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דף נד/ב - נה/א


The Mitzvah to Rebuke One’s Fellow


The Torah commands us, “You shall rebuke your fellow,” (Vayikra 19:17).  The Rambam cites this mitzvah, and writes as follows: “When a person sees that his friend has sinned or strayed to an improper path, it is a mitzvah to encourage him to return, and to inform him that he has sinned against himself through his evil deeds,” (Hilchos Dei’os 6:7).  In order to define this mitzvah, the Poskim draw heavily from our sugya.


Rebuking a sinner who will nevertheless continue sinning: One point of discussion is the obligation to rebuke a sinner who will obviously ignore rebuke.  Our Gemara apparently presents a clear proof that there is no such obligation.


In Tanach we find that before the destruction of the Beis HaMikdash, Hashem commanded the angel Gavriel: “Pass through the city, through Yerushalayim, and mark with the letter tav the brows of those who groan and cry over the atrocities that are performed therein,” (Yechezkel 9:4).  The Gemara explains that Hashem told Gavriel to mark the brows of the righteous with a tav of ink, in order to shield them from the angels of destruction that were about to be released.  The attribute of Divine justice then protested that even the righteous were guilty, since they should have rebuked the wicked for their misdeeds.  Hashem answered, “It is revealed and known before Me that were they to have protested, they would have been ignored.”  We see therefore, that there is no obligation to offer rebuke that is bound to be ignored.  


The attribute of justice continued to argue that although Hashem knew they would have been ignored, they did not know that.  Therefore they should have rebuked the wicked.  We see that even the attribute of justice conceded that had they known their rebuke would be useless, they would have been exempt (Hagahos Maimoniyos on Rambam ibid. os 3, citing several Rishonim.  Tosafos s.v. v’af al gav also concurs with this opinion.  See Biur Halacha 608 s.v. aval im mifurash baTorah).


When rebuke transforms shogeg (an unknowing sinner) into meizid (a wanton sinner): Rav Eliezer of Mitz, author of Sefer HaYerei’im, argues with the above, and insists that the obligation to rebuke is incumbent even when the rebuke will certainly be ignored.  This opinion is accepted in halacha, and applied even to circumstances wherein rebuke transforms shogeg into meizid, and thus increases the severity of the sin (Rema O.C. 608:2).  Although the Gemara occasionally discourages ineffective rebuke, reasoning that it is better for a sinner to be shogeg than meizid (Shabbos 148b, Beitzah 30a), the Baal HaItur explains that this refers only to prohibitions that are not explicit in the Torah.  In regard to prohibitions that are explicit in the Torah, one must offer rebuke even if the sinner will ignore it.  This is the position accepted by the Rema, above.


Since this is the accepted halachic ruling, we must reconcile this with the apparently contradictory Gemara in our sugya, which states that Hashem advocated on behalf of the righteous, claiming that their rebuke would have been unheeded.  Some suggest that the righteous did protest the sins whose prohibition is explicitly stated in the Torah.  The argument between Hashem and the attribute of justice concerned only those sins whose prohibition is not explicit, and therefore Hashem insisted that the righteous had no obligation to throw their rebuke upon deaf ears (Afra D’Ara al Ara D’Rabanan, additions 40: 136).  Others reject this explanation, insisting that the righteous do not deserve to be punished more severely than the wicked, for failing to protest the sins that are not even explicit in the Torah (Otzar Hamelech, by Rav Tzaddok HaKohen, on Hilchos Dei’os 6:7).


The Biur Halacha explains that the principle of, “All Jews are responsible for one another,” (Shavuos 39), which essentially means that we are held accountable for one another’s sins, applies only when rebuke is effective.  There is indeed an obligation to offer rebuke, even if it will be ignored.  However, we are not held accountable for sins we are powerless to stop.  For this reason, Hashem argued that although the righteous erred in refraining from rebuke, they should not be punished so severely, since anyway their rebuke would have been ineffective.


