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דף כח/ב מן המותר בפיך


May non-kosher animals be used for mitzvos?


In Maseches Rosh Hashanah, the Ran (end of p. 6a in Rif) is in doubt whether a shofar may be made from the horn of a non-kosher animal.  This article will discuss why and how he came to this question.


Our Gemara states that tefillin may be made only from a kosher animal.  This includes its parchments, leather boxes and straps, and the hairs and sinews used to sew it together.  All must be taken from a kosher animal, as the passuk says, “So that the Torah of Hashem will be in your mouth.”  Our Sages interpret this to mean that tefillin must be made from an animal that may be eaten.


The question thus arises whether this rule refers specifically to tefillin, or to all the mitzvos of the Torah.  May objects used for other mitzvos be made from non-kosher animals?  On one hand, the passuk refers specifically to tefillin.  On the other hand, the Gemara discusses whether to apply this rule to the construction of the Mishkan.  If it applies to the Mishkan, should it not apply to other mitzvos as well?  Some Acharonim understood that the Magen Avraham (O.C. 586, s.k. 3) indeed explained our Gemara to include all mitzvos.  They all must be made from kosher materials.


The Maharitz Chiyus (21b) vehemently protested this conclusion.  Did we not just recently list kik-oil among the oils that are unfit for Shabbos candles because it does not burn nicely?  Shmuel explains that kik-oil is made from the fat of a kik bird, which the Rosh (citing the Yerushalmi) interprets to be the kaas (pelican?).  The Torah explicitly lists the kaas as a non-kosher bird (Vayikra 11:18).  Why then does the Gemara prohibit kik-oil only because it burns poorly?  It is produced from non-kosher fat, and should be forbidden regardless of how it burns.


Rav Shmuel Segal zt”l (the Noda B’yhuda’s son, cited in Noda Biyhuda II, O.C. 3, s.v. amnam yesh) also objected to the Magen Avraham’s conclusion, citing a long list of halachos to disprove his ruling.  For example, in Maseches Sukkah (23a) the Gemara states that one may chain down an elephant and use it as a wall for a sukkah.  The elephant is a non-kosher animal, yet it may be used as material for the mitzvah of sukkah.  We see that not all mitzvos have the same restriction as tefillin.


What then is the difference between tefillin and shofar, tzitzis, Chanukah candles, etc?  Which mitzvos may be performed using non-kosher animals, and which mitzvos may not?  A number of explanations have been suggested, including the following: 


“Tashmish mitzvah” vs. “Tashmish kedushah”: Tefillin are tashmishei kedushah (holy-usage articles), whereas shofar is a tashmish mitzvah (mitzvah-usage article).  Since tefillin contain parshiyos from the Torah, they are essentially holy, even if never used for a mitzvah.  Therefore no part of them may be made from a non-kosher animal.  Shofar, however, is not essentially holy.  Its only distinction is that it is used for a mitzvah.  Therefore it may be made from a non-kosher animal.  (Maharitz Chiyus, ibid.  The Magen Avraham can also be interpreted to refer only to tashmishei kedushah such as tefillin).


A shofar from a non-kosher animal should not be used: Accordingly, non-kosher materials may be used in the performance of mitzvos.  For example, oil produced from non-kosher fat may be used for Chanukah candles.  It would follow that the horn of a non-kosher animal may also be used for blowing shofar on Rosh Hashanah.  However, the Remo (Shulchan Aruch O.C. s. 586:1) rules that one may not do so.  His source for this ruling is the Ran, cited above.  The Ran explains that since the sound of the Shofar causes the merits of Israel to be recalled before Hashem, it is like the service of the Beis HaMikdash.  Therefore, only the horn of a kosher animal should be used.


With this we can return to our original question; what was the Ran’s uncertainty in regard to shofars from non-kosher animals?  The Gemara discusses whether the tachash, whose hides were used in building the Mishkan, was a kosher animal, but it does not come to a clear conclusion.  The only reason to prohibit using horns from non-kosher animals is the resemblance between shofar and the service of the Mishkan.  If even in the Mishkan non-kosher animals were used, certainly a shofar may be made of them.  Therefore, using a non-kosher shofar for Rosh Hashanah would depend upon the unresolved question of whether non-kosher hides were used in the Mishkan.  (See Biur HaGra and Machatzis HaShekel).





