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To the Flag


It’s impossible to understand it unless you see it.  Once you see it, it’s impossible not to understand.


Rows and rows of rabbanim, the magidei shi’urim of Meoros HaDaf HaYomi, gathered after Pesach on erev Rosh Chodesh Iyar, in advance of the approaching summer.  






































This was the second gathering that week.  The magidei shi’urim number hundreds and in order not to inconvenience them, two gatherings were held, one in Yerushalayim and the other in Bnei Berak.


The magidei shi’urim are serious by nature and after a period of time at their job they well appreciate the weight of their responsibility.  Each of them is in charge of the Torah share of his audience.  If he teaches them well, he and they earn eternal life.  The task is not easy but none of them would forgo the great merit, no magid shiur relinquishes his post, this profound spiritual challenge that they’ve prayed for ever since they know the beseeching words of  “lilmod ulelameid - to learn and to teach”.


There’s no printed program of subject matter for there’s no need.  The hall is full of interesting subject matter.  The world of the magidei shi’urim is fascinating and varied.  They assembled to learn from each other about more ways to endear the Torah, to gain an interesting method of coping that succeeded wonderfully somewhere.  In general, the conference contributes much to the feeling of unity, like members of a family who return home from time to time to draw strength and rejuvenation.


HaGaon Rav Chayim David Kovalski, the founder of Meoros HaDaf HaYomi, doesn’t let up.  With charm but determination, with a smile but without compromises, he informs the audience of his longstanding approach: each magid shi’ur must report to Hashem as to what he did to prevent someone’s leaving the shi’ur.  What could you have done to cause him to continue to participate?


We’ve taken on a difficult task.  In our turbulent era, fierce storms rage outside the beis midrash and threaten to uproot everything stable.  Baruch Hashem, we see tens of thousand attending Daf HaYomi shi’urim.  A holy spirit has inspired many people and warmed their souls; their feet carry them to the beis hamidrash.  From then on, they belong to the magid shi’ur, for better or for...  


Rav Kovalski offered a pithy parable to describe our tempestuous era.


Once, a rich person decided to distribute his money to select people, those capable of withstanding hardships and achieving goals.  After deep thought, he had it announced throughout the region that any capable person could try his luck.


A thick rope was stretched between two immense steel poles.  Strongmen stood ready at the poles and the rich man announced that whoever could grasp the rope and keep hold of it despite all shakings would win the contest.  The courageous were many.  The rope was long and there was enough room for everyone.  They held on with all their strength as they eyed the strongmen moving beneath them.  Soon the rope began to move slightly back and forth.  One person, who lost his grip while wiping his nose, fell to the ground but all the rest stood fast.  The poles turned out to be on springs and as soon as the strongmen touched them, the rope began to move in all directions.  Shouts and screams were heard.  Those holding the rope realized that they weren’t facing an easy goal.  The rope moved faster and they grew dizzy.  They closed their eyes.  Their muscles grew weak but the dance didn’t stop.  Slowly, the load on the rope grew lighter...  Wounded and exhausted, people fell to the ground.  A stubborn few remained who didn’t give up.  They encouraged each other and finally, when the rope became still, it was let slowly down to the ground and they won royal honor.


That is our stormy era.  We must keep a strong grip on the rope.  “Whoever is for Hashem, come to me!”, to adhere to the sacred Torah, to set aside time for learning, and by that merit we’ll soon witness the Redemption speedily in our days.  Amen.





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך











דף כא/ב והמהדרין מן המהדרין


If there aren’t enough candles to add one more each night of hanukah


This week, the pages of Daf HaYomi discuss Chanukah and its mitzvos.  Having discussed at length which oils and wicks are acceptable for Shabbos candles, the Gemara turns to the oils and wicks that may be used for Chanukah, and to other mitzvos associated with this holiday.


Strictly speaking, one fulfills the mitzvah of Chanukah candles by lighting only one candle each night.  According to Beis Hillel, whose opinion is accepted, the mehadrin min hamehadrin (those who go for the best of the best) add an additional candle each night: the first night they light one candle, up to eight on the last night.


