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דף ג/א ואם יש לו אמלתרא


Decorating Schach to Draw Attention


In regard to three different mitzvos, the Gemara sets a maximum height of twenty amos: kora (crossbar), succah, and menorah.  The kora serves to mark the dividing line between the alley and the reshus harabim, in order to prevent people from accidentally carrying out of the permitted alley into the forbidden reshus harabim.  Therefore it must be placed at a visible height.  The Gemara adds that if the kora has an amaltara, which Rashi explains either as striking designs etched into it, or a rare and attention grabbing kind of wood, it is kosher even above twenty amos, since it is noticeable even at that elevated height.


A similar reason is given for the Chanuka menorah.  The candles are meant to publicize the miracle that Hashem made for our forefathers.  Therefore the candles must be placed at a visible height.  The reason for the maximum height of a succah is the subject of debate.  According to Rabba (Succah 2a), the schach must be easily noticeable, in order to fulfill the possuk, “In order that your future generations will know that I placed Bnei Yisrael in succos.”  That is to say, one must notice the schach, the most essential part of the succah, as he sits in it.


Since the reasons given for these three halachos are almost identical, the Sefas Emes (ibid) asked why no mention of amaltara is made in regard to succah.  If the schach is adorned with attention-grabbing decorations, would it be kosher even above twenty amos?  He answers by pointing out the wording of Rashi (ibid, s.v. L’maan), who writes, “Make a succah, in which you may dwell and thereby recognize it.”   This implies that the succah itself: its schach, and the location and manner in which it is built, must draw our attention to the mitzva.  It is insufficient for an extraneous object, such as a decoration, to draw our attention.


R’ Shlomo Zalman Auerbach zt”l asked this same question in regard to menorah.  Why is there no mention of amaltara in regard to a menorah placed above twenty amos?  He explains that amaltara is used to draw attention to an otherwise unnoticeable kora.  However, the menorah’s candles are just as noticeable as a carved piece of wood, and yet nevertheless our Sages ruled that this is insufficient.  If the candles are incapable of drawing attention above twenty amos, the amaltara is likewise incapable (Halichos Shlomo: Moadim, Chanuka 14:7).  R’ Elyashiv adds that we must distinguish between “noticeable” and “publicized.”  The amaltara serves to make the kora noticeable, and thereby prevent carrying into the reshus harabim.  However, it is not noticeable enough to publicize the miracle sufficiently.  In order to publicize the miracle, we must place the menorah in a location that makes it clearly visible (Shvus Yitzchak, Chanuka 1:4).


The Rishonim ask a similar question; why are the leniencies of schach not applied to menorah and kora?  According to Rabba, the maximum height of a succah applies only when the walls do not reach the schach.  When the walls reach the schach, they draw one’s eye up to the schach, making it noticeable regardless of its height.  Why do we not say the same in regard to the kora and menorah?  When a kora is placed across the walls of an alley, or the menorah attached to a wall, we do not assume that the walls will draw people’s attention upwards to notice them.


Tosefos (ibid, 2b s.v. V’keivan) answers simply that since the kora and menorah are smaller than the schach, the wall is insufficient to draw attention to them.  The Rashba and Ritva, on the other hand, explain that since the schach is surrounded on all sides by the walls of the succah, it is more noticeable.  The Aruch L’Neir points out that this machlokes Rishonim has interesting halachic relevance.  According to Rabba, would a succah taller than twenty amos be kosher if only one of its walls reached the schach?  Tosefos would deem it as kosher, whereas the Rashba and Ritva would not.  


It is important to note that this discussion is relevant only according to Rabba’s opinion.  The accepted opinion in the Shulchan Aruch (O.C. 633:1) is that a succah taller than twenty amos is not kosher, even if its walls do reach the schach.





דף יד/א כל שיש בהיקפו שלשה טפחים יש בו רחב טפח


Geometry in the Beis HaMikdash


The Greek letter “Pi” represents the number 3.14, which is used to calculate the circumference of a circle.  One of the most basic principles in geometry is that the diameter of a circle multiplied by Pi equals the circumference.


In truth, this number is not exact.  Pi is an irrational number, which cannot be expressed correctly by any number of decimals.  Rounded to twenty places, Pi is 3.1415926535897932384, but this too is an imprecise simplification.  Our Sages simplified the number even more.  When calculating the circumference of a kora, they sufficed with the number three.  Thus, in order to determine whether a kora has the minimum of one tefach diameter, one must ascertain if its circumference is at least three tefachim.


