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From Slavery to Freedom


During Pesach, especially this year when Chol HaMo’ed occupied the whole week, the Jewish world stops.  Businesses close, workers stay home and spend more time in the beis midrash, and our minds are free for thoughts.  There’s no more fitting thought than the question: Pesach in Nisan – why?


HaGaon Rabbi Shalom Shvadron zt”l offered a parable to sharpen the question:


A person once became involved with a gang of criminals.  They took advantage of him and made him their slave.  Every disdained labor was assigned to him, needed or not.  He was insulted and beaten every day till he became broken.  During the first years he still dreamed of fleeing.  He would gaze at the stars and ponder how the same stars shone upon him as on other mortals - who live freely.  As the years passed, such thoughts evaporated and his feelings were paralyzed, lacking any willpower to live.  All his dreams of escape vanished when he wandered the high walls of the fortress and tremblingly looked at the guards on patrol.  His lot was extremely bitter.


One night the spirit of freedom seized him like a crazy nightmare.  He jumped out of bed.  A small crescent hung in the black sky and showed his way among the well-tended gardens.  After a short while he found himself on the other side of the wall!  The air was cold but before he could even savor the miracle of his escape, he heard heavy steps from all directions.  Dogs barked at him, arrows shot toward him and he ran as fast as he could, driven by the awful memories of his captivity.  “I’m not going back!” he screamed silently with clenched fists.


After the chase, he shrunk in a small corner, covered his head with a rag and took a short nap - till a stray cat woke him and he almost died of fright.  He regarded everyone as an enemy and in every shadow he saw a predatory animal.  It took a long time till he entirely escaped the gang of criminals’ dominion, and slowly he settled down and started living normally.  He set aside the day of his escape as a holiday to be celebrated for generations.  His acquaintances wondered and asked him: The day of your escape was no miracle.  They still chased you.  Your life was in danger.  Is it not better to celebrate the day when you could walk the streets without fear?


 “My friends,” he replied, “maybe I didn’t tell you the whole story.  That night the small moon showed me a rope hanging on the wall!  When I climbed it and jumped to the other side, the king was waiting for me!  He was the one who took care to save me – he and no messenger, he and no one else!  Though I later had misfortunes, afflictions, fears and wanderings, my holiday celebrates the fact that it was the great king who came especially to rescue me!”


Indeed, the Jewish people did not end their wanderings with the Exodus.  They were chased into the sea, wandered the desert for 40 years and when they came to Eretz Israel, they had fight many battles.  However, on Pesach we celebrate the revolutionary stage in our history.  On that day we became Hashem’s people.  We became His servants and we’re proud of it.





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.
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An Overview of Maseches Shabbos


Shabbos is the first tractate of Seder Moed, and not without good reason; Shabbos is the most common of all the holidays, and the penalty for its desecration is the most severe. Shabbos desecration is punishable by stoning – the most severe death-penalty administered in a beis-din, whereas even Yom Kippur is punishable only by the Heavenly Tribunal with kareis, and the prohibition against working on other Yomim Tovim is merely a lo sa’aseh (prohibitive commandment), punishable by lashes. Furthermore, no other masechta can compare to Shabbos in the huge volume of halachos that are found herein. For all these reasons, Shabbos was placed first in the order of Moed.


For the most part, this masechta deals with the details of hilchos Shabbos, both midoraisa and midrabanan. In their discussions of these halachos our Sages branch out to discuss topics throughout the entire width and range of Torah, as the Talmud is so often wont to do.


The first chapter deals with meleches hotza’ah, the prohibition against carrying from one domain to another. While developing the topic, the Gemara proceeds to discuss in detail the four domains of Shabbos in regard to this prohibition. Subsequent mishnayos of this chapter discuss various Rabbinic prohibitions that were enacted to protect people from accidentally transgressing aveiros or forgetting to perform mitzvos. For example, a tailor must not thrust his sewing needle through his clothes and carry it outside on Friday afternoon, in order that he not accidentally continue to carry it in this manner on Shabbos.


The chapter then details the eighteen enactments that were instituted when the students of Beis Hillel and Beis Shammai convened. The students of Beis Shammai outnumbered Beis Hillel, and by majority vote these enactments, which mostly concern taharos (laws of ritual purity), were accepted. The chapter concludes by detailing the activities that may or may not be started on erev Shabbos, for concern that one might inadvertently continue them on Shabbos.


