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2a She is “acquired” with money


Why Is Kiddushin Performed With A Ring?


Our Mishnah teaches us that one of the ways to be mekadesh a woman is by giving her money or any article that is worth no less than a prutah. However, the custom is that the chassan is mekadesh the kallah with a ring (Remoh, Even HaEzer 27:1). The “Chinuch” (mitzvah 552) writes that “reminding” is the reason for this custom. After the wedding, because the ring will always be in full view on the woman’s finger, she will see it and be reminded that she is married. The Vilna Gaon writes (“Be’ur HaGra,” Ibid.) that this custom is according to the “Tikunei Zohar” (Tikun 5) -- that a wedding ring is “a closed circle,” to allude to the law that a married woman is forbidden to any man except her husband. [See “Makneh” 50:1 and “Tsafnas Paneiach” Rambam Hilchos Ishus 3:1 who provide a halachic explanation for the use of a ring].


In most places, the custom is to use a gold ring for kiddushin (Mordechai, Kiddushin 488). Some, however, following kabbalah, are accustomed to use a silver ring (“Ben Ish Chai” I Shoftim 8). “Nesivos Shalom” (Nesiv 14:5) emphasizes that if the chassan wants to be mekadesh with a silver ring he should explicitly inform his kallah, for if he doesn’t, the kiddushin will be ineffective since the kallah thinks the chassan is being mekadesh her as is customary -- with a gold ring. Her agreement to be mekudeshes to him was based on that understanding. Today, to prevent mistakes and misunderstandings,.it is customary to tell the kallah before the kiddushin that she should be prepared to agree to be mekudeshes even with something worth only a prutah, 


Wearing her ring on her right hand is a sign of mazal: Our custom is that the chassan holds the wedding ring in his right hand and puts it on a finger of the kallah’s right hand -- as a sign and symbol of success. However, if the kallah usually wears her rings on her left hand we should not be particular about this (“Be’er Moshe” II:2). It once happened that a chassan put the ring on the kallah’s finger on her left hand, and he wanted to repeat the kiddushin and this time put it on her right hand. The “Chaim VeShalom” (Responsa “Chaim VeShalom” II:19) told him that if he wants to do so, fine, but he should do so privately so onlookers will not mistakenly think that putting a ring on a finger of the woman’s left hand does not work for kiddushin.


On which finger should a kallah receive the marriage ring? The minhag is to place the wedding ring on the forefinger [next to the thumb]. However, some write (“Kisei LaMelech” pg. 30) that according to kabbalah the ring should be placed on the woman’s middle finger – for on a man this is where he wraps the straps of his tefillin. However, as mentioned, the minhag is put the ring on her forefinger.


The “Ben Ish Chai” (II, “Yesod Yesharim” §1) mentions six reasons why a kallah should be careful to receive the marriage ring on her forefinger. Two of the reasons are as follows: 1) To allow the witnesses to see well the act of kiddushin, for the forefinger is not hidden by the other fingers. 2) When a person puts his two hands before him side by side, palms away from him so that the thumbs are next to each other, if he starts counting from his smallest finger on his left hand, the forefinger of the right hand is the seventh finger. This alludes to the sheva berachos, and the seven days when we celebrate with the chassan and a kallah after the wedding.





2a And how much is a prutah?


Kiddushin by Giving the Woman a Hairpin


Our Mishnah teaches us that according to Beis Hillel the minimum amount of money that is required to be mekadesh a woman is the worth of a prutah -- the least valuable coin in the time of Chazal. [Concerning the source of this shiur of prutah the “Avnei Milu’im” writes (27:1), “Perhaps it is included in the shiurim that are halacha leMoshe miSinai]. The Rambam explains (in his commentary on the Mishnayos) that the coin called a prutah is equal in value to a piece of pure silver half the size of a grain of barley. Today, for various reasons, the value of silver is less. As a result, silver half the size of a barley grain is worth somewhere between two to four agurot [up to one cent].