דף לא/ב על פי ה' יחנו


The storm of controversy over umbrellas


The Poskim debated at length whether the then-newly invented umbrella or parasol may be used on Shabbos.  The core of their debate is whether opening an umbrella is considered like making an ohel (roofed structure) for protection from the rain or sun.


In practice, the prohibition against using an umbrella has been universally accepted among all Jewish communities.  As the Chafetz Chaim zt”l writes, “One who guards his soul should utterly refrain from their use.”  (Biur Halacha 315, s.v. tefach).  However, when the Chasam Sofer was first informed that one great possek considered opening an umbrella to be an issur deoraisah (Torah prohibition), he pointed to our sugya as a proof to the contrary (Teshuvos O.C. §72).


As is well-known, the thirty-nine melachos are defined and characterized according to the activities that were necessary in the making of the Mishkan.  Curtains were sewn for the Mishkan; so is it forbidden to sew on Shabbos.  Rams were slaughtered for use in the leather covering of the Mishkan; so is it forbidden to slaughter on Shabbos.  The Mishkan was built, so is it forbidden to build on Shabbos.  The particulars of each melachah are also defined by comparing them to their root in the work of the Mishkan.


In the Yerushalmi, the Amoraim debate whether temporary building is considered a violation of meleches boneh.  May one build on Shabbos a structure intended to soon be demolished?  On one hand, the Mishkan was a temporary building.  When Bnei Yisrael camped, they assembled its parts.  When they traveled, they dismantled it.  Since meleches boneh is learned from the Mishkan, temporary building should be forbidden on Shabbos.


On the other hand, the reason to exempt temporary building is that its limited duration shows its unimportance.  The temporary nature of the Mishkan, however, was by no means a sign of unimportance.  They assembled and disassembled it by Hashem’s command.  Even if the Mishkan would stand for a short while, the command of Hashem made it as important as any permanent structure.  Therefore, Rebbi Yossi rules that other temporary structures lack importance and do not violate meleches boneh.


The umbrella is also a temporary structure.  As such, it is at the focus of this debate in the Yerushalmi.  Though the Yerushalmi does not resolve the debate, the Chasam Sofer revealed how our sugya reaches a clear conclusion.  Soser – demolishing, is one of the 39 melachos, but only if not a destructive act, rather, in order to rebuild.  When demolishing is a necessary preparation for building, it is also considered a creative act like building, and is a forbidden melachah.  Our Gemara discusses if demolishing in order to build in a different place is also a melachah.  Perhaps in this case there is no connection between the act of demolishing and the act of building.  The Gemara suggests a proof from the Mishkan: the Mishkan was dismantled in order to reassemble it in a different place.  Therefore, this should indeed be considered a creative melachah, just as it was done in the Mishkan.


The Gemara rejects this reasoning.  Since the Mishkan was assembled and dismantled by Hashem’s command, the act of dismantling was of utmost significance.  It cannot be compared to the demolition of other, mundane buildings in order to build them in a different place.  


We see then that the Gemara accepts Rebbi Yossi’s reasoning that the command of Hashem to dismantle and reassemble the Mishkan lent importance to an otherwise unimportant type of building.  Demolishing on Shabbos in order to rebuild in a different place is exempt, even though it was performed in the Mishkan.  Temporary building should also be exempt, even though it was performed in the Mishkan: both were only important by special word of Hashem for the purpose of traveling in the desert. 


From here we see that there is no issur deoraisah of opening an umbrella on Shabbos.  The Chasam Sofer continues to explain that both opinions in the Yerushalmi would agree that opening an umbrella is not considered boneh - there are no walls!  Furthermore, an umbrella is not a stable structure.  It is carried around, and cannot be considered a proper structure (He then discusses whether there is an issur derabanan against opening umbrellas; see Chazon Ish O.C. 52:6; Introduction to Tiferes Yisrael, Kalkeles Shabbos.  See also Orchos Shabbos, ch. 9 footnote 6).


Today’s umbrellas: Unlike our umbrellas, the umbrellas discussed by the Poskim were difficult to open and close.  “They must be stretched out and then tied with straps, or fastened with metal wires,” as the Pri Megadim and Biur Halacha (ibid.) describe them.  Nevertheless, it is still forbidden to use umbrellas on Shabbos.  “The great Torah leaders of previous generations forbade opening and closing umbrellas on Shabbos and Yom Tov.  Even if an umbrella is already open, one must not use it, because it appears that he opened it on Shabbos” (See Shemiras Shabbos K’hilchasa ch. 24, halacha 15, and footnote there).





