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דף מז/א והא קמבטל כלי מהיכנו


Canceling a Utensil's Readiness for Use


In our sugya, we find the rabbinic decree of mevatel kli meheichano, which ostensibly translates as “nullifying a utensil from its use.”  As we shall see, the parameters of this decree, the reason for its enactment, and indeed its very translation, are all subjects of debate among the Rishonim.


Most simply, our Sages prohibited causing a usable utensil to become muktzah - forbidden to move and use.  The Rishonim suggest three reasons for this decree:


Building: Rashi (42b s.v. kli) explains that by creating a situation in which it is forbidden to move an object, one fastens it to its place just as if he had nailed it down.  Therefore, our Sages included this in the prohibition of boneh – building.


Demolishing: Elsewhere, Rashi (128b, 154b) presents a different explanation.  By making a utensil unmovable, it is as if he has destroyed it, since it can no longer be moved or used for its intended purpose.  Our Sages included this in the prohibition of stirah – dismantling a construction (See Pnei Yehoshua on our sugya, who notes the apparent contradiction in Rashi).


A practical difference between these two reasons can be found in regard to an object such as a stick, which is permitted for use on Shabbos, but lacks the halachic importance of a “utensil.”  Does the halacha of “nullifying a utensil from its use” apply to a stick, which is in fact not a utensil?  May one place such a stick (or a cabbage) underneath a collapsing beam to hold it up?  Doing so would fasten the stick in its place, and render it unfit for any other use on Shabbos.  The reason of boneh applies, since it is forbidden to fasten any object to its place.  The reason of stirah does not apply.  Since the stick never had the halachic importance of a utensil, one could not rightly consider this as "dismantling a construction" (See Pri Megadim 313 A.A. s.k. 14).  However, the Mishna Berurah (Shaar Hatziun 313 s.k. 37) rules that mevatel kli mehaichano applies here according to both interpretations.   “Lo plug,” he insists; our Sages did not make exceptions for specific cases, even when the reasoning for their enactment does not apply (although they used the term kli).


The honor of Shabbos: The Poskim cite both of Rashi’s interpretations (See Biur Halacha beginning of 265, 266 s.k. 27, et. al.).  The Ritva (43a) suggests a third, most novel interpretation: causing permitted utensils, ready for Shabbos use, to become forbidden, diminishes the honor of Shabbos.


Having seen the reasons for mevatel kli meheichano, we now turn to investigate the very meaning of the words.  Nullifying a utensil “meheichano,” – how might meheichano be translated?  The Pri Megadim (A.A. 266 s.k. 14) explains that this too depends on the reasons for the decree.  According to the interpretation that mevatel kli mehaichano is making it useless and is similar to demolishing, meheichano stems from the word muchan - ready, and translates as, “from its readiness.”  Thus mevatel kli meheichano means canceling a utensil's readiness for use.


According to the interpretation that mevatel kli meheichano is similar to building, meheichano could stem from the word kan, which means base.  The expression then translates as, “nullifying the base of a utensil.”  Causing an object to become immovable nullifies the use of its base and the place it stands on (even if the inside of the utensil is still usable).


Wiping dirt with an article of clothing:  Rav Elyashiv shlita has been cited as ruling that mevatel kli meheichano applies to using an article of clothing to wipe up dirt, if doing so renders the clothing unwearable.  Even if the clothing was previously in the hamper waiting to be washed, it could have been worn again if necessary.  Using it to wipe up dirt renders it completely unwearable, and is therefore a violation of mevatel kli meheichano (Shvus Yitzchak ch. 20, os 2).


May garbage be thrown in an empty trashcan? An empty trashcan is a usable utensil, which may be moved from place to place.  When muktzah garbage is thrown in, the trashcan also becomes muktzah and unmovable (unless there is non-muktzah garbage in there too that won't be ruined).  Is this not a violation of mevatel kli meheichano?  The same question may be asked of an empty garbage bag.


The Poskim rule that one may throw garbage in an empty can.  They base their leniency on the Meiri (42b) who rules that our Sages' decree did not include a vessel designated for placing where muktzah oil can drip in it.  This is not considered “nullifying a utensil (in our case the garbage can) from its use,” since such is its primary usage, nor is it "building" as that is its regular place (see Shvus Yitzchak ibid, os 8; this explanation probably applies to a trashcan usually kept in one place).