Therefore a man seemingly can mekadesh a woman with a trifle -- such as small piece of candy or a hairpin. However, the “Sma” (Choshen Mishpat 88:2) is mechadesh that in the time of Chazal a prutah was usable for kiddushin because in those days one could buy fruit with a prutah. Now, however, such a small amount of money cannot buy fruit, and practically no country in the world has coins that are worth the value of silver half the size of a grain of barley. Therefore, in a case where an object of such small value is used for kiddushin, we must be doubtful about the effectiveness of the kiddushin [See the Shach Yoreh Deah 305:1 who agrees with the “Sma”]. The “Makneh” (“Kuntrus Acharon” 27:19) explains the “Sma,” saying that the Mishnah intends to teach us that less than a prutah is surely ineffective for kiddushin, but even the value a prutah is insufficient if one cannot buy anything with it. 


The “Chazon Ish” rules (Even HaEzer §66, Yoreh Deah §182) like the plain meaning of the Rishonim and the Shulchan Aruch (Even HaEzer 27:10), that one is able to mekadesh a woman with an object “worth a prutah,” even though coins of such small value are not in use. 





2a We learn kichah kichah from the field of Efron


Kiddushin by Giving a Fish without Fins or Scales 


One of the ways a man can be mekadesh a woman is by making a kinyan [act of acquisition] with money. In “exchange” for the money she becomes “his,” i.e. set apart from anyone else and “dedicated” exclusively to him. Our Daf teaches us that the source for the Torah law that kiddushin can be done with money is Avraham Avinu’s purchase Sarah’s burial place. When Avraham purchased the Machpelah Cave from Efron HaChiti, Avraham said to him, “I gave the kesef [money i.e. price] of the field, kach [take it] from me, that I may bury my dead there” (Bereishis 23:13). Since the word kach is also mentioned in a different verse about kiddushin -- “When a man yikach [literally, “will take”] a wife” (Devorim 22:13), Chazal derive that just as kesef can be used to acquire a field, it also can be used to marry a woman. This derivation gives rise to additional details about the laws of kiddushin. 


Objects not usable for making kiddushin: The Mishnah teaches (56b) that if a man wants to mekadesh a woman with an article from which we are forbidden to derive benefit, then when the Torah is the source of the issur (Shulchan Aruch Even HaEzer 28:21) e.g. he wants to give her a fruit that is orlah [of the first three years] or a cooked mixture of milk and meat, the kiddushin is ineffective. He is not considered to have given her something of value if she is not allowed to derive benefit from it. “Tosafos” explains (Avodah Zarah 62a s.v. bedameihen) that although such an article belongs to its owner, and in certain cases, he can even benefit from it [e.g. if orlah fruit is burnt, he can benefit from its ashes], nevertheless such a kiddushin is pasul. We derive this law from Avraham’s purchase of the field. The money he gave to Efron was completely his to use in any way he desired. By contrast, if a person is forbidden to have benefit from an object, his ownership of it is limited, for he cannot sell it or award it as a present to someone else [see later 56b, Tosefos s.v. hamekadesh, who explains this in another way]. Therefore, neither can he make kiddushin with such an object. However, we must clarify whether every object that the owner may not sell cannot be used for kiddushin. Perhaps there are exceptions to the rule and each case must be judged individually.


Is it possible to be mekadesh a woman with a sefer Torah? The Gemara says (Megillah 27a, and see Rivash §285) – and it is also the halacha (Rambam Hilchos Tefillin, Mezuzah, and Sefer Torah 10:2) -- that the owner of a sefer Torah is not allowed to sell it, because of the sefer’s great sanctity. If he needs money to get married, or for his livelihood, or so that he can study Torah, sale is permitted, but he cannot sell the sefer for any other purpose. Accordingly a question arises: If a man owns a sefer Torah, can he be mekadesh a woman with it? Perhaps not, because he is not allowed to sell it. That is, maybe we compare the sefer to something such as orlah fruit, and since we cannot sell the sefer it is not said to “belong” to us for the purposes of making kiddushin. 


Some are of the opinion (see “Shiyarei Korban” Yerushalmi Nedarim 5, 19a) that the sefer Torah is comparable to orlah fruit in this respect. Any article that the owner cannot sell cannot be used by him to make kiddushin. The poskim (“Achiezer” III:79, “Even Shesiyah” §84), however, reject this opinion by making an interesting distinction. One is not allowed to sell orlah fruit because the Torah forbids the use of such fruit. One is prohibited to benefit from it, so one’s ownership of this object is definitely limited. On the other hand, an owner of a sefer Torah certainly is permitted to use the sefer and have benefit from it. The reason he is not allowed to sell it not because his ownership is limited. He cannot sell it because this is a way of honoring properly in light of its sanctity. Since he retains full ownership, despite not being able to sell it, if he gives it to a woman for the sake of kiddushin, it is undoubtedly kiddushin. 


