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29a Men and not women are obligated in all time-bound mitzvos


Why Women Do Not Do Kiddush Levana


Our Mishna brings down the well-known principle that women are exempt from positive time-bound mitzvos, such as tzitzis or tefillin, that are limited to a specific timeframe (i.e. daylight hours). Nevertheless, if a woman wants to perform one of these mitzvos she may, and is even rewarded for doing so, to the same degree as someone who performs a mitzvah he is not commanded to do. According to Rabbeinu Tam (Eruvin 96a) women may even recite a beracha on the mitzvah, but other poskim dispute his ruling (See Shulchan Aruch, O.C. 589:6). 


Are women required to do Kiddush Levana? Whether Kiddush Levana is considered a time-bound mitzvah is a matter of dispute among the poskim. According to the Magen Avraham it is a time-bound mitzvah since the moon can only be sanctified during the first half of the month (Shulchan Aruch, Orach Chaim 426:1), but HaRav Shlomo Kluger (Hagahos Chochmas Shlomo, ibid, and in Ha’alef Lecha Shlomo Orach Chaim §193) suggests a novel point of contention, noting that unlike Kiddush Levana, only mitzvahs that could be performed at any time but which the Torah explicitly limits to a certain timeframe fall into the category of time-bound mitzvos. Reciting shehechiyanu on new fruits illustrates this point: the beracha is not considered time-bound, but due to natural restrictions, it can only be recited when the fruit is in season. Similarly, Kiddush Levana is not limited to a specific time, but rather depends on the phases of the moon itself, for the mitzvah is to recite a beracha while the moon is waxing, which takes place during only part of the month. In terms of halacha the Mishna Berura (S.K. 1) sides with the Magen Avraham in its ruling. 


The mitzvah of Kiddush Levana differs from other mitzvos: Although women make it a point to fulfill many time-bound mitzvos, the Magen Avraham, in discussing havdallah (296:11), explains that women are only permitted to perform mitzvos that involve a specific act, in which case they may even recite a beracha over the act of the mitzvah being performed. In the case of Kiddush Levana, however, the mitzvah is fulfilled merely by reciting a beracha; no act is carried out. Therefore women are not allowed to fulfill this mitzvah and their beracha is in vain since they are under no obligation to recite it.


Birkas Hachama: Once every twenty-eight years we are given the opportunity to fulfill the mitzvah of Birkas Hachama. The beracha is recited when the sun reaches the same position where it was when it was first created on the eve of the fourth day of Creation. Is Birkas Hachama like Kiddush Levana? A fundamental difference can be seen between the two. While the beracha for Kiddush Levana was specially formulated by Chazal for this particular mitzvah (“Blessed are You, Hashem, Who renews the months”), Birkas Hachama was given the general beracha recited whenever we stand in awe of Hashem’s acts of Creation, such as when lightning strikes: “Blessed are You . . . Who does the work of Creation.” Even if we maintain that reciting the beracha for Kiddush Levana is a time-bound mitzvah, reciting the beracha for Birkas Hachama is different. It should not be considered time-bound since the beracha is non-specific. 


The custom in Yerushalayim is that women also recite Birkas Hachama. In Hungary, however, women followed the Kesav Sofer (Responsa Kesav Sofer Orach Chaim §34) who ruled that this mitzvah is also considered time-bound, thus women are exempt.





29b If the son is more talented in Torah learning 


One Lulav and Esrog for Two Communities


Despite all of their efforts, one year the members of a well-known community in Italy were unable to obtain a lulav and esrog for Sukkos. In the middle of Chol HaMoed they heard a rumor that the nearest city, forty hours away on foot, had managed to obtain a set of arba minim. They dispatched a shaliach to the sister city right away, requesting that they send their arba minim so they could at least fulfill the mitzvah on the last day of Chol HaMoed. However, the Jews of the other community were undecided whether they should give the lulav and esrog to the community that had not fulfilled the mitzvah at all. Perhaps they were not obligated to do so, some said, or perhaps they were even prohibited from transferring their arba minim, which would prevent them from fulfilling the mitzvah on the last day.


This question raised a stormy debate among the Torah sages of Italy; in the end the lulav and esrog remained in the first community. The Michtam LeDavid ruled that they should have given the arba minim to the other community (O.C. §6), basing his decision on our sugya, which states that when a father’s financial means are limited and he can only afford to pay for one teacher, he is obligated to forego his own studies if his son is more proficient in Torah learning. This demonstrates that when a person realizes someone else can fulfill the mitzvah in a better fashion, he must give him the opportunity to fulfill it. Therefore it was preferable for the members of the community who had not fulfilled the mitzvah of lulav and esrog at all to be given a chance to perform the mitzvah. 


