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68a Moshe brought the shamir for the efod stones


The Shamir Worm and a Combine


Our Daf tells us that when Shlomo HaMelech was planning to build the Beis HaMikdosh he did not how he would chisel its stones. He could not hew them to their desired shape and size using tools made of iron, for the Torah states (Devarim 27:5), “You shall not raise iron upon them.” His chachamim advised him that he should cut the stones using the shamir worm – a unique creature that HaShem made on Shabbos eve at twilight, after the six days of Creation (Avos 5:7). The special quality of the shamir worm is that when placed on a hard surface it immediately splits that surface (Sotah 48b). The Gemara adds that Moshe Rabbeinu used the shamir worm, too, to carve the names of bnei Yisroel into the stones of the efod of the Kohain Gadol.


Fulfilling a mitzvah through grama: Some sought to prove from our sugya that it is possible to fulfill a mitzvah through grama -- an indirect or “causal” act. Moshe was commanded (Shemos 28:9), “You shall inscribe on the two stones [of the efod] the names of bnei Yisroel.” Although HaShem told him “you shall inscribe,” Moshe engraved the names by passing the shamir worm over the stones, which apparently is only a “causal” act i.e. an act of grama. We therefore see that it is possible to fulfill a mitzvah through grama (HaGaon E. Gordon, cited in Kuntros “Be’er BeSadai”). 


However, most poskim refute this proof (“Tzlach HeChadash” §1, and others). Moshe Rabbeinu formed the shape of the letters by moving the shamir worm with his hands, and by guiding the worm’s path. Thereby the letters became engraved on the stones. It was thus considered as if Moshe himself engraved the letters on the stones and his act was not mere grama. 


A cotton reaper from the Jewish Agency: On this basis the gaon R. Tzvi Pesach Frank zt’l decided an interesting halachic question that came to him from a religious moshav [settlement]. In the early days of the State of Israel the Jewish Agency purchased a combine for harvesting cotton and made it available on loan to moshavim. In order to derive maximum benefit from the combine the Agency would not lend it to a single moshav but rather to two or more moshavim together. The religious moshav wanted to borrow the machine but to do so they would have to share it with a nearby moshav whose members were irreligious. Since the other moshav would certainly use the harvester even on Shabbos, which would be melacha, a member of the religious moshav asked R. Tzvi Pesach Frank whether the religious moshav should refrain from borrowing the combine. Since by becoming one of the borrowers the religious moshav would be opening the door for the irreligious moshav to desecrate the Shabbos, maybe the religious moshav should forego the benefit of having the machine. 


In the beginning of his responsum, HaRav Frank suggests that perhaps the combine should not be borrowed even though the religious moshav probably would harvest on Shabbos even without the combine. Nevertheless, he writes, if they have the combine they can harvest much more cotton -- which would increase the amount of chillul Shabbos. On the other hand, he writes, since the combine is powered by a motor and the actual cutting of the cotton is not done by a human hand, perhaps making the machine cut cotton on Shabbos is only an act of grama. If so, on the contrary, if the combine does the harvesting the amount of chillul Shabbos would be less!


However, according to what we see from our sugya, HaRav Frank decides (Responsa “Har Tzvi” Orach Chaim I:125, Yoreh Deah §143) that harvesting with a machine is not considered grama. If Moshe Rabbeinu’s leading the shamir worm over the stones was considered as if Moshe himself inscribed the letters with his hands, then why should the driver of the combine be any different when he steers the wheel and leads the combine through the cotton in the fields? Since the driver’s leading the machine through the furrows is considered as if he is harvesting the cotton with his hands, the religious moshav’s borrowing would lead to more chillul Shabbos and not less.





70b We write the get only after he becomes sane again


A Businessman Who Suffered a Stroke


Our Daf teaches us that if a husband appoints a shaliach to give a get to his wife but then the husband goes insane [becomes a shoteh], the power of the shaliach is annulled and he no longer can act on the husband’s behalf to execute the divorce. R. Yochanan and Reish Lakish disagree when the husband becomes ill with “kordikos,” which is -- according to the Rambam’s commentary on Mishnayos -- a mental disease that confuses a person’s mind. According to Reish Lakish since this disease can be successfully treated with medication, the husband is not considered a shoteh [insane]. However, R. Yochanan disagrees. He maintains that as long as the husband has not yet taken the medicine he is a shoteh in every respect.