A fish without scales was used for kiddushin: A young chassan who was mekadesh a woman by giving her a fish came before the “Machaneh Chaim” and asked whether he should be mekadesh her again. “After the kiddushin,” the chassan explained, “I saw that the fish had no fins or scales.” The Mishnah teaches (Shevi’is 7:3) that it is forbidden to do business with food that is not kosher [when intended for consumption].” It is therefore forbidden to sell such food. The chassan asked, “Does this issur make the kiddushin ineffective, just like kiddushin is ineffective when a man does kiddushin with orlah fruit?”


The “Machaneh Chaim” (II:25) rules that the chassan does not need to be mekadesh his wife a second time. This psak is in line with the reasoning mentioned above -- that an article that its owner is not allowed to sell nevertheless can be considered to be “his” for the purposes of kiddushin. The owner’s not being able to sell it is an “external” limitation. The object is still said to belong to him and be an asset, making it usable for kiddushin [see in “Machaneh Chaim” where he allows the kiddushin for additional reasons].





2b An esrog is considered a tree


This Year’s Esrogim and the Kedusha of Shevi’is


Our sugya teaches us that regarding an esrog, the year when it had chanatah [first significant development] is considered the year in which it grew. Therefore an esrog that had chanatah in the sixth year of the Shmitta cycle does not have kedushas Shevi’is even though it is picked in the Shmitta year. According to this rule, an esrog that had chanatah in the Shmitta year does have kedushas Shevi’is even if it is picked in the year after Shmitta. [What is chanatah? When the fruit is visible after its flower falls. See Rashi, Bamidbar 17:23, Meiri first Mishnah of Rosh Hashana].


Esrogim of Sukkos 5762: Accordingly, it seems that esrogim that we will buy for this coming Sukkos will have kedushas Shevi’is even if they are picked after Rosh Hashana – i.e. after the Shmitta year is over. This is so because their chanatah will have been during the Shmitta year.


Feeding silkworms: Eretz Yisroel silkworm growers asked the Maharit the following question: The silkworms that they raise are fed from leaves of strawberry plants. During the Shmitta year is it permissible to feed strawberry leaves to silkworms? The leaves of the plant cover its strawberries, shielding them from the sun. By removing the leaves to give them to the worms, one causes the strawberries to dry up and they fall to the ground before they are ripe. Thus, by removing the leaves one seemingly is destroying fruit of Shevi’is, which is assur. The Maharit was mechadesh (Responsa “Maharit” I:83) that the fruit of a strawberry bush [or any fruit-bearing plant] is considered to have kedushas Shevi’is only if those who planted the bush intended that its fruit be for human consumption. So it is regarding any fruit-bearing plant. Since the silkworm growers planted the strawberry bushes only for the sake of the leaves for the silkworms, the strawberries do not have kedushas Shevi’is, and even the strawberries can be fed to the silkworms!


Planting esrog trees for the mitzvah of the arba minim: According to the reasoning of the Maharit, esrogim that became ripe during Shmitta are similar to those strawberries. Like the strawberry plants, the esrog trees were not planted with the intent of providing fruit for people to eat. In the times of Chazal, esrogim were planted for eating, but nowadays the whole intent is for the sake of the mitzvah of the arba minim. Therefore, the esrogim will not possess kedushas Shevi’is (See “Mishmeres LeHabayis” in “Beis HaRidbaz” 22a, “Minchas Shlomo” §118).


Sending esrogim from Eretz Yisroel to Chutz La’aretz: Furthermore, according to the Maharit it is permitted to export this year’s esrogim from Eretz Yisroel to Chutz La’aretz. The Mishnah forbids (Shevi’is 6:5) exporting Eretz Yisroel fruit that has kedusas Shevi’is. According to the Maharit, though, today’s esrogim do not possess kedushas Shevi’is, so there is no reason not to export them to Chutz La’aretz.