Rebuking so that others will not learn to sin: Rav Shlomo Kluger zt”l (Teshuvos Tov Ta’am V’daas 3, II, 7) learns from our Gemara an additional point in the mitzvah of rebuke.  The Mishna states that Rebbe Eliezer’s cow carried a burden into the reshus harabim (public domain), in violation of the mitzvah to let one’s animal rest.  The Gemara explains that the cow was in fact his neighbor’s and not his own, yet he was attributed for its desecration of Shabbos, since he did not rebuke his neighbor.


The reason he refrained from rebuking her is most likely because he felt that his rebuke would be useless.  Therefore, better the neighbor remain shogeg than become meizid.  Nevertheless, he should have rebuked her, since her desecration of Shabbos was public knowledge.  Although his rebuke would be detrimental for her, it would have been beneficial for others.  They would hear of his rebuke, and refrain from following her example.





דף נו/א דברים הניכרים חזא


Accepting Lashon Hara When There is Reason to Believe it is True


The severe prohibition against telling or accepting lashon hora is well known.  Even if one does not actively participate in reciting or agreeing to the story, simply listening to lashon hora and believing it to be true is forbidden.  One must make every effort to firmly believe the story to be untrue.  However, the Poskim prove from our sugya that under certain circumstances it is permitted to accept lashon hora.


The Gemara tells the story of David HaMelech’s flight from his rebellious son, Avshalom, who attempted to take kill his father and take over the throne.  After Avshalom was defeated, and David returned to his power, he was told by Tziva that Mefiboshes supported Avshalom’s rebellion.  David believed Tziva, and punished Mefiboshes accordingly.  The Amora, Shmuel, explains that David had not violated the prohibition against accepting lashon hora, since he had reason to believe that Tziva told the truth.  When Mefiboshes first greeted David after his return, he failed to display the necessary honor due to the king.  This served to reinforce Tziva’s claim.


The Hagahos Maimones (Hilchos Dei’os 7:4) learns from here an important halacha: “If a person sees devarim nikarim (circumstances that support the claim), he may accept and believe the claim, as we learn from [David].”  The Smag and the Yerei’im (negative commandments, 10) concur, writing, “If a person sees in his fellow circumstances that support the claim against him, he may accept the claim and believe it to be true.”


The Chafetz Chaim zt”l (7:10) cites this ruling in halacha, and adds that it is accepted by all opinions (even according to Rav, in our sugya, who holds that David did violate the prohibition against accepting lashon hora).


Where in the Torah do we find a source for this leniency?  The Zera Chaim (ibid.) explains that the prohibition against accepting lashon hora is learned from the pasuk, “Do not accept a vain testimony,” (Shemos 23:1).  The Rishonim explain that in essence, the prohibition against accepting lashon hora means that we must not accept baseless slander.  Since it is quite likely that the allegation is false, the Torah commands us to reject it.  However, if the allegation is supported by apparent evidence, even if the evidence is not a clear proof to the allegation, there is no prohibition against accepting it (see also ibid, 6:1).


The Chafetz Chaim zt”l (Be’er Mayim Chaim, 26) emphasizes that we must nevertheless be extremely careful to inspect the apparent evidence with a seven-fold investigation, to determine if there are in fact devarim nikarim.  The yetzer hora deceives us, and presents us with evidence that appears to be conclusive, in order to trick us into accepting lashon hora.  He thus catches us in the net of this sin.  Therefore, a person should not be too hasty to rely on inconclusive evidence.


The Chafetz Chaim adds that even when the devarim nikarim are conclusive, and incontrovertibly confirm the accusation to be true, the mitzvah to judge favorably still applies.  Although the person indeed acted wrongly, perhaps he had good intentions.  If such a possibility exists, it is forbidden to assume he acted maliciously.


Furthermore, the leniency of devarim nikarim only allows one to believe the story.  It does not allow him to spread the story further, any more than he would be allowed to relate a derogatory incident that he himself witnessed.


The Meiri concludes his commentary on our sugya with the following words: “Lashon hora is a base and despicable trait.  It can ruin all that is precious, and destroy all that had been built… If David had not accepted lashon hora, his kingdom would not have been divided, Israel would not have worshiped idols, and we would never have been exiled from our Land.”


