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דף קמה/ב כל שבא בחמין מערב שבת שורין אותו בחמין בשבת


Making Tea on Shabbos


Bishul – cooking, is one of the thirty-nine melachos of Shabbos.  As we know, the thirty-nine forbidden melachos are learned from the thirty-nine activities that were necessary in the construction of the Mishkan.  In order to prepare the dyes that were used to color curtains of the Mishkan, various materials were steeped in boiling water.  From here we learn the prohibition of bishul.


The Poskim question whether used tealeaves may be seeped again in hot water on Shabbos, in order to make more tea.  This question is based on our Gemara, in which we find that “anything which was soaked in hot water before Shabbos, may be soaked [again] in hot water on Shabbos.”  We find in regard to many melachos that once the constructive act was accomplished once, there is no prohibition against repeating it, since the benefit thereby achieved is insignificant.  


In regard to bishul, for example, if a chicken is fully cooked before Shabbos and placed in the refrigerator, it may be reheated on Shabbos in a pot of hot water (which is not on the fire).  The primary constructive benefit of cooking chicken is that a raw piece of meat becomes cooked, thus greatly altering its taste.  Simply reheating it is not such a significant benefit, therefore it is not considered a melacha, and is permitted.  On the other hand, it is forbidden to reheat cooked liquids that have cooled (according to many Rishonim, and the Shulchan Aruch 318:15).  The benefit of hot soup over cold soup is much more pronounced than the benefit of hot chicken over cold chicken.


Based on this reasoning, some Poskim forbid reheating cooked foods using a different method than that with which they were originally cooked.  For example, if chicken was first cooked in a pot of water, it may not be reheated by roasting it without water.  Similarly, if bread was first baked, it may not be seeped in a pot of boiling water.  By doing so, the taste of the food is greatly altered.  This is a significant benefit, and a violation of meleches bishul (Taz ibid, s.k. 6).


Re-cooking dyes: As we discussed above, meleches bishul is learned from the dyes that were boiled during the construction of the Mishkan.  The Rosh (Shabbos 3:11) writes that although one may reheat fully cooked foods, it is forbidden to reheat used dyestuffs, in order to extract more dye.  The second usage of the dyestuffs is equally significant to the first, since more of the desired dye is produced.  The Ginas Veradim (cited in B’er Heitev 318 s.k. 14) applied this reasoning to pouring hot water over roasted coffee grinds. Even the opinions that permit re-cooking roasted foods, would concede in this case that it is forbidden to extract taste from the grinds.  


The Chasam Sofer (Teshuvos O.C. 74) rejected the Ginas Veradim’s comparison.  When dyestuffs are cooked, one does not intend to make use of the cooked materials.  His only benefit is the dye that is produced.  Therefore, it is irrelevant how many times the dyestuffs are cooked.  Each instance is an equally constructive act of production.  On the other hand, when food is cooked, one intends to make use of the food itself.  Once the food has been cooked, the melacha has been completed.  Even if more taste can be extracted from the food, this is not a violation of the melacha.


The Shevisas Shabbos (Introduction to Bishul, 27; Bishul 24:74) writes that this distinction is correct only in regard to coffee grinds, which were roasted to be eaten during the time of the Chasam Sofer.  Therefore, we may say that the main benefit of their bishul was completed when they were cooked and made edible.  Today, neither coffee grinds nor tealeaves are eaten.  Their only benefit is the taste that is extracted.  Therefore the Chasam Sofer’s distinction is not applicable.


However, the Shevisas Shabbos suggests a different distinction.  When dyestuffs are re-cooked, they sometimes produce a color even darker and richer than at first.  Since there is an additional benefit that was not achieved the first time, this constitutes a violation of meleches bishul.  With tealeaves, the opposite is true.  The taste becomes weaker with each subsequent use.  Therefore, there is no new creative action.


Practically speaking, the Mishna Berura (318 s.k. 39) permits pouring boiling water over tealeaves that were cooked on erev Shabbos.  However, he writes that it is preferable to prepare essence from before Shabbos, since there are some reservations against re-cooking the leaves.  The leaves should be boiled on erev Shabbos, thus extracting their taste into a concentrated essence, which may then be added to hot water on Shabbos.





דף קמח/ב השוחט את הפרה וחילקה בראש השנה


Is it a Mitzva to Fast on Rosh Hashana?


