mitzvah of Birkas Hamazon in the proper format of the berachos that our Sages authored, he refrained from singing Tzur mishelo altogether. (See Siddur Ishei Yisrael, p. 244)


Rav Auzband shlita, Rosh Yeshiva of Telz, expounded on this topic as follows:


Do mitzvos need specific intention? There is a well-known debate in the Gemara whether mitzvos must be performed with specific intention (kavanah).  If a person performed the action of the mitzvah, without intending it for the sake of the mitzvah, did he fulfill his obligation?  The most classic example is blowing a shofar on Rosh Hashanah, not for the sake of fulfilling the mitzvah but in order to play a musical sound.  Since this question has not been resolved, the accepted ruling is to be stringent and fulfill both opinions.  Thus, if a person blew a shofar on Rosh Hashanah without intending to fulfill the mitzvah, he must blow again (in case he did not fulfill his obligation), but he may not recite a berachah (in case he did fulfill it.) [See Shulchan Aruch, O.C.60:4 and Rav Akiva Eiger there, who cites the Pri Megadim.]


If we were to assume that mitzvos require specific intent, singing Tzur mi-shelo would not fulfill the obligation of Birkas Hamazon, since one does not intend to do so.  However, as we must be stringent and fulfill both opinions, we must consider the possibility that Tzur mi-shelo does fulfill the obligation of Birkas Hamazon regardless of intent.  For this reason, Rav Chaim of Volozhin refrained from singing it (Kovetz Beis Aharon V’Yisrael, vol.46; see vol.47 pp. 123, 131)


Nevertheless, the custom among Jewish communities around the world is to sing it.  There are many discrepancies between Tzur mi-shelo achalnu and the accepted wording of Birkas Hamazon.  Firstly, there is a Rabbinic obligation to use the standard format of berachos, "Baruch atah…melech" which Tzur mi-shelo certainly does not fulfill.  Even if one did fulfill his Biblical obligation with Tzur mi-shelo, he would need repeat Birkas Hamazon in order to fulfill the Rabbinic obligation. Furthermore, the Gemara stipulates that Birkas Hamazon must contain mention of the bris milah, the Torah, the kingdom of David, and "eretz chemdah tovah urechavah" – the “desirable, goodly and spacious Land”, all of which are absent from Tzur mi-shelo.  Some Rishonim hold that these things must be mentioned midoraysa.  Even according to the opinions that they need only be mentioned midrabanan, by omitting them in Tzur mi-shelo we clearly show that it is not our intention to fulfill the mitzvah of Birkas Hamazon.  Even if the action of a mitzvah does not require specific intention, obvious intention not to fulfill the mitzvah certainly negates the mitzvah. (See Kovetz Beis Aharon V’Yisrael, vol.49)  For all these reasons, we assume that Tzur mi-shelo does not take the place of Birkas Hamazon midoraysa, and may be recited (Moreover, the assertion that one ought fulfill one's Torah obligation in the format of berachos fixed by chazal is questionable as even if he did fulfill his Torah obligation, he certainly will still recite Birkas Hamazon midrabanan).


We conclude with a most important revelation cited in Yosef Ometz (s. 607, 815) that Tzur mi-Shelo was intended to be said after Birkas Hamazon.  Thereby, all the halachic concerns raised above are avoided.





דף נד/א הרואה… אומר ברוך


The Difference between a King and a Grave


Our chapter discusses the berachos recited upon seeing lightning and other natural phenomena, unique individuals, and places in which a miracle occurred.  The Shulchan Aruch rules that the berachos for seeing unusual sights should be recited no more than once every thirty days. (O.C. 224:13)  Thus, if a person were to see a king, recite the appropriate berachah, and once again see the king within thirty days, he would not repeat the berachah.


Does this halachah apply only to a second encounter with the same king?  If a person were to see a different king within thirty days, would he be obligated to recite a berachah?