However, others argue that our sugya indicates just the opposite. In foregoing his own Torah study the father is actually fulfilling the mitzvah of studying Torah in a superior manner when his more talented son studies Torah because he is following the commandment to teach his son Torah. Otherwise, surely he may not forego an opportunity to fulfill a mitzvah for the sake of another Jew’s mitzvah. [Another challenge to the Michtam LeDavid’s ruling is that the mitzvah of lulav and esrog is renewed every day of Sukkos; today’s mitzvah is unique and is unrelated to the mitzvah of the previous day.]





29b And you shall teach and you shall study


Are Women Obligated to Hear Krias HaTorah?


According to our Daf women are not commanded to study Torah, which the gemara infers from the pasuk (Devarim 11:19), “You shall teach them to your sons”—your sons and not your daughters. The Shulchan Aruch rules accordingly (Yoreh Deah 246:6). Rav Feinstein (Igros Moshe Yoreh Deah II 113) explains that today a father is obligated to teach his daughter Torah since through her study she comes to believe in Hashem and His Torah, and to fulfill His mitzvos. 


Honoring a woman with an aliyah: From this sugya a discussion developed among the poskim about whether women have an obligation to hear krias hatorah. The mitzvah of public krias hatorah was begun by Moshe Rabbenu to ensure three days would not transpire without hearing the Torah (Bava Kamma 82a). Since women are not commanded to study Torah they apparently are also exempt from hearing krias hatorah and therefore could not be honored with an aliyah. The gemara (Megillah 23a) says, however, that Chachamim decreed that women should not receive aliyahs because it is not considered proper for a woman to appear before the congregation, but according to basic halacha prior to that takanah “everyone may be called for the seven [aliyos on Shabbos], even a woman.”


In a discussion on this topic the Magen Avraham writes that this halacha offers proof that the mitzvah of krias hatorah is not to study the Torah like the mitzvah of Torah study (O.C. 282:6). Instead there is a separate mitzvah of hearing the Torah, much like the mitzvah of hakheil, in which the entire nation, including women, is commanded to hear the king read from the Torah. Women, therefore, may also be obligated to do this mitzvah. This would explain why according to the basic halacha they could even receive an aliyah. The Magen Avraham however, refutes this proof. Even if we posit that public krias hatorah is based on the mitzvah of studying Torah, women could still be allowed to receive an aliyah, just as they are allowed to perform a mitzvah from which they are exempt. In practice the halacha is that women do not have to hear krias hatorah. In fact, some women leave shul during krias hatorah since they are not required to hear it (Magen Avraham and Mishnah Brurah S.K. 12).





30a Veshinantom - teach them thoroughly until they flow off your tongue 


Studying the Daf HaYomi—Fulfilling Two Mitzvos 


The gaon R. Yitzchak Blazer zt’l, the Rav of Petersburg, then the capital of Russia, concludes from our sugya that the mitzvah of studying Torah is comprised of two parts: First, to concentrate one’s thoughts on it as much as possible, as is written, “You shall meditate in it day and night” (Yehoshua 1:8) and secondly, the mitzvah of “knowing Torah,” which the gemara refers to in our sugya: “`Veshinantom - teach them thoroughly’—until they flow off your tongue, so that if someone asks, you should not stammer but be able to reply right away”. An important difference should be noted between the two mitzvos: The mitzvah of contemplating Torah can be fulfilled even when one reviews the same maseches over the course of his lifetime. However, to obtain knowledge throughout the Torah one must study as many subjects as possible. The basic way to fulfill the mitzvah of gaining Torah knowledge is studying the Shas, which contains the roots of the halachos, methodology of Torah study and the principles of Torah interpretation, which forms the foundation for the tenets of halacha.


The gaon adds that we should not assume the mitzvah of acquiring Torah knowledge applies exclusively to morei hora’ah, those who render decisions on halachic questions; rather every Jew must strive to fulfill the mitzvah, for every additional piece of knowledge helps him fulfill the mitzvos better (Or Yisrael, Os 27). R. Moshe Feinstein zt’l mentions this point in a long letter he wrote to a group of Daf Hayomi students taking part in a siyum. Besides the zechus of setting aside established times for Torah study and fulfilling the mitzvah of studying the Torah, he writes, one of the great advantages of studying Daf Hayomi is the acquisition of a broad base of knowledge in Shas and fulfilling the mitzvah of gaining Torah knowledge. The dapim, the chapters, and the tractates, add up, and after several years of effort many Jews are able to carry out this important mitzvah (Igros Moshe Yoreh Deah II §110).