The second chapter discusses the mitzvah of lighting Shabbos candles. Conjunctively, the Gemara proceeds to discuss the mitzvah of lighting the Chanukah menorah, and in the process touches on other topics in halachah and aggadah as well. The conclusion of this chapter deals with defining bein hashmashos, (the questionable twilight period, in which it is uncertain whether daytime has ended and the next day begun), and the relevant halachos.


The third and fourth chapters discuss preparing for Shabbos; how one may prepare food and preserve its heat on a fire or by insulation. The Gemara also discusses here the basis of the melachah of cooking, and certain guidelines of muktzah.


The fifth chapter focuses on the mitzvah of shvisas behemto, the obligation to let one’s animal rest on Shabbos. It discusses which items are considered a burden for the animal, and therefore must not be placed upon the animal for it to carry in the public domain. This chapter also discusses the obligation of a person to rebuke his fellow, and various other issues. The sixth chapter, “Bemah Isha,” details articles of clothing and jewelry that may or may not be worn into the public domain on Shabbos; which articles are prohibited to go out with midoraisa and which are prohibited midrabanan for concern that the wearer might remove them outside and carry them. This chapter also contains various topics from the realm of taharos.


The seventh chapter, “Klal Gadol,” lists the thirty-nine melachos that are prohibited on Shabbos, and details the circumstances under which a person would be liable to bring a chatas (sin-offering) for accidentally transgressing them. In certain circumstances a person would be obligated to offer one korban, while in others he must offer two or more. The chapter concludes with a discussion of the minimum size requirement of various objects that would require a person to offer a korban for carrying them into the public domain. The eighth chapter continues this discussion, by detailing other objects and their minimum size requirements. For the most part, the ninth chapter does not discuss the laws of Shabbos at all, but rather discusses various halachos that are learned from verses by means of asmachta. Among the topics discussed herein is the well-known account of Kabbalas HaTorah. The chapter then concludes by returning to the size requirements for carrying in a public domain.


The tenth chapter also focuses on the melachah of carrying; specifically, the manner in which one carries. Carrying in a certain manner would be prohibited midoraisa, whereas carrying in an unusual manner, kil'achar yad (literally ‘backhandedly’), is only an issur midrabanan. The Gemara then continues with the fundamental principles of kilachar yad and melacha she’einah tzrichah le’gufah (a melachah performed not for its characteristic objective). In the eleventh chapter, further details of the melachah of carrying from one domain to another are discussed; also the prohibition against carrying four amos in the public domain, various halachos that are learnt from the service of the Leviim carrying the beams of the Mishkan, and the definitions of the four domains. B’ezras Hashem, when we reach the halfway mark of this masechta, we will continue with an overview of its second half.


Learning Maseches Shabbos during the course of the Seudos Shabbos: There is a widespread custom among Jews of many communities to learn the entire masechta of Mishnayos Shabbos over the course of each Shabbos: eight chapters during each meal. Some siddurim actually include Mishnayos Shabbos together with the zemiros.


Let us conclude by citing the words of the Chafetz Chaim in his introduction to the third volume of Mishna Berurah, which discusses the halachos of Shabbos: “The author of Urim V’Tumim (Rav Yonason Eibeshitz zt”l) writes in his work Ya’aros Dvash, that it is utterly impossible for a person to avoid transgressing the laws of Shabbos unless he learns all the relevant halachos clearly and accurately.”





Shabbos Kodesh


Maseches Shabbos discusses the halachos relevant to the Fourth Commandment, “Remember the day of Shabbos to sanctify it. For six days you shall work and perform all your labors, and the seventh day is Shabbos for Hashem your God. Do not perform any labor; neither you, nor you son, nor your daughter, nor your servant, nor your maidservant, nor your animal, nor your proselyte who is within your gates. For six days did Hashem create the Heavens and the earth, and sea and all that is within them, and He rested on the seventh day. Therefore, Hashem blessed the seventh day and sanctified it.” (Shemos 20:7-10) In addition, the Torah warns us against desecrating the Shabbos another twelve times! The obligation to observe the Shabbos comprises both mitzvos aseih (positive commandments) and mitzvos lo sa’aseh (prohibitive commandments).