Rosh Hashana is a day of judgement, which is characterized by its somber overtones.  On the other hand, the Mishna (Rosh Hashana 29b) refers to it as a Yom Tov, which implies a day of feasting and rejoicing.  We see that Rosh Hashana has a dual nature.  Therefore, the Rishonim present a wide variety of opinions as to how best to observe this austere Yom Tov.  Some hold that one must fast on Rosh Hashana (cited in Beis Yosef 597 s.v. Kasav HaKol-Bo).  Others hold that it is a worthy custom to fast, and if one has accepted this custom it is best not to change his practice (ibid).  Still others hold that the Torah forbids fasting on Rosh Hashana (Mordechai, Rosh Hashana 708).  


Indeed, the Mishna Berura writes that the mitzva to, “rejoice on your festivals,” (Devarim 16:14) which requires us to eat on Yom Tov, applies to Rosh Hashana as well (597, s.k. 1).  Some cite a proof from the possuk, “Eat succulent food, and drink sweet drinks,” (Nechemia 8:10) which was said on Rosh Hashana (see Biur HaGra ibid s.k. 1, B’er Heitev s.k. 1).


These and many other challenges were raised against the opinions that encourage fasting.  The Taz (ibid, s.k. 1) cites another proof from the story of Elisha, who ate as a guest by the Shunamis woman.  The possuk then states, “Since you worked so hard for us, what shall I do to repay you?  Shall I speak to the king or the general on you behalf?”  According to the Zohar, that day was Rosh Hashana, and Elisha asked if she wanted him to daven before the King, Hashem, on her behalf.  “I sit amongst my nation,” she replied, (Melachim II 4:13).  The Zohar explains that she preferred to be judged together with the rest of the Jewish people, and not be singled out.  In any case, we see from here that Elisha ate on Rosh Hashana.


The Acharonim reply that there is no proof that Elisha ate on the same day that he offered to pray for his hostess (Pri Megadim, Eliya Rabba, Yad Ephraim).  Furthermore, perhaps on that year Rosh Hashana was on Shabbos, in which case all agree that one should not fast (Hagashos Chasam Sofer, ibid; Neziros Shimon, ibid).  R’ Shlomo Kluger (Chochmas Shlomo, ibid) further suggests that perhaps the mitzva to fast applies only when the Beis HaMikdash lies in ruins.  Our fasting takes the place of the korbanos that we would have offered there, as we say in Tefilla Zacha before Yom Kippur.  Elisha lived during the time of the first Beis HaMikdash, therefore he had no need to fast.


Yom Tov of Rosh Hashana: The Chasam Sofer writes that since the Mishna refers to Rosh Hashana as a Yom Tov, this is a clear proof that we must rejoice on Rosh Hashana by eating and drinking, as we would on other Yomim Tovim.


A further proof can be drawn from our sugya.  R’ Yosef and Rabba argue whether a person who loaned food on Yom Tov can later demand to be repaid in Beis Din.  Rav Yosef rules that he may not.  Our Sages did not want these loans to take the form of ordinary business transactions, for fear that people might come to write down their loans on Yom Tov.  Rabba rules that he may demand payment; otherwise, he would refuse to lend in the first place, and the borrower would lack his Yom Tov needs.


The Gemara presents a proof for Rabba, from a Mishna in Maseches Shevi’is, regarding Rosh Hashana.  If the first day of Rosh Hashana occurs on the 30th of Elul, the last day of the sixth year, and the second day occurs on the 1st of Tishrei, the first day of the seventh year, shemita would annul any debts that may have been incurred from the first day of Rosh Hashana to the second.  For this reason, if a person slaughters an animal on the first day of Rosh Hashana, and sells pieces of meat to others on credit, he would not be able to demand his money back after Yom Tov.  If not for shemita, however, he would be able to reclaim his money, as Rabba had said.


Rabba’s ruling was in order to encourage people to lend each other food for Yom Tov.  If the Gemara applies this argument to the case of borrowing meat for Rosh Hashana, clearly there is a mitzva to eat a festive meal (Da’as Torah, 597).


In order to answer these and many similar questions, the opinions that encourage fasting are forced to concede that on Rosh Hashana night, at the very least, there is a mitzva to eat (see Biur HaGra, Da’as Torah, Chochmas Shlomo, Magen Avraham s.k. 3).  Others suggest that one should fast only until midday, and then eat a festive meal in the afternoon (Da’as Torah, citing Teshuvos Mahariya).