דף מז/ב במה טומנין ובמה אין טומנין


Preserving Heat in a Crock-pot


Over the last few years, crock-pots have become common in the United States (though less so in Israel) as a way of keeping Shabbos food hot.  Crock-pots are electric slow cookers made of two pots, one fitting snugly inside the other.  The inner pot contains the food and covers it with a lid.  The outer pot, which is not covered, contains the electric heating element.  About a decade ago, the Poskim were confronted with the question of whether crock-pots may be used to prepare food for Shabbos.  There are a number of issues that must be resolved to correctly answer this.  The use of a crock-pot raises questions of shehiyah (leaving food on a fire from before Shabbos), chazarah (returning food to the fire on Shabbos), and hatmanah (insulating hot food to preserve its heat).  This article will focus on the issue of hatmanah.


As the Gemara discussed in this and previous chapters, it is forbidden to insulate food on erev Shabbos in a material that adds heat.  Furthermore, it is forbidden to insulate food on Shabbos itself, even in a substance that does not add heat.  Placing the inner pot of food snugly in the outer heating pot would seem to be a classic case of hatmanah in a heat-adding substance.  What leniency might be found to permit a crock-pot's use?


Partial insulation: There is a fundamental debate among the Rishonim and Poskim as to whether partially covering hot food is considered hatmanah.  This question is relevant both to insulating in heat-adding substances on erev Shabbos, and heat-maintaining substances on Shabbos.  In either case, may one partially cover the walls of the pot, leaving part of them exposed?  The Rashba among others rules that this is still considered hatmanah, and the Shulchan Aruch (O.C. 253:1) accepts his stringency.  Rabbeinu Tam among others rules that this is not hatmanah, and the Remo relies on his leniency.


Customarily, Jews of Sefardic descent follow the Shulchan Aruch, while Jews of Ashkenazic descent follow the rulings of the Remo.  As such, Sefardim may certainly not use a crock-pot to keep food warm, since according to the Shulchan Aruch this is hatmanah.  However, since the inner pot is covered by the outer pot only on the sides, and not on top, perhaps this should be considered partial hatmanah, which is permitted for Ashkenazim, according to the ruling of the Remo.


We must now ask how precisely to define partial hatmanah, which the Remo permits.  Is it indeed sufficient for the pot to be exposed on top?  Or perhaps since the majority of the pot is covered, this is still considered full hatmanah, which is forbidden according to all opinions.  Pri Megadim poses this question, and there are conflicting implications in the writings of the Poskim who allow partial hatmanah (see Pr"M 259 M.Z. 3 citing Taz, but see Taz 253:14; see also Chaye Adam 20:22, and in contrast 2:5; Mishna Berurah 257 s.k. 41, and in contrast 253 s.k. 48, 69 etc; in addition Rabeinu Tam himself in Sefer HaYashar explains that hatmanah includes if most of the pot is covered).


Some distinguish between insulating on erev Shabbos in substances that are themselves the source of the heat, and where the heat comes from a source other than the wrapping substance.  Accordingly, if food is wrapped in a blanket and placed over a stove, since the stove, not the blanket, is the source of the heat, we can be lenient if the wrapping is not complete (see Shulchan Aruch O.C. 257:8; Orchos Shabbos p. 529; Otzros Shabbos pp. 255, 513 cites a machlokes among contemporary Poskim over this matter).  In our case, the outer pot of the crock-pot is itself the source of heat, and encases most of the inner pot, and therefore would be included in the prohibition (See Orchos Shabbos p. 543).


Rocks in the crock-pot: Rav Elyashiv shlita suggested placing rocks in the base of the outer pot of the crock-pot, thus raising the inner pot and separating between the two.  This creates two advantages.  First, the bottom of the inner pot is not directly touching the outer pot, and hatmanah applies only when the pot directly touches its insulation.  Second, the top of the inner pot’s walls are lifted above the outer pot and exposed.  Accordingly, this is certainly partial hatmanah, which the Remo permits (Otzros Shabbos ibid, 517-518).


After considering the leniencies discussed in this article, it is important to note that we have discussed only the issue of hatmanah.  The issues of shehiyah and chazarah need further discussion.


דף מט/א  תפילין צריכין גוף נקי


Why do we wear tefillin only during davening?