Mitzvos aseih: In the possuk, “Remember the day of Shabbos to sanctify it,” the Torah commands us to remember the Shabbos, and distinguish it from the other days of the week. We do so by marking its commencement with kiddush and its conclusion with havdalah. Furthermore, the Prophets commanded us to mark the day of Shabbos with oneg (pleasure) and kavod (honor), as the possuk says, “Proclaim the Shabbos a delight and the holy (day) of Hashem honored, and honor it.” (Yeshaya 58:13) Numerous halachos, including the preparations for Shabbos, Shabbos candles, and Shabbos seudos all find their source in the mitzvos of oneg and kavod Shabbos mentioned in this passuk. (See Rambam, hilchos Shabbos, ch. 30.)


Shemiras Shabbos: The various prohibitions against working on Shabbos are not all of the same nature. Some are melachos learned from the activities performed in the construction of the Mishkan. Some are violations of the obligation to rest on Shabbos. Some are midoraisa, while others are Rabbinic enactments that were instituted by our Sages in light of a Torah commandment. In other cases, the Sages saw fit to create a Rabbinic enactment as a ‘fence’ to protect people from accidentally transgressing an issur d'oraisa (Biblical prohibition).


The thirty-nine melachos: An av-melachah is one of the thirty-nine major types of "work", as listed in the seventh chapter of our masechta. Each av (parent) has many toldos – "offspring" – also forbidden midoraysa on Shabos, that are similar to their respective av. B’ezras Hashem, this will be discussed further in the relevant Gemaros.


The prohibition against performing melacha on Shabbos does not depend on strenuous activity. Some melachos are easily performed, and yet a person who intentionally transgresses them will be stoned for doing so. The fundamental principle of meleches Shabbos is ‘creative activity.’ When a person improves or fixes something, he "creates" a new entity that previously had not existed (with the exception of hotza'ah – see next article). Our Sages of blessed memory derived thirty-nine primary creative activities from the construction of the Mishkan. The body of hilchos Shabbos is based on these melachos.


Resting and allowing others to rest: Just as a person is commanded to refrain from the melachos of Shabbos, he is also commanded to "rest" his animals, his children and his Canaanite slaves. A person who transgresses these mitzvos of shevisah does not fulfill the commandment to rest on Shabbos, even though the work of his son or his slave is not melachah attributed to him.


Prohibitions of shvus (resting): The Torah commands us to make the Shabbos a day of rest: “Shabbason Shabbas Kodesh” (Shemos 16:23), and “On the seventh day you must rest (tishbos)” (ibid., 23:12). Some Rishonim (Ramban, Vayikra 23:24; Ritva, Rosh Hashanah 32b; see Rambam, Hilchos Shabbos 21:1 and Maggid Mishna and Lechem Mishna loc. cit.) interpret this to mean that Shabbos and Yom Tov are days of rest, in which it is forbidden to exert strenuous effort (tircha). The Torah left it within the jurisdiction of the Sages to determine which activities fall into this category, and are therefore forbidden. The Ritva (ibid.) adds that included within this command is the obligation to distinguish Shabbos from the mundane days of the week. The issurim derabanan (Rabbinic injunctions) of Shabbos are thus termed shvus, since they are based on the possuk that commands us to rest.


The Rambam (see Hilchos Shabbos 21:1, 24:1) categorizes the issurim derabanan into several categories. Some activities were forbidden because the Sages felt that they closely resembled the melachos d'oraisa. Others were forbidden based on a concern that if a person were to be allowed to freely perform them, he would accidentally come to perform an issur d'oraisa as a result. Some activities were forbidden although they do not require strenuous effort, nor are they likely to lead to the transgression of issurim d'oraisa; rather, these activities were forbidden because they blemish the honor of Shabbos, and the possuk enjoins us: “If you refrain your feet from (walking to forbidden places on) Shabbos, and from performing your own desires on My holy day…. and honor it from conducting your ways, from attending your business or speaking (mundane) words…” (Yeshaya 58:13) The forbidden activities learned from this passuk include the prohibition against conducting business or even speaking about business-related matters on Shabbos. [It is worth noting that the reasoning behind certain Rabbinic prohibitions are the subject of debate among the Rishonim. Some prohibitions are categorized by the Rambam as activities that might lead one to transgress a melachah, whereas other Rishonim categorize them as unduly strenuous]. 