		


דף קנב/א קשה רימה למת כמחט


As Painful as Needles


The Gemara tells us that a person after his death suffers from his body’s decomposition, as much as a living person would suffer if his flesh were to be stabbed by needles.  R’ Yehuda HaChassid (Sefer Chassidim 1163) explained that this does not mean that the deceased actually feels the pain of his body.  Rather, his neshama feels the pain of disgrace in seeing the flesh that once housed it in such a pathetic condition.


Accelerating the decay of a body: Based on this explanation, the Rashba (Teshuvos I, 369) offered a fascinating ruling, which is cited in Shulchan Aruch by the Rema (Y.D. 363:2).  A person once instructed his children that after his death, he should be buried in the ancestral burial place of his family.  His children were unable to fulfill his request immediately after his death, so they buried his body temporarily in a local graveyard, to be exhumed and reburied later.


When the opportunity to inter him presented itself, they found that the body was in the process of decomposing, and the horrible stench it emitted made it impossible for them to move it.  They therefore asked the Rashba if they should pour acid over the body, to accelerate its decay.  After the flesh had dissolved, they could then move the bones.  Would this bring their father pain, as the Gemara implies, or would he be pleased to see his last wish fulfilled sooner?  The Rashba permitted them to pour acid over his body, explaining that anything done to fulfill the wishes of the deceased is not considered a disgrace to him.


The Chasam Sofer (Teshuvos VI, Likutim 37) explained this ruling based on the R’ Yehuda HaChassid’s interpretation of the Gemara.  The niftar does not actually feel the pain of his former body.  Rather the neshama mourns over the disgrace of its decay.  In this case, furthering the decay of the body is an honor to it, since this would allow it to be buried in its ancestral burying place, as he had requested.  If we would interpret the Gemara literally, they would certainly be forbidden to cause pain to their father.


The Pischei Teshuva (Y.D., ibid s.k. 5) cites from Har Eival (11), that strictly speaking one may instruct his children to pour acid over his remains to facilitate his burial, but it is best not to do so.  One should not circumvent the natural order with which Hashem returns bodies to the earth. 





דף קנ/ב אסור לו לאדם שיעשה חפציו קודם שיבדיל


Havdala Before Havdala


The Gemara states that it is forbidden for a person to attend to his business on Motzei Shabbos before reciting havdala, either during davening or over a cup of wine.  If a person must perform melacha before havdala, he may suffice with saying the words, “HaMavdil bein kodesh l’chol – He Who separates between holy and mundane,” (Shulchan Aruch O.C. 299:10) or as is more customary, “Baruch HaMavdil bein kodesh l’chol – Blessed is He Who separates between holy and mundane,” (Levush, cited in Mishna Berura ibid, s.k. 34).


What forms of melacha are forbidden before havdala?  This is also the subject of debate.  The Shulchan Aruch writes that it is forbidden to perform any melacha.  However, the Rema cites R’ Yerucham, who holds that only “melacha gemura – complete melacha,” such as writing, is forbidden before havdala.  Simple tasks such as lighting a candle are permitted.  


What is a melacha gemura?  In the realm of the thirty-nine melachos, the Torah makes no distinction between simple and difficult tasks.  Lighting a match is as much of an issur deoraisa as digging a pit.  What then is the basis of R’ Yerucham’s distinction?


The Taz (ibid s.k. 9) explains that he drew his distinction from our sugya.  The Gemara states that after reciting HaMavdil bein kodesh l’chol on Motzei Shabbos, they would begin to chop wood.  Why did the Gemara not first state the melacha that obviously preceded chopping wood?  They certainly lit a candle in order to see by its light, before they began to work.  We see from here that it is permitted to light a candle, even before reciting HaMavdil.


Lighting candles for Maariv: In order to daven Maariv on Motzei Shabbos, the custom was once to light a candle after reciting Barchu.  How was this permissible before havdala?  The Rema explains that this custom was based on R’ Yerucham’s ruling, that simple tasks are permitted.  Nonetheless, the Rema favors the Shulchan Aruch’s ruling, and requires one to recite HaMavdil before lighting a candle for Maariv.


Lighting the havdala candle: The same question is raised when lighting the havdala candle.  How may one light the candle before reciting havdala?  The Magen Avraham rules that only a person who has davened Maariv and recited the tefilla for havdala therein, may light the candle.  Alternatively, one may recite Baruch HaMavdil bein kodesh l’chol and then light the candle.  The Mishna Berura follows this ruling (ibid, s.k. 39). 