What should be done with two candles on the third night?  It is not always possible to fulfill the mitzvah according to the mehadrin min hamehadrin.  The Poskim discuss what a person should do if he finds himself on the third night of Chanukah with only two candles.  Should he fulfill the mehadrin min hamehadrin to the best of his ability by lighting two out of the required three candles?  Or rather, since he’s unable to light the number of candles to indicate which night of Chanukah it now is, he should light only one?


Lighting two candles diminishes the miracle:  The consensus of the poskim, including the Chaye Adam (154:25), Ksav Sofer (O.C. 135), Aruch Hashulchan (671:10), Kaf Hachaim (671:10), and Mishna Berurah (671, s.k. 5), is that only one candle should be lit.  The Ksav Sofer (ibid.) explains that lighting two candles in place of three seems to diminish the miracle.  By lighting an additional light each night, we mark the increasing miracle of the oil that burned in the Menorah night after night.  When we light only two candles on the third night, it appears that the miracle tonight was only “two days great”, rather than three.  However if we light only one candle, as is the bare requirement, we do not signify the number of days at all, but rather the miracle as such.


HaGaon Rav Yosef Dov of Brisk zt”l, the Beis Halevi, explained that this question depends upon the reasoning behind Beis Hillel’s mehadrin min hamehadrin, as discussed in our sugya:  Some explain that an additional candle is lit for each miracle-day that passes (k’neged yamim hayotzim).  Others explain that one must “increase in holiness and not decrease”.  The question before us would seem to depend on the opinions in this debate.  If we add candles to mark the number of nights that have passed, lighting two instead of three is counter-productive, and we must suffice in lighting one candle, as is the basic requirement.  However, if we add candles in order to “increase in holiness and not decrease,” then we must fulfill this principle to the best of our ability by lighting three on the third night if possible or at least two, so as not to decrease in holiness.


Rav Eliezer Menachem Mann Shach zt”l (Avi Ezri, hilchos Chanukah 4:1) cites the Beis Halevi’s explanation and begs to differ, contending that both opinions in the Gemara may well agree that the two available candles should be lit on the third night.  The Beis Halevi bases himself on the assumption that k’neged yamim hayotzim – to signify the outgoing days – refers to the length of the miracle until this point.  However, this is not necessarily so.  Perhaps each additional light signifies another day of the miracle, but not necessarily the current day of the miracle.  Lighting two candles is surely a greater hidur than one, because they signify a greater miracle.  We should therefore signify the greatness of the miracle to the best of our limited ability.  


דף כב/א מדליקין מנר לנר


Removing excess ink from letters in a Sefer Torah to make it dry faster


The Rosh (Teshuvos 3:15) was once consulted in regard to a sofer (scribe) who performed the necessary corrections to the letters of a Sefer Torah.  After completing his work, he wished to roll up the Sefer Torah, but was forced to wait until the ink had dried.  In order to hasten the drying process, he used his quill to remove a thin layer of excess ink from the letters.  The remaining ink dried quickly, and he was then able to roll up the Torah.


The Rosh was asked if the sofer had acted improperly.  Our sugya mentions the prohibition against ak’chushei mitzvah - ‘weakening a mitzvah’.  Perhaps drawing ink away from the sacred letters of a Sefer Torah falls under this prohibition.


Rav and Shmuel disagree whether one may light one Chanukah candle from another.  Rav forbids this, and Shmuel permits it.  Rav Ada bar Ahava explains Rav’s opinion, that by lighting from a Chanukah candle it appears as if one is weakening its light and drawing from its oil, and one must not lessen in any way an object used for mitzvah purposes.  The Gemara rejects Rav Ada’s interpretation of Rav, and concludes instead that Rav saw lighting from a Chanukah candle as bizoi mitzvah – showing disdain for a mitzvah – despite the fact that one is lighting a second Chanukah candle from it.  [The Gemara explains that this prohibition applies only when lighting a match from a Chanukah candle, and using it to light a different Chanukah candle.  Lighting one Chanukah candle directly from another is not disdainful and is permitted].


The Shach (Y.D. 274, Nekudos Hakesef on Taz s.k. 4) explains that although the Gemara rejects ak’chushei mitzvah as Rav’s reason for prohibiting lighting one candle from the next, it is nevertheless true as a general principle.  In the specific case of lighting one candle from another, the first candle is in no way weakened.  However, it would be prohibited to weaken one object of mitzvah even for the sake of another.


