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L’ilui             nishmas





Maras Chana Gutwax o’h


 (15 Sivan 5755), son of Yisroel Emmanuel


Dedicated by her son and daughter-in-law, R. Yosef and Maras Gania Gutwax and family, Englewood, New Jersey








L’ilui             nishmas





Maras Esther Einhorn o’h (23 Sivan 5760), daughter of Dovid z’l 


Dedicated by her son, R. Chaim Naftali Einhorn and family


 Petah Tikva








L’ilui             nishmas





Avraham Chaim Motzen H.Y.D


who fell during the Lebanese War


19 Sivan


Dedicated by the Motzen family Israel – Canada











19 Sivan, 5761                   Tractate “Kiddushin” Daf  34-40          בס"ד
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From the Editor





34b A man must make his wife happy [on Yom Tov]


Serving Meat At A Wedding Feast


A man must make his wife happy on yomtov. According to Abaye this is not because she has an obligation to be happy, but because the husband’s simcha is incomplete unless all of the members of his household share in the simcha (Rabbeinu Yerucham on the Smag, Mitzvah 37). However, the halacha is in accordance with R. Zeira (Rosh HaShanah 6b), who says the husband must make his wife happy because she herself is obligated in the simcha of yomtov, as is written in Devarim (14:26), “You shall rejoice” (see also Rambam and Ravaad, Hilchos Chagiga 1:1; Chinuch, Mitzvah 488; Shulchan Aruch, 529:2 and Mishnah Brurah S.K. 15).


How to fulfill the mitzvah of simcha: When the Beis HaMikdash was standing the mitzvah of simcha was fulfilled by offering up the korban simcha and eating it with family. Today we fulfill the mitzvah of simcha by drinking wine (Pesachim 109a), as is written in Tehillim (104:15), “Wine gladdens men’s hearts.” Women fulfill the mitzvah by buying clothes and jewelry, while children are given special treats to eat. 


The Rambam adds that we are also commanded to increase our simcha by eating meat (Hilchos Yom Tov 6:18, see also Bach, Orach Chaim 529:2). The poskim disagree regarding which kind of meat brings about simcha. According to the Chavas Ya’ir (§178) and the Minchas Chinuch (Mitzvah 488), only beef makes a person joyful, like the meat of the korban in the Beis HaMikdash. The Aruch LeNer argues that people are also made happy by eating poultry, and the mitzvah is thus also fulfilled (Sukkah 42b).


The recommended menu for a wedding feast: HaRav Moshe Sternbuch shlita writes that even according to the poskim who maintain that only red meat brings joy, one is not required to serve beef at a festive occasion, such as a wedding feast (Mo’adim U’Zmanim VII §111 in notes). This opinion only applies on yomtov, when everyone is obligated in simcha, but since the purpose of a wedding feast is to make the chassan happy, there is no reason to serve the guests red meat.





34b A man must make his wife happy


A Mohel Asked To Do a Bris Far From Home


A G-d-fearing mohel was asked to circumcise a baby on the first day of Pesach far away from home. Since a husband is commanded to make his wife happy on yomtov, the mohel was unsure which of the two mitzvahs he should fulfill. The Chayei Adam (68:19) asks a similar question in the case of someone who lives where no shofar is available. Does he need to leave home for Rosh Hashanah to go to a place where he can fulfill the mitzvah?


The Avnei Nezer (Orach Chaim II §392) addresses the mohel’s question and rules that he must stay home to make his wife happy on yomtov. His reasoning: the mitzvah of mila starts only in the morning while the mitzvah of simcha begins with the onset of yomtov the previous evening. Therefore the mohel should fulfill the first mitzvah he was first obligated to perform.


The Minchas Yitzchak (II §75), however, quotes the Beis She’arim (Orach Chaim §120) and explains that due to the great importance attached to the mitzvah of milah, the mohel is obligated to leave his home to perform the circumcision. If the mitzvah of milah takes precedence over Shabbos prohibitions, then the mitzvah of simcha on yomtov should be pushed aside as well.