דף ס/א לא יצא האיש


Special Shoes L’Kavod Shabbos


Our sugya tells of a Rabbinic enactment forbidding us to wear “nailed” shoes on Shabbos.  The soles of these shoes are attached to the uppers with nails, which project, tooth-like, from the bottom.  This prohibition was enacted as a response to a tragic incident that occurred during the time of the Roman occupation of Eretz Yisrael, when it was forbidden to learn Torah.  Jews would gather clandestinely in caves to learn Torah, for fear of the enemy.  During one such gathering, the Roman soldiers suddenly assaulted the cave, and fell upon the Jews to kill them.  The Jews ran for their lives, and in the ensuing turmoil, they trampled one another with their nailed shoes, killing more people than the Romans did.  Since this incident occurred on Shabbos, our Sages responded by forbidding nailed shoes to be worn on Shabbos.  They did not forbid wearing them on weekdays.  


In regard to this distinction, the Talmud Yerushalmi (Shabbos 6:2) comments, “It is not the custom for people to have two pairs of shoes, one for weekday use, and one for Shabbos.”  The commentaries disagree over how to interpret this Yerushalmi.  Based on the varying interpretations, they draw fascinating halachic conclusions in regard to the mitzvah of wearing special shoes l’kavod Shabbos, as we shall see.


Let us first begin by citing the Poskim who discuss this obligation, and then return to the Yerushalmi.


Are shoes considered garments? The focus of this discussion begins by determining whether the Torah classifies shoes as “malbushim – garments.”  The Gemara (113a) states that to honor the Shabbos, we must wear special clothing, “Your garments for Shabbos should not be the same as your garments for the rest of the week.”  This ruling is cited in halacha (Rambam hilchos Shabbos 30:3; Tur and Shulchan Aruch 262:2): “A person must make an effort to acquire special, nicer clothing for Shabbos Kodesh.”  If shoes are classified as garments, it would seem that they would be included in this mitzvah.


“Who has provided me with my every need”: The Ben Ish Chai (Rav Poalim IV, O.C. 13) rules that shoes are not considered garments.  As a proof, he cites that in the morning blessings, we recite two berachos: malbush arumim – Who clothes the naked; and afterward she’asah li kol tzarchi – Who has provided me with my every need.  This second berachah refers to shoes.  We see that malbush arumim does not include shoes, since shoes are not garments.  Therefore, there is no obligation to wear special shoes for Shabbos.


Barefoot is not naked: Certain Poskim (Yakar Erech 85b) reject this proof, claiming that even if a shoe is indeed a garment, the lack of shoes does not deem one as “naked,” but rather as barefoot.  For this reason, the berachah of malbush arumim does not include shoes, and a special berachah of she’asah li kol tzarchi, was instituted to thank Hashem for shoes.


With this in mind, we now return to the Yerushalmi.  The Korban Eidah (commentary on the Yerushalmi, ibid) and Ben Ish Chai explain the Gemara most simply. “It is not the custom for people to have two pairs of shoes, one for weekday use, and one for Shabbos.”  The Yerushalmi means to say that since people generally only have one pair of shoes, the prohibition against nailed shoes on Shabbos will also refrain them from wearing these shoes on weekdays.  In any case, we see from here that it is unnecessary to buy special shoes for Shabbos.


Other commentaries (Pnei Moshe, commentary on the Yerushalmi, ibid) add a question mark to the end of the Yerushalmi’s statement, and interpret it as a rhetorical question: “Is it not the custom for people to have two pairs of shoes, one for weekday use, and one for Shabbos?”  The Yerushalmi means to ask why the Sages enacted their prohibition only in regard to Shabbos shoes.  Since people generally have a second pair for weekday use, our Sages should have forbid nailed shoes on weekdays too.  According to this interpretation, we see that it was the custom to wear special shoes for Shabbos.


Rav Betzalel Shafran zt”l, in his letter to Rebbe Yisrael of Bahush zt”l, cites a proof for the Korban Eidah from a different Gemara (Kesubos 64b), and therefore rules that one need not have special shoes for Shabbos (Teshuvos Ravaz O.C. 12).