In days gone by, it was the custom to wear tefillin for the entire day, as we find in numerous places in the Talmud (see Bach O.C. 37:3).  The Tur (O.C. 37) writes, “The mitzvah is to wear tefillin throughout the day.  However, tefillin require bodily cleanliness, that a person not pass wind while wearing them. Furthermore, he must not let his thoughts wander while wearing them.   Not every person is capable of fulfilling these conditions.  Therefore, the custom is not to wear them throughout the day.”  From here it would seem that wearing tefillin for the entire day is a mitzvah, and not merely a praiseworthy custom.  This article will attempt to define this mitzvah.


The Pri Megadim (37 s.k. 2) addresses this issue, questioning whether there is a mitzvah deoraisa to wear Tefillin for the entire day, or perhaps one fulfills his obligation midoraisa by wearing tefillin for even one moment, but the Sages enacted to wear Tefillin continuously throughout the day.  In later generations, when it became impossible to maintain the purity of body and mind necessary to wear tefillin all day, the practice was abandoned.  The Pri Megadim concludes that by wearing tefillin for even one moment, one fulfills his obligation midoraisa yet the practice of wearing them throughout the day is not merely a rabbinic enactment, but a more preferable way of fulfilling the mitzvah deoraisa.  The Kesef Mishna also follows this approach, ruling that the mitzvah deoraisa of tefillin is fulfilled by wearing them for even one moment. (Hilchos Yesodei HaTorah 5:1.  See Rambam Hilchos Tefillin, 4:25-26).


The Eliyah Rabbah and Yeshuos Yaakov rule, however, that the practice of wearing Tefillin throughout the day is not just a preferable hidur, but a binding obligation.  One who cannot maintain sufficient bodily purity is sadly unable to fulfill his obligation, but one who is able wear tefillin all day must not shirk his obligation.


The Biur Halacha (37 s.v. mitzvasan) adds that only a person who can guard his mind from impure thoughts and refrain from frivolity should wear tefillin all day.  He concludes the matter by stating, “Fortunate is the person who fulfills (the mitzvah of tefillin) properly.  Our Sages say that Rebbi Eliezer’s students asked him how he merited such venerable old age.  He answered that he never walked four paces without tefillin and Torah study.”


Some Rishonim imply that the Sages enacted a special decree not to wear tefilin all day (see Beis Yosef).  Accordingly, one may not be unduly stringent by wearing tefillin all day, in contradiction to our Sages’ enactment.  However, this opinion was not accepted in halacha (see Tosefos s.v. k'Elisha).  Therefore, the Biur Halacha concludes that one who does wear tefillin all day is indeed praiseworthy.





דף מט/ב אבות מלאכות ארבעים חסר אחת… כנגד מלאכה מלאכתן ומלאכת שבתורה


How many times does the word melachah appear in the Torah? 


The Sages of the Gemara found the word melachah in thirty nine places in the Torah.  They saw this as a hint to the thirty-nine prohibited avos melachos (primary forms of "work" activities) of Shabbos.  The Gemara relates that the Sages went through the entire Torah from beginning to end to count the appearances of the word melachah; “They did not move from there until a Sefer Torah was brought, and the words counted.”


The Tosfos Yom Tov (7:2) writes that his son, Rav Avraham, asked that when he went through the Concordance (an alphabetical index of the principal words of the Torah, with a reference to the verses in which each occurs) he found the word melachah mentioned many more than thirty-nine times.  In truth, Rabbeinu Chananel, one of the earliest Rishonim, posed this question many years before.  He answers that the Sages did not include every mention of melachah in their count.  There are numerous apparent printing errors in our edition of Rabbeinu Chananel, but according to commentators' necessary corrections the following explanation of the Sages’ enumeration emerges.


The three times melachah is mentioned in vayechulu, in the story of Creation, are not included, since they refer not to the work of man, but to the work of God.  Similarly, when melachah is used in reference to a commodity, rather than work, it is not included in the list [See Bereishis 33:14, “According to the pace of the melachah (a reference to the flock) that is before me”;  Shemos 22:7, “That he did not stretch his hand toward the melachah (possession) of his fellow.”  See also Shemos 31:3, 35:21, 35:24, 35:31, 36:4, 38:24, 40:33, Vayikra 13:48].   Melachah is mentioned an additional twelve times in reference to meleches avodah forbidden on Yomtov, excluding melachos that are necessary in the preparation of Yomtov food.  These too were omitted from the count.  After all these instances are subtracted, we are left with only forty mentions of melachah, which leads our Gemara to question which one of the forty should be subtracted to reach the required number of thirty-nine (Kovetz Talpios, Tishrei 5721, VII:2-4.  Also cited in Hadarom 22, Tishrei 5726, p. 179).