38a Hashem sits and completes the years of tzaddikim


Inheritance of Woman Who Died On Her First Anniversary


According to our daf Moshe Rabbeinu passed away on his birthday, 7 Adar, for “Hashem sits and completes the years of tzadikim.” Some Rishonim contend that Moshe Rabbeinu passed away on Shabbos at Minchah time, and therefore we say “Tzidkascha tzedek” after Minchah on Shabbos as an expression of tziduk hadin [that we accept the harsher manifestations of Hashem’s justice]. According to other opinions, however, since Moshe wrote thirteen sifrei Torah on the day he passed away, it could not possibly have been on a Shabbos (Tosefos Menachos 31a, s.v. mikan).


During which Adar did Moshe Rabbeinu pass away? Some people observe a custom of fasting on the day of Moshe Rabbeinu’s death (Shulchan Aruch, Orach Chaim 580:2), particularly members of the Chevra Kadisha. But during which Adar was Moshe niftar? According to some opinions he died during a leap year in the first month of Adar. The Ya’avetz, however, uses our sugya to prove that his death was the month of Adar immediately preceding Pesach. 


Our sugya tells us that the manna stopped falling on the day of Moshe’s petirah, and for the next 38 days Bnei Yisrael ate from the manna remaining in their vessels until they entered Eretz Yisrael and ate its fruits on the 16th of Nisan. Therefore Moshe could not have passed away during the first month of Adar, since then there would have been 68 days between the date of his petirah and the 16th of Nisan (see She’elas Yaavetz I §117 and Siddur Ya’avetz and Responsa Chasam Sofer, Orach Chaim §163). The Mishnah Brurah writes that the accepted custom is to fast during the first month of Adar (ibid, S.K. 15).


Inheritance of a woman who died on her first anniversary: The following case was brought before R. Meir Eisenstat zt’l, the author of the Panim Meiros: A woman died tragically on 2 Elul 5491, exactly one year after the day of her wedding, which took place on 2 Elul 5490. Following her demise a bitter dispute broke out between the widower and his late wife’s relatives. They claimed that according to the takanah instituted by Rabbeinu Tam and the French Chachamim, a widower cannot inherit his wife’s estate within a year of their wedding (see Remo Even HaEzer 52:4). Meanwhile the husband countered that at the end of the 1st of Elul 5491 they had been married for an entire year. 


The Panim Meiros discusses this question at length, analyzing both sides of the dispute (II §174). One of his proofs is based on the statement in our sugya that “Hashem completes the years of tzaddikim.” If we say that 2 Elul is already considered the beginning of his second year of marriage, why was Moshe Rabbeinu niftar on 7 Adar? Reason dictates that he should have passed away on 6 Adar. Apparently 6 Adar is still considered part of the previous year. Nevertheless the Panim Meiros decided that the inheritance should be left to the husband since the matter is not clear-cut, and without a solid ruling the estate should not be taken away from the husband once it is already in his hands. 





39a Rav planted a garden at the yeshiva


Is It Permitted To Plant A Tree Near A Synagogue?


The founders of a beis knesses generally want to decorate and beautify it to fulfill the mitzvah of “This is my G-d and I will adorn Him” (Shemos 15:2). One of the ways to improve the appearance of a building is to plant trees around it and at the entrance. However, some poskim forbid planting trees at the entrance to a building.


Trees may not be planted in the Beis HaMikdash, in the azarah [Temple courtyard] (see the dispute between the Rambam and Ra’avad, Hilchos Beis HaBechirah 1:9), or near the mizbeiach [altar], as is written: “You shall not plant for yourselves an idolatrous tree, any tree, near the altar of Hashem” (Devarim 16:21). The Rambam explains that this is forbidden because idol worshippers often plant beautiful trees near their altars to encourage the populace to come and worship their idols (Hilchos Avodas Kochavim 6:9). In order to distinguish us from idol worshippers the Torah commands us to disassociate ourselves from this custom (see also Chinuch, Mitzvah 492). 


Seeding grass near the beis knesses is definitely permitted (Responsa Maharsham VI §7). In our sugya Rav grew vegetables in the garden near his beis medrash to maintain the talmidim. However, planting trees near a beis knesses, which is considered a “small Beis HaMikdash,” is questionable. R. Akiva Eiger zt’l cites R. David Aramah’s opinion that it is rabbinically prohibited to plant trees at the entrance to batei knesses (Responsa R. Akiva Eiger, Orach Chaim 150:1). The Aruch LeNer (Responsa Binyan Tziyon §9) maintains that it is permitted to plant trees at the entrance to synagogues since the Torah only forbade planting trees within the Beis HaMikdash, and not at its entrances.


