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דף לט/א בחמה כו"ע לא פליגי דשרי


Solar water-heaters


It is forbidden to cook on Shabbos; yet, the Gemara states that one may cook in the heat of the sun.  Midoraisa, all forms of solar heat are permitted.  However, according to the Rabanan in our sugya, cooking with indirect solar heat (toldos chamah), such as frying an egg on a piece of metal that was heated in the sun, is forbidden miderabanan.  One may cook only in the direct heat of the sun, by placing an egg in the hot sunrays.  


The Gemara explains that metal heated by the sun resembles in every way metal heated by fire.  Were we to permit cooking on metal heated by the sun, people might come to cook on metal heated by fire, which is an issur midoraisah.  When cooking in the direct heat of the sun, there is no such concern.  The sun is clearly the source of the heat, and no one will come to mistake it for fire.  Therefore, there was no need to forbid direct solar heat.


The difference between solar heat and fire-heat: The first question that must be asked is “why.”  Why may one cook with solar heat?  What distinguishes solar heat from conventional fire-heat?


Rashi (s.v. deshari) and the Ran write most succinctly, “It is not the way to cook.”  The Acharonim invest great effort to interpret this terse, almost enigmatic explanation.


One interpretation is that Rashi refers to the general principle of hilchos Shabbos, that any melacha performed “kil'achar yad” is exempt from the issur deoraisah.  Kil’achar yad literally means “backhandedly,” but it refers to the performance of any melacha in an unusual way.  For example, if a person carries in his elbow into the public domain he is exempt, since this is not the usual way of carrying.   So too, since it is unusual to cook with solar heat, one who does so is exempt.  


The problem with this interpretation is that although melachos kil’achar yad are exempt midoraisa, our Sages for the most part forbid them miderabanan.  Therefore, cooking in direct solar heat should also be forbidden miderabanan (See Shvus Yitzchak: Bishul, pp. 4-27).


The Acharonim (see Machzik Beracha Y.D. 87, s.k. 13; Kovetz Shiurim by Rav Elchanan Wasserman zt”l Kesubos 202; Shvus Yitzchak, ibid) explain that, “It is not the way to cook,” the exemption of kil'achar yad, is a principle not limited to the laws of Shabbos.  Any act performed unusually is a non-liable act.  Even if one were use solar-heat to cook meat and milk together, he would be exempt.  Similarly, if one eats chailev (forbidden fats) raw, he is exempt, since this is not the usual way of eating.  But what makes solar-cooking unusual?


A lower level of cooking: The Rebbe of Sochatchov zt”l, author of Iglei Tal, explains that for a practice to be considered “unusual,” and thus exempt from the melacha, it is not enough that people are not accustomed to do it. In our case, solar-cooking is considered, “not the way to cook,” (as Rashi puts it), not simply because people don't usually cook in the sun.  Rather, solar heat affects a lower level of cooking than does fire.  The resultant food is not so well cooked.  


How does a solar-boiler work?  In Eretz Yisrael, solar boilers are found on the rooftops of most homes, providing ample hot water for the summer months.  Contemporary Poskim debate whether one may use these boilers on Shabbos.  In order to understand their arguments, let us first examine how these solar boilers work.


Cold water enters the boiler’s tank through a hose attached to its bottom.  A second hose at the same height conveys the water from the tank through a flat-plate collector: a glass box crammed with black piping running back and forth that traps the sun’s rays to heat the water as it passes through.  As the water gets hotter it rises, exiting through a second hose at the top of the collector and returning to the tank.  This cycle continues, with the cold water in bottom of the tank passing through the collector, heating, rising, and returning to the top of the tank, over and over again.  The water is hottest at the tank’s top, and from there another pipe carries it to the house to be used.  When hot water is drawn from the top, fresh cold water enters from the bottom to take its place.


Two acts of cooking take place in the boiler: Two halachic questions must be raised.  First, when hot water is drawn from the tank, and cold water enters in its place, is the cold water not cooked in the hot water that remains?  Second, when the cold water passes through the collector, is it not cooked by the sun’s rays?


The first question seems to be a more serious concern.  Cooking cold water in hot water that was heated by the sun is toldos chamah, an issur derabanan.  The second question, of cold water being heated in the collector, would seem to be direct solar heat, which is permitted.