Tosfos Yomtov offers an alternate appraisal of our Sages’ count.  Rashi explains that the passuk, “Do not perform any melachah on the day of Shabbos,” hints that the number of forbidden melachos equals the number of times melachah is mentioned in the Torah.  The same is true of every mention of melachah in reference to the prohibitions and punishments of Shabbos desecration.  They are not meant to be counted to reach the number of prohibitions, but rather to indicate that there is such a thing as Shabbos desecration, and its laws depend upon the mention of the word melachah - elsewhere.  There are twenty-five such mentions of melachah in the Torah, and when they are subtracted we are left with just forty.





דף נ/א חרויות של דקל


Hopscotch on Shabbos


Children often find amusement in simple, valueless objects such as apricot pits, popsicle (ice-) sticks and hopscotch rocks, articles that have no value to an adult.  The question must be asked whether these objects might in fact be muktzah on Shabbos.  Valueless objects are usually muktzah, since they are not prepared (muchan) for any use.   Our sugya discusses how one may prepare them before Shabbos for use, thus allowing him to move them on Shabbos.


For example, palm branches are muktzah.  Yet, the Gemara states that if a person designates them for a use that is permitted on Shabbos, such as sitting upon them, the prohibition of muktzah falls away.  The Rishonim note that elsewhere (142b), the Gemara states that when a rock is used to cover a barrel, it nevertheless remains muktzah.  Furthermore, even the barrel becomes muktzah, since it serves as a base for the rock.  What is the difference between preparing a rock for use as a barrel-cover, which is ineffective, and preparing branches for use as seats?


The Rishonim offer two answers.  The Rashba (Teshuvos V 225) explains that preparing muktzah objects is only effective if one prepares them for permanent use.  In the case of the palm branches, they were designated to be used continuously.  Therefore, they became muchan, like any other utensil, and the prohibition of muktzah fell away.  In the case of the rock, it was to be used as a barrel-cover only for that one Shabbos.  Therefore, the prohibition of muktzah remained. 


The Ran (23) writes that it is sufficient to prepare on object for one-time use.  However, one must prepare it for a function that is commonly performed with this object.  In the time of the Gemara, it was common to use palm branches for seats, but it was uncommon to use a rock for a barrel-cover.


The Shulchan Aruch (O.C. 308:22) cites both opinions, and the Mishna Berurah (s.k. 97) rules that when it is necessary, one may rely on the Ran.  Note that when a rock or a popsicle stick is designated as a toy to be used indefinitely, not just for a day, all opinions agree that the prohibition of muktzah falls away.


A child’s intent: We have seen that the mere thought and intent of a person to designate an object for use eliminates the prohibition of muktzah.  However, we must question whether the intent of a minor has sufficient halachic weight.  Is it enough for a child to designate his rocks and sticks as toys, or need an adult designate them for him?  Tosfos Shabbos (end of introduction to 308) rules that although a child’s deeds are effective, his thoughts are halachically insignificant (See Pri Megadim, general introduction to hilchos Yomtov, section two, 1:6).  Thus, he would need to perform an action to prepare his rocks, such as polishing or shaping them.  His mere intention to use them is insufficient.  Alternatively, a parent may prepare his child’s rocks for use with a mere thought, designating it from now on as a toy (See Nachalas Yisrael 15:7).


Some suggest that a child need not perform an action that changes the shape or outward appearance of his rocks and sticks.  The simple act of gathering them together is sufficient action to designate them as toys (see Halachah Aruchah p. 118).