Electric light for Shabbos candles


Electricity is a subject that sparks many subjects of halachic interest.  How do we define the prohibition against switching a light on or off on Shabbos?  What av malachah does one transgress?  These and similar questions are subjects of intense examination by the Poskim.  In this article, we discuss whether electric light may be used for Shabbos candles.


Our chapter, “Bameh Madlikin,” discusses a wide variety of oils and wicks, ruling which may and which may not be used for Shabbos candles.  Flax, silk, fat, tar, sesame oil, tznon oil, pekuos oil and many other substances are held under the scrutiny of our Mishna.  


What would the Mishna have ruled in regard to electric light?  Would light bulbs have numbered among the candles that may be used for Shabbos?


The Poskim deal with this question at great length; especially in regard to Chanukah candles.  An electric light as such does not burn fuel, as do candles and oil lamps.  May it still be used for Chanukah candles, though the miracle of the Menorah was that its fuel was not exhausted?  Furthermore, perhaps the glow of the filament in an incandescent bulb is not even considered fire.  Even if it is considered fire, some Poskim query whether the twisted filament is like a medurah (lit. bonfire, i.e. an assemblage of light-source, in contrast to a single flame), which is possul for use in a Chanukah menorah.  


In places where blackouts are common, perhaps electric light can be compared to tar.  Tar produces a foul odor, and therefore our Sages forbade its use on Shabbos. They feared that a person might be so repulsed by its smell that he would move into an unlit room, spending Shabbos evening in darkness.  The same concern might be true with electric light.  Where blackouts are common, a person is likely to be left without light.  (See Encyclopedia Talmudit, Chashmal ch. 4, 304-397).


The difference between fluorescent and incandescent light: Some suggest that only incandescent light may be considered like candles, since the light-producing filament actually glows from heat, like a flame.  However, fluorescent bulbs produce light when the phosphor within them glows upon exposure to ultraviolet radiation.  Since nothing actually “burns” within them, they cannot be considered like a flame (see Encyclopedia Talmudit, ibid.).


Candle light together with electric light: Many Poskim rule that one may in fact use electric light as Shabbos candles (Shemiras Shabbos K’hilchasa, ch. 43:4:22).  Yet the custom is still to light candles.  Therefore, some suggest that before Shabbos, the woman of the house should turn on the lights.  She should then immediately proceed to light the Shabbos candles, without interruption of talking etc.  The berachah that she then recites for the Shabbos candles will then apply to the electric lights too, which are the main source of illumination and perhaps the principle fulfillment of the mitzvah.  (Az Nidberu, III 2).


Rav Shlomo Zalman Auerbach zt”l also ruled that electric light may be used for Shabbos candles.  However, he stipulated that only light powered by batteries may be used.  When a woman makes a berachah over Shabbos candles, there must be enough oil or wax there to burn for the entire duration of the Friday night meal.  Indeed, one of the reasons for the mitzvah is so as not to sit in darkness at the Shabbos seudah.  Were she to light candles with only a few drops of oil, and depend on someone to later add more, her berachah would be invalid.  In order for her action to be considered the direct cause of the light, she must have sufficient fuel there at the time of lighting.


The same principle applies to electric light.  When a woman turns on a switch, the electricity that will power the light must already be gathered and present.  Such is the case with a battery-powered light, and therefore it is kosher for use as Shabbos candles.  However, she may not recite a berachah over electric lights, and depend on the electric company to continue supplying electricity throughout the duration of the meal.  Since the electricity was not present at the time of the lighting, we cannot consider her action to be the sole cause of the light (Shemiras Shabbos K’hilchasa, ibid).  This restriction applies to Shabbos and more so to Chanukah candles.  If electric lights are used for Chanukah candles, they must be battery-powered with enough electricity to run for the duration of the mitzvah.





דף לג/ב


The reason for rejoicing on Lag B’Omer


The Rema rules that on Lag B’Omer we rejoice and we do not recite Tachanun (O.C. 493:2).  Why is this day a joyous occasion?


The Meiri (Yevamos 62b) was the first to address this question.  He cites a tradition from the Geonim that the deadly epidemic that struck thousands of Rebbi Akiva’s students ceased on Lag B’Omer.  This opinion is also cited in the Minhagei Maharil, who writes that we rejoice for the students who were spared.