Trees around batei knesses in Bnei Brak: R. Yaakov Landa zt’l, the former Rav of Bnei Brak, was undecided about whether to allow trees to be planted at the entrances to batei knesses in Bnei Brak. He asked several talmidei chachamim, including the author of the Responsa Heichal Yitzchak (Orach Chaim §10), who wrote that it is permitted, but in his conclusion added that it would be preferable to plant trees in the yard of the beis knesses and not along the way leading to the entrance.








39a Sending the mother bird from the nest


Mitzvah of Shilu’ach Hakan On Shabbos 


Our daf cites R. Yaakov who says that the Torah’s promise of reward for the mitzvah of shilu’ach hakan [sending the mother bird away from the nest]—“You shall surely send away the mother and take the young for yourself, so that it will be good for you and will prolong your days” (Devorim 22:7)—refers to reward in the World-to-Come and not in this world. There are a number of disputes among the poskim over the details of this mitzvah throughout the various stages of its performance. 


Much can be learned from a question posed to the Chasam Sofer, asking whether the mitzvah should be performed if one encounters a nest of birds on Shabbos (Responsa Chasam Sofer, Orach Chaim §100). [It is clear that he cannot take the eggs or the baby birds on Shabbos, for they are muktsa. However he could fulfill the mitzvah of sending the mother bird away since this in itself is a mitzvah (Chacham Tzvi).]


When are we obligated in this mitzvah? The Chavas Ya’ir is undecided whether anyone who encounters a bird’s nest is obligated to send the mother bird away, or whether the mitzvah only applies when the person who comes across the nest wants to take the eggs or the young for himself (Responsa Chavas Ya’ir §67; see also Pischei Teshuva, Yoreh Deah 292:1).


How should the mother bird be sent away? The Rambam (Hilchos Shechitah 13:5) writes that one must hold the mother bird’s wings and drive it out of the nest. According to Rashi (Chulin 141b s.v. m’shalchei) it is enough to scare it away from the nest by making a noise. [See Torah Lishmah §278 by the author of the Ben Ish Chai who writes that even according to the Rambam, holding the bird and driving it away is only lechatchilah. According to the Chasam Sofer, however, this is considered an essential part of the mitzvah.] 


The reason for the mitzvah: The Ramban (Devarim 22:6, citing Moreh Nevuchim) and the Chinuch (Mitzvah 545) explain that HaKadosh Baruch Hu has pity for every living creature. He commanded us to send the mother bird away from the nest because it suffers great anguish when it sees its young being harmed. From their writings it is clear that the mitzvah of shilu’ach hakan only applies when someone wants to take the baby birds for himself. 


However, the Chasam Sofer cites the Zohar, which says the mitzvah of shilu’ach hakan should be performed any time one comes across a bird’s nest. When we send the mother bird away, says the holy Zohar, she flies around crying pitifully, looking for her young. This arouses an outcry in Heaven, and the Shechinah starts crying pitifully for Her children, the Jewish Nation. According to the Zohar the mitzvah is not limited to cases where one wants the young. However, the Chasam Sofer, based on a number of sources throughout Shas, demonstrates that the obligation to perform the mitzvah only applies when someone wants the young birds. In terms of what is written in the Zohar he says whenever there is a difference of opinion “between the niglah and the nistar [revealed and hidden Torah], it is not our task to delve into concealed knowledge, and we must do what has been revealed to us.”


Now, says the Chasam Sofer, let us return to the question about shilu’ach hakan on Shabbos. A) According to the “revealed” reason, there is certainly no obligation, since the young cannot be handled on Shabbos. The question remains whether it is a mitzvah [a meritorious act] to send away the mother bird. B) According to the explanation in the Zohar, surely we should not endeavor to “arouse a pitiful outcry in Heaven” since Shabbos is a day of joy. C) According to the Rambam one must hold the bird’s wings before sending her away, which is certainly forbidden on Shabbos since it is considered tzeidah [trapping]. In addition, it would involve handling mutksa that may not be moved, even for a mitzvah. D) Now all that remains is Rashi’s opinion that the bird be sent away by making a noise. Even in this case the Chasam Sofer rules shilu’ach hakan should not be done on Shabbos. Sending the mother bird away without holding its wings is not necessarily a mitzvah, since according to the Rambam this does not fulfill the requirements of the mitzvah; driving the mother bird away invariably causes her great sorrow and should only be done when a mitzvah is definitely being fulfilled. Otherwise doing so would be considered “unnecessary cruelty, and our Sages disapprove of someone who does the mitzvah under such circumstances out of a sense of misplaced piety.” [On a weekday, when he intends to take the young, he is obligated to send the mother away, even if he is uncertain whether the mitzvah of “shilu’ach” is being fulfilled since it is forbidden to take the young in the mother’s presence.]