32a Paying debt with ma’aser ani


Using Ma’aser Money to Buy Sifrei Kodesh for Children 


The Amoraim disagree about the limit to a son’s obligation to honor his father. According to Rav Yehuda a son must pay for his father’s needs, but Rav Nassan bar Oshiya maintains that although the son must serve his father and fulfill his wishes, he is not obligated to support him. As proof the gemara cites a beraissa according to which a son may feed his father from ma’aser ani money [tithe for the poor]. This apparently proves that the son is not obligated to pay for his father’s needs from his own pocket. The gemara concludes with a refutation of the proof from the beraissa, noting that perhaps the beraissa only refers to his father’s non-vital needs, for which the son may use tzedaka money. The halacha states that the son does not need to pay to sustain his father (Shulchan Aruch Yoreh Deah 240:5). The poskim use our sugya to demonstrate that ma’aser money cannot be used toward existing financial obligations (Be’er HaGaolah Yoreh Deah 249:5). Thus one may not use ma’aser money to buy a lulav and esrog, for example, since he the mitzvah is already incumbent upon him. (Responsa Mahari Assad Orach Chaim §40).


Buying a mehudar esrog with ma’aser money:


However, the Mishkenos HaRo’im writes (Ma’areches Mem, Os 130) that when a person finds two esrogim of varying quality, he is allowed to use ma’aser money to pay for the extra hiddur. He bases his ruling on the dispensation in our sugya for a son to finance his father’s non-vital needs from ma’aser money. Some poskim disagree, arguing that ma’aser money is only intended for poor people and not for other purposes (see Responsa Chasam Sofer Yoreh Deah §231).


Buying sifrei kodesh for a son: Since we are not allowed to pay for mitzvos with ma’aser money, a well-off person may not use ma’aser money to pay for his children’s tuition fees (Igros Moshe Yoreh Deah II §113). (The poskim are lenient for people with limited income.) However, some poskim allow using ma’aser money to purchase sifrei kodesh for one’s son since this is not an obligation but a hiddur to the mitzvah of, “veshinantom” (Responsa Avnei Yashfeh II §76). When one buys sifrei kodesh from ma’aser money one must clearly indicate that in the sefer so that his children will know that it does not belong to them and should not be sold (Taz 249:1).





32a Rav Yehuda said the son should pay when he honors his father


Is It Permitted To Tell a Father About His Failing Health?


Must a son use his own resources to support his father? The Tana’im in our sugya disagree over this and the halacha states that the son is not obligated to finance his father’s needs (Shulchan Aruch Yoreh Deah 240:5).


Is one obligated to send his daughter to help his mother in her home? HaRav Shimon Greenfeld zt’l was approached about a case of an elderly lady who had asked her son to send his daughter—her granddaughter—to help out in her home. The son, who also needed his daughter’s help, wondered whether he was obligated to forego his own needs and to send his daughter to help his parents. Rav Greenfeld ruled that since the basic halacha does not obligate the son to pay money for his parents’ needs, the same applies regarding suffering any other loss (Responsa Maharshag§ Yoreh Deah §200). However, he concludes, helping his parents would certainly be middas chassidus [virtuous].


Informing a father of his true state of health: Unfortunately many people are placed in a delicate situation when their sick father asks them about the severity of his medical condition. In the case of a sick person asking about his state of health, HaRav Moshe Feinstein zt’l writes that a person should not fully divulge the sick person’s state of health (Moriyah cited in Nishmas Avraham Yoreh Deah 333:3). Bad news has a powerful impact on the sick and can cause their state of health to decline rapidly. The B’Tzeil HaChachma rules that when a son informs his father of his poor health he is contravening the mitzvah of honoring his father since he is causing him pain (Responsa B’Tzeil HaChachma II §55). Although our Daf teaches us that a father can waive his right to be honored, this does not apply in cases where pain is involved. A son is forbidden to cause his father pain even when his father tells him that he does not care and wants to know what his state of health really is.