The owner of a thriving Eretz Yisroel business firm gave one of his executives the power of attorney to finalize details of negotiations to purchase a large enterprise abroad. The employee was empowered to actually conclude the deal. Halachically considered a shaliach, the employee traveled abroad, but before he closed the deal he received word that the owner of the business – the one who sent him -- had suffered a stroke and had no chances of recovering from it. Wanting to help his employer’s family financially, the shaliach thought to continue with his mission and conclude the transaction. Was he allowed to or not? Is he still his employer’s shaliach even though the owner of the firm is now considered a shoteh? The answer depends upon a difference of opinion among the Achronim about how to explain the opinion of R. Yochanan.


The source of a shaliach’s power: The “Ktzos HaChoshen” discusses (188:2) how to define what is a shaliach. We see from our sugya that if someone who sends a shaliach afterwards goes insane, the shaliach loses the power that he was given, but according to the “Ktzos,” the Tur and the Rambam (Hilchos Geirushin 2:15) disagree as to why. The Tur maintains that the whole essence and power of the shaliach stems from his being considered the “long arm” of the one who sent him. If he is simply an extended “arm” of that person, then if he is sent by a husband to deliver a get and the husband then goes insane, the shaliach loses his power because he is no better than the arm of the husband himself. Since at that point the husband himself is incapable of executing the divorce, the shaliach is no better. However, according to the “Ktzos” the Rambam disagrees with this explanation. The Rambam maintains that at the time a shaliach is appointed, the one who appoints him vests him with the authority to carry out his mission to its end. As a result, after he is sent he longer needs further authorization from the one who appointed him, for he has been made an independent emissary with power to do what he was sent to do. Because he has been authorized to act and needs no further authorization, the basic halacha is that even if the one who sent him goes insane, the shaliach can fulfill his mission. However, Chazal decreed that when a shaliach is sent to give a get and then the husband goes insane the shaliach should not complete his mission. Chazal made this decree because if they let the divorce go through in such a case people might err and come to think that a shoteh has the power to divorce his wife.


This difference of opinion has extensive halachic implications. Among them is the above-mentioned case of the executive whose boss had a stroke. If, according to the Torah, the power of the shaliach becomes annulled when the one who sends him loses his senses, as the “Ktzos” explains the Tur, this includes not only a shaliach for a get. It includes all different types of shelichus, including those involving monetary matters. However, if after being appointed, the shaliach functions independently, as the “Ktzos”’ understands the Rambam, and only regarding gittin did Chazal decree that the shaliach should not carry out his shelichus, then with other sorts of shelichus the power of the shaliach has not become annulled.


As mentioned above, this is all according to the “Ktzos HaChoshen.” However, some Achronim maintain that the Rambam does not actually disagree with the Tur (see “Sefer HaMafteiach” to Rambam, Shabtai Frankel Edition, Ibid.). The opinion of the Chazon Ish zt’l -- in our sugya -- is that the Rambam is only referring to the treatable disease called “kordikos” that is discussed on our Daf. Only regarding this loss of one’s senses does the Rambam maintain that strictly according to halacha the one who sent the shaliach is not considered a shoteh but Chazal nonetheless were stringent and decreed not to allow the shaliach to carry out his mission. However, concerning a person who has become insane, the opinion of the Rambam is that even according to the basic halacha the power of the shaliach has become annulled.





71a From their mouth and not from their writing


Can a Dumbfounded Witness Write His Testimony?


Our sugya teaches us that someone who is a mute is not allowed to testify in court in writing since testimony must be spoken, as is written (Devarim 19:15), “According to the mouth of two witnesses . . . shall a matter be established.” According to Rabbenu Tam (Yevamos 31b, Tosafos s.v. dechaza) the Torah means that a witness must be able to testify with his mouth, and anyone who lacks this power is disqualified from being able to give testimony, even in writing, and neither can he send such testimony to beis din. On the other hand, someone who does have the power of speech is allowed to give or send in written testimony. However, Rashi (Devarim, Ibid) and the Rambam (Hilchos Eidus 3:4) disagree. They maintain that not only does a witness need to be able to testify with his mouth. He needs to actually give the testimony with his mouth -- only with his mouth. Beis din is not allowed to accept written testimony that is presented or sent in (see “Avnei Nezer” Yoreh Deah §306).