Shlomo’s Sea: The Gemara derives this calculation from the possukim discussing the construction of the Beis HaMikdash.  Shlomo HaMelech built a gigantic mikva, which the possuk refers to as “Yam shel Shlomo - Shlomo’s Sea.”  According to the possukim, the mikva was thirty amos in circumference and ten amos in diameter (Melachim I 7:23).


The Rishonim pose two questions against this inference.  Firstly, why is it necessary to derive mathematical principles from the Torah?  Empirical evidence clearly demonstrates this principle to be true.  Secondly, the rounded number of three is not strictly accurate (Tosefos s.v. V’ha’ika).


The Tashbatz (I: 165) wrote a lengthy responsa to resolve these questions.  In conclusion, he writes that our Sages were well aware that their calculation was imprecise.  Nevertheless, they used the measurement of three-to-one in order to teach us that this is close enough, and the Torah does not expect us to be more exact with our measurements of circumference.  As we will see, the question still remains whether we may rely on this imprecision to the side of leniency, or only to the side of stringency.


The Tosefos Ha’Rosh adds that in order to prove that exact precision is unnecessary, our Sages cited the possuk in regard to the Yam shel Shlomo, in which the Torah itself provides intentionally imprecise measures.  From here it would seem that this imprecise calculation may be relied on even when the inaccuracy errs in the direction of leniency.


The Rambam, in his commentary to the Mishna, writes simply that the precise number of Pi can never be calculated to the last decimal place.  Since the number must be rounded off at some point, our Sages sufficed in rounding it off at three.  It is unclear from here whether the Rambam intended merely to explain why the Sages used this imprecise number, but in practice we must use the most accurate measurement of Pi.  Or perhaps the Rambam meant that just as the Sages rounded down to three, we may also conduct our calculations using the number three instead of Pi, even if this produces inaccurate leniencies.


The Tashbatz (ibid.) rules that in practice we must use the accurate measure of Pi.  However, the Aruch HaShulchan (Y.D. 30:13.  O.C. 363:23) rules that we may rely on our Sages’ measurement of three, even when this calculation produces leniencies.  The Mishna Berura (Shaar HaTzion 372, s.k. 18) also rules that in regard to mitzvos of Rabbinic origin, we may be lenient and calculate with three.  (See Meoros Daf HaYomi journal 266, on Bechoros 17b, in regard to how precise one must be in making tefillin with perfect corners).


Hexagons: The Eretz Chaim cites a most novel solution to this problem in the name of his father, R; Menashe Mathuv Stalon; who came to Eretz Yisrael from Syria, approximately one hundred and forty years ago, and served as Av Beis Din in the holy city of Tzefas.


He writes that in the time of the Gemara, people generally did not build perfect circles.  It was easier for them to multi-sided objects such as hexagons.  The circumference of a hexagon is exactly three times its diameter.  He therefore suggests that the kora in question in our sugya, and the mikva made by Shlomo HaMelech were not actually circles, but rather hexagons. This explanation neatly resolves all the questions cited above.  However, from the fact that the Rishonim posed these questions and endeavored to answer them, we see that they understood the Gemara as discussing perfect circles.





דף טו/א מחיצה העשויה מאליה


Using Electric and Phone Wires for an Eiruv


As we discussed in previous issues, the wires erected to surround Jewish communities create halachic “barriers” known as a tzuros hapesach, which enclose the community and allow the eiruv to function.  The Poskim question whether electric and telephone wires may also serve this function. 


In our Gemara we find that a lechi, which permits carrying in an alleyway, need not be erected with the express intention of permitting carrying.  Even if a post was not erected for this purpose, it can still function as a lechi, provided that it fulfills the necessary requirements of size and position.  The same is true of a tzuras hapesach; the posts and crossbar that make up a tzuras hapesach need not be erected expressly for this purpose.


The question remains, however, if a lechi or tzuras hapesach is kosher only if it was erected for no particular reason, or even if it was erected for an altogether different reason than permitting carrying.  The Chazon Ish rules that even if it was constructed for a different purpose, it can still function as a tzuras hapesach.  Therefore, telephone wires may theoretically function as an eiruv, even though they were not erected for this purpose (111, s.k. 5).  Although many Poskim question this leniency, the common custom is to rely on the Chazon Ish (Nesivos Shabbos 19:28).  The problem however remains that for a tzuras hapesach to be kosher, the wire must run directly over the posts.  In the case of telephone poles, the wires generally run along their sides, not over their tops.  To rectify this problem, it is necessary to build posts ten tefachim (less than three feet) tall on the side of the telephone posts.  The wires need not actually touch the posts, provided that they run directly over the posts.  In this case, since at least part of the tzuros hapesach is built for the sake of the eiruv, all opinions agree that it is kosher.