Our Sages also enacted prohibition against moving objects that are not necessary for use on Shabbos. This prohibition is known as muktzeh. (See Rambam ibid, ch. 24; introduction of Mishna Berurah to 308).





Hotza’ah (carrying) – it’s unique place in contrast to the other melachos


The first mishna in Maseches Shabbos and the subsequent dapim of Gemara discuss the melacha of hotza’ah, carrying from a reshus harabbim (public domain) into a reshus hayachid (private domain), and vice versa. When we examine the thirty-nine melachos as listed in the seventh chapter, we find that the melacha of hotza’ah is last among them. The question would already have been asked as to why Rebbe Yehuda Hanassi chose to begin the masechta with a mishna discussing hotza’ah, rather than placing it in one of the many other chapters that are fully dedicated to this melacha. Yet the observation that hotza’ah is first in the order of the masechta and last in the order of the melachos surely magnifies this enigma. Many Rishonim and Acharonim struggle with this question, beginning with the Riva (cited by Tosafos on our daf), and concluding with the Maharal of Prague and the Vilna Gaon.


Maseches Shabbos was arranged according to the order of a person’s activities: Some Rishonim explain that Maseches Shabbos was arranged according to the order of a person’s activities from erev Shabbos until Shabbos’ conclusion. The third mishna states, “A tailor must not go out with his needle on erev Shabbos, in order that he not accidentally come to carry it on Shabbos.” (11b) Subsequent mishnayos discuss the mitzvah of lighting candles before Shabbos, insulating food on erev Shabbos, and so on. When Rebbi Yehuda Hanassi arranged the masechta, he saw that it would be inappropriate to state, “A tailor must not go out with his needle,” without first providing the necessary background information: that there is indeed such a melacha as hotza’ah. Therefore, he began the masechta with hotza’ah, as an introduction to this mishna. (Rabbeinu Tam, cited in Tosafos).


Alternatively, the Rambam (in his Commentary to the Mishnayos) explains that hotza’ah is the most prevalent melacha, and the one most likely to be infringed upon because it is the only melacha that can be performed without a specific object. Furthermore, the mishna teaches us that hotza'ah is a melachah although it doesn't appear to be so (see previous article). Rebbi Yehuda Hanassi therefore chose to discuss it first in order to emphasize it and alert people to its danger.


The Meiri suggests another possibility. Hotza’ah is discussed at greater length than any other melacha. In fact, most of the topics of the masechta are connected to it: the different domains of Shabbos, the minimum size requirements, the prohibition against moving muktzeh and many other related matters. Therefore, hotza’ah was discussed first.


The Vilna Gaon, the Pnei Yehoshua and other Acharonim present the argument that hotza’ah was mentioned first simply because it is the only melacha that is explicitly stated in the Torah, in the parshah of the Manna: “Each person remain in his place! No person shall leave his place on the seventh day.” (Shemos 16:29) Many Rishonim interpret this as a prohibition against carrying to the reshus harabim. (See Ramban and other Rishonim on Eruvin 17b; Rambam argues, see Sefer Hamitzvos negative commandment 321 and Ramban’s Hasagos). The melacha of hotza’ah was also the first commandment we received in regard to Shabbos (see Chidushei Halachos on Maseches Shabbos, Beracha Meshuleshes by Rav Tzvi Elimelech of Dinnov; see also Pnei Yehoshua).


The Maharatz Chayus writes a lengthy and profound explanation as to why the mishna of the “pauper and the home-owner” was chosen to begin our masechta. A later mishna (13b) states that Chananya ben Chizkiyah ben Garon hosted in his attic a unique gathering of the greatest Sages of his generation, the disciples of both Beis Shammai and Beis Hillel. During this gathering, the Sages voted to institute eighteen new Rabbinic decrees. The Gemara (14b-15a, see Rashba who explains differently than Rashi) adds that in fact thirty-six new decrees were suggested and discussed, but only eighteen of them were accepted by majority vote. The other eighteen remained the subject of controversy, since the Sages were unable to reach a consensus.


However, the Talmud Yerushalmi (1:4; this is also the Rashba's explanation in Bavli) states that fifty-four halachos were in fact discussed there. Eighteen prohibitions were undisputed and immediately accepted, eighteen were disputed and accepted (the next day) by majority vote, and eighteen were not accepted, remaining the subject of controversy. The Rambam (in his Commentary to the Mishna) accepts this rendition of the story and goes on to list all fifty-four halachos, dividing them into categories. The first eighteen listed are the prohibitions that were unanimously accepted. These halachos comprise the first three mishnayos of our masechta. 