The Beis Yosef’s opinion: The Shulchan Aruch rules that an object designated for playing remains muktzah!  "It is forbidden to play with a ball on Shabbos and Yomtov" (O.C. ibid, 45).  He understood that the prohibition of muktzah can only be lifted by preparing an item for a significant function, not merely for playing (Mishna Berurah s.k. 157).  Designating rocks and sticks for toys is therefore ineffective.  Sefardim should follow this opinion, and instruct their children not to play with muktzah objects, even if they had been designated for use as toys.  Ashkenazim, who follow the rulings of the Remo, must inquire whether the children had done any action to prepare the object for play, or if an adult had designated it for play.  If either of these conditions are fulfilled, they may play with their precious rocks and sticks (Halacha Arucha, ibid 114).


It is important to note, that when the Shulchan Aruch rules that balls are muktzah, he refers only, as previously explained, to muktzah objects that were designated for use as a ball.  Toy balls that were originally manufactured and sold for playing are not muktzah, even according to the Shulchan Aruch (H.A., ibid).
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A Calendar


We present an interesting story we received from a Meoros HaDaf HaYomi shi’ur.  A Daf HaYomi shi’ur takes place in the Bank HaPoalim building in Tel Aviv for dozens of workers who devote an hour of their free time to study Torah each day. 


�


 


The session is maintained thanks to the activity of Mr Shlomo Baron, one of the managers, and the participants often remark that it gives them energy for the whole day.  In this shi’ur, delivered by Rav Shlomo Fruchter, they learnt tractate Berachos with great intensity and when they reached the Gemara which says that the Jews sanctify the holidays, the participants expressed interest about the calendar throughout history.  Then a participant, Moshe Marom, told the following story.


�





The Second World War erupted in 5699.  As a result of an agreement with Russia, certain territories were divided and Lithuania fell under Russian control.  The Russians formed a communist government and, as a result, Judaism was destroyed in Kovno and other Lithuanian towns.  The Slabodka Yeshivah survived but, in general, the Jews were in most difficult circumstances.  The merchants were forced to work for the government and this caused many of them to desecrate the Shabbos as Shabbos was an ordinary workday from the Russian viewpoint.


Thanks to the efforts of one of the activists, some of the Jews who wanted to observe Shabbos at any price succeeded in working per contract, including Avraham Yaakov Langelbein, who was a merchant and heeded the Torah and mitzvos, set aside time for Torah, learnt the Daf HaYomi, etc.  He bought a weaving machine and began to make socks which he supplied to a factory by contract while observing the Shabbos.


On Shabbos night, 19 Sivan 5701 (14 June 1941), exactly 64 years ago, the Russians entered the Jewish merchants’ homes in Kovno and demanded the families to pack their belongings quickly and get ready to travel.  On Shabbos they were all forced from their homes into trucks and, from there, to the train station.  About 7,000 Jews were forced from their homes on that Shabbos.  The Russians puts all these Jews on cattle trains for a 19-day journey to southeastern Siberia.  The place of exile was called Altai.  They went from place to place till the Russians decided to transfer them to the North Pole where there are certain edible fish full of healthy oil to be supplied to the Russian soldiers on the front.


After a months-long journey on the Lena River, they finally arrived at Bikum Mis, a fishing village at the northernmost point of Siberia in the Yakut Republic.  The exiles were forced to learn the Yakuts’ lifestyle.  In this place there are three months of light without sunset and then about six months of complete darkness without any sunrise.  These months pass in the winter when the sea is covered with ice and there’s a danger of snowstorms.  They arrived there towards the end of summer, the most productive fishing season, and were forced to start immediately to fish for the Russians.  Fishing was accomplished by drilling holes in the ice.  During the day big fish were caught, each weighing about 10-15 kilograms, and in the evening they gathered all the nets.  This was forced labour and the fishermen also lived off these fish and got food coupons for their work.


About 60 families built homes there and over 30 people inhabited each house.  These houses are called yuritas.  In the winter the yurita was covered with snow because of the common storms.  In such a storm, staying outside the yurita could be satal. 


As we said, the yurita was completely covered with snow and when weather returned to “normal”, the exiles would search for their homes with shovels.  They lived in this Valley of Death for about eight years.  The Russians then allowed them to move to Yakutsk, the capital of the Yakut Republic in central Siberia, where they stayed for about seven more years.  In all those years, the Jews devotedly observed Shabbos and the holidays.  How did they know when Shabbos arrived while the day and night were stretched over many months?  Just listen!  Avraham made a calendar according to his memory by means of calculations and tables and the calendar was a pillar of fire that dictated their lives for 16 years!