Melacha for havdala:  Some distinguish between lighting a candle for Maariv and lighting for havdala.  They understood that our Sages forbid performing melacha before havdala, in order that one not forget to recite it.  However, when he performs a melacha for the sake of havdala, this concern is not relevant.  Therefore, one need not recite Baruch HaMavdil before lighting the havdala candle (Teshuvos Yachin U’Boaz II, 11).


Two reasons not to work before havdala:  In truth, the reason for our Sages’ prohibition is subject to debate.  The Brisker Rav (Chiddushei HaGriz, Shabbos 9:5), and R’ Aharon of Belz (cited by R’ Yehoshua Ahernberg, Rav of Tel Aviv-Yaffo, Devar Yehoshua II, 108) each present two possible interpretations.


On the one hand, perhaps our Sages extended the prohibitions of Shabbos into Motzei Shabbos, by forbidding melacha until one recites havdala.  They did this in order to honor the Shabbos, by clearly marking its conclusion.  On the other hand, perhaps they instituted a new set of prohibitions, from tzais hakochavim until havdala, in order to prevent people from forgetting havdala, as discussed above.


The Rambam (Shabbos 9:5) seems to imply the latter; “After the day [of Shabbos] is concluded, it is forbidden to begin eating or drinking, or to perform melacha… until after havdala.”  By grouping the prohibition against melacha together with the prohibition against eating, the Rambam hints to us that they are both part of the same general enactment.  They are not an extension of the melachos of Shabbos, but rather a new set of halachos for Motzei Shabbos.


Above, we presented a machlokes between R’ Yerucham and the other Poskim, as to whether all melachos are forbidden, or only melacha gemura.  It would seem that the two sides of this debate depend on the reason for prohibiting melacha.  If it is an extension of the prohibitions of Shabbos, we should make no distinction between simple and difficult tasks, just as we make no distinction on Shabbos itself.   If, however, it is part of a new set of halachos for Motzei Shabbos, it is reasonable to suggest that our Sages only forbid complicated or difficult tasks (Griz, ibid; Olas Shabbos s.k. 6; Aruch HaShulchan 21).











IN MEMORY OF


מרת איטה רבקה סקורניק ע"ה ב"ר יעקב ז"ל


נלב"ע כ"ב אלול תשל"ט ת.נ.צ.ב.ה. 


הונצחה ע"י ידידינו פרופ' הר"ר יהודה גבריאל סקורניק ומשפ' שיחיו, ת"א









































What Can I Do for Klal Yisrael?


With Rosh Hashana and Yom Kippur on the horizon, our thoughts turn to introspection.  We examine ourselves: our strengths and weaknesses, and reassess our self-image.  Indeed, the Rambam writes that the essence of teshuva is not just to change our ways, but to change our very identity (Hilchos Teshuva 2:4).  While doing so, we might ask ourselves to what extent we view ourselves as isolated individuals, and to what extent we view ourselves as part of a greater whole, the community of Klal Yisrael.


The Noam Elimelech (parshas Devarim) writes that when we view ourselves as part of the Klal Yisrael, and dedicate ourselves to the communal good, we become attached to the perfect, unblemished goodness that the community of Israel represents.  This is the meaning of the possuk, “Your nation are all righteous,”  (Yeshaya 60:21).  As individuals we may be imperfect, but as a united whole we are perfect in our holiness, and no evil or misfortune can ever befall us.


Based on this, the Noam Elimelech explains the custom to recite, “For the sake of all Israel,” before performing mitzvos.  We perform mitzvos not for our benefit alone, but for the benefit of all Israel, in order to endear the Jewish people to Hashem.  Our mitzvos are thereby uplifted with the utmost selflessness and holiness.


This is especially true in regard to Torah study.  The time that we devote to Torah is a merit not only for ourselves and for our families, but for the entire Jewish people as well.  One of the intentions in R’ Meir Shapiro in founding the Daf Yomi cycle was to unify the Jewish people through the Torah.  As we study the deep underpinnings of the thirty-nine melachos, hilchos muktza, the extensive sugyos of taharos, and the other fascinating components of Maseches Shabbos, we find that our friends, relatives and neighbors are all engrossed in the very same sugyos.  Greater than the merit of many isolated individuals, we share the merit of communal Torah study – Talmud Torah D’Rabbim.  The Gemara states that Talmud Torah D’Rabbim is even greater than the service of the Beis HaMikdash (Megillah 3b).