The fourth mishna then begins by stating, “And these are among the halachos that were discussed in the attic of Chananya ben Chizkiyah ben Garon,” as if to say that this mishna refers to the halachos that were debated and accepted based on majority vote. Rebbi Yehuda Hanassi chose to begin the masechta with the mishna of “the pauper and the home-owner,” since the eight cases of patur aval assur were among the eighteen halachos that were unanimously accepted.


With this we can proceed to explain another perplexing observation as to the order of our mishnayos. The second mishna discusses halachos that have no apparent connection to hilchos Shabbos, “A person may not sit before a barber close to the time of mincha if he has not yet davened. Nor may he enter the bathhouse or the tannery, nor may he eat or judge a legal case. If he has already begun any of these things, he need not stop. One must stop for (in order to recite) Shema', but need not stop for tefillah” (9b). Although these halachos are irrelevant to hilchos Shabbos, we can understand why they were placed here, according to Rambam: these too were among the halachos that were unanimously accepted in the attic of Chananya ben Chizkiyah, therefore they were listed here in our chapter, together with the other halachos that are indeed relevant to our masechta.


The Maharatz Chayus concludes by explaining that the entire first chapter of Maseches Shabbos was arranged “not according to the halachos that are most prevalent, nor according to the most severe. Rather it is simply a listing of the halachos that were discussed in the attic of Chananya ben Chizkiyah.” He concludes: “and this is the true explanation!”


The precise definition of meleches hotza’ah will be explained in the following edition, b’ezras Hashem.





דף ד/א פת בתנור


The difference between baking bread and planting seeds


Between the lines of our Gemara may be found the basis for a fascinating discussion among the Acharonim, the conclusions of which are quite surprising. The Gemara tells us that if a person places dough in an oven on Shabbos, and the dough is then baked on Shabbos, he transgresses the melacha of ofeh (baking). If he did so intentionally he is liable for the death penalty. If he did so inadvertently he is obligated to offer a chatas (sin-offering) for atonement. However, if the dough was removed from the oven before it was baked, he is exempt from these punishments, since the melacha was not completed. We see, therefore, that it is not sufficient to merely place dough in an oven in order to transgress meleches ofeh; the dough must actually bake.


Two aspects of baking: After isolating the two factors that combine to form meleches ofeh, the action of placing the dough in the oven and the result of its actually baking, we must ask which of them constitutes the integral prohibition of baking on Shabbos. We could judge this quite simply. If a person were to place dough in the oven on Shabbos in the late afternoon, shortly before Shabbos’ conclusion, such that it only bakes on motzei Shabbos; in such a case the action was performed on Shabbos, but the result was not concluded until after Shabbos. Would such a person be considered to have violated meleches ofeh and be liable for the appropriate punishment? In resolving this question, many points must be taken into consideration, some of which are learned from our own sugya.


One of the thirty-nine forbidden melachos is zoreia’ (planting). It is forbidden to plant a seed on Shabbos. Yet when we consider the nature of this melacha, we see that although the action of placing a seed in the ground might be performed on Shabbos, the result of the seed’s taking root would not take place on the same day (ee Rosh Hashanah 10b; Pesachim 55a). We see from here that the result of the melacha need not take place on Shabbos in order to be liable for performing the action.


The Rashash compares the two melachos of baking and planting, and by so doing deduces two fascinating conclusions. A person who places a seed in the ground transgresses the melacha of zoreia’ although the result is not seen until after Shabbos, so too a person who places bread in the oven transgresses the melacha of ofeh even though it does not finish baking until after Shabbos. Similarly, just as a person who places bread in an oven and removes it before it bakes does not transgress ofeh, so too a person who plants a seed and later removes it before it takes root does not transgress zoreia’.


The Minchas Chinuch (mitzvah 298, os 14) cites the Rashash’s reasoning and rejects it by differentiating between the two melachos. The very title “ofeh” implies that a person has completed baking dough into bread, whereas the title “zoreia’” refers to the mere action of planting a seed in the ground. The completion of the seed’s development, by taking root and sprouting, are not essentially part of the melacha. 


