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81a And lodged with him at an inn


Making Weddings at Night


Jewish communities are accustomed to perform chupos either during the day or at night. However, the poskim discuss at length the permissibility of chupos at night. The first posek who was doubtful about the matter was the Mahari Mintz. On this basis the Re’em (II §35) changed his town’s minhag to do kiddushin at night, and instituted that it be done only during the day.


Divorces only at night: The basis for the doubt is whether we can compare making kiddushin to giving a get. The Mahari Mintz rules that a get given at night is pasul according to the Torah. The reason: gerushin is considered the beginning of a din and we are not allowed to do any din at night. [The Remoh writes (Shulchan Aruch Even HaEzer 123:5) that the halacha is that we must reckon like this opinion]. In many places (Kiddushin 5a, and others) we find that the Torah compares the halachos of gerushin to those of kiddushin, and many halachos of kiddushin are inferred from those of gittin. For instance, that kiddushin is accomplished by means of a shtar is derived from the fact that divorce is accomplished by means of a shtar i.e. a get. Likewise, we know that we can use a shaliach to perform kiddushin because we know that a shaliach can be used to hand over a get and make gerushin. Therefore, there is reason to say that just like gerushin can be done only during the day, so, too, kiddushin.


The segula of kiddushin at night: Nonetheless, this opinion was not generally accepted. In practically every Jewish community, one has his choice. If he desires, he can make kiddushin at night, just as during the day. According to R. Akiva Eiger (Responsa “R. Akiva Eiger Tanina” §71) our sugya contains proof that kiddushin can be done at night. Beis Shamai and Beis Hillel disagree in our sugya about when a divorced man lodges somewhere with his former wife. Must we be afraid that he was mekadesh her again? From the fact that this point is a matter of dispute it is clear that kiddushin done at night is effective. The Responsa “Yehudah Ya’aleh” even praises (II Even HaEzer, Choshen Mishpat §38) doing kiddushin at night. Chazal tell us that the second luchos that HaShem gave secretly remained. Night, too, has the aspect of secrecy because of the darkness, and night kiddushin is thus a segula for a lasting marriage.


However, R. Akiva Eiger concludes that there is room to differentiate between kiddushin using money and kiddushin using a shtar. Possibly, the latter must be compared to gittin and kiddushin by means of shtar cannot be done at night. At any rate, since our custom is to do kiddushin with money -- a gold ring being considered as worth money – our weddings can be done at night, and the kiddushin is undoubtedly effective.





82a You are permitted to everyone except to so-and-so


Procuring A Get Through Deceit


In the time of the gaon R. Yitzchak Elchanan Spector, the Rav of Kovna, a certain couple was having severe difficulties regarding domestic tranquility. The husband maintained, however, that peace between them soon would be achieved and he refused to divorce his wife. The wife’s family, extremely sly people, told the husband that in a remote place in Poland lives a mekubal and tzaddik who has special spiritual methods for helping to solve problems of shalom bayis. They told him he should go there and seek the tzaddik’s advice, so the husband started to prepare for the trip. However, before he left his wife’s family told him that they had already sent a shaliach to the mekubal, and the shaliach reported in the name of the mekubal that for certain reasons this particular marriage could not succeed. His advice, though, was that the husband give his wife a get and afterwards remarry her. It was said in the name of the mekubal, “I am sure that the second marriage will be more successful than the first.”


The next day the husband divorced his wife, but before he could remarry her, she and her family fled from the city.


The husband complained about the trick to R. Yitzchak Elchonan zt’l (Responsa “Ein Yitzchak” II Even HaEzer §37) who was inclined to rule according to our sugya that the husband is correct and the get is pasul. Our sugya says that if the gerushin does not totally sever the wife from her husband, such as when a man divorces his wife on the condition that she will only marry Reuven, she is not divorced. It is not considered as complete separation from her husband since her whole life she is bound to his condition and cannot marry whomever she wishes. So, too, in our case. When the husband gave the get he was not intending to thereby free her to marry any man she wished. He gave her the get only so he could himself remarry her! Therefore the get is pasul.