The sefer Minhagei Maharil was not authored by the Maharil, but rather by one of his students.  The Maharil himself writes elsewhere that the epidemic did not cease on Lag B’Omer.  They died throughout the period from Pesach till Shavuos, including Lag B’Omer.  However, they died only on weekdays, not on Shabbos, Yomtov or Rosh Chodesh.  There are thirty-two weekdays between Pesach and Shavuos, and these days are commemorated by mourning during the first thirty-two days of the Omer.  On the thirty-third day, Lag B’Omer, we rejoice somewhat for the cessation of the epidemic, even though it did not in fact cease on that day.  (See Bein Pesach L’Shavuos, pp. 229, 302).


Rejoicing for the end of suffering:  The Vilna Gaon (Biur HaGra, ibid., s.k. 9) brings a source from the Torah that we must rejoice when suffering ends.  Hashem had decreed that those over 20 years of age who left Egypt would die in the Desert.  Forty years later, when the decree of death ended, they marked the fifteenth of Av (Tu B’Av) as a day of celebration (Taanis 30b).


Rejoicing for the ordination of Rebbi Akiva’s students:  The Pri Chadash (see further sources in Bein Pesach L’Shavuos, p. 330) saw it as peculiar to celebrate the day on which the epidemic ended.  Rather, he explains that Lag B’Omer was the day on which Rebbi Akiva ordained his five disciples: Rebbi Meir, Rebbi Yehuda, Rebbi Yossi, Rebbi Shimon bar Yochai and Rebbi Elazar ben Shamoa.  It was they who carried on the tradition of Torah, after the tragic epidemic devastated the Torah world (Yevamos, ibid).


Lag B’Omer or Lad B’Omer?:  Some Poskim hold that the epidemic ceased on the thirty-fourth day of the Omer, not the thirty third.  (See Tashbatz I, 178; Beis Yosef  493).  Based on this, Sephardic custom is to forbid haircuts and weddings until the thirty-fourth day of the Omer.  (Shulchan Aruch O.C. 493:1-2.  See Mishna Berurah and Biur Halacha, ibid).


Learning the Idra Zuta section of the Zohar: Another reason for rejoicing is that Lag B’Omer is associated with momentous events in the life of Rebbi Shimon bar Yochai.  The Sifrei Kabbala (Pri Eitz Chaim, Shaar 22 ch. 6;  Birkei Yosef  493, s.k. 5; Chaye Adam 131:11; Bnei Yissaschar I, Iyar 3:2-6) mark Lag B’Omer as the day of Rebbi Shimon’s passing in the year 3881 (Seder Hadoros: Rebbi Shimon bar Yochai). On that day he revealed the Idra Zuta, the deepest secrets of the Kabbala (See Zohar III, p. 291b).


On Lag B’Omer Rebbi Shimon and his son left their cave: Some add that on this day Rebbi Shimon and his son left the cave where they had hidden from the Romans for thirteen years, as our Gemara relates (Aruch Hashulchan 491:7).  Some say that Rebbi Shimon was also born on this day (see Bnei Yissaschar, ibid; Taamei Haminhagim p. 271).  These are also reasons for rejoicing (See Bein Pesach L’Shavuos pp. 328-330, at length).


Customs of Lag B’Omer: In halacha, the joy of Lag B’Omer is expressed by omitting the tefillos that are generally omitted on joyous occasions.  These include: tachanun; Avinu Malkeinu on the fast days of Baha”b (Pri Megadim ibid., M.Z. s.k. 1); tzidkoscha tzedek when Shabbos falls the day before Lag B’Omer (Levush, ibid. 4).  Sefardim have the custom not to recite “Lamnatzeach … Yaancha Hashem.”  (Pri Megadim, ibid. E.A. s.k. 3).  One may not fast on Lag B’Omer even if it is the yahrtzeit of his parents (Meiri, ibid.; et al), and one must not eulogize (Bein Pesach L’Shavuos, p. 306).
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This Is My Ticket


He made his way like everyone to the beis midrash in the early evening after work. He was wearing a fine suit, with a briefcase in one hand and a Gemara Shabbos in the other.  The magid shi’ur greeted the new participant warmly, asked him his name and place of residence and wished him to start and finish many masechtos.  “We’re holding on daf…”


After the session, the magid shi’ur noticed that the new participant inserted a small piece of paper as a marker in his Gemara.  It was a bus ticket.