In the case of the sofer who drew off a layer of ink from the letters, it would seem that he transgressed both the principle of bizoi mitzvah and that of ak’chushei mitzvah.  Yet, the Rosh permitted him to do so, and explained how this does not fall under either prohibition.


Ak’chushei mitzvah applies only when one lessens the mitzvah.  For example, if one were to remove oil from a Chanukah candle, it would burn out quicker.  By removing a thin layer of superfluous ink from the letters, however, the mitzvah of the Sefer Torah is in no way lessened since the letters remain intact.


Furthermore, it is not considered a bizoi mitzvah, since the ink was not removed in order to use it for mundane purposes.  It is not therefore considered disdainful to the Sefer Torah to do so.


The Taz (ibid., s.k. 4) challenges the Rosh’s decision, raising a number of questions.  Among them, he writes that Rav forbids using one Chanukah candle to light another indirectly, considering it a bizoi mitzvah even though the mundane match is used for a sacred purpose.  Surely, then, we should forbid taking sanctified ink from a Sefer Torah’s letters if the ink will not be used at all!  In order to defend the Rosh and resolve his own questions, the Taz concludes that the Rosh only permitted removing ink with a quill to write other letters in the Sefer Torah.  Since the self-same ink is removed from one letter only to be used for a different letter, it is not considered a desecration of the ink. 


The Shach (s.k. 5 and Nekudos Hakesef, ibid.) defends the simple interpretation of the Rosh’s decision, that one may remove the ink even if he does not then use it to write elsewhere.  Utilizing the ink from a Sefer Torah for other purposes, whether mundane or even sacred, would be considered bizoi mitzvah.  However, in this case the sofer did not remove the ink to use it at all, he removed it for the sake of the very same letters in order that they might dry faster and not smudge.  Therefore, it is not considered bizoi mitzvah.





דף כד/א ואומר מעין המאורע בעבודה ואם לא אמר מחזירין אותו


Is Rosh Chodesh tefillah without ya’aleh v’yavo considered tefillah?


Our sugya is the source for one of the most well-known laws in hilchos tefillah.  If a person forgets to mention ya’aleh v’yavo in Shemoneh Esrei for Rosh Chodesh or Chol Hamoed, he must repeat his Shemoneh Esrei (Shulchan Aruch O.C. 422:1).  If he omitted ya’aleh v’yavo from the berachah for avodah (retzeih) and noticed his mistake before beginning modim, he should recite ya’aleh v’yavo immediately.  If he noticed any time between the beginning of modim and the end of Shemoneh Esrei, he must return to retzeih and proceed from there.  If he is accustomed to reciting petitions such as “Elokai, netzor” at the end of Shemoneh Esrei, this is considered part of Shemoneh Esrei and he may still return to retzeih.  If he noticed after completing Shemoneh Esrei entirely, he must return to the beginning of Shemoneh Esrei.


Double forgetfulness: In this article, we will focus on the interesting case of a doubly forgetful person who concluded davening on Rosh Chodesh and realized that he had forgotten ya’aleh v’yavo.  He then repeated Shemoneh Esrei from the beginning, as is the halacha, and after completing Shemoneh Esrei realized that this time he recited “morid hagesehem” in place of “morid hatal,” an error that would normally require one to repeat Shemoneh Esrei.  What should this person do?  Need he repeat Shemoneh Esrei yet again?


At the heart of this question lies an investigation into how our Sages viewed a tefillah that lacked ya’aleh v’yavo, (or any of the other insertions whose omission would require one to repeat Shemoneh Esrei).  Do we consider it as if he has not davened at all?  Or perhaps we consider it as if he has davened, but since he lacked a necessary insertion he must repeat the entire Shemoneh Esrei in order to recite the insertion.


If we consider it as if he has not davened at all: then the first tefillah was not a tefillah – since it lacked ya’aleh v’yavo; the second tefillah was also not a tefillah – because he confused morid hagesehem with morid hatal, and he therefore must daven a third time.  However, if we consider each tefillah to be a proper tefillah despite the omission, then each tefillah completes what the other one lacked, and he need not daven again.