They were then permitted to return to Lithuania and discovered, to their joy, that there wasn’t even one error in their calendar!  While they were in Vilna, the last rabbi of the city passed away and Reb Avraham Yaakov served in his stead to deliver shi’urim and so on.


After reading the detailed story, there’s no need for an imaginative brain to try to describe those Jews’ situation.  Alone, for long years, in the middle of nowhere, day was not day and night not night, a long darkness over months, time loses its definition and the clock becomes useless.  Life seems to lead nowhere and it’s not illogical to assume that a person might lose his will to live in such a place.  Still, these wonderful people devotedly observed the spark of Judaism and made various calculations to strictly observe the mitzvos.  Tell me, is it still a wonder to you that people interrupt their workday for an hour to learn Torah?





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((
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A Calendar


We present an interesting story we received from a Meoros HaDaf HaYomi shi’ur.  A Daf HaYomi shi’ur takes place in the Bank HaPoalim building in Tel Aviv for dozens of workers who devote an hour of their free time to study Torah each day.  The session is maintained thanks to the activity of Mr Shlomo Baron, one of the managers, and the participants often remark that it gives them energy for the whole day.  In this shi’ur, delivered by Rav Shlomo Fruchter, they have learnt tractate Berachos with great intensity and when they reached the Gemara which says that the Jews sanctify the holidays, the participants expressed interest about the calendar throughout history.  Then a participant, Moshe Marom, told the following story.


The Second World War erupted in 5699.  As a result of an agreement with Russia, certain territories were divided and Lithuania fell under Russian control.  The Russians formed a communist government and, as a result, Judaism was destroyed in Kovno and other Lithuanian towns.  The Slabodka Yeshivah survived but, in general, the Jews were in most difficult circumstances.  The merchants were forced to work for the government and this caused many of them to desecrate the Shabbos as Shabbos was an ordinary workday from the Russian viewpoint.


Thanks to the efforts of one of the activists, some of the Jews who wanted to observe Shabbos at any price succeeded in working per contract, including Avraham Yaakov Langelbein, who was a merchant and heeded the Torah and mitzvos, set aside time for Torah, learnt the Daf HaYomi, etc.  He bought a weaving machine and began to make socks which he supplied to a factory by contract while observing the Shabbos.


On Shabbos night, 19 Sivan 5701 (14 June 1941), exactly 64 years ago, the Russians entered the Jewish merchants’ homes in Kovno and demanded the families to pack their belongings quickly and get ready to travel.  On Shabbos they were all forced from their homes into trucks and, from there, to the train station.  About 7,000 Jews were forced from their homes on that Shabbos.  The Russians puts all these Jews on cattle trains for a 19-day journey to southeastern Siberia.  The place of exile was called Altai.  They went from place to place till the Russians decided to transfer them to the North Pole where there are certain edible fish full of healthy oil to be supplied to the Russian soldiers on the front.


After a months-long journey on the Lena River, they finally arrived at Bikum Mis, a fishinh village at the northernmost point of Siberia in the Yakut Republic.  The exiles were forced to learn the Yakuts’ lifestyle.  In this place there are three months of light without sunset and then about six months of complete darkness without any sunrise.  These months pass in the winter when the sea is covered with ice and there’s a danger of snowstorms.  They arrived there towards the end of summer, the most productive fishing season, and were forced to start immediately to fish for the Russians.  Fishing was accomplished by drilling holes in the ice.  During the day big fish were caught, each weighing about 10-15 kilograms, and in th evening they gathered all the nets.  This was forced work and the fishermen also lived off these fish and got food coupons for their work.


About 60 families built homes there and over 30 people inhabited each house.  These houses are called yuritas.  In the winter the yurita was covered with snow because of the common storms.  In such a storm, staying outside the yurita involved a danger to one’s life as one couldn’t see and most surely could lose his way and fall in the endless sea or be frozen and buried under the snow.


As we said, the yurita was completely covered with snow and when weather returned to “normal”, the exiles would search for their homes with shovels.  They lived in this Valley of Death for about eight years.  The Russians then allowed them to move to Yakutsk, the capital of the Yakut Republic in central Siberia, where they satyed for about seven more years.  In all those years, the Jews devotedly observed Shabbos and the holidays.  How did they know when Shabbos arrived while the day and night were stretched over many months?  Just listen!  Avraham made a calendar according to his memory by means of calculations and tables and the calendar was a pillar of fire that dictated their lives for 16 years!