A get “mistakenly” given is invalid: However, R. Yitzchak Elchonan completely refutes this reasoning. The husband believed what he was told in the name of the mekubal and sought to follow the mekubal’s advice. He decided to give his wife a proper get that completely would sever the marital ties between them. That being done he would remarry her. Now that a proper get had been given, perhaps there was nothing the husband could do. Nevertheless, R. Yitzchak Elchanan Zt’l ruled that the get was pasul since it was considered to be a “mistaken” gerushin. If the wife’s family had not deceived him, the husband would never have been willing to divorce her. Accordingly, such a get is invalid.





83b On the condition that her husband approves


Annulling a Community’s Charamos and Nidu’im 


In our sugya, Rav Pinchas in the name of Rava explains that the Torah permits a husband to annul his wife’s nedarim since “a wife makes a neder according to `the mind of her husband,’” i.e. only if her husband approves.


Dismissing community leaders: In the year 5330, during Pesach, 461 years ago, the Jewish community in the city Lishbo’ah, Turkey was seriously split by strife. Previously, for many years, the members of the community lived together peacefully, communal matters being decided by seven parnasim -- leaders chosen by the community itself. No one ever questioned this group’s authority. In fact, the community members’ accepted a cherem and nidu’i [excommunication] on themselves to be obedient to the parnasim for ten years. Thereby, things ran smoothly and the board’s authority was firmly established. However, things changed. Dissention grew until one day, during Shacharis, a member of the community stood up before the whole beis knesses and proclaimed that the cherem and nidu’i were annulled. No one said a word of objection; everyone agreed with him. Already at Minchah they proclaimed new community leaders.


The Rav of the kehillah, Mahari Edribi, was asked to rule whether charamos and shavu’os could be annulled in such a way. He wrote a lengthy responsum about the matter (Responsa “Divrei Rivos” §225). After extensive analysis of the problem’s many sides, he cited the Rashba, who writes (Responsa “HaRashba” VII §244) that if a community accepts on itself a cherem, if they want to annul it they do not need a chacham. The community is permitted to assemble and annul the cherem itself. The Rashba inferred this din from what Rav Pinchas said in the name of Rava in our sugya -- that a woman’s nedarim can be annulled by her husband because when she makes a neder she wants it to go into effect only if her husband agrees to it. The same is true about a community that decreed a cherem. When they institute the cherem it is with explicit intent that if they wish they can assemble and annul it themselves.


Accordingly, the “Divrei Rivos” rules that when a community accepts on itself a takanah with a shavu’ah, if they want to annul it they do not need a chacham, though normally annulment of a shavu’ah does require a chacham. They can assemble and annul it themselves. This is so because when they first make the shavu’ah it is with intention that they have the power to annul it themselves. Citing the words of the Rosh (Responsa 7:10) the Shulchan Aruch (Yoreh Deah 228:25) writes, too, that a community can free itself from its own vows and oaths. The Rosh writes that the nedarim and shavu’os of the community are done only to strengthen the takonos of the community members, and are unlike regular nedarim and shavu’os.


A shavu’ah near a stretcher of dead bodies: The Shulchan Aruch adds (Ibid.) that if “scare tactics” are used when a community makes the shavu’ah, the law is different. For example, when it comes time to take the shavu’ah, let us say they block out all incoming light until the room is dark. Or they suddenly open inflated skin-bottles, causing an earsplitting popping noise when the air is released. Such devices to invoke feelings of fear prove that the community’s intent is that their shavu’ah not be a mere warning, but a regular shavu’ah that the members of the community cannot annul by themselves. The “Aruch” tells of a custom whereby court shamashim would place a stretcher of dead bodies near the person taking the shavu’ah, in order to frighten him and alert him to the seriousness of taking an oath.