The leading poskim throughout the generations debate this very issue.  Many rule that he need not daven again (Gur Aryeh Yehudah O.C. §17; Mekor Chaim §108; Birkas Habayis 17:29), while others rule that both tefillos are entirely invalid and he must indeed daven a third time (Mateh Efraim 582:21; Magen Giborim §104, Elef Hamagen s.k. 9; Resp. Likutei Tzvi §10; Resp. Maharshag I O.C. §52; et. al.).


He will most likely forget the third time: The author of Yagel Yaakov (O.C. §23) presents a different argument.  Even if we were to consider both tefillos to be invalid, we should not instruct such a person to daven a third time.  If he erred in his davening twice, he will most likely err the third time as well.  Only if he can assess his own concentration that this time he will certainly not err, then he should daven again.


Contemporary poskim (Levushei Mordechai tinyana, O.C. §12; Resp. Har Tzvi O.C. I §54; Minchas Yitzchak X §40) suggest that one should daven a third time and make a condition that if he is required to daven again he intends to herewith fulfill his obligation; and if he is not required then his tefillah should be a voluntary tefillas nedavah.  Thereby, all of the above opinions will be satisfied.  As a basis for this decision, they draw upon the following machlokes Rishonim:


If a person forgot to include ya’aleh v’yavo on Rosh Chodesh minchah, he did not fulfill his obligation.  If he noticed before nightfall, he must repeat minchah.  If he noticed only after nightfall, when Rosh Chodesh is over, would he then need to daven a second Shemoneh Esrei after maariv as tashlumin (replacment) for the missed mincha?  Some Rishonim hold that he must daven a tefillas tashlumin, as if he did not daven mincha at all.  Others hold that he need not.


This machlokes appears to be based upon the same principles we discussed above.  If Shemoneh Esrei of Rosh Chodesh without ya’aleh v’yavo is not a tefillah, one needs to daven tefillas tashlumin after maariv (without ya’aleh v’yavo) to make up for it.  But if the Shemoneh Esrei is merely a deficient tefillah, and one need only daven again in order to make up reciting ya’aleh v’yavo, then there is no point in davening tefillas tashlumin after maariv, since he will be unable to recite ya’aleh v’yavo after the conclusion of Rosh Chodesh (Har Tzvi ibid., Minchas Yitzchak ibid.).  In this case, the Shulchan Aruch rules that one must daven again, making a condition that if he is exempt his tefillah should be considered voluntary.  The contemporary poskim apply this ruling to our case above, since the underlying principles are identical.


May he be included in a minyan?  The Mishneh Halachos (XI §76) presents another interesting question, which ostensibly might depend on our discussion.  If a person omitted ya’aleh v’yavo and must daven again, may he be included as one of the ten men for a minyan?  If we consider his first Shemoneh Esrei to be entirely invalid, he is now fully obligated to daven and may be considered part of a minyan no less than the others who had not davened yet at all.  However, if we consider his Shemoneh Esrei merely a deficient tefillah, and he need only daven again in order to include ya’aleh v’yavo, perhaps he should not be included in the minyan.  The Mishneh Halachos rules that even if the first Shemoneh Esrei was valid he may be included in a minyan.  Whatever the reason for his obligation may be, he is now obligated to daven, even if it is his second mincha of the day.





דף כד/א איבעיא להו מהו להזכיר


Mentioning the day in a prayer that is not associated to the day


Shabbos Chol Hamoed is marked with two distinct forms of holiness – that of Shabbos and that of the Festival.  Therefore, the Shemoneh Esrei prayers include mention of them both.  Nevertheless, the accepted halacha is as the Remo writes (O.C. 490:9), “We do not mention Pesach in the berachos of the haftorah, neither in the middle of the berachah nor at its conclusion.”    Although one of the berachos of the haftorah is dedicated to the holiness of the day, it mentions Shabbos alone and makes no mention of the Festival.


The Vilna Gaon zt”l cites our Gemara as the source for this halacha.  In our Gemara, Rav Gidel cites in the name of Rav that when Rosh Chodesh occurs on Shabbos, the berachah after the haftorah should mention only Shabbos, and not Rosh Chodesh.  “If not for Shabbos, we would not read (a haftorah from) Prophets on Rosh Chodesh,” he reasons.  Since Rosh Chodesh is not a factor in the haftorah reading, it need not be mentioned in the berachah.