However, the halacha is like the “Pei’as HaShulchan” (25:7) who disagrees with the Maharit. It is of no consequence why a fruit-bearing species is planted. If the fruit is a species that is fit for human consumption, it will have kedusas Shevi’is, even if at the time of the planting there was no intention that people eat the resulting fruit.





4a Sons of sons are like sons


The Berachos at the Bris of an Orphan


Our Daf cites the famous principle that “sons of sons are like sons.” That is, someone’s grandchildren are also called his sons. Therefore, if a person’s sons die, lo aleynu, but they left sons after them, the grandfather has fulfilled the mitzvah, “Be fruitful and multiply”(Rambam Hilchos Ishus 15:5). What is more, the grandfather also has the mitzvah to teach his grandchildren Torah, as the Torah writes (Devarim 4:9), “And make them [the words of Torah] known to your children and your children’s children” (Kiddushin 30a, Rambam Hilchos Talmud Torah 1:2).


Apartments to be rented only to children: It happened that a man wrote in his will that when he died, his property should be rented out and the proceeds should be given to hekdesh. The deceased did not bequeath anything to his children, but wrote in his will that they if they rent out his property half the rental fees will be theirs. The grandsons of the deceased also wanted to profit from this section of the will since our Daf teaches us “sons of sons are like sons.” They argued that on this basis, they, too, have the right to rent out the property. However, the Rosh ruled (Klal 82 §3) that since people do not usually use the word “son” to refer to a grandson, the grandfather intended only to give his sons the right to rent out his property.


Whom do we honor for the berachos of the bris? Regarding the bris of a baby who was born an orphan, a question arose about who would say the berachos before the bris. When the father of the baby is not present, bris, the zechus to recite these berachos belongs to the one “who holds the baby”-- the sandak (Tur and Remoh Yoreh Deah §265). However, in the case in question, the child’s grandfather was also the mohel, and he wanted to say the berachos. 


Why do we recite two berachos at the bris? The gaon R. Akiva Eiger Zt’l ruled (Responsa “R. Akiva Eiger Mahdura Kamma” §42) that the grandfather should be honored with the berachos. Normally, R. Akiva Eiger explains, before doing a mitzvah we recite only one beracha. However, when we enter a child into the covenant of Avraham Avinu, two berachos are recited: A) Vetzivanu al hamilah – Who has commanded us regarding milah. B) Lehachniso bebriso shel Avraham Avinu--“Who has sanctified us with His mitzvos, and has commanded us to bring him into the covenant of Avraham, our forefather.” The Levush explains (Yoreh Deah, Ibid., cited in Beis Yosef on the Tur in the name of the “Avudraham”) that the first beracha is the normal beracha on the mitzvah, while the second is praise and thanks to HaShem for the many mitzvos that the father is zocheh to do because of the birth of the child. These mitzvos include teaching the boy Torah, marrying him off and others. Since, like the father, the grandfather is commanded to teach this child Torah, for Chazal tell us that “sons of sons are like sons,” and since he is also the mohel – making him the shaliach of beis din to fulfill the mitzvah – the right to say the two berachos belongs to him.





5b Chupah completes the process


Some Insights about Making a Chupah 


According to the Torah the process of getting married is divided into two stages: First the chassan is mekadesh the kallah. The Torah’s term for this stage is “erusin.” Next comes “nesui’in.” Even before nesui’in, the me’ureses [the woman after the erusin] is defined as a married woman, and thus is forbidden to all other men. However, many halachos concerning a husband and wife go into effect only after nesu’in. For example, only after nesu’in does the husband become obligated to support his wife and redeem her if she is taken captive. Our Daf teaches us that nesu’in is accomplished by doing a chupah – an act that symbolizes the chassan now taking responsibility to protect her. By her going under his chupah she becomes his wife regarding all halachos.