The Midrash tells the story of R’ Ami and R’ Assi who were sent to oversee the needs of the cities of Eretz Yisrael.  They would enter each city and ask to be brought to the guardians of the city.  After being introduced to the politicians and military leaders they protested, “These are not the guardians of the city!  These are the destroyers of the city!”


“Who then are the guardians of the city?” they were asked.


“The Torah students are the guardians of the city, as the possuk says: ‘If Hashem does not guard the city, the guardians watch in vain.’ (Tehillim 127:1).  In the merit of our Torah study, Hashem protects us from our enemies, from the yetzer hora, and from all misfortune (Introduction to Eicha Rabba: 2). 


We profess to be observant Jews, and in the very first of the Rambam’s thirteen principles of faith, we recite, “I believe with perfect faith that the Creator, may His name be blessed, guides all His creations, and He alone does, has done, and will do, everything that transpires.”  Yet how often to we attribute the hardships that we face in Eretz Yisrael and abroad to political causes?  After the U.N. General Assembly overwhelmingly approved an Arab-drafted resolution that urged Israel to dismantle the protective barrier that borders the West Bank, the Israeli ambassador, Dan Gillerman, retorted, "Allow me start with a vote of thanks. Thank G-d that the fate of Israel and of the Jewish people is not decided in this hall.”


The fate of Israel and of the Jewish people is decided in the halls of the shuls and yeshivos, where we cry out to Hashem to rescue us from our suffering, and we learn his Torah, to fulfill His will.  When the voice of Yaakov is heard in the study halls, the hands of Eisav have no power over us.  With Rosh Hashana approaching, we search for merits on our behalf, and on behalf of all Israel.  We must realize that the merit of Torah study is tremendously potent.  When we learn for the sake of all Israel, our Torah study becomes the protective barrier for us all.





Readers interested in submitting stories or anecdotes with instructive lessons, are encouraged to send them to the Editorial Staff at:


POB 471, Bnei Brak


Fax: (972) 3-570-6793


mendelson@meorot.co.il
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קנב / א תלמידי חכמים, כל זמן שמזקינין - חכמה נתוספת בהם 


Spiritual Growth


When a person applies himself to spiritual growth, his faculties become more and more powerful as he grows older.  He gains in wisdom, inner strength and purity.  The opposite is true of physical pursuits.  As a person grows older he becomes weaker, slower and more hindered.  The ultimate realization of this dichotomy is on the day of one’s death.  The powers of the body are lost entirely, while simultaneously the powers of the soul reach their zenith.  The neshama is freed from the shackles of the physical body.  It ascends to the Yeshiva of Heaven, where it enjoys a level of attachment to the Torah that had previously been impossible (Yisrael Kedoshim, by R’ Tzadok HaKohen of Lublin, p. 78).





קמו/ א ישראל שעמדו על הר סיני - פסקה זוהמתן 


Preparing for Kabbalas HaTorah


When the snake enticed Adam and Chava to sin, it sullied them with a spiritual impurity that would affect their descendants for generations to come.  Finally, during the three days of preparation for Kabbalas HaTorah, Bnei Yisrael were purified to the extent that they could actually “feel” the 248 positive mitzvos in their 248 organs, and the 365 prohibitive mitzvos in their 365 sinews, even before the Torah was given.  For this reason, we say in the Haggada for Pesach, “If He had brought us to Har Sinai, but had not given us the Torah, it would have been enough [to require our gratitude].”  Kabbalas HaTorah was not necessary to reveal the mitzvos to Bnei Yisrael.  Rather, it forged an eternal covenant, in which they accepted upon themselves to perform the mitzvos, even after they would fall from their lofty levels (Kedushas Levi, Kedusha Rishona – Purim).
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Meorot HaDaf HaYomi is an enterprise of Torah learning that spreads its wings across the Jewish world.  More than 120 daily shiurim of the Daf are taught across Eretz Yisrael.  Under the leadership of HaRav Chaim Dovid Kovalsky, a unique technique of learning attracts students from all walks of life.  The concise and dynamic style blends in contemporary issues that emanate from every Daf, enlivening the pages of the Talmud.  More than 45,000 copies of the Meoros publication are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in French and Russian).


This Torah enterprise is supported by private donations, which allow us to continue expanding the ranks of Torah students in our network of shiurim.
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