Being careful of bittul Torah: The halacha is (Shulchan Aruch Choshen Mishpat 28:11) that testimony can be given only verbally. However, when a talmid chacham needs to testify it is possible to be lenient like Rabbenu Tam and the talmid chacham can send his testimony in a letter to beis din. This is allowed in order to enable him to continue his studies and not cause bittul Torah (“Bach,” Tur Yoreh Deah 28:15).


A witness becomes speechless in front of beis din: Occasionally a witness about to testify in beis din becomes extremely nervous and excited to the point where he is not even able to open his mouth. Also, what if the witness currently is suffering from severe hoarseness and cannot talk? According to Rashi and the Rambam -- who maintain that beis din cannot accept written testimony, perhaps in these cases we can be lenient. Is there a difference between testimony that is written outside of beis din and is sent in by letter – which is improper testimony -- and testimony written in front of beis din?


On the one hand, since the aim of speaking is to express what is in the speaker’s mind, writing also serves this purpose and can function as an alternative to speaking. If so, writing testimony in the presence of beis din can be considered different from writing it outside beis din. When he writes his testimony before the court it is as if he is speaking before the judges and his testimony is therefore acceptable. On the other hand, it is possible that although a person can also express himself in writing, regarding testimony, writing cannot serve as an alternative to speaking. How can writing be acceptable when the Torah stipulates that testimony be with one’s mouth (see Rashba in our sugya; Responsa “Noda B’Yehudah” Mahadura Kamma Choshen Mishpat §30)? In the words of the poskim, “Perhaps writing is as speaking,” or “Perhaps writing is not as speaking.”


Writing divrei Torah: This issue relates to many mitzvos of the Torah. For example, must we must say birkas HaTorah before writing divrei Torah (Shulchan Aruch Orach Chaim 47:3, and “Taz” S.K. 2)? If writing is considered as speaking we should say a berachah in this case, but if writing is not considered as speaking we are allowed to write divrei Torah without a berachah. Likewise, (see “Pri Megadim” Mishbetzos Zahav 47:2) when a person is sitting at the entrance to a bathhouse, he is not allowed to speak divrei Torah but he is permitted to think about them. If writing is like speaking then in such a place he also is not allowed to write divrei Torah, but if writing is not as speaking it is permitted. [See “S’dei Chemed” (Ma’areches 1 Klal 139) who maintains that we should nonetheless not write in this place since it might cause us to speak].


Counting bnei Yisroel by writing: It is well known that it is for forbidden to count bnei Yisroel (Yoma 22b). This is the halacha (Rambam Hilchos Temidim U-Mussafim 4:4), as is written, “Yet the number of bnei Yisroel will be like the sand of the sea, which can neither be measured nor counted” (Hoshea 2:1). According to the “Chasam Sofer” (cited in Responsa “Ksav Sofer” §106) writing is as speaking and therefore also someone who counts bnei Yisroel by means of writing transgresses an issur.


An appeal for the poor of Tzfas and Yerushalayim: The gaon R. Yisroel of Shklov zt’l founded the community of Perushim [talmidim of the Vilna Gaon] in Eretz Yisroel. In an attempt to strengthen the settlement and garner support for it, he compiled a list showing the names of the poor of Tzfas and Yerushalayim and he sent the list to donors abroad. In their reply, the donors requested that near the name of each poor person be indicated the number of people in his household. This demand raised a halachic question that was sent to the “Chasam Sofer” (“Kovetz Teshuvos” §8) concerning whether it is forbidden to indicate the number of people in one’s household since writing is as speaking and it is forbidden to count bnei Yisroel.


Copying is not considered counting: In his question R. Yisroel writes that in his opinion no issur is involved all that is forbidden is counting people themselves and in front of them. The “Chasam Sofer,” however, denies this distinction. He rules, however, that in this case writing the number is permitted. He explains that because in this instance the gabbai writing the names and the numbers will simply be copying existing information from community’s official registers, the writing is considered only copying and not counting.