84a This is your get on condition that you eat pork


Comparing Eating Pork to Lending Money with Interest


On our Daf, Abayei rules that although a husband can make a get be conditional, if the condition is that the wife must eat pork or she remains his wife, the get is valid immediately, as soon as she receives it, and the condition is null and void. Undoubtedly the husband does not really intend that the get’s validity be dependent upon his wife doing such a thing, for he knows that eating pork is forbidden. 


A borrower who reneges on paying interest: According to the “Mishnah LeMelech” (Rambam Hilchos Malveh VeLoveh ch. 8) and also the “Machaneh Ephraim (§37) when someone borrows money and obligates himself to pay interest on it, his commitment is an integral part of the loan. Accordingly, if later he tells the lender that he will not pay the interest, the loan is annulled immediately, and the lender can demand his money back even before the loan’s due date. We say that money was lent in the first place only because the lender was expecting to collect the interest, and when the borrower reneges on the agreement the loan is cancelled. 


However, we must clarify what is the difference between a condition to collect interest and a condition in a get that the woman eat pork? Why don’t we say that since the debtor knew that the Torah forbids taking interest on loans, surely he didn’t mean the condition seriously. Since we “forget” the condition about eating pork and let the get go through and be in effect, then when a debtor refuses to pay the interest why is the illegal condition not forgotten, so the loan remains?


The difference between an “integral” and “fringe” condition: According to the “Chavas Daas” (Yoreh Deah 161:5) a clear distinction can be drawn between the two cases. When we analyze the condition requiring the wife to eat pork, we understand that this condition is not at all an integral part of the gerushin procedure. It is merely an added condition attached “on the side.” On the other hand, when someone lends out money on condition that the borrower will pay him interest, the lender’s main intent is to profit that interest. When the condition is “at the side” i.e. “fringe” i.e. it is not an integral part what is happening, then we assess that if it involves an issur of the Torah, the person did not really intend that the condition be binding. The condition is therefore nullified and the “transaction” [i.e. the get] goes through as it is. However, when the condition is the main reason for the whole transaction, then even though the condition’s fulfillment involves an issur of the Torah, it is obvious that the lender, in fact, wants to transgress the Torah. As a result, the condition is binding, so if it is not honored the transaction is nullified and the loan must be returned at once. The whole agreement is cancelled (see also “Sefer HaMafteiach” on the Rambam, Shabtai Frankel Edition, Ibid.).





85a The main part of a get is “You are permitted to all men”


When Is a Get Said to be in Two Languages? 


In every get we read the following sentence, whose source is in the Mishnah: “You are permitted to all men.” Only this part of the get is written in lashon hakodesh. The remainder is written in Aramaic. It is quite interesting that academic research about the origins of Aramaic is a main topic of discussion in correspondence between poskim about the proper text of a get.


Writing a get in two languages: The Rambam rules (Hilchos Gerushin 4:8) as a Tosefta (7:10) -- that a get written in two languages is Rabinically invalid. The “Itur” (Ma’amar Shevi’i about the text of the get quoted in our Mishnah) questions this ruling because in gittin, “You are permitted to all men” is written in lashon hakodesh although the rest of the get is in Aramaic.


The Remoh (Responsa §126-130) answers that the one sentence that is in lashon hakodesh is written only at the end of the get, at the bottom edge of it. Therefore, the entire get is actually written in Aramaic, while the words in lashon hakodesh are added later, only as “adornment” to the shtar. This is actually implied by the “Tosefta” which indicates that the line in lashon hakodesh was not at all a part of the get. Also according to the Rambam, writes the Remoh, if some of a get is written in one language but most of it is written in a different language, the get still is valid. It is pasul only if exactly half is one language while the other half is a different language. 


Lashon hakodesh gave rise to Aramaic: The Remoh cites the opinion of R. Shmuel Yehudah Katzenelbogen, [son of the Maharam Padva’ah] who takes issue with the Remoh’s explanation.  He resolves the problem by saying that Aramaic is not really a language per se. It is nothing more than a corrupted form of lashon hakodesh. Accordingly, a get is said to be written in only one language. 