How is a chupah done? The minhag of Ashkenazim is that after the chassan covers the kallah with a hinuma [bridal veil], we lead him to the chupah -- a cloth which is spread above him. Then the kallah is led to the chupah, and underneath it he is mekadesh her [what the Torah calls erusin] by giving her a ring. Afterwards, the custom is that the chassan and kallah remain alone in the cheder yichud (“Bach” 61:1). These separate steps of our minhag are to fulfill all the different opinions, which are the following six, about the exact way the chupah should be performed (See Shulchan Aruch Even HaEzer 55:1). A) The chassan should bring the kallah to his reshus [domain] (“Ran” Kesubos 4a). B) The chassan and kallah should be alone in a closed room (Ramban, Kesubos, Ibid.). C) The chassan and kallah should be alone in the chassan’s house (Rambam, Hilchos Ishus 10:1). D) The chassan and kallah should enter a place that was decorated especially for this event (“Itur” Hilchos Birkas Chassanim II). E) A tallis should be spread over the head of the chassan and the kallah, or the edge of the chassan’s tallis should be placed over the kallah’s head (Meiri, Kesubos 7b). F) People should cover the kallah’s face with a hinuma. In some Sephardic communities it is not the custom that the chassan and kallah go into a cheder yichud [closed room] (“Ta’alumos Lev” III:57).


The “Beis Meir” (55:1) writes that concerning the basic halacha there is no difference of opinion about how to do the chupah. How it is done is dependent upon the minhag of each place. As long as nesu’in is performed kedas Moshe veYisroel it is called a chupah.


A chupah without poles: So that the place of the chupah will be considered as the chassan’s domain that the kallah is now entering, some write that it is proper to award the chupah permanency. This is done by attaching poles to the cloth and setting the poles into the ground (“Imrei David” §29). However, the Igros Moshe (Orach Chaim IV §70) writes that one need not be particular about these points. Poles are not necessary. If they are lacking, it is enough that four people hold the cloth up high over the chassan and kallah, and with that is fulfilled the halacha of chupah.


Decorating the place of the chupah: Some are accustomed to decorate the place of the chupah, for the Zohar writes (Terumah 169a) that it is proper to do for kabbalistic reasons. When a Jewish couple do nesu’in, thereby laying the basis for another Jewish home, a new dwelling place for the Shechinah is being built, so it is proper to decorate the place of the chupah. The “Chaim VeShalom” (II:28) adds that the place of the chupah is decorated so that the assembled will honor the event and stand on their feet for it. Likewise, people should be careful not to smoke or act with frivolity during the chupah for it is a momentous and special time (Shulchan HaEzer” II pg. 32).


The place where the chupah is performed: At the time of the Rishonim people were accustomed to make the chupos on the bimah of the shul (Maharil Hilchos Nesu’in). However, since gentiles [in the year 5300] started to perform marriages in their churches, we stopped doing chupos in a shul in order to distance ourselves from their practices (Maharam Shik §87). However, in communities in eastern countries, where Christians did not have any control, Jews continued to perform chupos in the beis knesses. In Egypt they even enacted that chupos should be done only in the beis knesses or the chassan’s house in order to prevent people from performing chupos in hotels, coffeehouses, and other places where wanton behavior is prevalent (“Nahar Mitzrayim” Hilchos Kiddushin Os 14).








From the Editor





The Ringing Phone


Disturbed Everyone


The fax machine in our editorial office suddenly came to life. Its bright red light blinked and it began to spew forth several pages of crowded but neatly written words. Out came another story about the priceless fruits of study of the Daf HaYomi.





The tale begins some twenty years ago when a group of Jews decided to start a Daf HaYomi shiur. They sought out a maggid shiur who would be able to clearly explain the Daf for ba’alei batim and say a daily shiur for them. “A fixed time for Torah study has a special charm,” said one of the members of the shiur, who today is already a young grandfather. “No matter what, every day you are drawn back to the beis medrash to the fresh waters of the Torah.” 





In this shiur, just like every shiur of Daf HaYomi today, before anything starts everyone turns off his cellular telephone. No interruptions are allowed. One Jew in this shiur even leaves a message on his cellular phone saying, “Right now I’m studying at a shiur of Daf HaYomi. Dear Jew, you’re invited to join me.” 





More than a year ago when the maggid shiur was about to explain an intricate sugya, a cellular phone startled everyone with its peppy musical tune. R. Meir, a founder of the shiur, blushed, and quickly went outside the shul, pressing his ears to the earpiece, listening intently. Everyone’s eyes followed him, and through the window they saw an expression of disappointment appear on his face, and he then quickly turned off his phone. Sometimes a person forgets. After all, we’re only human beings.