71a Rav Kahana said in the name of Rav


Can Someone Deaf and Dumb Be Said to Have Daas?


Our Daf teaches us that according to the Torah a person who is deaf and dumb is considered as not having daas [intelligent understanding]. The Gemara cites the opinion of Chachamim, which is the psak halacha (Shulchan Aruch Even HaEzer 120:5), that even his ability to express himself in writing is insufficient to show that he possesses enough daas to be obligated in mitzvos. 


Various methods to educate deaf people were developed some 170 years ago by Prof. Victor August Yeger. Also the Rashash in our sugya notes that in Vienna was a school for the deaf where they learned various subjects just like other people. However, prior to those times a person born deaf remained without daas and his intellectual development was so limited that it was impossible to teach him to write. Explains the Maharsha, therefore, that our Daf, when it speaks of a deaf person who can write, the reference is to someone who as a child learned how to write and afterwards became deaf before his mind completely developed. From the time he became deaf his intellectual development stopped.


The present status of deaf people: Today, as mentioned, because of the availability of many successful methods of communicating with the deaf, a deaf person’s intelligence can become highly developed, to the point where his understanding parallels that of people who are not handicapped. R. Yoel Deutch, head of a Vienna institution for the deaf some 150 years ago, commented about one of his students who wrote newspaper articles. He said, “I am doubtful if any talented person possessing all of his senses could express his ideas in a better or more poignant way than him” (Responsa of R. Ezriel Hildesheimer II Even HaEzer §58). Accordingly, regarding someone deaf and dumb who apparently has daas, for he is now able to communicate with those around him, there is a discussion amongst the poskim whether he can be defined as a pikei’ach [a normal intelligent person]. What determines that he has reached a normal level of understanding and can be considered responsible? To discuss this question let us first cite the “Chasam Sofer” (Responsa, Even HaEzer §2) and what he says about someone deaf and dumb in terms of such a person’s intelligence and abilities. 


The difference between a deaf person and a shoteh: The Gemara (Chagigah 3b) enumerates signs of a shoteh: He goes outside alone at night, sleeps in a graveyard, or who tears his clothing. By contrast, Chazal do not give us any signs for determining whether someone deaf and dumb has daas. Without any qualifications or exceptions, they flatly rule that such a person does not have daas. This is because Chazal profoundly understood (Chagigah 2b, Rashi s.v. cheresh) that if a person cannot speak or hear he is insufficiently aware of what is happening around him. Therefore, his intelligence will not develop to a level of someone with daas who is obligated in mitzvos. A shoteh, on the other hand, can be both intelligent and exceptionally clever, but his insanity confuses him. Chazal therefore needed to give us indicators of when his insanity overcomes his daas and completely disrupts it. Today, now that we know that someone deaf can be as intelligent as other people, but severe difficulties prevent him from developing his intelligence, the poskim discuss what indicators exist for proving that such a person’s intelligence has sufficiently developed and he now has daas.


Is hand language an indication of daas? According to all poskim, if someone deaf learns to speak like other people i.e. he can express himself through speech without utilizing other methods of communication, then his halacha is that of “a deaf person who can speak.” As our Daf says, such a person is said to have daas. Likewise, all agree that a deaf-dumb person who speaks only with hand language is not considered as having daas. Such a limited method of communication is insufficient proof that his intelligence has developed to the necessary level to make him obligated in mitzvos. Even though by examining his actions we see signs of brilliance, such a person cannot be considered a pikei’ach. The “Tzemach Tzedek” (§77) tells of a tailor of Crakow who was deaf from birth but was known for his sharp acumen. He even successfully represented himself before beis din. Nevertheless, the beis din ruled that he is not considered a pikei’ach. This ruling is derivable from our sugya, for our Daf says that even if someone deaf and dumb can express himself through writing he is still not considered a pikei’ach. 


However, the poskim disagree what is the halacha of a deaf-dumb person who has learned to speak in a stammering language of the dumb and uses hand motions to help clarify what he is saying. According to the “Divrei Chaim” (Even HaEzer §72) he is considered a pikei’ach. Although he communicates through stammering he is considered as someone who can talk. However, the “Levushei Srad” maintains (“Ne’os Deshe” §132) that a stammering language of the dumb is not considered as speaking.