This opinion was already expressed by the expert grammarian R. Eliyahu Bachur, in the beginning of his sefer “HaMeturgeman” in the name of the Ibn Ezra. He writes that when the forefathers of Avraham Avinu lived in Aram Nahariyim, lashon hakoesh was the primary language. This is obvious since we see they named their children with names of lashon hakodesh. Later, though, in the times of Lavan HaArami, people had begun to speak mainly Aramaic, which is a corruption of lashon hakodesh. It is interesting to note that at this year, in Baghdad, language researchers are holding an international conference, to commemorate that in their view, 5000 years ago sages of Aram Nahariyim invented writing.


To support the idea that Aramaic comes from lashon hakadosh, HaRav Eliyahu Bachu makes an interesting observation. The Hebrew root “nasan” [he gave] is translated into Aramaic as “yahav.” In Aramaic, no word exists that expresses “giving” in the future tense. Rather, Aramaic uses “yitein” [he will give] -- a word of lashon hakodesh. This seems to indicate that Aramaic is a “confused” version of lashon hakodesh. 


However, the Remoh writes that although Aramaic comes from lashon hakadosh, once it became a language, it has to be considered as a separate language, so there must be a different answer to the question of the “Itur.” 


The Remoh concludes that the true answer does involve the point that Aramaic is unique.  Not only was the Torah given in lashon hakadosh; it also was given in Aramaic. In the Torah itself (Bereishis 31:47) we find the words “Yagar Sahadusa,” which is Aramaic. Also, “Targum Onkeles” is in Aramaic, yet the poskim write (“Haga’os Mimoniyos” Hilchos Tefillah ch. 13) that “Targum Onkelos” is different from other translations since it was given on Sinai. Therefore, writes the Remoh, it is impossible to invalidate a get that is written both in lashon hakodesh and in Aramaic, for the Torah itself uses such a style!





86b All birds invalidate the water of the chatas


The Halacha of Flour that Had Mice in It


In the past, water was often scarce in many places, and available water was not always potable. Therefore, poskim discuss when water becomes pasul for netilas yadayim and when it remains fit for this purpose. Our sugya is central to this important discussion.


When a person is tamei meis – spiritually impure because of contact with the dead – mei chatas [water mixed with the ashes of a red heifer] must be sprinkled on him. Our Daf teaches us that the water used for the haza’ah [sprinkling] becomes pasul if animals drink from it, because part of the water in their mouth drips back into the keli. A pigeon, though, sucks from the water in such a way that every drop that enters its mouth stays there and does not return to the water in the keli. Therefore, a pigeon drinking from it does not make the water pasul. Rashi explains (s.v. mipnei, and in Chulin 62b, s.v. poslin) that the water that was once in the animal’s mouth because of the drinking is considered as having had melachah -- work -- done with it. Such water thus becomes pasul for mei chatas. It therefore invalidates the rest of the mei chatas when it drips back into the keli.


Water for netilas yadayim: Rashi’s explanation apparently has direct bearing on the laws of netilas yadayim. The Mishnah writes (Keilim 1:3) -- and so is the halacha (Shulchan Aruch Orach Chaim 160:3) -- that when a melachah, such as washing dishes, was done with water, the water becomes pasul for netilas yadayaim. What if we see that a chicken drank from certain water, and we want to know whether we still may use the water for netilas yadayim? A chicken is not like a pigeon, for we know that some of what it drank dripped from its beak and is now back in the water that we want to use. Do we say that the water that dripped back had melachah done with it and became pasul, so the rest of the water is also unusable?