This discussion has ramifications in hilchos tzeddakah as well.  If a person pledges to clothe the needy, is he required to provide shoes as well?  (See Shvus Yaakov I, 24; Sha’ar Ephraim, 124).


A special yarmulke for sleeping on Shabbos:  The Chida (Chesed L’Avraham 3, cited in Kaf HaChaim 262:25) ruled that it is a pious custom to change all of our clothing l’kavod Shabbos, including our shoes and even the yarmulke we wear while sleeping.  It is known that the Vilna Gaon also changed all of his clothes, from his head to his feet, in honor of the Shabbos Malka (Maaseh Rav, s.k. 147).


דף סא/א שבת לאו זמן תפילין


Wearing Tefillin on Shabbos


The Gemara cites a machlokes whether Shabbos is a time for wearing tefillin.  As we all know, the accepted custom is not to wear tefillin on Shabbos.  However, what is not clear is whether it is simply unnecessary to wear tefillin on Shabbos, or actually forbidden to do so.


Elsewhere the Gemara cites two drashos to explain why tefillin are not worn on Shabbos (Eruvin 96a; Menachos 36b).  One drashah is from the possuk, “They shall be for you as a sign upon your arm,” (Shemos 13:9).  The Gemara explains that tefillin must be worn as a sign on weekdays, but Shabbos is itself a sign, and therefore tefillin are not worn.  (The Maharsha explains that according to all opinions, this is the primary drashah.  See Aruch Hashulchan 30:3).  The Rishonim (Smag, positive commandment 3; Rabbeinu Bachaye, parshas Lech Lecha) add that on weekdays, we have two “witnesses” who testify that we are servants of Hashem: bris milah, the sign of the covenant that Hashem made with us; and tefillin, the sign of our servitude to Hashem.  Shabbos is also a sign of the union of Hashem and the Jewish people, as the possuk says, “It is a sign between Me and you,” (Shemos 31:13).  Therefore, there is no need to wear tefillin on Shabbos.


Need an uncircumcised Jew wear tefillin on Shabbos?  The Terumas HaDeshen (Teshuvos II, 108, cited in Birkei Yosef 31) asks according to this, if an uncircumcised Jew must wear tefillin on Shabbos.  The halacha states that if two brothers die as a result of bris milah, God forbid, it is forbidden to circumcise the third.  On a regular weekday, such a person has only one “witness,” that of tefillin.  On Shabbos, he has a singular opportunity to acquire two: Shabbos and tefillin.


The Terumas HaDeshen rejects this reasoning, explaining that the Smag drew the metaphor of two witnesses as aggadah.  He never intended it to be the basis for halachic conclusions.  Therefore, an uncircumcised Jew is also exempt from tefillin on Shabbos.


The Radvaz (Teshuvos 2334) adds that even according to the metaphor of the two witnesses, an uncircumcised Jew is exempt from tefillin on Shabbos.  The Gemara (Nedarim 31b) states that if a person makes a neder (oath) not to let the uncircumcised benefit from his possessions, he is forbidden to benefit a gentile but he may benefit an uncircumcised Jew.  The very mitzvah to perform the bris milah, even if one is unable to perform it, is a sign of the covenant between Hashem and the Jewish people.	Interestingly, the Rokeach (30, cited in Aruch HaShulchan) explains that bris milah alone is an insufficient sign, since it testifies only to the covenant Hashem forged with us.  Tefillin testify also to yetzias Mitzraim, as does Shabbos.  Therefore, the sign of Shabbos can take the place of tefillin.


With this, we return to investigate the prohibition against wearing tefillin on Shabbos.


The Shulchan Aruch’s ruling based on the Zohar:  The Shulchan Aruch (O.C. 31:1) rules quite clearly that it is forbidden to wear tefillin on Shabbos.  “Shabbos is itself a sign,” he explains. “By wearing a different sign, one denigrates the sign of Shabbos.”  The Vilna Gaon (ibid) points out that there is no source for this ruling in the Rambam or Tur.  Rather, the Shulchan Aruch draws this ruling from the Midrash Ne’elam, the Zohar’s commentary on Shir HaShirim, which is cited at length in the Beis Yosef.  It is interesting to note that this is one of the several halachos that the Shulchan Aruch draws from the Zohar, rather than from the Shas.