73a It is a very rare on’ess


When Can One Break a Shidduch?


Our Daf relates that Rav Papa and Rav Huna hired boat owners to transport sesame seeds across the river. The boaters accepted responsibility for any damage or mishap that might happen on the way. Without prior warning the government dammed the river’s water which totally halted all shipping. Since the boaters had accepted responsibility to see the merchandise to its destination, regardless of what might happen, Rav Papa and Rav Huna demanded that the boaters finance sending the merchandise by land on donkeys. Rava ruled, however -- and this is the psak halacha (Shulchan Aruch 225:5) -- that the boat owners are exempt from having to hire alternative means for transport since the responsibility that they accepted upon themselves did not include totally unforeseen and rare incidents of on’ess over which they have no control. The government’s damming the river is such a rare and unforeseeable occurrence, the boat owners are not responsible for damage brought about because of it. [We have explained the story in the Gemara according to the Shulchan Aruch, see also Rashi, Rosh, and Ran].


Although they are not held responsible for such an on’ess, the boat owners cannot demand payment for doing their job, for in fact, they did not fulfill their side of the agreement. Indeed, they are exempt from having to pay money out of their pockets to hire donkeys, but their argument cannot create an obligation on the ones who hired them. True, the boaters were not negligent and did not fulfill their side of the bargain only because of something that was a total surprise. Nevertheless, in such a case, the other party in the agreement is not obligated to keep his word and lose out as if the one who suffered the on’ess actually fulfilled his commitment. Similarly, Reuven engages Shimon to accompany him to a certain place but some unforeseeable on’ess happens to Shimon which makes it impossible for him to accompany Reuven. Shimon cannot demand his pay from Reuven since the initial agreement was for Shimon to actually accompany Reuven. Not having actually done so, Shimon cannot claim any pay at all (“Shach” Choshen Mishpat 21:3) even though what happened was a rare on’ess beyond his control.


Distinguishing between shidduchim and business: As a result of World War II, entire communities were uprooted. Families were splintered, and individuals wound up being dispersed in every direction. Before this terrible trauma, men and women had become engaged to be married, but due to the war the chasan and kallah would be separated and not even know where the other was. Impatient due to the long time of waiting that was forced on them, many decided that they want to marry someone else. On the other hand, when they had become engaged they had accepted upon themselves a cherem [excommunication] if either side backs down from the commitment without agreement from both sides.


Apparently, since the deadline for when a marriage must take place is fixed at the tena’im [engagement celebration], not complying with this date annuls the shidduch. As with a business transaction, each side is bound and obligated only if the other fulfills their agreement’s basic conditions. Here it was a basic condition to consummate the marriage by the specified date, so if the wedding does not take place by then, each side can see itself as being freed from any further obligation. This is the ruling of the “Shach” (Choshen Mishpat 21:3). However, in what the “Taz” writes (Yoreh Deah §236) we find a distinction between a shidduch and a business transaction. The aim of someone selling merchandise is to receive money for it. The buyer’s commitment to pay is a central condition to the agreement, so if the buyer does not keep his commitment and pay for the goods, he frees the seller of any obligation. However, the essence of a shidduch is the mutual agreement of the chasan and the kallah to marry each other, while the deadline date of the chupah and kiddushin is not so central to the agreement. Therefore, when one side holds back from marrying by the specified date, the second side is not allowed to entirely annul the shidduch. He is not automatically free of his commitment. Regarding engaged couples that were dispersed during the war, whether either side can annul the shidduch and marry someone else seems to depend upon the difference of opinion between the “Shach” and the “Taz.”


However, regarding couples separated by the war, according to a ruling of the “Minchas Yitzchak” (I:15), even according to the “Taz,” passage of the specified date does free each side from the shidduch, for two reasons. 1) The Taz was speaking of putting off a marriage for a short period. We can differentiate between a case such as that -- in which case the essence of the shidduch remains intact -- and this wartime case, where many years go by since when the shidduch was made. Where many years go by each party is freed of his commitment, for the shidduch is considered as being annulled. 2) Separation resulting from the outbreak of war is considered a rare, unforeseen occurrence. When each side of the shidduch obligated itself not to annul the shidduch they did not include this type of on’ess, as we see in our sugya regarding the boat owners.