The poskim give two reasons to differentiate between mei chatas and water intended for netilas yadayim. A) Although drinking is considered a melachah, the little water dripping from the animal’s mouth is batel [canceled] within the majority of water that was never in the animal’s mouth. For this reason, concerning netilas yadayim the remaining water that was not in the animal’s mouth does not become pasul. Only regarding mei chatas for which Chazal were exceptionally stringent (see Sukkah 21a) does a little water invalidate all of the water (Responsa “Teromas HaDeshen” I §260). B) Also according to Rashi drinking is normally not considered a melachah. Only regarding mei chatas were Chazal stringent to consider it a melachah (“Beis Yosef” Ibid.). Therefore, when animals drink from water, the remaining water is kosher for netilas yadayim (Shulchan Aruch, Ibid., 4). [See “Magen Avraham” (Ibid., S.K. 7) who cites opinions that a dog or a pig’s drinking does invalidate water since they cause the water to become disgusting. The “Mishnah Brurah” rules (Ibid., S.K. 23) that in times of need, however, we can be lenient].


Do dirty hands dipped in water invalidate it for netilas yadayim? In 1948 [5708] when the Jordanian Legion blockaded Yerushalayim, isolating it from the rest of the country, water was rationed. A Jew who stored his water in his home bathtub was shocked to see that out of his house came his neighbor -- his hands dripping with water. After a short investigation he saw that his neighbor had rinsed his dirty hands in the precious tub of water. The Rabbanim of Yerushalayim were asked whether the water thereby became unfit for netilas yadayim. They offered several ideas about the subject (Responsa “Har Tzvi” Orach Chaim I §88). 


In the end, HaRav Frank zt’l permitted using the water for netilas yadayim since the little water that the neighbor used was batel in the majority of water that he did not use. [From “Shulchan Aruch HaRav” (160:6), though, it is apparent that the water is pasul since all of it is considered one integral part, and rinsing hands in it is as if a melachah was done in all of the water].


Mice Burrowed Into Flour: A person who prepared a sack of flour for baking matzos was surprised to see that mice nibbled through the sack and probably ate from its contents. The main fear was that a mouse stuck his teeth and tongue into the flour, wetting it with the saliva of its mouth, and therefore the flour became chametz. This question was brought to the “Bach” (Responsa “Yeshanos” §115) who writes that on the contrary, it is logical that the flour stuck to the mouse’s teeth and tongue and not that saliva was left on flour in the sack. Nevertheless, on the basis of our Daf, the “Bach” rules that we should not use this flour for baking matzos. We learn that when animals drink from water some of it drips back from their mouths into the place from where they were drinking. Therefore, also when a mouse eats of flour, we must be concerned that some flour that was in his mouth and contacted with saliva fell back into the sack. The Mishnah Brurah (466:18) discusses in detail how to deal with such circumstances.











From the Editor





A Surprise


Kiddush HaShem


It was leil Shabbos. The Shpoli Zeide, an eminent talmid of the Baal Shem Tov, sat at the head of the Shabbos tish. Crowded around him were his many Chassidim who came to see their Rebbe, to be inspired by him, and to feel the kedushah of Shabbos. As he did every leil Shabbos, the Rebbe signaled to his Chassidim to sing zemiros, and he started humming, “Yismechu bemalchusecha shomrei Shabbos vekorei oneg” [They shall rejoice in Your kingship, those who observe the Shabbos and call it a delight].


Holding their gartels, the singing Chassidim swayed back and forth according to the nigun’s rhythm. Gradually the lovely melody filled the entire beis medrash, until the Chassidim, carried into ecstasy, closed their eyes, raised their hands above their heads and sang out loudly to their Al-Mighty King, “Yismechu bemalchusecha.”


The Rebbe’s face was as bright as fire as he signaled his Chassidim to sing the tune a fifth time. Usually after five times he would tell his Chassidim, “Now let’s sing another song.” Tonight, however, the Rebbe surprised everyone. After the fifth time through, he stood up suddenly, placed his hands on the shoulders of his shamashim, closed his eyes and instead of changing the tune, continued to sing, “Yismechu bemachusecha,” his body swaying in a blissful dance. 