Speaking with the doctor: HaRav Yitzchak Zilberstein shlit’a emphasizes that someone who spares his parents sorrow receives bountiful reward from Hashem (Avnei Zikaron p. 310 Os 24). Therefore when a son takes on unpleasant tasks as per his father’s request, such as speaking with the doctor, he is rewarded handsomely. Our Daf (31a-b) reveals “that forcing his father to work at the grindstone can bring him to the World-to-Come” since in the case brought in the gemara he spares his father sorrow and disgrace (see Rashi and Tosefos).


Must one stand to honor someone during Kinnos on Tishah B’Av? The Shevus Yaakov was asked by his son whether he is obligated to stand up before his Rebbeim when he says Kinnos on Tishah B’Av (Responsa Shevus Yaakov I §26). Just as an aveil [mourner] sitting shiva is not obligated to stand to honor someone (Moed Kattan 27b, Shulchan Aruch Yoreh Deah §376), perhaps on Tishah B’Av we are also exempt from standing to honor someone. Or perhaps there is a difference between mourning for someone who passed away recently and “age-old mourning” for the destruction of the Beis HaMikdash long ago. The Shevus Yaakov answers that the reason an aveil does not stand to honor someone is that in his subdued state, standing does not express honor. Just as it is impossible to show honor in an unseemly place, such as a bathhouse (32b), when we sit on the ground and mourn the destruction of the Beis HaMikdash we are not obligated to stand before a father or rav since standing up in such a situation is not a proper way of showing honor. 





33a Perhaps he was sitting concentrating


Studying Hebrew Grammar Through Tanach


Our Daf relates how Bar Kapara was so absorbed in his Torah study that he unintentionally continued studying even after entering a bathhouse. He was so immersed in his studies that even when his rebbe, R. Shimon BeRebbi, passed by he did not notice him and did not stand up.


The Shulchan Aruch rules that we should not pray Shemoneh Esrei immediately after scrutinizing intricate halachos in order to give our full attention to our prayers and to keep stray thoughts from drifting into our minds (Orach Chaim 93:3). When the Terumas HaDeshen was asked whether one should be careful not to walk into an unclean place following concentrated study since one might continue to think about divrei Torah there, he found the answer in our sugya. Bar Kapara did not avoid engaging in a detailed inquiry before entering a place where studying is forbidden (Responsa Terumas HaDeshen §41). We see that Chachamim did not insist on such preventative measures. 


Concentrating during prayer: The Terumas HaDeshen explains why we must avoid engrossing topics before praying, but not before walking into a bathhouse. In the latter case one can force oneself not to think about divrei Torah. On the other hand if, during prayer, one makes an effort not to think about divrei Torah, although he will succeed in doing so, his tefillah will suffer. His main kavanah will not be directed toward our Father in Heaven but to avoiding thoughts about divrei Torah… [See ibid. for another difference between the two cases].


The Ya’avetz writes (Responsa HaYa’avetz I §10), “I heard the Ramban z’l would read books on science while in the bathroom to avoid thinking about divrei Torah. This was also the practice of my father and mentor, the gaon [the Chacham Tzvi] z’l.


Studying Hebrew grammar through Tanach: The Ya’avetz adds that it is also forbidden to study Hebrew grammar in such places since the proper way to study grammar is to cite examples and quotes from the Tanach, which would then lead one to think about divrei Torah. The Mishnah Brurah rules likewise (85:2). 


Rhymes and figures of speech using Talmudic language: Similarly the Birkei Yosef writes that in places where it is forbidden to study Torah it is also forbidden to think up rhymes and figures of speech using Talmudic language, which causes one to recall various phrases from sugyos in the Talmud and leads to thoughts of divrei Torah (cited in Sha’arei Teshuva Orach Chaim 85:1).











From the Editor





The Chazan


The chazan stood at the lectern and his tefillos echoed throughout the shul—the empty shul. Meanwhile the sound of Shabbos songs drifted in from various homes nearby, penetrated the arched windows of the shul and blended with the chazan’s voice. At times he would raise his voice and stretch out his arms as if to illustrate the meaning of the tefillos. 


Anyone looking at his calculated movements would assume that he was gazing upon one of the world’s great chazanim. When he reached the beginning of kedushah of Mussaf his booming voice filled every corner of the shul as he bellowed naritzcha…


venakdishcha [We will revere You and sanctify You] with dramatic pauses between each word. 


He closed his eyes and tilted his head sorrowfully, chanting the sacred prayers ever so slowly from beneath his silver-edged tallis. With great delicacy in his voice, he managed to combine the words of the tefillah with longing for Hashem, and his face revealed an urge to articulate the entire Nation’s supplications over thousands of years: “From His place may He turn with compassion and be gracious unto the people who declare the Oneness of His Name . . ..”