From the Editor





Eight Buttons


From One Child


Hidden for decades in an antiquated house in the Mea Shearim neighborhood of Yerushalayim is an old cloth bag containing a precious treasure. Near the Beis Medrash of Teachers of the Daf HaYomi lives a distinguished Jew who is prepared to pay an enormous sum to buy the bag’s contents. For many years he has been trying to persuade the bag’s owner to sell him the contents, but to no avail. “What’s in this bag is mine,” says the owner. “I’ll keep it in my house as long as I live.”


We are using a fictitious name in this story to not divulge anyone’s identity. 


When the story took place, the story’s hero was but a small child living in impoverished Yerushalayim. People lived from day to day back then, not knowing whether tomorrow they would have means to feed their families. 


Leibel owned a modest store in one of the many twisting alleys of Mea Shearim. There he sold buttons, zippers, thread, pins, needles, ribbons and other sewing needs. Actually, this “store” was nothing more than a small, dark and narrow room at the bottom of a decrepit staircase, but in those times this, too, was called a “store.”


A tzaddik, Leibel installed a shelf for seforim in his store, and whenever he would have a free moment he would pick up a sefer, caress its cover lovingly, and sit down to learn from it on a stool outside his store’s entrance. As long as customers would not come, he greatly enjoyed studying Torah and Chassidus while basking in the warm Yerushalmi sun.


It turned out that compared to the time he was in his store, Leibel would spend much more time on the stool outside. Business was not good, for in that period few people had money to spend to make new garments. If someone not having any choice did make something new to wear, instead of buying new buttons he would he simply remove buttons from an old garment and put them on the new one. In short, Leibel by no means became wealthy from his business. He had so many hours of free time to study his seforim, as the day wore on he would add a pillow to where he would sit. 


Leibel had a small and charming son. When anyone was willing to hear, Leibel with sparkling eyes would talk about his kodosh vetahor who was constantly studying Torah.


Towards evening, Leibel would close the store, taking a long and twisted wire and wrapping it around the boards that stood for a door. This was the sign that Leibel had finished his workday. Often, though, Leibel would close shop before evening and hurry home to be with his son. His love for the boy was boundless. Indeed he had good reason to be proud. His son’s rebbes in cheder had only praises for the child. Even when working at the store Leibel would imagine how his son was sitting in class, eagerly absorbing all what the Rebbe was saying. Leibel also was delighted by his son’s behavior at home. After returning from cheder and eating a little the boy would sit down near the table and with youthful enthusiasm review his studies. Leibel would often sit in a corner of the room so not to disturb his son’s studies, but continually he would steal peaks at him and immediately feel true Jewish nachas.


Winter was approaching. The days were getting shorter and the amount of afternoon light in Leibel’s humble abode grew less and less. He had to move his son’s study table closer to the window so the boy would not strain his eyes when studying Chumash in the room’s weak light. After a time, moving the table didn’t help, for even before his child would return from cheder, the room was dark. What could Leibel do? His son wanted to study Torah but there was no light in the house!


All that was needed to light the room was bit of inexpensive kerosene, but Leibel was too poor to be able to afford it. He and his wife had previously cut back on their already paltry meals in order to buy olive oil for the Shabbos lights, but a “luxury” such as kerosene was out of the question.


Leibel could not reconcile himself with his son’s not having light to study Torah as usual. One day, before he closed his store he took a handful of colored buttons from the shelf, brought them home and said to his son, “Take these. I’m sure that each day you’ll be able to sell a few and with the money you receive you can buy some kerosene. In that way you can continue studying.”


The clever boy found all sorts of ways to sell the buttons, so every day the kerosene lamp would light up the room. Leibel’s son would continue studying Torah and the happy father continued to enjoy limitless nachas from him.


 “Although all those years were difficult,” the person telling us this story said, “that year was by far the worst.” One evening Leibel sat in the room’s corner overwhelmed with sorrow, for he knew that the next day he would sit with his son in total darkness. He was penniless. Nobody was buying any of his wares and all of the store’s buttons were gone. Tomorrow there would be no more kerosene. 