Based on this, it is well understood that the same should apply on Shabbos Chol Hamoed.  If not for Shabbos, we would not read a haftorah on Chol Hamoed.  Therefore there is no need to mention Pesach in the haftorah’s berachos.  This is in contrast to Shemoneh Esrei, where mention is made of both.  Each one individually would have required its own mention in Shemoneh Esrei, and when they coincide they must both be mentioned. 


Surprisingly, the Sefer Haminhagim by Maha”ri Tirna (p. 135, cited by the Remo in Darkei Moshe Hilchos Sukkos, 663:2) differentiates between Chol Hamoed Pesach and Chol Hamoed Sukkos.  The above is true on Shabbos Chol Hamoed Pesach, he writes, but on Shabbos Chol Hamoed Sukkos we must conclude the berachah on the haftorah with, “Blessed are You, Hashem, Who sanctifies the Shabbos, Israel and the Festivals.”  What reasoning could possibly be found to differentiate between the two?  Indeed, the Vilna Gaon (Maaseh Rav 226) rejects this opinion, and writes that Sukkos is equal to Pesach in this regard.


However, the Aruch Hashulchan (490:5) and the Remo (Darkei Moshe ibid.) explain that Sukkos is distinct from Pesach, because on each day of Pesach the same korbanos were offered in the Beis HaMikdash.  There is nothing to mark each day of Chol Hamoed as unique.  However, each day of Sukkos had its own unique number of korbanos, one bull less than the day before.  Therefore, even today when there is no Beis HaMikdash, each day is recognized with its own unique holiness that warrants mention in the berachah of the haftorah, even though it is Shabbos and not Chol Hamoed that requires the haftorah reading (See Mishna Berurah 490, s.k. 16).





דף כה/ב ורוחץ פניו ידיו ורגליו


How must one wash on erev Shabbos?


The Tur (O.C. 260) rules that there is a mitzvah for every Jew to wash his entire body on erev Shabbos, in honor of the Shabbos Queen.  If he is unable to do so, he should at least wash his face, hands and feet.


Our Gemara cites the custom of Rebbi Yehuda bar Ilai, who would wash his face, hands and feet with warm water, wrap himself in a Tallis, and await the coming of the holy Shabbos.  The Gemara testifies that his holiness was so great that he seemed like an Angel.


In light of the Tur’s ruling, we must ask ourselves why Rebbi Yehuda bar Ilai sufficed with washing only his face, hands and feet, and did not fulfill the mitzvah fully, by washing his entire body?  This question was posed by various scholars throughout the ages, each one suggesting his own answer.  The Raavan (§343) explains most practically, that Rebbi Yehuda bar Ilai simply did not have a bath house available.  Had a bath house been available he certainly would have washed his entire body.  Unable to do so, he sufficed with washing his face, hands and feet.


The Eliyah Rabbah (260) cites this answer, and regards it as improbable.  Rather, he suggests that this Gemara should be used as a proof against the Tur, that there is indeed no mitzvah to wash one’s entire body on erev Shabbos.  He cites other Rishonim who seem to imply this as well.


The Birkei Yosef (ibid) answers that some time on Friday, Rebbi Yehuda bar Ilai would immerse in a mikvah or a river to purify himself.  Then, immediately before the arrival of Shabbos he would wash his face, hands and feet with warm water.  However, a person who does not immerse in a mikvah should preferably wash his entire body in honor of the Shabbos Queen, as the Tur writes.


The Aruch Hashulchan (260:2) explains Rebbi Yehuda bar Ilai’s practice based on a Gemara elsewhere, which states that R. Yehuda b. Ilai suffered from chronic head pains.  So much so, that from Pesach until Shavuos he would wrap his head in bandages, to ease the pain he suffered from drinking the four cups on Seder night.  Since he had such headaches, he was unable to stand the heat of the bathhouse and was forced to suffice with washing his face, hands and feet


The Mishna Berurah (260, Beiur Halacha s.v. mitzvah) cites our Gemara as a proof that even a person who is fully devoted to his Torah studies should pause from them for his main obligation of washing face, hands and feet l’kavod Shabbos, as did R. Yehuda b. Ilai.  However, he does not need to interrupt his learning for any longer than that, to wash his whole body.  Although the Mishna Berurah does not say so explicitly, he quite possibly drew this distinction in order to answer the above question against the Tur.  In general, people should ideally wash their entire bodies for Shabbos, as the Tur writes.  R. Yehuda b. Ilai washed only his face, hands and feet, because he did not wish to interrupt his Torah studies more than was absolutely required (Peiros Te’einah).
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The Mehadrin