Eiruv in Chernovitz: More than a hundred years ago, the Rav of Chernovitz, R’ Binyamin Weiss wrote of how he made use of the technological wonder that had reached his city.  When telephones first came to Chernovitz, anyone who wished to install one in his home, needed to have telephone polls and wires erected from the central switchboard to his home.  In order to utilize these wires for the sake of the eiruv, R’ Weiss ordered the telephone company to connect a line for him; not directly to his house, but from the central station, all the way around the city, and then to his home.  The benefit of this was that he did not need to trouble himself to check the eiruv wires regularly.  He simple lifted his phone and called the operator each erev Shabbos, thereby verifying that the lines were in order (Even Yakara I, 15).  This arrangement was so successful, that the neighboring community of Levuv soon followed suit.





דף טז/א עומד מרובה על הפרוץ


The Chazon Ish’s Ruling that Most Streets are not a Reshus HaRabim


In last week’s issue, we discussed at length the problem of erecting a tzuros hapesach – eiruv to permit carrying in a public street.  The Gemara clearly rules that tzuros hapesach are effective only to permit carrying in a place that otherwise would have been forbidden according to Rabbinic law.  In a reshus harabim, where it is forbidden to carry according to Torah law, tzuros hapesach are ineffective.


In this article, we continue the discussion by presenting the Chazon Ish’s ruling that most streets today are not considered reshus harabim, even if 600,000 regularly travel them (O.C. 107:5).  This ruling is based on our Gemara, in which we find that an area surrounded by walls is considered a reshus hayachid, even if the walls do not stretch across the entire length of each side.  It is sufficient for each wall to run across the majority of the side.


The Chazon Ish pointed out that the majority of city streets are flanked by buildings on both sides.  At the end of the street, there is often a dead end or T, which closes off the street with a wall or building.  Although there may be breaks between the buildings, the streets are still considered reshus hayachid, since as we said, the walls need not cover the entire length of the reshus hayachid.


One possible objection to this ruling is that if a wall has an opening wider than ten amos (about five meters) it is invalid, even if the closed part of the wall covers the majority of the side.  However, the Chazon Ish explains that this stringency is only Rabbinic, and the tzuros hapesach/eiruv is sufficient to allow carrying in a Rabbinically forbidden area.


The Chazon Ish himself admits that this leniency is the subject of debate among earlier Poskim.  The Beis Ephraim supports the Chazon Ish’s view, but the Mishkanos Yaakov writes that if a street sixteen amos wide passes through a gap in a wall, the wall cannot make the street into a reshus hayachid, even if the majority of the wall (more than sixteen amos) is closed.


Since then, ancient manuscripts from the Tosefos HaRosh have been found and printed.  Therein, we find that the Rosh rules explicitly like the Beis Ephraim and Chazon Ish; no matter how large the gap in the wall, if the majority of the wall is closed the area within is considered a reshus hayachid according to Torah law (17b s.v. Arba’ah diyumdin.  See also Shalom Yehuda, by R’ A. Paltzonski shlita, who cites a lengthy written correspondence with the Chazon Ish over this issue).
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Blessed is He Who Uplifts the Torah


The English language translation of the Meoros Daf HaYomi journal was started with the intention to provide deeper insight, and practical applications of the Gemara to the English speaking public.  The Shas represents the Torah She’Baal Peh, revealed to Moshe Rabbeinu on Har Sinai, and handed down generation after generation, through leaders and laymen alike, until it was finally recorded by R’ Yehuda HaNassi, approximately two thousand years ago.


Although the words of the Mishna and Gemara were conscribed within the boundaries of the written page, the depth of wisdom to be gleaned from them is boundless.  The Torah She’Baal Peh is part of the infinite wisdom of the Creator, and therefore the depth to be found within it is equally boundless.


Those who are privileged to learn in Yeshivos, and have gained the necessary learning skills, know and love the great commentaries who interpreted the words of the Gemara and unlocked its secrets: from the Rashba in medieval Spain, to the Chazon Ish in modern-day Bnei Brak.  It was our intention in creating the Meoros journal and translating it into English, to share their wisdom, and thereby bring the Gemara to life, for those who otherwise might have found their Daf Yomi shiur limited in its depth and scope.


The Gemara tells the following story of the Tanna and Kohen Gadol, R’ Yishmael:


Once there was a man who swore never to marry his niece, as was the custom in those days.  The girl was then brought to Rebbe Yishmael, who made her beautiful.  Afterwards, Rebbe Yishmael invited the man over and presented the girl to him. 


 "Was this the girl whom you vowed never to marry, my son?"  Asked Rebbe Yishmael.  