The chazan progressed from one tefillah to the next for over an hour. When he began Nishmas [“The soul of every living being shall bless Your Name…”] every listener could hear him let out a deep sigh. He would sing the words of this tefillah to himself whenever he had executed a long and difficult piece of chazanos. The beautiful words were soothing to his soul. The chazan would blissfully hum, “Were our mouth as full of song as the sea, and our tongue as full of joyous song as its multitude of waves, and our lips as full of praise as the breadth of the heavens.” It was not difficult to discern that in this rendition of Nishmas the chazan was referring to his own powerful voice and the joyous, melodic praise to Hashem issuing from his tongue and lips. 


Actually the shul was not entirely empty. A few steps behind the chazan stood an elderly Jew expressing his admiration for the melodies and flowery trills the chazan was producing at the front of the shul. Only the elderly Jew, his attendant and the chazan were present. Actually the elderly Jew had never been a great fan of chazanus, but now he had a reason for being there. “In matters between man and his fellow, even Yom Kippur does not atone,” whispered the elderly Jew to his attendant, and then continued to praise the chazan’s melodies. 


The chazan was not a particularly well-liked man. His height, broad shoulders and thick eyebrows gave him a threatening appearance. He had always considered himself to be the world’s best chazan. He would often burst into song, subjecting everyone within earshot to choice sections of chazanus. “`Silence is golden’ would be the best policy for anyone with such a guttural and croaking voice,” remarked one of his many admirers. “An aliyah to the Torah would be plenty,” added another enthusiast. “He sings like a bird, but unfortunately not like a blue jay or a lark. I would say more like a raven or a hoot owl,” another fan commented.


But this Shabbos was his mother’s yahrzeit. The gabbai could not refuse his request to lead the tefillos. On Shabbos night his neighbors had the privilege of hearing him practicing his chazanus in preparation for the big performance. Again and again he would lift his powerful voice and then turning to his wife and children he would ask, “This time it was even better, right?”


The next day, by the time the prayers were over, not a soul was left in shul. One by one they had slipped out, breathing great sighs of relief. Those seated toward the front had been the first to make their escape.


But the elderly Jew had remained. He felt sorry for the unfortunate chazan. He knew that in a few moments the chazan would finish his tefillah and then turn around, expecting to receive a hearty ye’yasher ko’ach from those in the shul, only to discover that most of his tefillah had been heard by an audience of two—an elderly Jew and his attendant.


As soon as the chazan had finished the last note the elderly Jew patted him on his broad back and gave the chazan a wholehearted ye’yasher ko’ach, thanking him warmly for the stirring and inspiring tefillah that he had been so gracious to lead.


The chazan was thrilled with the sincere compliment and decided to take advantage of this golden opportunity, quickly preparing himself for an encore. “Seeing how much the Rav enjoyed the chazanus I would be glad to honor him with a few more pieces that I did not have time to present,” said the overjoyed chazan. The elderly Jew, none other than the gaon HaRav Issar Zalman Meltzar zt’l, then listened to the lengthy encore, without showing any signs of impatience or resentment. On the contrary, he encouraged the chazan and praised him profusely for his excellent chazanos and melodic tefillah.


* * *


A distinguished Jew from Yerushalayim and a regular reader of Meoros Daf HaYomi sent us a bulging package filled with fabulous, unpublished anecdotes about gedolei Torah, including this story about the refinement exhibited by gedolei Torah and their sense of consideration toward other Jews. “Keep reading,” he told us, “and you will see how dedicated R. Issar Zalman’s father was to his son’s Torah education, and then you will understand why he had the privilege of raising a son to become a gadol beYisrael. 


* * *


R. Issar Zalman was recognized for his sharp mind and tremendous talent. As a boy he studied at the famous Volozhin Yeshiva under the Netziv, HaRav Naftali Tzvi Yehudah Berlin.


One day R. Issar Zalman’s father happened to hear a rumor that his son was not making the most of his time at the yeshiva. The father decided that he should keep closer watch on his son’s progress, but he was very poor and could not afford to pay for the long trip. However, such an obstacle would not prevent him from looking into his son’s spiritual condition and so the father set out on the long and difficult journey to Volozhin on foot. He walked hour after hour, step after step, until he finally arrived at the yeshiva. With great apprehension he stepped into the Rosh Yeshiva’s office and asked about his son’s progress. The Rosh Yeshiva told him the rumor he had heard was unfounded and young Issar Zalman was, baruch Hashem, studying diligently. He assured the father that he had nothing to worry about and that he and his wife would have much nachas from their son, for he was destined for greatness.