Concerning the term mehadrin, Rashi comments “after the mitzvos”.  He explains this word according to the root h.d.r, which parallels the Hebrew root ch.z.r – i.e., those who chase intently after the mitzvos.  But Rav Nasan, author of Sefer He’Aruch, and Rambam explained it as a Hebrew word meaning hadar (“glorious”) – in other words, those who glorify the mitzvos: “And he who glorifies (mehader) the mitzvah, lights according to the number of the members of his family, a light for each, both men and women.  He who glorifies the mitzvah even more than this and performs the choice mitzvah…” (Hilchos Chanukah, beginning of Ch. 4).


Remarks and other ideas should be sent to POB 152, Nitzpeh Yericho, or e-mailed to frank@geronimedia.net.





דף כא\א   אמר שמואל שאילתינהו לכל נחותי ימא


The Most Important Thing


Even as a youth, HaGaon Rabbi Yechezkel Abramski zt”l has a burning desire to learn Torah.  Once, after the Shabbos evening meal, he was learning tractate Shabbos for many hours.  Suddenly he rose and began to walk around, deep in thought.  His mother, who noticed him, asked him what he was thinking about.


“I’m starting to learn Bameh Madlikin where Shmuel asked all the seafarers for the definition of kik oil and I wonder: Shmuel, who was both a physician and an astronomist, when he met the seafarers, he didn’t ask them what was new in the world of medicine or astronomy.  He had only one wish: what is kik oil, which is forbidden to light on Shabbos” (Peninei Rabeinu Yechezkel).





דף כא\ב   פתילות ושמנים שאמרו חכמים אין מדליקים בהם בשבת מדליקין בהם בחנוכה


Chanukah Elevates Everything


The author of Meor ‘Einayim of Tchernobil zt”l said: These wicks and oils, to which the flame doesn’t adhere well, hint at people who haven’t merited to adhere to the light of life and to draw near to Hashem.  But they may be used for Chanukah for Chanukah elevates even these souls.





דף כא\ב   מאי חנוכה דתנו רבנן


By the Merit of the Torah


 “What is Chanukah, detanu rabanan (that the rabanan learnt)…”  HaGaon Rabbi Meir Shapira of Lublin zt”l said: By what merit did the miracle of Chanukah come about?  By the merit of learning Torah, “that the rabanan learnt” (Sefer HaYovel LeMaharam Shapira).





דף כא\ב   לשנה אחרת קבעום ועשאום ימים טובים בהלל והודאה


To Give Thanks for Everything


The additional prayer ‘al hanisim for Chanukah states “and they installed these eight days of Chanukah to give thanks and praise Your great name.”  Rabbi David of Kotzk explained: Chanukah signifies education (chinuch).  The miracle of Chanukah educated the Jews to see Hashem’s hand in everything and thank Him for other miracles – “and they installed these eight days of Chanukah ” – the miracle of Chanukah installed in the Jewish heart “to give thanks and praise Your great name” (Ohel Torah).





דף כב\א   אבל נחשים יש בו


The Free-Willed Is the Most Dangerous Creature


It is evident that it’s easier to be saved from natural events than from people, who have freedom of choice.  Therefore Reuven preferred to throw him in a pit full of snakes and scorpions than to deliver him to his brothers (the Netziv, Harchev Davar).





דף כג\א   משום חשדא


“And You Shall Be Immaculate”


A young boy stood in the study hall of Radin when the Chafetz Chayim zt”l suddenly entered, approached him and began to apologize that he was late for prayer, as he was preoccupied with something concerning a mitzvah.  The boy wondered greatly: the leader of the generation apologizing to a boy…  The Chafetz Chayim humbly explained that a person must save himself from suspicion!





דף כד\א   ואם לא אמר מחזירין אותו


An Irrelevant Question


Once a flippant person approached a rabbi and asked if a person forgets ya’aleh veyavo, must he pray again?  The rabbi replied, “This question is not relevant to you or me.  You’ll forget the second time also and I won’t forget even the first time.” 
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