Wearing tefillin on Shabbos is a violation of bal tosif: According to the Shulchan Aruch’s explanation, wearing tefillin on Shabbos is not a Torah prohibition (see Aruch HaShulchan; Levush, ibid).  However, the Magen Avraham (ibid) adds in the name of the Rashba that wearing tefillin on Shabbos is a violation of bal tosif, the prohibition against adding to the mitzvos.


The Magen Avraham adds that this applies only if a person wears tefillin with the intention to fulfill a mitzvah.  If he puts them on without this intention, he is exempt from the Rashba’s reason of bal tosif (see Eruvin 96a).  He is also exempt from the Shulchan Aruch’s reason of denigrating the sign of Shabbos, since he does not intend to wear tefillin as a sign.  Nevertheless, the Mishna Berurah (s.k. 5) rules that wearing tefillin publicly, even without intent to fulfill the mitzvah, is an issur derabanan of maris ayin (doing something that appears to be forbidden).


We conclude with a very pertinent halachic consequence of our discussion: 


Are tefillin muktzah?  The Acharonim debate whether tefillin are muktzah, since it is forbidden to wear them on Shabbos (See O.C. 308:4).  The Biur Halacha writes that since it is permitted to wear tefillin without intent of fulfilling a mitzvah, they are not considered kli she’melachto l’issur (utensils of forbidden usage), and therefore are not muktzah.  In cases of necessity, one may rely on this reasoning.  [In considering this ruling, the question arises that even though there is a permitted usage for tefillin, the primary usage is certainly the forbidden one, of using it with intention to fulfill a mitzvah.  The primary forbidden usage should classify tefillin as kli she’melachto l’issur].








לעילוי נשמת


הקדוש הבחור אברהם חיים מוצן הי"ד


נפל במלחמת שלום הגליל ביום י"ט סיון ת.נ.צ.ב.ה.


הונצח ע"י משפחות מוצן  ישראל - קנדה








Go to Vienna


Rav Eliyahu Ehrentroy serves as a magid shi’ur appointed by Meoros HaDaf HaYomi at the Bezek phone company headquarters in the Azrieli Building in Tel Aviv.  The participants are extremely varied but after a long period we may say that they are all satisfied without exception.  I got this information from a participant who contacted me following a story that he heard from the magid shi’ur which gave him great encouragement.


A person once came to the modest home of the Chafetz Chayim zt”l with an interesting request.  “Since childhood,” he said, “we have learnt that the evil earn their reward in this world and that the righteous earn their reward in the World to Come.  According to my circumstances, I have learnt that I am a tzadik.  Maybe you’ll pray that Hashem should take away one mitzvah, only one, from my accumulation of mitzvos and exchange it for the life of this world as if I were an evil person having only one mitzvah.”


The Chafetz Chayim pitied him and devoted his dear time to tell him a story to show him how absurd his request was:


A king once went to bathe in a river unaccompanied.  Suddenly he was about to drown in the fierce current.  He almost lost his life and kingdom if not for a villager who jumped in the river and brought him to the shore.  The villager took him, without knowing that he was the king, warmed him, dressed him, fed him and sent him on his way.  Before the king departed, he took out a notebook from his pack, wrote something on a small piece of paper and gave it to the peasant.  In reaction to his wonder, the king said, “Go to the bank.”


The peasant went to the bank, where he had never been.  The guard refused to admit him till he parted from the geese that accompanied him and as he was standing in line, he examined the environs: nodding the head, presenting the paper, a short wait, a signature, getting the money and another nod.  When his turn came, he took out his wrinkled paper, nodded, put the paper down and looked up, as the person before him did, as he waited for the jar of ink to dip in his thumb and sign.  He then looked down at the clerk, who sat motionless while only slightly nodding.  “This is a check from the king but I can’t give you money.”  


His pleas and threats didn’t help.  “You don’t honor the king’s check?”


The manager came and explained in various ways that all the money in the bank wouldn’t cover even a tenth of the amount.  “Sir, go to Vienna.  Our headquarters are there.  The big safe is in the chief manager’s office.  Present your check there.  Go to Vienna.”