They were then permitted to return to Lithuania and discovered, to their joy, that there wasn’t even one error in their calendar!  While they were in Vilna, the last rabbi of the city passed away and Reb Avraham Yaakov served in his stead to deliver shi’urim and so on.


After reading the detailed story, there’s no need for an imaginative brain to try to describe those Jews’ situation.  Alone, for long years, in the middle of nowhere, day was not day and night not night, a long darkness over months, time loses its definition and the clock becomes useless.  Life seems to lead nowhere and it’s not illogical to assume that a person might lose his will to live in such a place.  Still, these wonderful people devotedly observed the spark of Judaism and made various calculations to strictly observe the mitzvos.  Tell me, is it still a wonder to you that people interrupt their workday for an hour to learn Torah?





Talmudic Terms


דף מח/א מתקיף לה


Maskif Lah


This sharp expression is reserved for where an Amora asks a question on his companion’s statement.  With the expression “maskif lah”, the questioner says that the other’s statement defies simple logic.  Of course, this expression does not fit an Amora’s question on a mishnah or a beraisa as an Amora cannot question them based on his opinion.  Works on Talmudic rules wonder about a few places in Shas where an Amora questions a mishnah and uses the expression “maskif lah”.  A famous example is Rami bar Chama’s question at the beginning of Perek HaMafkid (Bava Metzi’a 33b).  HaGaon Rav Betzalel Renshburg refers to the works on rules that explain Rashi’s opinion that the Amora questions himself!  That is, he attacks his understanding of the mishnah and it is as though he says “It seems that my understanding is mistaken as this understanding is illogical! (Halichos ‘Olam, sha’ar beis, Ch. 1, 61 and in Yavin Shemu’ah, ibid; see Yad Malachi in the entry for “Maskif”).





דף נב/ב


Recheilim, Recheilin, Recheilos


Our mishnah says that “Ewes (recheilos) go out tied…Rabbi Yosei forbids them all except for harecheilin hakevunos…and the ewes (recheilim) don’t go out bound.”  The mishanh calls a ewe a racheil.  What is the plural form of this word: recheilim or recheilos?  Masculine nouns tend to adopt the pluril suffix –im and feminine nouns tend to take the plural suffix –os.  However, this concerns a tendency and not a fast rule and very many nouns are exceptions to this tendency (such as ishah-nashim, av-avos, shem-shemos).  At any rate, almost every noun has a regular plural suffix, either –im or –os.  However, there’s a lack of conformity concerning the noun “rachel”: In our sugya (52b-54b), we read twice “recheilos” and five times “recheilim” or “recheilin”.  Some have the version to read “recheilim” throughout the mishnah, such as in Rambam’s manuscript.  What is the meaning of this inconsistency?


We learn from Rabbi Yochanan’s statement in Chulin 137b that the difference between “recheilos” and “recheilim” stems from the difference that came about in the style of Hebrew speech over the generations since the Biblical era (when people said “recheilim”) up to Chazal’s era, when people preferred “recheilos”.  The Gemara tells us about a difference of opinions among the Amoraim about how one should read the mishnayos: according to spoken speech (recheilos) or according to the Biblical language (recheilim).


“When Isi bar Hini came, Rabbi Yochanan found him teaching his son “recheilim”.  He told him, ‘Teach him “recheilos”!  He replied, ‘The Torah says “200 ewes (recheilim)”.  He told him, ‘The Torah’s expression is for itself and Chazal’s expression is for themselves.’”


Rabbi Yochanan innovates a tremendous chidush: Chazal’s language has an independent status and is not considered a distortion of the Biblical language but is an independent dialect of the holy tongue along with the Biblical language.  Therefore we should read the version of the mishnah using Chazal’s style: “recheilos”.


The author of Tiferes Yisrael explains that “in the Torah’s language, they are always called “recheilim” but in Chazal’s language, they are sometimes called “recheilim” and sometimes “recheilos” and here the Tana used “recheilos” and ‘one must use his rav’s expression’ and this was Rabbi Yochanan’s complaint to Isi” (Bo’az, Chulin, Ch. 11, and see Shimon Sharvit’s article “Sheimos Kefulei Tzurah” in Mechkarim Balashon, IV, p. 365).