Cooking in indirect solar heat: Rav Elyashiv shlita argues that cooking water in the collector is also toldos chamah.  The water is not revealed to the direct heat of the sun, but is cooked by the heat previously trapped in the piping of the collector.  This is considered indirect solar heat, which is forbidden miderabanan.


Cooking in direct solar heat: Rav Shlomo Zalman Auerbach zt”l, however, insisted that not only is the collector direct solar heat, which is permitted, but even the cold water mixing with hot water in the tank is considered direct solar heat.  We must judge the entire solar-boiler, tank and collector together, as one complete unit designed to heat water with the sun’s rays.  The process as a whole is considered direct solar heat, and is therefore permitted.


This debate was waged years ago, when solar-boilers did not contain electric heating elements.  Today, most solar boilers have electric elements to heat the water in the winter, when solar heat is insufficient.  When the water is heated by electricity, it is an issur deoraisah to draw cold water into the hot tank.  (Halacha equates electric heating elements to real fire).  Therefore, when a person draws water from the tank, he must be absolutely certain that it was heated only by solar heat, not by electric heat.


Taking this reasoning a step further, Rav Shlomo Zalman Auerbach zt”l forbids the use of modern solar boilers even in the summer, when the electric elements were not activated.  As we discussed above, our Sages forbid cooking on metal that was heated by the sun, since it closely resembles metal that was heated by fire.  This concern is all the more relevant to solar boilers.  The very same boilers that are heated by the sun in the summer, are heated by electricity in the winter.  Were people to use the boilers in the summer, they would most likely come to use them in the winter as well (See Shvus Yitzchak ibid.  See Orchos Shabbos ch. 1, os 102).





דף מ/א חמי טבריה


What Heats the Hot Springs of Tiberias?


In numerous places, the Gemara discusses the hot springs of Tiberias in regard to cooking on Shabbos, kashering vessels, washing hands, and various other halachos.  What is the source of their heat, and how do we classify it in halacha?  The Rishonim offer a number of fascinating answers.


Rashi (Bereishis 8:2) writes that when the Flood ended, and the hot springs that had caused it were sealed, Hashem left several springs open for the benefit of the world.  Among them are the hot springs of Tiberias.  The Sefer HaBris writes that the hot springs of Tiberias are bitter, salty and putrid; entirely unfit for drinking.  Their healing powers are the only benefit they offer (See Sefer HaBris I, Essay 8: Makor Mayim, ch. 6).


In our own sugya, we find a debate among the Tannaim.  The Chachamim hold that the hot springs of Tiberias are heated by the sun, whereas Rebbi Yossi holds that they are heated by fire as they pass by the gates of Gehinnom.  According to Rebbi Yossi, cooking in the hot springs of Tiberias is an issur deoraisa, just like cooking over fire.


The nature of Heavenly fire: Rav Aryeh Blachover zt”l (Teshuvos Shem Aryeh I: 32) discusses this issue, and cites Tosafos (Chullin 8a, s.v. Bechamei) that the flames of Gehinnom are not natural fire, but a unique form of Heavenly fire.  (In context Tosafos refers to the laws of tzaraas, in which special significance is given to discolorations that come as the result of burns.  The Gemara therefore questions the status of burns caused by the hot springs of Tiberias).  Tosafos offers no further explanation, but Rav Blachover explains that Heavenly fire does not display the same properties as natural fire.  For example, the Midrash (cited by Tosafos, Chagigah 27a, s.v. She’ain) states that Moshe Rabbeinu was puzzled why the mizbeach, which was made of wood and covered with a thin layer of gold, was not damaged by the fire that descended upon it, even after many years.  Hashem then explained to him, “This is the way of Heavenly fire…as the passuk says, ‘The bush was not consumed.’”  Heavenly fire does not consume.  Thus, even Rebbi Yossi, who holds that the hot springs of Tiberias are heated by the flames of Gehinnom, concedes that they have not the destructive property of water heated by conventional fire.


The flames of Gehinnom: Interestingly, the Ramban (Toras Ha’Adam: Shaar Hagmul s.v. kach), writes that a physical, tangible flame burns in Gehinnom.  One of the proofs he cites is from our own Gemara, where Rebbi Yossi states that the hot springs of Tiberias are heated by the flames of Gehinnom.  Obviously this is not a spiritual phenomenon, described metaphorically by fire, but an actual, physical fire. 