Did you know? The mitzvah of shilu’ach hakan is a segulah for the childless. The Chinuch (Mitzvah 545), writing in the name of the Medrash (Devarim Rabbah, Ki Tzeitzei, Piska 6), says this is hinted in the pasuk, “and take the young for yourself.”





40a He thought about doing a mitzvah but was unable


Laying Pasul (Unfit) Tefillin 


Occasionally stories are heard about someone who laid tefillin for many years, and although they had been checked by an expert, when he brings them in for a regular check he finds out that his tefillin were actually never kosher. Is it as if he hadn’t laid tefillin at all or is the mistake considered beyond his control? To analyze this question we must examine two points: a) Is the act of putting on unfit tefillin considered a mitzvah, since as far as he knew he was putting on kosher tefillin? b) Or because he intended to lay tefillin, is it as if he had in fact laid them? Perhaps the statement brought in our sugya applies: “HaKadosh Baruch Hu equates thought with deed. . . even if one intended to do a mitzvah and was unable, it is as if the mitzvah was carried out.” 


Rav Chiya’s tefillin: The Ben Ish Chai discusses this case and writes that since the man thought he was putting on kosher tefillin, the Torah considers it as if he did (Rav Pe’alim IV Orach Chaim §2). He relies on an earlier authority cited by the Chida (Ma’areches 4 Os 4) who wore tefillin sewn together with linen thread throughout his lifetime. Although such tefillin are pasul, it certainly cannot be said that R. Chiya never wore tefillin, for his every action was for the sake of Heaven. Based on this proof the Ben Ish Chai demonstrates that when one fulfills a mitzvah and finds out later that, due to circumstances beyond his control the mitzvah was not carried out, it is still as if he actually performed the mitzvah.


The difference between a mistaken Torah ruling and a technical mistake: However, HaRav Tzvi Pesach Frank zt’l differentiates (Har Tzvi, Orach Chaim I §35) between the case of R. Chiya and a regular case of pasul tefillin. R. Chiya was a posek in his generation, and although subsequent generations did not accept his ruling, during his time they did apply. This is the way of the Torah, as Rashi writes (Devarim 17:9), “You have only the judge in your days.” Therefore surely R. Chiya was regarded as having put on kosher tefillin. On the other hand, why should we say that unwittingly putting on tefillin with missing or incorrect letters is like putting on kosher tefillin?


According to our daf, “HaKadosh Baruch Hu equates thought with deed.” Does this apply in the case of someone who laid unfit tefillin? Essentially the question is whether or not he was able to ensure that his tefillin were kosher.


Discussing the concept at length, the Shvus Yaakov explains that this principle can only be relied upon when a person makes every possible effort to fulfill the mitzvah properly and fails (Responsa Shvus Yaakov II §10). The Har Tzvi writes that had he handed the tefillin over to another expert to check them, the defect would have been found, thus it remains questionable whether he has fulfilled the mitzvah.


A fast because the moon was invisible that month: In order to illustrate how circumstances beyond one’s control can prevent a mitzvah from being performed, the Shvus Yaakov writes that when he was appointed the Rav of Worms in Kislev 5475, he heard that one of the Rabbanim decreed a fast on the entire community because it had been unable to fulfill the mitzvah of kiddush levanah that month. Here the Shvus Yaakov rules that the ability to see the moon was entirely beyond their control, therefore they need not fast since “HaKadosh Baruch Hu equates thoughts with deeds,” and therefore it is as if they “intended to do the mitzvah but were unable” (ibid).


Some poskim maintain that this principle also applies in a case where someone did what is normally expected of him, but was still unsuccessful in carrying out the mitzvah, including situations in which more effort would have made the mitzvah achievable (see the Sefer He’aros of HaRav Y.S. Eliashiv shlita). Thus the Jew who laid pasul tefillin is seen as having fulfilled the mitzvah since he had first given them to an expert to be checked, which was his basic obligation.