Why do we not repeat the berachah twice within thirty days? The above question depends upon whether the halachah objects to reciting the same sighting-berachah twice within thirty days, or is the objection to reciting a berachah twice upon the same sight?  If the objection is against repeating the same berachah, then it applies to a second king, just as it would to the first.  If the objection is against reciting a berachah twice upon the same sight, then one would repeat the berachah upon seeing a different king.  This would seem to be logical, since each king exhibits his majesty in his own unique way.  Indeed, the accepted ruling is that even if one were to see a hundred kings in one day, he would recite a berachah over each one of them. (Teshuvos Radvaz, II, 3, cited in Magen Avraham and Mishna Berurah ibid s.k. 17)


The Gemara states that a person who sees a Jewish grave should recite, “Blessed are You Hashem… Who created you with judgment…”  Like all other berachos recited over sights, this berachah is recited only once every thirty days.  What would be the halachah if a person recited this berachah upon seeing a grave, and then saw a different grave within thirty days?   Would he recite a second berachah, just as he would upon seeing a second king?


The difference between a king and a grave: The Mishna Berurah (ibid) rules that one should repeat the berachah.  However, he cites those who would differentiate between two kings and two graves.  Each grave looks alike, and creates the same impression of loss of life, as the possuk says, “For you are dust, and to dust you shall return.” (Bereishis 3:19)  Therefore, the emotion awakened by both graves is similar, and warrants only one berachah.  


However, different kings present themselves with different protocols of royalty.  Each king creates a unique impression of majesty, and therefore warrants his own berachah.  (See Piskei Teshuvos ibid., os11)


Each bolt of lightning and each crash of thunder is unique:  The Raavad (Rif, 43b) was once asked why a person who recited a berachah over lightning must repeat his berachah the next time he sees lightning.  How is this different from the other berachos over sights that are recited only once every thirty days?  He answered that each bolt of lightning is a unique phenomenon.  Therefore it cannot be compared to seeing the same king twice.


On the other hand, as long as the storm clouds have not dispersed the berachah on lightning or thunder is not repeated (Shulchan Aruch, 227:2 citing the Talmud Yerushalmi).  We understand that the berachah recited over thunder and lightning stems from the awe inspired by the amazing spectacle of Hashem’s Creation.  When a person first sees lightning, he is shaken by its power.  The second time he sees lightning in the same storm (although it is unique, as Raavad explains) he is not so affected.  Therefore he need only recite the berachah once during a given storm.  However, once the storm clouds have dissipated and the sky has cleared, the impression made by the storm fades.   If the clouds gather again and another storm breaks out, a person is newly impressed, and therefore a new berachah should be recited. 





דף נד/ב על לוט ועל אשתו מברכים שתים


The Berachah for the Pillar of Salt in Sodom


The Gemara states that upon seeing Lot and his wife two berachos must be recited.  For Lot’s wife, we recite, “Baruch dayan ha-emes” - Blessed is the truthful Judge. For Lot himself, we recite, “Baruch zocher hatzadikim - Blessed is He Who remembers the righteous.”  It would seem from the Gemara that upon seeing Lot’s grave one berachah is recited, and upon seeing the pillar of salt (the remains of his wife), the second berachah is recited.


Two berachos over Lot’s wife: The Shulchan Aruch cites this Gemara with a slight variation.  “Upon seeing Lot’s wife, two berachos must be recited: for her we recite ‘Blessed is the truthful Judge.’  For Lot we recite ‘Blessed is He Who remembers the righteous’” (O.C. 218:8).  This would seem to imply that the sight of Lot’s wife alone is enough to merit both berachos.  Why is this so?


The Taz (ibid s.k. 2) explains that upon seeing Lot’s wife transformed into a pillar of salt, one is reminded of Lot himself.  This would explain why both berachos are recited over the pillar of salt, but why is there no berachah for Lot’s own grave?  If the sight of his wife’s remains, which reminds us of him, is enough to merit his berachah, should we not also recite his berachah upon seeing his grave?