 “Sir, take this Meoros HaDaf HaYomi marker, it’s more convenient and much more durable.”


 “Thanks for the offer but I prefer to use the little ticket.  Want to know why?  You deserve to know, because you teach me, so you should know how I came here.


 “For years I hadn’t used public transportation.  For some reason, a few days ago I changed my habit.  I had to travel a long way and decided to try the bus and, on the way, prepare for my business meeting.  I boarded the bus, offered the driver a bill and while I was looking for a place to sit, he asked me, ‘Pensioner or ordinary?’


 “Pensioner or ordinary?  I felt weak in the knees.  I’m 53.  Young, no?


 “’Excuse me,’ I asked him to be sure, ‘a pensioner is 65 years old?’


 “The driver nodded impatiently.  ‘Well?  Pensioner or ordinary?’


 “’Ordinary, ordinary.  No one ever said that I was a pensioner.’


 “I took a seat and my thoughts started to race.  I’m full of the energy of youth.  All my acquaintances know that and feel it.  I do all my tasks rapidly, determinedly and exactly.  I’m a pensioner?  Me?  What kind of refined definition is that for the frightening fact that most of my years have passed.”


His thoughts gave him no rest.  He was aware of the real war on his head between the black and the white.  He also knew well who would win in the end, among the exhausted soldiers that would still exist.  His well-cared beard did not escape the stubborn struggle.  But a “pensioner”???


When he arrived at his meeting, his thoughts were elsewhere.  Thoughts about old age had never occupied him.  Now they came to him without an invitation.  A pensioner.  The meeting ended without results.  He wasn’t concentrated.  There was no one to talk to.  After the meeting, an acquaintance asked, “Something happened?  You need help?”


Yitzchak replied, “Tell me, how old do I look?”  His acquaintance departed with a look of pity.


 “You hear?  I came home and approached the bookshelves.  I drew close to the fine Shas, given to me 30 years ago by my father-in-law, and stared at it for a long time.  The story of my life was enfolded in the volumes.  A somewhat sad story, unrelieved by my financial success.  The bindings of some tractates used in the yeshivah were worn.  The upper layer is cracked, the color worn down and the pages are well used.  We learnt in them.  A few other volumes stood out in their newness compared to the used ones but even those were still in good condition.  I hadn’t learnt in them much.  Among my friends I’m considered a man of sefarim.  I often offer ideas about the weekly parashah.  At special occasions I fascinate the audience with well-constructed dissertations, but real learning?  Now the Shas stood before me and demanded its own.  ‘You’re no child anymore!  The driver erred but you’ve come to the age where people could make a mistake about you.  When will you have a chance to know the Shas?’


 “In Adar I celebrated the siyum haShas with everyone.  I was really glad.  So many people finished the Shas.  Me?  I almost joined but before I had a chance to think it out, I was caught up in my vigorous, pressing and enslaving rate of life that stilled my conscience.  Till I heard ‘Pensioner or ordinary?’


 “As I stood before the embarrassed Shas, I decided: ‘My dear Shas: my father, grandfather all former generations learnt you.  They devoted themselves to you and sometimes even sacrificed themselves for you.  So many gentiles burnt you but you survived.  With endless patience, you wait for me.  Years pass and you still wait.  My dear Shas, the time has come for your redemption.’


 “I’m here, my dear magid shi’ur, on a permanent basis.  I rely on you that you’ll lead me along the paths of the Talmud and explain to me all that is needed.  In another seven years, I’ll face my Shas and feel new life inside me.  Now you understand why I use the ticket as a marker?”