As if he did the mitzvah: In conclusion it should be stressed that good intentions are not enough to actually fulfill a mitzvah, but only  “as if it was fulfilled” (ibid). 





As Long As the Candle Burns





Shavuos night, 5761, 4:45 a.m. Bnei Brak, the city of Torah and Chassidus. In one of the many batei midrash dotting every street of the town, we met an elderly chassid by the name of R. Yosel D.


R. Yosel remembers the Chassidic court of Gur in the town of Gur, Poland at the height of its splendor before the Germans brutally slaughtered thousands of Gerrer Chassidim among the millions of Jews killed during Holocaust.


Now his eyes were glued to the Daf Hayomi for Shavuos, Kiddushin 20. Sunrise was approaching. Many had already gotten up from their seats, but R. Yosel didn’t budge. Every few minutes he would sip from the glass of hot tea his grandson had brought him.


The second hand made another three rotations. It was now 4:48 a.m. Soon it would be time to close the sefarim and start preparing for Shacharis.


 “Excuse me,” R. Yosef said to someone passing by, “What time is sunrise? Is it at 5:41 or 5:42?” The passerby shrugged his shoulders, as if to say, “What difference does it make?” R. Yosel got up and walked over to the calendar on the wall. When he saw that sunrise was not until 5:42 he hurried back to his beloved Gemara and continued learning, taking full advantage of the extra minute.


The tefilla ended. R. Yosel made kiddush, drank the wine and had a piece of cake. Then suddenly he turned to the people at his table and asked, “Do you know how much a whole minute is worth? A minute of life! We can do so much with it. We must get as much out of it as we can!” Then he added, “I was privileged to see the Imrei Emes zt’l, the Gerrer Rebbe, whose yahrzeit falls on Shavuos. Anyone who has ever laid eyes on him needs no further explanation of the significance of time.” R. Yosel’s face lit up as he tapped his fingers on the wooden table before him. “Yidden. Time is life! Who is prepared to give up his life?”  It didn’t take much to persuade R. Yosel to tell us an enlightening anecdote about his rebbe, the Imrei Emes.


R. Yosef lowered his voice: “When the Imrei Emes was a young man, he would study with HaRav Velvel Mozes zt’l, later the Av Beis Din of Kalish. The two would rise at 3:15 every morning to begin their chavrusa at 3:30.


“Once and only once R. Velvel arrived ten minutes late. The Imrei Emes did not say a word and showed no sign of reproach. They started learning right away.


“Forty years passed. The Imrei Emes was now a Rebbe. He heard a knock on the door and found R. Velvel Mozes had come to ask his rebbe for a berachah on a vital matter.


“The Rebbe greeted his former chavrusa warmly. When R. Velvel asked him for a berachah the Rebbe gave him a wholehearted blessing for success. R. Velvel repeated his request, asking the Rebbe to promise that the berachah would come true. The Rebbe stared at R. Velvel and said affectionately, `R. Velvel. Have you forgotten the extra 10 minutes of my time that you took forty years ago? I have been unable to make it up to this day. Do you intend to take up more of my time?’…” 


Silence filled the beis medrash. We watched R. Yosef as he stood up, went over to the neshama candle and said, “Look at the flame. See how it flickers? It never stops working away. It does its duty faithfully, burning on and on, without a single complaint. As long as there is wax left to fuel the wick, the flame continues its heavenward exertions. Even when it begins to sink deep into its container, unable to see the outer world, it does not know despair. The candle’s singular task is to burn and it does not cease until every last drop of wax has been used up. Aren’t we like a candle?” asked R. Yosef. His last remark was actually more of a statement than a question. R. Yosef picked up his beloved Gemara, kissed it and resumed his study. 


As we turned to leave the beis medrash R. Yosef’s voice could still be heard. “Remember my beloved children, remember. As long as the candle burns, as long as the candle burns, make good use of it!”








With the Blessings


of the Torah,


The Editor
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40a He gave him a vessel full of dinarim


A Test


Our Daf describes how Rav Kahana was tested to see whether he could overcome temptation. Eliyahu HaNavi saved him from falling to his death after he risked his life to save himself from sin. When Rav Kahana told Eliyahu that the test was brought on by his poverty, which compelled him to go around peddling sewing baskets, Eliyahu HaNavi gave him a vessel full of gold dinarim. The money provided him an ample livelihood so he would no longer need to go door to door.