How does Gehinnom burn? Mahari Chagiz (Teshuvos Halachos Ketanos I: 189) writes that the hot springs of Tiberias are not considered as heated by fire because their heat comes from the water passing through brimstone (sulphur) kindled by the sun!  (In passing, he adds that the sulfurous fires are the source of the “flames from the mountains,” most likely a reference to volcanic eruptions).  He adds that this is no contradiction to our Gemara that the heat of the hot springs of Tiberias comes from Gehinnom because sulphur is the material burning in Gehinnom, just as Hashem rained brimstone on Sodom and 'Amorah.


Accordingly, the Tannaim in our sugya do not argue over the source of the hot springs of Tiberias.  All agree that they are heated by burning brimstone.  The question is how to classify this heat.  According to Rebbi Yossi we classify it as actual fire.  According to the Chachamim we classify it as solar heat.


In his commentary to the Mishna (Negaim 9:1), the Rambam supports this assertion.  He states that the hot springs of Tiberias are not heated by fire, but rather by sulfur.  





דף מא/א ואשתו ממיא דבי באני


Reciting a Berachah Over Mineral Water


Our sugya relates that Rebbe Zeira visited his mentor Rav Yehuda to hear final words of wisdom before parting for Eretz Yisrael.  He found Rav Yehuda in the bathhouse, instructing his students to follow certain practices to maintain their good health.  One practice he suggested is to drink hot water while bathing.  The Gemara explains that a person who does not do so, is like an oven that is lit from the outside, but not from the inside.  That is to say, a person must drink the hot water, in order to be warmed from within, just as the bathwaters warm him from the outside.


Since it is forbidden to utter words of Torah or recite berachos in the bathhouse, we must wonder how one is meant to drink water while bathing.  Indeed, the Mishna Berurah (84, s.k. 7) protests the practice to drink in the bathhouse, since one cannot recite a berachah there.


Rav Yaakov Emden explains that Rav Yehuda did not intend people to drink the bath water while bathing.  The bath water is filthy, and drinking it would be a violation of “bal teshaktzu” �– do not make yourself disgusting.  Rather, Rav Yehuda meant that when heating up water to pour into the bath, one should drink some of the water.  In regard to the issue of reciting a berachah in the bath house, Rav Emden cites the Gemara we recently learnt in Maseches Berachos (46a): when a person drinks water to quench his thirst, he recites “shehakol.”  In contrast to other drinks, over which a person must recite a berachah even if he is not thirsty, water only requires a berachah if it is drunk with the intention of quenching one’s thirst.  If a person drinks water only to dislodge food that was stuck in his throat, he does not recite a berachah.  (This ruling is accepted in halacha.  See Shulchan Aruch O.C. 202:7).  Accordingly, if a person drinks hot water while bathing, not to quench his thirst, but to warm his body from within, he need not recite a berachah at all.


Need a berachah be recited over spring water?  The Acharonim discuss whether a person must recite a berachah over spring water, when drinking it for its rich mineral content.  This seems to fall into a questionable gray area.  On the one hand, he is not drinking to quench his thirst – therefore, perhaps a berachah should not be recited.  On the other hand, when drinking mineral water for its health benefits, one enjoys the water itself.  When drinking water to dislodge caught food, one does not benefit from the water itself.  Had it been practical, a stick could also dislodge caught food.  For this reason, no berachah is recited when using water to swallow caught food, but perhaps a berachah should indeed be incited over mineral water (See Tehilah L’David on Shulchan Aruch ibid).


Apparently, these Acharonim had not seen the section of the Talmud Yerushalmi, which explicitly states that no berachah should be recited when drinking water for health purposes (Mishna Berurah s.k. 42.  See Shaar HaTziun 36).


It is worth noting the Iglei Tal (Ofeh 18, s.k. 12), who rules that when drinking hot water to enjoy its heat, one must recite a berachah even though he is not thirsty.  This is comparable to drinking sweet juice.  Since one enjoys its taste, he must recite a berachah even though he is not thirsty.





דף מז/א קנה סיידין לא יחזיר ואם החזיר פטור אבל אסור


Seltzer Bottles


An interesting question that arises in the study of meleches boneh (building) is that of siphon bottles, the old-fashioned gas-charged seltzer bottles that were popular until not long ago.  Is screwing the head onto the bottle considered a violation of meleches boneh?  