When we further consider these two melachos, we see that the Minchas Chinuch’s distinction is well illustrated by their very nature. The melacha of ofeh depends more heavily on human interaction. Man prepares the dough, places it in the oven, and controls the heat of the fire and the dough’s closeness to it, thereby guiding the outcome of the melacha. Therefore, both the action and the result of the baking are integral parts of the melacha. Not so the melacha of zoreia’. Once man has placed a seed within the earth, he concludes his involvement with it and raises his eyes to Hashem to make the winds blow and the rains descend, thereby causing the seed to complete its growth. Therefore, only the action of planting is included in the melacha, but not the result.


By precisely defining each melacha, we see that the Rashash’s deductions are not necessarily true. Indeed, the Minchas Chinuch reaches a conclusion exactly the opposite of the Rashash’s: if a person plants a seed on Shabbos and later removes it before it takes root, he has nevertheless desecrated Shabbos. The action of planting a seed in the ground is the melacha, not the result. (This is unlike baking, in which a person who removes the dough before it bakes is exempt). Furthermore, if a person places bread in an oven close to Shabbos’ conclusion and it bakes after Shabbos, he is exempt. Both the action and the result are essential factors in the melacha, (unlike planting).


The Afikei Yam (II, 4:3) cites from our Gemara a proof so conclusive that one is left baffled as to how the Rashash could have reached his conclusion. The Gemara states that a person is only obligated to bring a korban chatas if he completes an entire melacha beshogeg - while unaware that he is violating the laws of Shabbos. Therefore, if one placed dough in an oven forgetting that it was Shabbos, and then became aware of his mistake before the dough baked, he is exempt from bringing a korban. Although the beginning of the melacha was performed while he was unaware, at the end of it he was not a shogeg.


Upon considering this halachah, we see that the result of the bread being baked is indeed an integral part of the melacha, as the Minchas Chinuch understood. If only the action of placing bread in the oven is included in the melacha, but not the result of its being baked (as the Rashash understood), then it is irrelevant whether the violator was aware of it being Shabbos when the result took place. Rather, it is clear from here that the result of the dough being baked is an integral part of meleches ofeh. Therefore one must be unaware of his violation until the baking is complete, in order to be liable to bring a chatas (see Eglei Tal, zoreia’ s.k. 8; Teshuvos Avnei Nezer O.C. 58; Teshuvos Chelkas Yoav O.C. 10; Mishkenos Yaakov 116).
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פנינים





לכי תיכול עלה כורא דמילחא


Rav Uriel Frank of Mitzpeh Yericho sent us this enlightening insight.  We hope to publish similar contributions from time to time, b’ezras Hashem:


Rava asks Rav Nachman, “If one’s hand was filled with fruit and he extended it outside (of his yard into the public domain), may he then return it to his yard?


“Yes, he may,” Rav Nachman answered.


“May he throw it to a different yard?” Rava asked.


“No, he may not,” Rav Nachman answered.


“What is the difference between these two cases?” asked Rava.


“When you will ‘teichol’ a measure of salt…” said Rav Nachman.  “In the second case, if allowed to throw the fruit into the neighboring yard his intent to empty his yard would be fulfilled.  In the first case, by returning the fruit to the same yard, he does not fulfill his intent.”


This style of reply is found four times in the Shas and always as Rav Nachman’s answer (to Rava or Rav Dimi) to the question “What’s the difference between the instances?” (mai shena or mah nafshach).  To explain this expression, understood by Rashi as jokingly said, Rashi writes two explanations in our sugya as to the root of the word teichul.  The first explanation, which Rashi always mentions, is “When you measure for me a kor of salt, I’ll tell you the reason” – i.e., if you measure out and give me a kor of salt, I’ll tell you the explanation in exchange (Rashi, Chulin 12a).  According to this, teichul derives from the root kul, meaning “measuring”, also in Hebrew (alpayim bas yachil – “it measures 2,000 bas” [Melachim I 7:27], mi madad besho’olo mayim?…vechol bashalish ‘afar haaretz?  Veshakal bapeles harim? [Yeshayahu 40:12]) and also in Aramaic, such as Mechilta, meaning “measures” or middos (by which the Torah is interpreted).