"Certainly not."  Replied the man.  Consequently, Rebbe Yishmael annulled the vow and permitted him to marry her.  Rebbe Yishmael then began to cry. 


"The Jewish girls are all beautiful, but poverty makes them ugly," he said (Nedarim 66a).


The Torah is like the bride of the Jewish people.  Our Sages tell us that the possuk, “See life with the woman whom you love,” refers to the Torah (Koheles 9:9; Kiddushin 30b).  Just as R’ Yishmael made the woman in this story beautiful for her husband, it is the responsibility of the Torah leaders of each generation to make the Torah interesting and desirable to the Jewish people.  For this reason, our Sages say: any teacher who does not make the Torah sweet to his students, like a kalla is sweet to her chosson, had better not teach at all (Shemos Rabba 41:5).


In truth, there is no joy in this world that could possibly compare to the joy of Torah study.  The Or HaChaim writes that if people would only know what great pleasure is to be found in the Torah, they would run after it like madmen (Devarim 26:11).


It is our sincere hope that the Meoros journal has succeeded in sharing with our readers the joy of delving into the depths of the Daf HaYomi.  The financial situation of Meoros is such that we have now reached an impasse.  We are unable to bear the hefty costs of continuing this publication, without support from our readers.  We therefore call out to anyone who feels that this publication is of benefit to them, to please share with us this burden.  Anyone interested in sponsoring an issue, in memory of a loved one, or for any other zechus, is encouraged to please contact us at: 1-888-5ME-OROT


or meorot@meorot.co.il


May we all merit the blessings promised to us by Moshe Rabbeinu, “Blessed is he who uplifts the words of this Torah,” (Devarim 27) by supporting the dissemination of Torah study, in all its richness and glory.





Readers interested in submitting stories or anecdotes with instructive lessons, are encouraged to send them to the Editorial Staff at:


POB 471, Bnei Brak


Fax: (972) 3-570-6793


mendelson@meorot.co.il


בברכת התורה, העורך
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דף יג / ב אלו ואלו דברי אלהים חיים הן 


Both are the Words of the Living G-d


The Gemara tells us that the students of Beis Hillel and Beis Shammai disputed certain halachos for three years, until finally a Divine voice emanated from the Heavens proclaiming, “Both are the words of the Living G-d, but the halacha is in accordance with Beis Hillel.”  The Ritva asks the obvious question; how could two contrary rulings both be the words of the Living G-d.  When Hashem revealed His will to Moshe Rabbeinu on Har Sinai, He told him whether the action in question is permitted or forbidden.  How then could both opinions be right?


The Ritva explains, that in fact Hashem did not tell Moshe a definite ruling.  Rather, He revealed forty-nine authentic reasons to permit it, and forty-nine authentic reasons to forbid it.  He then granted the wisdom of the Torah to the Sages, and instructed them to develop these reasons on their own, and debate them within the boundaries of Talmudic reasoning.  Barring certain extenuating circumstances, Hashem would not intervene in their debates.  Both opinions are Torah, both are true, and the Sages were forced to decide between them using the tools of logic they were granted on Har Sinai.





יג / ב אין בדורו של רבי מאיר כמותו


The Greatest of the Tannaim were Descendants of Converts


The Gemara states that R’ Meir was the greatest Sage of his generation.  He was so gifted, in fact, that his peers were unable to follow his thought process, and for this reason they often did not accept his rulings.  R’ Tzaddok HaKohen of Lublin points out that both R’ Meir and his teacher, R’ Akiva, were descendants of converts.  Success in Torah study does not depend upon one’s illustrious lineage.  Just the opposite, people from less prominent families are likely to be more humble, and in this merit gain success in their studies.  As R’ Tzaddok puts it, Torah wisdom is best contained in a broken vessel (Tzidkos HaTzaddik, 77).
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Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 972-3-616 4725 Fax: 972-3-7601020  www.Hadafhhayomi.co.il  www.meorot.co.il


For donations and dedication please call:  In U.S.A.: 1888 5meorot.  In Europe (U.K.) :0800-917 4786   E-mail :Dedications@meorot.co.il














Meorot HaDaf HaYomi is an enterprise of Torah learning that spreads its wings across the Jewish world.  More than 120 daily shiurim of the Daf are taught across Eretz Yisrael.  Under the leadership of HaRav Chaim Dovid Kovalsky, a unique technique of learning attracts students from all walks of life.  The concise and dynamic style blends in contemporary issues that emanate from every Daf, enlivening the pages of the Talmud.  More than 45,000 copies of the Meoros publication are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in French and Russian).


This Torah enterprise is supported by private donations, which allow us to continue expanding the ranks of Torah students in our network of shiurim.
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