Three levels of boneh: Under certain circumstances, meleches boneh may apply to the construction of utensils.  Our sugya divides the construction of utensils into three distinct categories.  A. Tokei’ah: securely attaching the parts of a utensil with nails is an issur deoraisah.  (The Rishonim debate whether this is actually boneh, or perhaps a different melachah, makeh b’patish).  B. Mehadek: Firmly attaching the parts of a utensil, but with a lesser level of permanence, is an issur derabanan.  C. Rafoi: Loosely attaching the parts of a utensil is permitted.  The Poskim (Remo O.C. 303:6) add that rafoi is only permitted when attaching a part that is usually left loose.  Otherwise, it is forbidden to attach it even loosely, for fear that one might come to attach it tightly.


Why may one screw on caps?  The Poskim endeavor to explain why it is permitted to screw on caps.  Should this not fall under the issur derabanan of mihadek: firmly attaching parts of a utensil?  Many utensils are built by screwing their parts together tightly, which would certainly be a violation.  How is screwing on caps any different?


The Magen Avraham (O.C. ibid. s.k. 12) and Taz (ibid. s.k. 7) explain that screw-on caps are not meant to be left on the container indefinitely.  They are attached and removed regularly, to allow use of the container’s contents.  One might think to interpret this ruling to mean that every temporary construction is permitted.  However, the Chazon Ish (O.C. 50:9) proves from our sugya otherwise.


The Gemara forbids the construction of “workers’ beds.”  In those times, hired workers often wandered from place to place in search of jobs.  They would carry collapsible beds with them, and at night when their day was done, they would assemble the pieces of their beds and go to sleep.  The Gemara rules that if a person assembles such a bed on Shabbos, and fastens it tightly with nails, he violates an issur deoraisa.  If he attaches the pieces firmly without nails, he violates an issur derabanan.  Although the bed is only a temporary construction, it nevertheless falls under the prohibition of meleches boneh.  Clearly, the Magen Avraham and Taz did not intend to permit temporary constructions.  What then was their intention in permitting the use of screw-on caps?


The Chazon Ish explains that once the worker’s bed is assembled, it is fit for use indefinitely.  It is a sturdy and potentially permanent structure.  Although one intends to disassemble it, there is no need to do so.  Therefore, this is considered an act of boneh.  Not so, with screw-on caps.  The caps are useless if left on permanently.  The entire purpose of the cap is to afford easy access to the contents.  Thus, by very nature, the caps will be removed and replaced regularly.  Therefore, screwing on a cap cannot be considered makah b’patish (the completion of a utensil).  Nor can it be considered boneh, since the jar cannot be used if the cap is left on forever.


Based on this explanation, let us return to examine the case of the seltzer bottles.  The bottle is first filled with water, and then the top is screwed on.  A gas-charge ejects carbon dioxide into the bottle, carbonating the water, and the water is then drawn out of the bottle through a nozzle on top.  Whereas other bottles can only be used when their cap is unscrewed, the seltzer bottle shoots seltzer through the nozzle when the top is screwed on.  May we then say that by attaching the top to the bottle, a viable utensil was constructed, in violation of an issur derabanan?


Contemporary Poskim have ruled that there is no such prohibition against screwing on the top of a seltzer bottle on Shabbos.  Although the seltzer bottle is indeed used while closed, it is not fit to be used indefinitely, while remaining closed.  When the seltzer-water is finished, the bottle must be opened to be refilled.  Therefore its impermanence is part of its nature.  This is unlike the workers’ beds, that once constructed can be used indefinitely (See Orchos Shabbos, chapter 8, footnote 4.  Carbonating water on Shabbos is the subject of a different discussion, which is beyond the scope of this article).
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Blessed Are You, Who Gives the Torah


An annoying cough escaped his throat.  In a weak voice, Zalman sighed and coughed constantly.  His cloth store had known harder days, but never for such a long time.  He hadn’t visited his shop for several months: he wasn't to leave his bed at the unequivocal order of the doctor from the big city.  The doctor promised that if Zalman would obey all his orders, he would recover completely.  The only problem was the time.  Meanwhile, the shop functioned as he imagined it would in the last decade of his life.  He had already seen such businesses.  People opened a store and developed it, secured faithful customers, merchants offered merchandise at reduced prices and everything seemed fine.  The wheel of time progressed and they stayed behind.  They became edgy when they didn’t understand the younger generation and angry when their clientele diminished.  Zalman's shop was maintained alternately by his elderly mother and his eldest daughter, and from the reports brought to his bed he understood exactly what was happening.