The manager finished speaking and they exchanged wordless looks.  The manager was punctiliously dressed with gold-framed glasses while the peasant stood in his clumsy boots, his clothes thrown on him carelessly and covered by a tremendous hat.  To both of them it was clear that the manager would be very glad to take his place.  The fact that the villager now had no money was irrelevant.  They both knew the truth: a little patience.  He must go to Vienna.


The Midrash says that when a person observes a mitzvah, he gets the best check: “If a person observes a mitzvah, who records it?  Eliyahu and the Mashiach and Hashem signs” (Vayikra Rabah, parashah 34)!


The Chafetz Chayim ended his story and his words soothed his visitor.  “Nu, there’s surely no need to explain that a check written by the prophet Eliyahu and Mashiach and signed by Hashem can’t be paid in this world.”


The participant in Rav Ehrentroy’s shi’ur concluded, “I was very moved by the story.  I began to realize that this was really what I always wanted to hear and now it was crystallized in the right words.”


I told the above to a circle of friends and when I realized that they were moved, I decided to publicize it in our edition. 





(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((
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( Criteria for the obligation to admonish


( Admonishing a sinner who continues his wrong actions


( Accepting “leshon hara” concerning known things


( Special shoes for Shabbos


                                       ( A special yarmulka for sleeping on Shabbos


( Putting on tefillin on Shabbos


( Why an uncircumcised person doesn’t put on tefillin on Shabbos


( Tefillin as muktzeh
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פנינים





דף נה/א תמה זכות אבות תוד"ה ושמואל… אומר רבינו תם… אבל ברית אבות לא תמה


A Hint in the Verse


The Gemara says that the merit of Avraham, Yitzchak and Yaakov has been exhausted and Tosfos add that their covenant is still valid.  This is hinted in the verse “veaf gam zos…” – the letters of “zos” form the initials of “zechus avos tamah” (“the Forefathers’ merit is exhausted”) – “when they are in their enemies’ land, I haven’t abandoned them to dispel My covenant with them” (Vayikra, Bechukosai)!





דף נה/א חותמו של הקב"ה אמת


There’s Only One Truth


 “Hashem’s seal is truth.”  Why?  Hashem is unique and has no equal.  The Maharal says that the truth is also only one.  Lies have no limit.  For example: The only product of 2 x 2 is 4.  But if 2 x 2 is not 4, the product has endless possibilities.  Rabbi Yosef Shaul Natanson added that, as opposed to other qualities, the truth has no levels.  Something is either true or not.





דף נה/א חותמו של הקב"ה אמת


A Seal That Can’t Be Forged


 “Why is Hashem’s seal the truth?” asked Rabbi Bunim of Pshischa zt”l.  “Very simple,” he replied, “this seal can never be forged and if it is forged, it is not the truth at all.”





דף נה/ב כל האומר ראובן חטא אינו אלא טועה 


A Complete Error


They didn’t say “Anyone who says that Reuven sinned errs” but “can only be mistaken”.  The matter has nothing to do with the truth at all (Pesach ‘Einayim).





דף נו/א כל היוצא למלחמת בית דוד כותב גט כריתות לאשתו


Total War


The Kotzker Rebbe zt”l said: A person who goes to war must be devoted to it with all his heart and soul and not think about his family at all – “he writes a bill of divorce for his wife” (see Rambam, Hilchos Melachim 7:15, who states that he who goes to war “should not think about his wife or children but erase their memory from his heart and be free of everything for war”).  In the same way, said the Rebbe, should be the behavior of one who goes to war against his evil inclination – he mustn’t think about anything else.





דף נו/ב נתן דציצותא


In the Merit of Tzitzis


Nasan Detzutzisa is mentioned in the Gemara and the Rishonim explain that he was a penitent (see Rashi).  Imrei Shamai explains (here) that it could be that he is the one mentioned in Menachos 44a, who repented because he was heedful of the mitzvah of tzitzis and Midrash Hagadol states that he was called Nasan.  If so, this is Nasan Detzutzisa.
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il














Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.


