Soon, everyone present was holding hands -- the elderly with the youngsters, the wealthy businessmen with poorest laborers. All joined together, swaying back and forth in unison and singing with the Rebbe. The Chassidim lost track how many times they sang, “Yismechu” for they were totally distracted by the joy they felt in having HaShem as their King.


The Rebbe unexpectedly stopped. He raised his head and stared at some far-off place. The beis medrash became still and silent. Then, from the lips of the Rebbe came mysterious words. He said, “No, this singing is not like that singing.” The Chassidim first looked at each other and then turned to again look at their Rebbe, who then sat down. He drank a little from his golden goblet and remarked, “Our singing is indeed beautiful, moving, and pleasant, but it still does not compare to the singing that I heard many years ago.” With that, he began to tell the following story:


Shortly after he became a Rebbe he visited a remote village inhabited by poorly educated Jews. He decided to stay with them awhile to strengthen them in Yiddishkeit. First he founded a cheder and personally guided its teachers regarding proper chinuch and how to succeed in teaching Torah and instilling the children with yiras Shamayim.


Unfortunately the Rebbe had to expel two uncontrollable boys who were a bad influence on all the others. It was soon obvious that the Rebbe’s estimation of the nature of these two was quite accurate. Shortly afterwards the two began to engage in petty theft and other unscrupulous activities. 


The boys grew up and became fearsome robbers who terrified the whole vicinity. The “Jewish robbers,” as they were called, could not be stopped, and would even kill any of their prey who dared to try to escape them.


The district governor heard about the two Jewish criminals and dispatched a squadron of soldiers to seize them. The soldiers captured the two, chained them, and soon afterwards the judges sentenced them to be hung.


The hanging was scheduled for Shabbos Kodesh. A large platform was set up in the city’s plaza. Thousands of non-Jews swarmed to the plaza from the early hours of the morning to see the hanging of the “Jewish robbers.” The non-Jews drank freely and their joy increased as the time of the hanging approached.


The horses that pulled the prisoners’ carriage wore bells, and the ringing was heard long before the horses reached the plaza. The drunkards quickly closed their bottles and stood on their toes to see over the crowd so that they wouldn’t miss any of the “fun.” When the prisoners stepped out the wagon the raucous crowd jeered  and booed at them.


Slowly the two walked up to the large platform. It isn’t easy for a person to walk to his death. Two ropes for the hanging were ready and the prisoners were terror-stricken. The non-Jews stared with open mouths at everything that was happening.


Far-off, at the end of the plaza, in a secluded place, the Shpoli Zeide stood and looked at his former talmidim. He tried in every possible way to signal a hint to the condemned Jews that they should say vidu’i before they died. He was so far away, though, they didn’t notice him.


At the bottom of the platform stood the local priest who had long been waiting for this moment. With a “kindly and pious” face he climbed the steps of the platform and stood in front of the condemned Jews. “Pay attention to what I’m going to say to you,” he commanded. “The king told me to tell you that you have a way to save yourselves from death. All you have to do is to convert to Christianity.”


“What do we have to do to convert?” the two asked. “Very simple,” answered the priest, “I’ll give you a huge cross and all you have to do, is to pick it up and hold it high in front of everyone here and kiss it. If you do this your sins will be forgiven.”


The two asked the priest for a little time to discuss the proposal between themselves. In a few minutes they signaled to the priest and said, “Bring the cross. We are ready.” A huge cross was hidden under the platform just for this purpose. Swiftly, the priest’s helper fetched it and handed it to the delighted priest, who kissed it reverently. Then, with great emotion and a show of awe, the priest placed it onto the two condemned Jews’ outstretched hands. Deftly, the two raised the cross on high, then suddenly threw it onto the floor of the platform with all their might! The broken parts of the cross flew to all sides as the “Jewish robbers” stood motionless on the platform without any signs of fear.