His wife cared for him constantly and refused to leave him but he convinced her that if she wouldn’t obey him, their fate would be bitter.  In another few weeks the annual cloth fair would take place and he couldn’t even imagine the results if he would send his mother or daughter to the fair or, even worse, both of them together.  “You must go,” he entreated her, knowing that she had a head for business.


He forgot his cough and pneumonia.  The doctor, who came for his regular weekly visit, was rejected immediately.  For a long time he sat in his bed excitedly explaining how the fair would go on.  “Don’t forget, Beila.  Never enter the merchant’s tent.  Stand outside with one hand on your wallet as if you’re ready to pay, while you scan the goods of neighboring merchants.  He’ll get confused, I promise you.”  He spoke so excitedly that his mother began to suspect his illness to be only an excuse for a long vacation.  “The eagerness awoken in him at the sight of your hand reaching for the wallet will give him the feeling that he’s about to lose the deal of his life.  He’ll agree to the amount you offer and then, without thinking twice, take out the money and sign the contract.  He’ll already try to change his mind, but stand fast.  ‘We signed, we’ll honor the terms of the deal’.”


More than she understood his words, she realized that unless she told him that she'd understood him, he wouldn’t let her go.


Beila went to the fair.  By day she feared thieves and by night she had nightmares about the angry merchant who discovered that a woman, who wasn’t a merchant or a merchant’s daughter, made a fool of him.  On the night before the fair, her two fears combined into one hideous dream and when the morning came, she faced the mission of her life.


The fair was crowded.  She couldn't tell who was selling and who was buying, who was lending and who was borrowing, why everyone bought everything yet everything remained displayed for sale.  She was a modest woman who obeyed her husband.  Grasping her wallet, she hesitantly stepped under the awnings and was relieved to discover that the pair of merchants facing her were her first cousins.


The tension immediately evaporated.  All her fears melted and she became herself – Beila the housewife, and no merchant.  She started to tell them about the winter that caused Zalman’s pneumonia while they shaded their eyes and scanned the street.  Maybe she’ll understand.  At the fair there’s no time.  “Good,” one of them said.  “There’s a fair today and we’re doing business.”  Yes, business, thought Beila.  Zalman’s training was forgotten.


“Here’s my wallet.  Take a hundred rubels.  Give me what you want and I’ll go.”


They dragged out the merchandise, urged their servants, piled the finer cloths above and the inferior ones underneath.  When the packages were properly tied, she opened her wallet and the town shuddered at the sound of her scream.  The money had disappeared!


The cousins didn’t know what to do.  Half the day they'd heard her tales and in the other half they would have to hear her sighs and console her.  While they were searching for the money at the east side of the fair, they heard a rumor that it had been found on the west side.  The hut quickly filled with people and it seemed that the whole story had brought their business rather good publicity.  In a few moments, an excited person arrived, carrying money.  Everyone whispered excitedly, surrounding him and waiting to witness the moving sight of a person observing the mitzvah of returning a sizeable sum, lost at the fair.


Silence.  He didn’t move.  Someone snapped his fingers and another urged him to speak while he slowly shook his head negatively.  The crowd began to grumble.  After what seemed ages the person spoke.  Only yesterday he was in the beis midrash and heard a shi’ur that if someone lost money in a town where the majority are gentiles, he gives up getting it back and if so, this woman also gave up hope (yeiush) and it no longer belongs to her.  “If she wants some charity, I’ll consider it favorably.  I have a soft heart - but I also have a wife and children waiting for food.”


The discussion became one of halachah.  Talmidei chachamim visiting the fair eagerly discussed the issue, each one claiming differently.  Time passed and it seemed that unless the Rabbi of Kovna, the famous Gaon Rabbi Yitzchak Elchanan Spektor zt”l, would appear, there would be no solution.


And he indeed arrived.


“Return the money to her.”


“But she relinquished it.”


Rabbi Yitzchak Elchanan’s voiced thundered as though he were standing in the great yeshivah and delivering a shi’ur.  Waving his hands, he explained that only the money’s owner can relinquish it.  The money is her husband's and she’s only his messenger (shliach).  Even if she gave it up, it still belongs to him.  “Give it back!”