He quietly returned to his seat but noticed than one of the members of the shiur was staring at him. Evidently, thought R. Meir, the fellow resented the interruption and wondered how R. Meir could possibly do such a thing that was so inconsiderate of everyone there. The maggid shiur, a good-hearted person, reviewed briefly what R. Meir had missed while outside. R. Meir placed his finger on the line where they were holding, and suddenly his cellular phone rang again! On his way out of the shul R. Meir could see some of his friends shifting very uncomfortably in their seats.





He came back, sat down, and it wasn’t long before his phone buzzed a third time. R. Meir pulled it from his pocket, silenced it, and left the shul. This time some angry whispers were heard in the shul.





Totally embarrassed, he returned to the shiur for the third time. Until the shiur was over he did not dare to raise his head from his Gemara. He was the one who was always reminding the others to turn off their cellular phones, and now look at him! Afterwards, the members of the shiur talked together about what had happened. “How could he do such a thing?” “Very strange!” “Not once or twice, but three times!” R. Meir was not there to hear. Right away, after the shiur ended he closed his Gemara, picked it up, and rushed outside to his car—something else that struck everyone as being very strange. Everyone was mystified. 





The shrill cry of the newborn child echoed in the hall. The father recited the beracha, “Who has sanctified us with His mitzvos, and has commanded us to bring him into the covenant of Avraham, our forefather.” All those in the room loudly answered Amen. Many of those attending felt as if they were the father’s relatives. After all, they had been studying together with R. Meir for eighteen years in the Daf HaYomi shiur, and his simchah was also theirs.





The festive meal began. All the members of the Daf HaYomi shiur were there – also those who a week ago complained so bitterly about how R. Meir had acted. 





The maggid shiur started his drasha: “You all know that Chazal command us to judge each other favorably. This child who today entered the covenant of Avraham – I have a name for him.” Pointing to the participants of his shiur, he then said, “You will be surprised to hear that I call him a child of the Daf HaYomi. Why is this a fitting name?”





The place fell silent. Everyone stopped eating. The Rav began, “When a person fixes permanent times to study Torah, he continually elevates himself and he reaches sublime levels of love for Torah and fear of Hashem. Do you remember R. Meir’s cellular phone? Remember the ringing in the middle of the shiur? Not once but three times! How dedicated he and his wife are to his fixed time to learn Torah, and every ring was another symbol of their dedication!





“That day, not long before the shiur, R. Meir was about to leave his house with his wife to take her to the maternity ward at the hospital. R. Meir’s mother was on her way to be babysitter for the children until R. Meir came home. The couple stood at the door. R. Meir put his hand on the doorknob and then saw the clock in the living room. It was six o’clock in the afternoon. His wife also noticed the time. `This is exactly the time that every day you leave the house to go to the shiur, isn’t’ it?” his wife asked him. No more was necessary. They decided she would go by herself to the hospital. If needed him she would call him on the cellular phone. That’s why R. Meir did not disconnect his phone!”





People looked at R. Meir with esteem. One could hear from the women’s section the excitement was increasing as the miggid shiur continued. “The first call was a business call for R. Meir. Annoyed, R. Meir immediately told him to call back later. The second and third rings were simply wrong numbers. R. Meir then called his wife and they decided that for the sake of his studying Torah he would disconnect the cellular hone, and HaShem would help them. Will you now all agree with me that this baby is a child of the Daf HaYomi?”





“This is the power of setting fixed times to study Torah. Besides the great zechus of the learning itself, a person’s whole personality changes, only for the better. Not only does he change, also his whole family changes! They all become filled with yiras Shamayim and their hearts flame with love for the Holy Torah.





“About the `Sha’agas Aryeh’ the gedolim at the time had an explanation for why his parents were privileged to have such a son. When the Sha’agas Aryeh was born, his father had been studying for hours with a chavrusa in a nearby room, while his wife -- about to give birth -- waited quietly so as not to disturb her husband’s learning.”





Everyone at the bris finished the festive meal tremendously uplifted. They decided to publicize this story, for perhaps the tale might bring additional Jews to study the Daf. Clearly, the positive influences from study of the Daf do not die away at the end of the daily shiur. They live on, changing one’s day, one’s self, and also one’s family. 