Baruch HaShem, he and his wife were zocheh to raise a son who was a true yirei Shamayim and studied Torah diligently. Now, though, lacking kerosene, Leibel felt that all his efforts were about to go down the drain. “You know,” he said to his wife, “if someone stops keeping to his set time for Torah Torah, it is impossible to know when he will reassume it––if at all.” Leibel’s wife was a tzaddekes, and her eyes filled with tears of sorrow. She was willing to do almost anything to help her son study Torah. Every day she would cook a soft and tasty potato for him, but for herself she would leave only the peels. 


Leibel had a beautiful coat. Beforehand three of his cousins from abroad had used it. When it started to fade they sent it to Eretz Yisroel -- to Yerushalayim. In the Holy City this coat was considered new and shiny. In Yerushalayim that was the way it was. When Leibel first saw the coat he was concerned that it would spark jealousy in his son’s friends. 


Although customers hardly ever entered his store, out of sheer habit Leibel would continue his daily schedule. He arose early, prayed a tearful Shacharis, and afterwards sat outside his store on the stool. 


Today, Leibel did not hurry to close his store. “What for?” he thought bitterly. “To see my son the masmid unable to study Torah?” Eventually, late at night, he slowly walked home. On the way home he searched unsuccessfully for the right words to comfort his wife about their pathetic situation. Leibel walked one slow step after another. One more turn in the alley and he will see the windows of his house, shrouded in darkness. He turned the corner and what did he see? If a passing stranger had not supported him, the shocked Leibel would have fallen on the ground. Through the window he saw his son sitting near the table and studying Torah, and behind him the kerosene lamp was burning brightly!


Until now Leibel’s feet were like encased in cement, but they seemed to float in the air. “What happened?” Leibel wondered. He came in the house, and with his sharp eyes, and being a dealer in buttons, he quickly saw something different about his son’s splendid coat hanging on its hanger. It no longer had any buttons!


 “Why do I need any buttons on my coat if I can’t study Torah,” his son innocently told him. That night, Leibel’s feelings of sorrow from the previous night were replaced by sublime feelings of pleasure. 


 “Leibel’s son,” the person telling the story says, “was my father.” That small cheder boy took off the eight buttons from his splendid coat and traded them away for kerosene, closing the deal with a Jew who lived in the neighborhood. The one who tells the story says, “Ever since I heard the story of those buttons I have tried to persuade that neighbor to sell them to me, but he flatly refuses me. “These are buttons?” he asks. “They are diamonds! They are worth a fortune! They remind me of a small child’s mesirus nefesh for Torah.” Leibel’s grandson is still trying to buy those buttons from the neighbor but the old-time Yerushalmi is not going to part with them.


The eight buttons undoubtedly will remain in their old bag. What remains for us is to learn from that little child, and do whatever is necessary, as he did, not to forego our fixed times for Torah study.





With the Blessings


of the Torah,


The Editor
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This volume is dedicated l’ilui nishmas


R. Yitzchak Zvi Goldshmidt z’l





 (23 Adar 5761) son of R. Meir z’l. Dedicated by his family.
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67a R. Yehudah when he wants is a wise person


The Power of Concentration


Our Daf cites Issi ben Yehudah who praises various chachamim and mentions how each one has a special quality that merits praise. Referring to R. Yehudah he says, “When he wants he is a wise person.” One needs to understand this statement, for what praise lies in a person’s being wise only when he wants to be wise? Commentators suggest several approaches for answering this question, but the “Ran” does not even have these words as the text of the Gemara.


The Maharatz Chayos, though, explains the praise marvelously. We know, he writes, that even very talented people are not always able to concentrate. Usually such people can think deeply and can resolve complicated problems that require deep thought over an extended period of time. Sometimes, though, without knowing why, a person feels that deep concentration and analysis is not possible for him. Likewise, sometimes a person is impoverished or is suffering in some other way. Or he is jealous of someone. In these situations he is not composed and cannot think properly. The Maharatz Chayos writes, “You can’t find one person among 600,000 who can pride himself that at every time and moment he can enter the inner depths of the Torah.”


In this respect, explains the Maharatz Chayos, R. Yehudah was uniquely gifted. Whenever he wanted, no matter what his situation might be, he was able to compose himself to tranquilly study Torah with full concentration.
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