* * *


Important lessons can be learned from these anecdotes about a father and son. HaRav Issar Zalman Meltzer zt’l, who was willing to take valuable time from his precious studies in order to encourage another Jew, demonstrates the importance of patience and sacrifice. Similarly his father was willing to go to great lengths for his son’s benefit. “Those who tearfully sow will reap in glad song.” 


Spiritual gain requires investment, persistence and toil. A Jew who invests constantly in spiritual development, whether in his children’s Torah education or his own Torah study, will have siyata dishmiya and his efforts will bear the fruits of success.





With the Blessings


of the Torah,


The Editor
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We also are pleased to make available to you an abridged version of our weekly English newsletter, Meoros HaDaf HaYomi -- translated in Israel from the Hebrew publication of the same name. When Hebrew is rendered into English, the translation takes more space on a page, which prevents us from distributing on paper our complete English translation of the Hebrew edition – the version you are reading now.  The abridged English edition contains approximately two-thirds of the material found in the unabridged English edition. The abridged edition can be obtained in three different ways: 1) Call us at 03-616-0657 to arrange for us to send it to you by e-mail or by regular mail 2) Fax us at 03-578–0243 to make these arrangements, 3) Contact us today by e-mail at: dafyomi@hadaf-hayomi.com











For donations to cover publishing costs, to dedicate an issue in the honor/memory of a loved one or friend, call the number above.
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Words From Our Sage





32a Rav Yehuda said that the son must pay any cost to honor his father


Who pays for the train ticket?


The Amoraim disagree whether a son must pay the costs of his parents’ needs when honoring them. The halacha is that the son does not need to pay (Shulchan Aruch Yoreh Deah 240:5).


Once a talmid of HaRav Chaim Soloveitchik zt’l of Brisk asked his Rav the following question:


“My mother lives in a faraway city and she wants me to visit her. Do I have to abide by her request and buy a train ticket, or since the halacha is that a son doesn’t have to pay to honor his parents, perhaps I don’t have to visit her?”


A large smile spread R. Chaim’s face: “You’re 100% right! You don’t have to pay for a train ticket. This, however, does not exempt you from your obligation to honor your mother. The solution is quite simple: Walk!”





Love of Torah


30a Veshinantom - teach them thoroughly—so that they flow off your tongue


The love of gedolei Yisrael for the Holy Torah knows no bounds. 


A story is told about R. Zalman of Volozhin that his great love for Torah once inspired him to review the same saying by Chazal hundreds of times. Later he said that if we were not commanded to study the whole Torah he would review the same daf of gemara his entire life. He would be unable to separate himself from that daf because of the tremendous joy he derived when studying it.


When the Chazon Ish zt’l lived in Vilna he reviewed one Mishnah from Maseches Mikva’os for six weeks! Eventually everyone living in the house knew the Mishnah by heart.





30b The Torah compares parents’ honor to that of Hashem


The Radiant Point In Each Person


HaRav Chaim Shmulevitz zt’l, the Rosh Yeshiva of Mir in Yerushalayim, wondered how a Jew could carry out this mitzvah properly. The Torah compares parents’ honor to that of Hashem! How can a son honor his father in such a sublime way? Aren’t there sons have find it difficult to properly honor fathers whose conduct is unbecoming?





R. Chaim replied: Every Jew has a shining inner point in his neshamah that is unique to him. With a bit of reflection a son will find his father’s unique shining point, and then it will be easy for the son to accord him his due honor.
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L’ilui             nishmas





R. Chaim Parter z’l  


(13 Sivan 5760), son of R. Meir z’l





Dedicated by his wife


 Maras Naomi Parter


 and members of the family





L’ilui             nishmas


R. Eliyahu Yehoshua Stern z’l (26 Iyar 5761), son of R. Moshe


New Jersey - Jerusalem


Buried at Har Menuchos, Yerushalayim


Dedicated by our friends, the Senderovicz family Antwerp, Belgium








L’ilui             nishmas


R. Dov Klein z’l (1 Sivan 5758) son of Chaim z’l


R. Ya’acov Aharon Coleman z’l (3 Sivan), son of Avraham Yitzchak z’l


Dedicated by our friends, R. Dan Coleman and family, Bnei Brak
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