דף מט/א טומנין בכסות ובפירות בכנפי יונה


Protection in Exile


Rabbi Mordechai Yosef of Izvitza zt”l explained: A person should protect himself in this bitter exile with the mitzvos that protect him: concerning clothing, with tzitzis; concerning fruit, with the four species; concerning doves’ wings, with tefillin (as stated in our sugya).  These protect a person everywhere in every situation.





דף נא/ב יוצאים בשיר ונמשכים בשיר


The Power of Song


The Chassidic leaders interpreted the mishnah as a hint: “…they go out with song (shir)” – one leaves one’s transgressions with joy and song in Hashem’s worship…”and are lead with song (shir)” – they are even drawn and brought close to Hashem thus.
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דף נב/ב


Recheilim, Recheilin, Recheilos


Our mishnah says that “Ewes (recheilos) go out tied…Rabbi Yosei forbids them all except for harecheilin hakevunos…and the ewes (recheilim) don’t go out chnunos.”  The mishanh calls a ewe a racheil.  What is the plural form of this word: recheilim or recheilos?  Masculine nouns tend to adopt the pluril suffix –im and feminine nouns tend to take the plural suffix –os.  However, this concerns a tendency and not a fast rule and very many nouns are exceptions to this tendency (such as ishah-nashim, av-avos, shem-shemos).  At any rate, almost every noun has a regular plural suffix, either –im or –os.  However, there’s a lack of conformity concerning the noun “racheil”: In our sugya (52b-54b), we read twice “recheilos” and five times “recheilim” or “recheilin”.  Some have the version to read “recheilim” throughout the mishnah, such as in Rambam’s manuscript.  What is the meaning of this inconsistency?


We learn from Rabbi Yochanan’s statement in Chulin 137b that the difference between “recheilos” and “recheilim” stems from the difference that came about in the style of Hebrew speech over the generations since the Biblical era (when people said “recheilim”) up to Chazal’s era, when people preferred “recheilos”.  The Gemara tells us about a difference of opinions among the Amoraim about how one should read the mishnayos: according to spoken speech (recheilos) or according to the Biblical language (recheilim).


“When Isi bar Hini came, Rabbi Yochanan found him teaching his son “recheilim”.  He told him, ‘Teach him “recheilos”!  He replied, ‘The Torah says “200 ewes (recheilim)”.  He told him, ‘The Torah’s expression is for itself and Chazal’s expression is for themselves.’”


Rabbi Yochanan innovates a tremendous chidush: Chazal’s language has an independent status and is not considered a distortion of the Biblical language but is an independent dialect of the holy tongue along with the Biblical language.  Therefore we should read the version of the mishnah using Chazal’s style: “recheilos”.


The author of Tiferes Yisrael explains that “in the Torah’s language, they are always called “recheilim” but in Chazal’s language, they are sometimes called “recheilim” and sometimes “recheilos” and here the Tana used “recheilos” and ‘one must use his rav’s expression’ and this was Rabbi Yochanan’s complaint to Isi” (Bo’az, Chulin, Ch. 11, and see Shimon Sharvit’s article “Sheimos Kefulei Tzurah” in Mechkarim Balashon, IV, p. 365).





פנינים





דף מח/א מתקיף לה


Maskif Lah


This sharp expression is reserved for where an Amora asks a question on his companion’s statement.  With the expression “maskif lah”, the questioner says that the other’s statement defies simple logic.  Of course, this expression does not fit an Amora’s question on a mishnah or a beraisa as an Amora cannot question them based on his opinion.  Works on Talmudic rules wonder about a few places in Shas where an Amora questions a mishnah and uses the expression “maskif lah”.  A famous example is Rami bar Chama’s question at the beginning of Perek HaMafkid (Bava Metzi’a 33b).  HaGaon Rav Betzalel Renshburg refers to the works on rules that explain Rashi’s opinion that the Amora questions himself!  That is, he attacks his understanding of the mishnah and it is as though he says “It seems that my understanding is mistaken as this understanding is illogical! (Halichos ‘Olam, sha’ar beis, Ch. 1, 61 and in Yavin Shemu’ah, ibid; see Yad Malachi in the entry for “Maskif”).
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