We now are starting a new tractate -- “Kiddushin.” Now is the time. Yes, we have succeeded in elevating ourselves. We are on our way “up the hill.” Baruch HaShem, we have behind us a significant number of Gemaros. On the other hand, we still have a large number ahead of us! Let us strengthen our resolve, and fix our sights on finishing all of the Shas, and may we merit afterwards, with HaShem’s help, to then start the cycle anew!





With the Blessings


of the Torah,


The Editor
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We also are pleased to make available to you an abridged version of our weekly English newsletter, Meoros HaDaf HaYomi -- translated in Israel from the Hebrew publication of the same name. When Hebrew is converted into English, the translation takes more space on a page, which prevents us from distributing on paper our complete English translation of the Hebrew edition – the version you are reading now.  The abridged English edition contains approximately two-thirds of the material found in the unabridged English edition. The abridged edition can be obtained in three different ways: 1) Call us at 03-616-0657 to arrange that we send it to you by e-mail or by regular mail 2) Fax us at 03-578–0243 to make these arrangements, 3) Contact us today by e-mail at: dafyomi@hadaf-hayomi.com











For donations to cover publishing costs, to dedicate an issue in the honor/memory of a loved one or friend, call the number above.
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L’ilui             nishmas





R. Meir Send z’l 


(14 Iyar 5749), son of R. Ben Zion z’l.


Dedicated by our friends the Send family.





L’ilui             nishmas








R. Dov Hasten z’l


(7 Iyar 5723), son of R. Mordechai z’l.


Dedicated by our friends R. Mordechai Heisten and family of the U.S.A











L’ilui             nishmas





Maras Chaya Leah Adler a’h


 (11 Nisan 5761) 


daughter of R. Yehoshua HaLevi z’l.


Wife of R. Meir Adler Shlit’a, may he live and be well.


Dedicated by our friends, R. Yosi Tzitron & family of Flatbush, New York


at the close of the sheloshim











Kedas Moshe and Yisroel


In the times of the author of the [small] “Tashbatz” it was a custom that chassanim donated a paroches for the Aron HaKodesh of the sefer Torah. The Tashbatz (§464) explains this minhag by citing a Gemara (Eruvin 64a) about ayin hara [the evil eye]. If a person acquires something valuable from hefker [i.e. it was ownerless] and he therefore becomes afraid of ayin hara, he should purchase a sefer Torah. By purchasing an item that is used for a mitzvah he is protected from harm. Likewise, when he begins his marriage, he buys a paroches for a sefer Torah, for thereby, he has less reason to be apprehensive about shalom bayis [domestic harmony].


 Interestingly, the Tashbatz continues by noting that to make kiddushin – which the Torah calls “erusin,” the chassan says to his kallah, “Behold you are mekudeshes [betrothed, lit. sanctified, consecrated] to me by means of this ring, according to the das [ritual] of Moshe and Yisroel.” Chazal say that when HaShem gave the Torah to the Jewish nation, He was “betrothing” us. On the pasuk (Devarim 33:4), “Moshe commanded us Torah; it is a morahsah [inheritance] for the community of Yaakov,” Chazal say, “Do not read morashah, but rather meorasah [betrothed].” Therefore, when the chassan says to his kallah that he is giving her the ring and marrying her “according to the das of Moshe and Yisroel,” he is referring to Har Sinai and the giving of the Torah. He is taking her as a wife by giving her something, as HaKodesh Baruch took the Jewish nation as a “wife” by giving us the Torah. 


For this reason, when he makes the kiddushin, the man starts by saying the words harei at – “Behold, you.” The word harei starts with the letter hey, whose gematriya is five. He thereby alludes to the Five Books of the Torah. Similarly the kesubah starts with the letter beis, just like the Torah starts with the letter beis. Finally, just as the Torah was given with seven voices, as is written, “The voice of HaShem is upon the waters . . .” (Tehillim 29:3) so did they enact that the chassan and kallah should have the sheva berachos.


The Tashbatz also notes that the Jewish nation is called a kallah in ten different places, to allude to the Ten Commandments. Thus, a minyan of ten men must be present for the simchah of the sheva berachos.
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