The other explanation (mentioned by Rashi only here) interprets teichul as deriving from the root achal, meaning “eating”: “Even if you eat a kor of salt, you won’t be able to compare them.”  Chidushei Rav A.M. Horvitz explains that the questioner (Rava) knew that there’s a difference between the cases but didn't properly understand it “like a tasteless food without salt”.  Therefore Rav Nachman told him that if he would eat a kor of salt, he would well understand the difference!


You may address remarks and more ideas to POB 152, Mitzpeh Yericho, or e-mail frank@geronimedia.net.





דף ב\א   יציאות השבת


Berachos and Shabbos


Rabbi Yoel of Satmar zt”l explained: We finish Berachos and start Shabbos.  Why?  Because in tractate Shabbos we become familiar with the term reshus hayachid (“the private domain”).  Could there be a private domain?  After all, “The earth and its fullness belong to Hashem”!  However, Chazal already discussed this issue in Berachos, that that refers to before a berachah, but after a berachah – “…the earth He gave to people.”  After berachos can come Shabbos with its domains, the public domain and the private domain.





דף ב\א   יציאות השבת


The Expenses Are Repaid Doubly


The author of Ma’yanah shel Mishnah writes that a person’s expenses (yetzios) for Shabbos are repaid to him doubly, as said in the Midrash (Tehilim 91): “All matters of Shabbos are double”.  Hence, “two that are four”.





דף ב\א   יציאות השבת שתים שהן ארבע


Two Bishliks That Are Four


Once a woman came to the Sdeh Chemed, who was known for his kindhearted generosity, and requested a donation for Shabbos costs.  “How much do you need?” he asked.


 “Two bishliks,” she replied.


He gave her four bishliks.  His pupils thought that maybe he was so engrossed in his learning that he didn't even recognize the value of the different coins.  They remarked, “She only requested two whereas you gave her four!”


He smiled and said, “The costs (yetzios) of Shabbos are two, which are four” (Ma’yanah shel Mishnah).





דף ב\א   בעל הבית בפנים


The Poor Person Is Never Inside


The Divrei Yechezkel of Shinava zt”l was asked by one of his chasidim about buying an expensive house.


 “Will you have any money to live on after the purchase?” asked the Rebbe.


 “No, I’d have to invest my entire wherewithal in it.”


 “If so, don’t buy it!  We find in the Mishnah that the ba'al habayis is inside but we never find the pauper inside...” (Admorei Beis Tzanz).





דף ד\א   לכי תיכול עלה כורא דמלחא


Salt Makes Wise


When chemists undertook research, writes the son of the Noda’ BiYehudah in the preface to his father’s work, they found salts in the human body “and they discovered that those who were more intelligent contained a higher percentage of salt.”  He explains that this is the source of the expression in Kidushin 29b – ben zariz umemulach – “an agile and salty son”.  Some comment that therefore Rava said wittingly to Rav Nachman, “When you eat a kor of salt with it” and you’ll be saltier, then you’ll understand the matter correctly...” (Pardes Yosef, Vayikra 2:13).





דף ה\ב   בן עזאי קסבר מהלך כעומד דמי


Jump to Do a Mitzvah


Tosfos explain in the name of the Yerushalmi that according to Ben Azai (that every footstep is like stopping and starting), a person is not guilty midoraysa of carrying an object four cubits in a public domain unless he does so by jumping the entire 4 cubits.  The Kotzker Rebbe zt”l asked: Chazal forbade blowing a shofar and taking up a lulav on Shabbos lest a person carry them four cubits in the public domain.  Why should we worry?  After all, according to Ben Azai, a person who walks normally commits no transgression.  From this we must conclude, he said, that for a mitzvah we must leap! (Peninei Chayim, 40-41).





דף ה\א   הטעינו חבירו


Carrying the Tablets


The Gemara says that the Sinai Desert was considered a public domain when the Jews were there.  We can then ask how Moshe carried down the tablets on Yom Kippur (according to those who hold that there is then a prohibition on carrying from one domain to another – see Kerisos 14a).  However, we can say that since Hashem gave Moshe the tablets, this is like the case of “if another loaded him”, which is permitted by the Torah (and Chazal didn’t yet forbid it).  However, the truth is that there’s no question: just as the aron lifted its carriers, the tablets were surely the same.  It turns out that Moshe didn’t carry them at all... (Shomer Emes, Ki Tisa).
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