The Mishna Berurah (ibid.) explains that when we recite, “Blessed is He who remembers the righteous,” we do not refer to Lot.  Rather we refer to Avraham Avinu, in whose merit Lot was saved.  Thus when we see Lot’s peaceful grave, it does not remind us of Hashem remembering the tzadikim at all.  But when we see the terrible punishment that was inflicted upon Lot’s wife, we contemplate how Lot at that time and place was in great danger of Hashem's wrath, if not for the merit of Avraham that protected him.    Therefore, we recite the berachah “Blessed is He who remembers the righteous,” upon seeing her remains, but not upon seeing his grave.


The Yeshivah world cites the following enigma from R. Chaim, son of Rav Yitzchak Zev Soloveitchik zt”l of Brisk:  The angel warned Lot and his wife to flee from Sodom and not to look behind them.  Lot’s wife did not heed the warning; she looked back and was turned into salt.  Was this a punishment for disobeying the angel’s command, or did she just lose her escape-privilege and simply joined up with Sodom's punishment?


It could well be, he says, that since Lot and his family were meant to be included in the decree against Sodom and were saved only in the merit of Avraham, hence as long as they heeded the angel’s warning to flee Sodom, they disassociated themselves from the city and its punishment.  When she turned around to witness the city’s destruction she reestablished her connection with them, and therefore shared their punishment. Thus Sodom was punished with “Brimstone and salt, burning of the entire land” (Devarim 29:22) and she turned into salt… (This opinion is also cited from Biurei Mahara"y, the author of Terumas HaDeshen).


Based on this, we can gain a deeper understanding to the Mishna Berurah’s explanation of, “Blessed is He who remembers the righteous.”  If her fate was a punishment for disobeying the angel, this would hardly help to remind us of Avraham’s righteousness that saved Lot.  Rather, her fate was part of the decree against Sodom.  Seeing her turned into a pillar of salt reminds us of the fate of Sodom from which Lot was saved in the merit of Avraham’s righteousness (Torah Or, Bereishis ibid).


How did Lot’s wife merit the blessing of Baruch dayan ha-emes?  Another question that begs our attention is why Lot’s wife merited that Baruch dayan ha-emes should be recited over her remains?  Generally, this berachah is only recited when pain is felt for a Jew suffering retribution or passing away (Shulchan Aruch O.C. 225:9; see Shaar HaTziun 218 s.k. 22).  Perhaps this question might be answered with another question.  Baruch dayan ha-emes is recited when a person dies, but not upon seeing his grave thousands of years later.  We do not recite this berachah upon seeing the graves of the Avos and Imahos in Chevron, nor any other graves.  Why do we recite it upon seeing the remains of Lot’s wife?


The answer is that the berachah is mainly a praise of Hashem for the miracle of a person’s transformation into salt.  It would be inappropriate to recite a jubilant berachah over a punishment; therefore the somber berachah of Baruch dayan ha-emes is recited [The Peiros Te’einah, who suggests this answer, concedes that this is incongruent with the rule of Beiur Halachah (s.v. kegon) that we only recite a berachah for a miracle that saved lives; for this reason, Beiur Halachah explains, we do not recite a berachah upon seeing Mount Sinai, where the miracle of Kabalas HaTorah occurred].


Let us conclude with the practical side of this discussion, which must be mentioned as a disclaimer.  There is a pillar of salt at the Dead Sea, which is popularly known as “Lot’s wife.”  However, there is no basis to substantiate this title.  Therefore no berachah should be recited upon seeing this pillar, even without mentioning Hashem’s Name (Piskei Teshuvos 218, remark 31).
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Days Are Coming


Don’t you feel it?  A wonderful atmosphere with the scent of Gan Eden is spreading through our streets gathering people to the batei midrash.  Some will call it the Mashiach’s era.  Others will say that the Torah returns to its hosts.  Others will say that too many things around us are disintegrating and people want to hold on to the real thing.  They’re all right.


We here present an assortment of moving stories that occurred recently, sent to us by good people who want to merit the public.