According to HaRav Y.S. Eliashiv, the Tanaim and Amoraim were very careful not to derive any pleasure from money that came through a miracle because they didn’t want to sacrifice their reward in the World-to-Come. However, Rav Kahana, who needed the money to distance himself from further temptation, was prepared to forego his entire portion in the World-to-Come in order keep himself from being tempted to sin.
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40b The first judgment is for Torah learning


A Point To Think About





Our sugya says that in the Heavenly court one is judged for Torah study before being judged in other areas. Yet the Tosefos (s.v. ein) challenge this point, citing Shabbos 31a, where the Gemara says one is first judged in the area of honest business dealings.


The Maharsha in Sanhedrin resolves this apparent contradiction. Our sugya deals with someone who was privileged to study in a beis medrash throughout his life, and therefore he is asked about Torah study first. On the other hand, the Gemara in Shabbos refers to someone who works for a living and also sets aside some time to study Torah, thus he is first asked whether he has dealt honestly in business, since this is his primary sphere of activity.


The Maharsha concludes that we should not fool ourselves into thinking that the workingman will only be asked about his business activities. Later he will invariably be asked, “R. Yid, did you set aside time for Torah study?”














Words From Our Sage





The halachic discussions cited in this leaflet are only intended to stimulate thought and should not be relied upon as a psak halacha.














Words From Our Sage





cont'd on next page








       המשך מעמוד קודם











           cont'd from previous page








       המשך מעמוד קודם











י"ט סיון-כ"ה סיון








5





Kiddushin 34-40








cont'd from previous page








       המשך מעמוד קודם




















Distribution Centers Outside of 


Israel


Manchester: Rav Menachem Adler


44-161-7088575


London: Rav Yechezkel Ebert
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We also are pleased to make available to you an abridged version of our weekly English newsletter, Meoros HaDaf HaYomi -- translated in Israel from the Hebrew publication of the same name. When Hebrew is rendered into English, the translation takes more space on a page, which prevents us from distributing on paper our complete English translation of the Hebrew edition – the version you are reading now.  The abridged English edition contains approximately two-thirds of the material found in the unabridged English edition. The abridged edition can be obtained in three different ways: 1) Call us at 03-616-0657 to arrange for us to send it to you by e-mail or by regular mail 2) Fax us at 03-578–0243 to make these arrangements, 3) Contact us today by e-mail at: dafyomi@hadaf-hayomi.com








An Appeal to Our Readers


Meoros HaDaf HaYomi, which is enjoyed by thousands of readers every week, has been making a fabulous contribution to everyone who participates in the Daf Yomi. With its excellent contents and fluent writing, it has quickly earned a place of honor among its readers around the world.


Less than one year after the first edition appeared, requests began pouring in from all corners of the globe: the many Jews living in the Diaspora wanted access to the publication as well.


In light of this demand, a special staff was set up to publish an English-language edition. This edition has also received tremendous applause and is read and studied avidly every week in batei knesses and batei midrash in Los Angeles and London, New Jersey and Antwerp, Montreal and Paris, with many other locations waiting to join the list.


The English edition is produced through prodigious efforts and at great expense, from translating and editing, to distribution in dozens of cities on time for Shabbos.


Shipping costs currently exceed $1,000 per week. We are hereby issuing an appeal to community leaders, gabbaim, Torah supporters and benefactors everywhere to participate in this important effort by sponsoring one week out of the year.


Please contact one of the representatives listed in each edition or call HaDaf HaYomi directly at 972-3-6160657. 


The names of each week’s supporters will be noted in that edition to acknowledge those who take part in this mitzvah of supporting Torah study—lehagdil Torah velehadira!
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       המשך מעמוד קודם











י"ט סיון-כ"ה סיון








Kiddushin 34-40











For donations to cover publishing costs, to dedicate an issue in the honor/memory of a loved one or friend, call the number above.
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40a As if it is now permitted


An Imaginary Spice


Rav Huna says that when someone sins several times he begins to feel as if what he does is “permitted” and no longer a transgression.


When the yetzer hara wants to cause a person to sin it rewards him with a special taste for that sin to induce him to commit acts prohibited by HaKadosh Baruch Hu. 


Once the yetzer hara sees that its victim has been ensnared and has sunken deep in sin, it no longer needs to heighten the pleasure associated with the sin. The sin then resembles permitted acts, which lack the special taste of sin.
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