The priest was fuming with anger. He also needed to pacify the masses that demanded revenge. He ordered the crowd to immediately bring a barrel of tar to the platform, and the two Jews were tied to it with iron chains. After the priest gave the signal, jailors lit a huge fire under the barrel. Soon, there was dark and dense smoke, and hot tar began to pour on the condemned Jews’ hands.


The Rebbe stopped talking and his shamesh hurried to bring him water so he could calm himself. “From my hiding place,” continued the Rebbe, “I looked on with awe and excitement at the kiddush HaShem that was taking place right before my eyes! Next, the two Jews utterly surprised the bloodthirsty spectators, for with trembling voices full of emotion, they accepted on themselves the kingdom of HaKadosh Baruch Hu by singing, `Yismechu bemalchusecha shomrei Shabbos vekorei oneg.’


“The non-Jewish spectators, of course, didn’t understand what the Jews were saying, but I did. Standing in my hiding place I lifted my eyes to Heaven and said, `Master of the World. Look down and see that even such Jews who sank so low are still proclaiming that You are the King over the whole world.’


“The singing of the Jews grew louder. The iron chains around their shoulders reddened from the intense heat and scorched painful wounds on their skin. Sweltering drops of tar sprayed from the barrel straight into their faces. Although they were standing next to each other, one couldn’t see the other because of the dense smoke. They clung so devotedly to HaShem, as they continued to sing their holy bodies automatically moved to the rhythm of their song. The fire already reached the hair on their head but the two continued singing, “Yismechu bemalchusecha” until they died.”


The Rebbe finished the awe-inspiring story and wiped his eyes with a handkerchief. “Now, my dear friends, you surely understand why no singing in the world can compare to that singing.” 


The Chassidim stared – their eyes fixed on their Rebbe, who again started to sing quietly: “Yismechu bemalchusechai shomrei Shabbos.” In the beis medrash you could hear a pin drop. The Chassidim wiped their wet eyes and listened. They were trembling as the Rebbe, immersed in his thoughts, continued to sing in a soft voice. Suddenly the Rebbe stood up and merrily started singing in a loud voice, causing a wave of simchah to instantly sweep through the beis medrash.


We heard this story from HaRav Shlomo Levinstein Shlit’a, one of the Rabbanim of our beis medrash. It teaches us the power of a Jewish neshamah, how at critical moments it vests a Jew exceptional power to cope with tests. 


So, too, when a Jew is careful to set permanent times for studying Torah. In the course of his learning, he often sees that he is zocheh to tap powers that he did not realize he ever possessed. Heaven sends him the strength and spirit to press onwards. He is also able to delve deeper into his studies, and understand much, much more. Surprised at his own accomplishments, he goes forward and onwards with more and more simchah.


With the Blessings


of the Torah,


The Editor
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       המשך מעמוד קודם











R. Avraham Shmuer z’l 


(4 Iyar 5708) son of R. Aharon Vertza, may HaShem revenge his blood.


Dedicated by R. Avi Shnuer and family of Savion.





R. Moshe Hagar z’l 


(9 Iyar 5759), Rosh Yeshiva Serret Viznitz of Haifa, son of the Admor R. Baruch z’l. Dedicated by his talmidim and admirers.
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We also are pleased to make available to you an abridged version of our weekly English newsletter, Meoros HaDaf HaYomi -- translated in Israel from the Hebrew publication of the same name. When Hebrew is converted into English, the translation takes more space on a page, which prevents us from distributing on paper our complete English translation of the Hebrew edition – the version you are reading now.  The abridged English edition contains approximately two-thirds of the material found in the unabridged English edition. The abridged edition can be obtained in three different ways: 1) Call us at 03-616-0657 to arrange that we send it to you by e-mail or by regular mail 2) Fax us at 03-578–0243 to make these arrangements, 3) Contact us today by e-mail at: dafyomi@hadaf-hayomi.com











For donations to cover publishing costs, to dedicate an issue in the honor/memory of a loved one or friend, call the number above.
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