The Hall Rented for the Next Siyum HaShas


Yes, it’s a fact.  There’s a person who already took care of renting a hall for a magnificent banquet in Av 5772  - summer 2012.  Sounds far off?  Ask those who finished the previous cycle.  They’ll tell you how near it is.


Nisim Golan, a resident of Tiv'on, stopped his car at the entrance of Moni’s garage in Afula and got out to stretch his muscles till his motor was tended to.  Another car approached and a person got out, who turned out from the ensuing conversation to be a computer technician from Beit Shean and someone special.  Nisim looked at the technician’s car and noticed that it was full of brochures about the Daf HaYomi.  As a dedicated Daf HaYomi learner, he immediately found a popular topic for a conversation with him, a conversation he will never forget.


That warm-hearted person saw the excitement that enveloped the preparations for the siyum haShas everywhere.  He was moved and decided to act.


“I’m also a Jew!  I also want to finish the Shas!” he said.


Nisim relates: “While talking he took out a folded paper from his back pocket and showed me, to my amazement, a receipt for 14 Av 5772.  He explained that, realizing his obligation to learn every day and in order to entrench his duty irrevocably, he order a festive dinner at a hall for a hundred people – for himself, his family and friends – signed a contract and paid a considerable sum in advance!  


I parted from him in admiration and blessed him, ‘We should merit to see it!’” 


Amen.


The Siyum HaShas from the Children’s Viewpoint


To Meoros HaDaf HaYomi:


I bless you that you be strong for your dedicated work.  With Hashem’s help, we have started Shas together with myriads of Klal Yisrael and may it be His will that we merit to finish it in good health with real nachass.


This morning an interesting event happened that I feel obliged to write to you about.


With Hashem’s help, I deliver a shi’ur every morning before shacharis.  For a long while one of the participants was absent with the excuse that his wife bore a son and that he had to help at home to dress and feed the children and send them to cheider.  This morning he suddenly arrived.  After the shi’ur, he approached me: “You’re probably wondering why I came today.  I’ll tell you…


“Yesterday, in the kindergarten, the three-year-olds were talking about the huge siyum haShas in America, attended by tens of thousands all over the U.S.A.  Each child had his own reaction.  One of them asked, ‘What’s a siyum haShas?’  His friend replied that each father learns a daf every day till they finish the Shas and make a siyum.  When he came home, my son told my wife, as children do, about gan that day and excitedly explained what he knew about the siyum haShas, how every father learns every day and then they make a siyum.  He then asked, ‘Does Tatti learn every day like everyone else?  When does he learn?’


“Last night my wife told me, ‘I think that from now on you’ll go back to the shi’ur.  I’ll manage already with the children…’”


With respect and the blessing of the Torah,  


Aharon HaKohen Perl,


Magid shi’ur at the Toras Chayim Congregation of the Vizhnitz Chasidim, Boro Park.


There isn't space to include all the fine stories.  This week we conclude with a moving tale about a person who encountered the Gemara for the first time in his life.  The story is written by our friend Ami Appelbaum, a veteran participant of the Daf HaYomi shi’ur at the Sochatchov Beis Midrash in Bnei Berak delivered by the founder of Meoros HaDaf HaYomi, HaGaon Rav Chayim David Kovalski.  Ami doesn’t forget to point out that the story is being published to merit the public, for the elevation of the soul of Tuvya ben Yitzchak z”l.


17 Adar II 5765


I want to tell you a story that happened to me this week regarding the shi’ur delivered by Rav Kovalski.  It all started when I invited my wife’s nephew, Yitzchak Peleg, to the shi’ur.  He’s a computer engineer in his early thirties from a town in the north.  He lost his father at a tender age and hardly knew him.  The thirtieth yahrtzeit fell this year in Adar II.  This time Itzik-Yitzchak decided that he would visit his father's grave and say kadish in his memory.  However, he discovered that the few participants at the memorial service would not make up a minyan and when I suggested that he join the shi’ur in his father’s memory and say kadish afterwards, he willingly agreed.