(((((((((((


We only cited this story because of the statement of a ba’al musar who heard it and excitedly reacted: “You hear?  A shliach can't give up!”  At Mount Sinai, the dearest object in the world was deposited with us.  We merited the most exalted mission: to observe the Torah and its mitzvos and to learn and understand it.  Ask the Daf HaYomi learners.  They’ll tell you that one day is not like another or, as they say, “Each daf is different.”  Without a doubt, tractate Berachos was easier than tractate Shabbos.  Everyone knows that the satisfaction is tremendous but sometimes it’s difficult.  We can’t ignore hardships.  But to give up?  A shliach can't give up!


Blessed are You, our G-d, King of the world, who chose us from all peoples and gave us His Torah.  Blessed are You, Hashem, who gives the Torah.  Amen.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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דף מב\א   מתני' האילפס והקדרה שהעבירן מרותחין לא יתן לתוכן תבלין


Tavlin, Tevalin, Tevel


In our era we are used to read tavlin (spice) according to the Ashkenazic tradition and according to this reading, tavlin is singular and the plural form is tavlinim.  However, according to the tradition of the Yemenites and Oriental communities, tevalin is the plural form of tevel, which appears in ‘Arachin 2:6: “The Leviim..didn’t say with a harp but with their mouths to give a taste (tevel) to the tune” (tevel forms tevalin or tevalim just as kesem forms kesamim).  According to the simple meaning, there’s no link between this word, found in Chazal’s statements, and the Biblical word tevel appearing in the parashah concerning immorality (see Rashi, Vayikra 18:23) and it surely has nothing to do with teiveil, meaning “the earth”.  However, Chazal connected these similar words in their derashos (see Shitah Mekubetzes on Nedarim 51a and Sifrei at the beginning of parashas ‘Eikev).  From Chazal’s famous statement – “We have one spice (tavlin echod) and its name is Shabbos” – it appears that tavlin is singular and is read tavlin!  However, some read the version “tevel echod”.


Kindly send remarks and ideas to POB 152, Mitzpeh Yericho or e-mail frank@geronimedia.net.





דף מ\ב   בכל מקום מותר להרהר חוץ מבית המרחץ ובית הכסא


A Segulah for Memory


Ancient works mention that it is a great segulah not to forget one’s learning that one should not think about it in forbidden places and times (Sefer HaZikaron).





דף מא\א   וזה תחילת חולי...


The Whole Shas in a Few Seconds


HaGaon Rav M.M. Shulsinger said: Some people knew the Shas thoroughly.  One of them was HaGaon Rav Yechezkel Avramski zt”l.  Once he went to visit someone who had to stay in Shaarei Tzedek Hospital.  The patient asked him, “Is a hospital mentioned by Chazal?”  Rav Avramski leaned on his cane, thought through the whole Shas – the Babylonian, the Yerushalmi and the Tosefta – and finally replied, “No!”





דף מה\ב   משקין ושוחטין את הבייתיות


The Reason Why an Animal Is Made to Drink before Slaughtering


Rashi writes that the reason an animal is made to drink before slaughtering is because it is then easier to skin it.  However, the Kol Bo cites “a tradition from the expert slaughterers that making the animal drink helps remove various sirchos, which could cause the shechitah to be treifah” (cited in Beis Yosef, 39, and see the Shach, ibid, S.K. 32).








פנינים





דף מה\ב   והאמר


Veha amar – Vehaamar Mar


When a questioner presents a question on an Amora’ statement from another Amora, he opens his question with term Veha amar R…  Sometimes the questioner doesn’t mention the other Amora’s name but says Vehaamar mar.  The Sheloh, in Torah shebe’al Peh, states that he received the tradition that when this term is used, mar means Rav, who was the greatest Amora.  And if the learner wonders: why do we question one Amora from another Amora’s statement – after all, aren’t Amoraim allowed to disagree?  It could only be that the author of the Gemara knew that in this case the halachah is according to the other Amora (Sefer HaKerisos, Leshon Limudim, sha’ar gimel, 303:9-10, cited in Halichos ‘Olam, sha’ar beis, 2:7).  Also, it is appropriate to question from the statement of an ancient Amora such as Rav, Shmuel, Rav Yochanan or Rabah (Halichos ‘Olam, ibid).  We emphasize that amar mar is not a questioning term but the opening for a discussion concerning a chacham’s statement whose words were cited nearby (see Sedei Chemed, ma’areches alef, kelal 62).


Adapted from Kellie Uveiurim  Bileshonos HaTalmud.
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