The magid shi’ur wiped away a tear.  He still held the Meoros marker.  “Give it to your son for him to use with the new Shas he just got from his father-in-law.  He’s also invited…”





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף לא/א 


Who’s Who


 “Who’s Hilel here?  Who’s Hilel here?”  In this sentence, the word “who” has two meanings.  It is usually understood as any “who” in Hebrew: “Who, among the people here, is Hilel?” and Hilel could answer “Me”.  We learn a similar style in Demai 4:6: “He who enters a town and knows no one there, if he asks ‘Who is believed here?  Who tithes here?’ and someone tells him ‘Me’, he is not believed; if he tells him ‘Such-and-such is a believed one’, he is believed.”  However, Rashi explains otherwise.  According to Rashi, the question is “Is Hilel here?” and Hilel could answer “Yes.”  This meaning for “who” is common in Aramaic, as in the question Mi savart? (“Do you maintain?”, as in Shabbos 35a).  It could be that already in Biblical Hebrew there’s mi in the sense of “Is it true that…” (see Mi lecha fo in Bereishis 19:12, Mi lecha kol hamachaneh hazeh [ibid 33:8], Mi yakum Ya’akov in Amos 7:2).  The writings of the Geonim lay a foundation for reading this word as mai instead of mi.  It is interesting to compare this question to Hilel HaZaken’s statement “If I’m here, everyone is here and if I’m not here, who’s here? (or, is anyone here?)” (Sukkah 53a; see ibid).


You may refer remarks and other ideas to POB 152, Mitzpeh Yericho, or e-mail: frank@geronimedia.net.





דף כט/ב כחס על הנר 


To Save the Oil


Our mishnah says that he who extinguishes a light because he is afraid is exempt.  If he does so kechass - to save - the lamp or the oil, he is guilty.  The Vilna Gaon explains that though that person extinguishes the light because he wants to save the oil and believes that he gains thereby, in truth, a person’s wherewithal is exacted for him, with the exception of Shabbos expenses.  “Kechass - As though he wants to save…”  In truth, he saves nothing as the expense of the lamp doesn’t cost him anything.





דף ל/א כי לכלב החי הוא טוב מן האריה המת


Better Than the Chazon Ish!


After the the funeral of the Chazon Ish on 16 Cheshvan 5714, HaGaon Rav E.M. Shach zt”l entered the Ponivezh Yeshivah and found a single student learning.  He revealed to him his thoughts: “Though there was no one like the Chazon Ish, Shlomo already said that the live dog is better than the dead lion!  Now we’re better than the Chazon Ish: We can study Torah!”





דף לא/א בשעה שמכניסין אדם לדין אומרים לו נשאת ונתת באמונה


All the Questions are about Learning


When a person is judged in Heaven, they ask him “Did you deal faithfully?”  Tosfos wonder (Kidushin 40b): After all, the start of a person’s trial only concerns words of Torah!  The Vilna Gaon zt”l explains that all these question concern learning: “Did you deal faithfully (be-emunah)?”  That is, did you learn Seder Zera’im, called Emunas, as above in our sugya.  “Did you set aside time for Torah?”:  Were you occupied with Seder Mo’ed (Itecha)?  We’re you fruitful? – with Seder Nashim?  Did you expect the Salvation? (Seder Nezikin – Yeshu’os).  Did you argue with wisdom? – with Seder Chochmas, which is Seder Kodoshim?  Did you understand one thing from another? – in Seder Da’as, which is Seder Tohoros?


דף לג/ב 


Rabbi Shimon bar Yochai: Lag Ba’Omer on Daf 33


Aside from the interesting fact that the description of Rabbi Shimon bar Yochai’s hiding in the cave, his being saved, his birthday, day of his salvation and demise, falling on Lag Ba’Omer, appears in our tractate on daf 33, it has been conveyed in the name of Rabbi Shalom of Kaminka zt”l that, on this daf, this is Rabbi Shimon’s 33rd statement since the beginning of the Shas!  Following is the calculation, as checked by members of our beis midrash:  Rabbi Shimon is cited 20 times in Berachos; in our tractate, till daf 32, he is cited eight times and in four more sugyos his opinion is mentioned by merely citing his name (12a, 19a, 30a, 31b).  According to this calculation, when our sugya says “Ne’eneh.. Rabbi Shimon said…”, this is the 33rd time!





דף לג/ב איברי להו חרובא ועינא דמיא 


Kiddush on Wine in the Cave


The author of Tanya zt”l wondered (Likutei Torah, Shemini): How did Rabbi Shimon and his son make kiddush on wine on Shabbos and how did they observe the mitzvah of the four cups on Pesach?  Rabbi Aharon Menachem Mendel of Radzimin zt”l states (in his Haggadah Tzemach Menachem) that they also had wine.  The Zohar and the Ari zal’s writings indicate that Rabbi Shimon achived the level of Adam before his sin, of whom it is said that the administering angels “roasted meat for him and strained wine for him.”
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