It’s important to mention that that day was Sunday, 16 Adar, when we learnt Berachos 27, which concerns the times for shacharis, minchah and ma’ariv.  Indeed, Itzik participated in the shi’ur and the ensuing davening and we then went to visit his father’s grave.  When those present went their way, Itzik suddenly indicated that he wanted to tell me something and then, in a low voice, he recounted what happened to him while he participated in the shi’ur:


“You should know,” he revealed, “that something very strange happened to me in the shi’ur that I can’t explain.”


At first I still didn’t understand his excitement and only when he continued, I grasped the importance of the matter.


“You or anyone else surely didn't notice it, but my first and last names explicitly appear on the daf we learnt.”


We approached the car, where the Gemara we learnt that morning still lay, and opened to daf 27b where we immediately found the following words: Mi savras dehai pelag minchah and amar leih Rav Chisda leRav Yitzchak… For Yitzchak Peleg, who is not observant, this was a moving discovery and I’m sure that it will remain stamped on his memory for many years.





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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מח\ב   הטוב והמטיב ביבנה תקנוה...הטוב שלא הסריחו...


Hatov Vehameitiv for the People’s Survival in Exile


The fourth berachah of birkas hamazon, known as hatov vehameitiv was instituted when the murdered of Beisar were buried: Hatov - that they did not become fetid; Hameitiv – that they were allowed to be buried.  Why was a special berachah instituted for a miracle of one town?  HaGaon Rabbi Meir Simchah of Dvinsk zt”l explains that birkas hamazon was instituted for the formation of Klal Yisrael, the Exodus, bris and Torah, the inheritance of the land, Yerushalayim and the Temple.  The fourth berachah was instituted for the survival of the people, who endure exile for 2,000 years but still retain their glory.  After the destruction of the Temple, they thought that the Jewish People was lost, that their survival was impossible and that they would “disappear and wander like gypsies without human dignity”, especially when they saw at Beisar that Bar Kochva’s revolt failed.  But when they saw the miracle demonstrating that even when "dead" Hashem preserves them, and that a kind king permitted the murdered to be buried (see Yerushalmi, Ta’anis), they then saw that the Jews’ survival is ensured 1) by Hashem directly, the Good One; and 2) Who makes others good: by various kind kings who are Hashem’s agents.  They then instituted hatov vehameitiv!





מח\ב   שכשם שמברך על הטובה כך יברך על הרעה


Thank G-d, It’s Worse


Once HaGaon Rabbi Yisrael of Salant zt”l was asked how he was and he replied, “Baruch Hashem, it's worse today”.


What? Only when it’s good is "Hashem blessed"??... (Chayei HaMusar).





מח\ב   שכשם שמברך על הטובה כך מברך על הרעה


The Amount for Saying Birkas HaRa’ah


“Just as one says a berachah for the good, he should say a berachah for the bad.”  According to the Vilna Gaon, this means that if a person lost a sela’, he should thank Hashem as though he found a sela’ and if he lost two, he should thank Hashem exactly as he would thank Him if he had found two!  This is the meaning of blessing for the bad just as one blesses for the good! (Divrei Eliyahu in the name of Beis Avos).





מח\ב   שכשם שמברך על הטובה כך מברך על הרעה


Nothing Bad Happened to Him


A disciple of the Mezritcher Magid zt”l asked him how one can attain such a level to thank Hashem for the good and the bad equally.  The Magid sent him to his disciple, Rabbi Zusha of Anipoli, for an explanation.  When he came to Rabbi Zusha, who was poor, sick, and suffering from many hardships, the latter was amazed: “I wonder why the Magid sent you to me.  Nothing bad ever happened to me…”
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ח'-י"ד ניסן 





ג'-ח' תשרי
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Meoros HaDaf HaYomi has published an English translation containing the topics appearing in the weeklies for the entire tractate Berachos.  For details and orders,


phone 03-6164725.








Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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