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(  Helping a son and daughter to marry


( Can an older son or daughter be skipped over?


( Difference of opinion in matters of accepted fact
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62b A ger needs three


An Unlearned Dayan 


“One judgment shall you have; the proselyte [ger] shall be like the native…” (Vayikra 24:22). From this pasuk the Gemara infers that conversion to Judaism is a judgment—a din Torah. Just as a din Torah requires three judges who are qualified to bear witness, conversion also requires the presence of three qualified men. This is brought down as the halacha according to the Shulchan Aruch (Y.D. 268:2).


A dayan who is an am ha’aretz: HaRav Moshe Shternbuch shlita was asked about a conversion conducted by three dayanim, one of whom was an am ha’aretz [unschooled in Torah law], who was not even qualified to judge dinei mamonos [cases involving monetary matters]. Since a conversion requires three dayanim, and this am ha’aretz is unqualified to be a dayan, apparently the conversion is invalid. But according to Teshuvos VeHanhagos (II §511), if such a dayan accepts what talmidei chachamim say and complies with their instructions, the conversion is valid. Since he understands the proceedings when the head of the beis din explains to him what takes place, he can be considered a qualified dayan. 


Karaite conversions. The Karaite sect was founded around the year 4512 (752 A.D.) According to the Rambam they originate from Sadducee and Boethusian sects that formed a thousand years earlier, during the Mishnaic Period. Anan ben David, who beis din declared a zaken mamreh [a scholar who rebelled against the view of the chachamim], led a group of followers, telling them to abandon the teachings of the Mishna and Talmud, saying, “I will devise a Talmud of my own for you” (see Siddur Rav Amram Gaon I).


Ever since then Jewish communities have always banned the Karaites and forbidden marrying them. The Ya’avetz even said they should be treated like non-Jews (She’eilas Ya'avetz II §152). Throughout the generations leading Torah giants have prohibited accepting them into Judaism and returning them to our Father in Heaven because they were excommunicated. In addition they do not observe the halachos regarding Jewish marriage and family life. The Remo summarizes the topic, writing, “It is forbidden to marry Karaites and they are all safek mamzeirim. They are not accepted if they want to return [to Judaism]” (E.H. 4:36). 


HaRav Eliezer Waldenberg shlita (Tzitz Eliezer V §16) deals extensively with the turbulent halachic debate that took place more than forty years ago regarding the Karaite community that had immigrated to Eretz Yisrael. He notes that at a rabbinical conference HaRav Chaim Solovetchick zt’l of Brisk had once mentioned another reason to prohibit marrying them. Throughout history the Karaites have “converted” many non-Jews, but according to our Daf conversions can only be performed before a beis din, and the Karaites are unqualified to serve as dayanim. Since these conversions are invalid many of today’s Karaites are non-Jews in every respect.





62a After I become a ger or after you become a giyores


The Skins of a Turkish Chacham


Our Mishnah teaches us that if a non-Jew says to a Jewess, “You are betrothed to me after I become a ger,” she is not married to him. According to the Gemara “something not yet in existence cannot acquire nor be acquired.” Since at the time of kiddushin he had not yet become a Jew, he did not yet “exist” in regards to kiddushin. Our sugya also says that this principle applies to dinei mamonos [cases involving monetary matters]. As long as an article is nonexistent, it cannot be acquired (C.M. 209:4). However, under certain circumstances, when a kinyan [an act of acquisition] is made for something nonexistent, the seller must carry out the transaction. 


Two Jews, one a Turkish chacham and businessman and the other captain of a cargo ship, went to the Maharit for a ruling. The Turkish chacham told the Maharit that he had recently signed a contract in which he had committed to sell four hundred skins to the captain. Now, after the chacham had reneged on his side of the deal, he argued that he had never been obligated to deliver the goods. He only intended to sell skins that were nonexistent at the time of sale and therefore the transaction is null and void since “nonexistent items cannot be sold.” 


However, the Maharit ruled that the chacham could not use this excuse to sidestep his obligation. We can differentiate between selling a nonexistent article and obligating oneself concerning such an article. Although the sale of the nonexistent item is invalid, this is because there is nothing tangible for the sale to take effect upon. However, an obligation to sell such an article is binding because the obligation lies upon the person, who does exist. We regard his obligation as a monetary debt in the form of an object. The monetary debt is binding, for surely one can undertake to give money to someone else (see Ktzos HaChoshen 203:4). 





62a We cannot give teruma from picked fruit for unpicked fruit


Persimmons from the Komemiyos Settlement


Our Daf cites a Mishnah in Terumos (1:5) that forbids us from separating terumah for fruit still attached to the ground (see Rashi and Tosafos). R. Yochanan introduces a leniency that allows the use of picked fruit to separate a tithe for the unpicked fruit by declaring that the tithing will only take effect after the fruit is picked. Since the owner is able to pick the fruit whenever he wants, it is not considered “nonexistent” (Y.D. 331:5).


Growing a fruit tree in the yard: Many people who grow fruit trees in their yard separate terumos and ma’aseros for fruit still on the tree by stipulating that the terumah takes effect after the fruit is picked, as our sugya suggests. This prevents transgressions by small children who pick fruit and eat it without separating terumos and ma’aseros. However, the Chazon Ish zt’l (Chazon Ish, Dmai §17) argues that such a separation of terumos is only effective for fruit that is about to be picked. If the fruit is picked after it has grown some more, the previous separation of terumos and ma’aseros does not cover the additional growth (see also Minchas Shlomo I §55).


Giant ovens to sweeten fruits: Today small-scale agriculture is no longer financial viable in Israel and instead, relatively few farmers grow large quantities of fruit which they store in gigantic storehouses. Orchard owners pick unripe persimmons while they are still very bitter in order to store them for an extended period without worry of rotting. After several weeks in the storehouse the bitterness disappears and they can be marketed to wholesalers. However, since market conditions fluctuate daily, if demand for stored fruit suddenly increases, the fruit is put into giant ovens to remove the acidity quickly, a process called artificial ripening. Afterward the fruit is sweet and tasty. 


At what point should terumos be separated from such fruit? Ideally it should be done after the artificial ripening process is complete, when the fruit is ready to be eaten, but orchard owners are concerned that they might not be able to keep track of the fruit scattered in various storehouses and as a result terumos and ma’aseros would not be separated from some of the fruit. On the other hand, tithing the unripe fruit poses a halachic problem. At this point the fruit might not be considered ripe enough for tithing since it is still completely inedible (Mishneh Torah, Hilchos Ma’aseros 2:3).


HaRav Menachem Mendel Mendelson shlita, the rav and av beis din of Komemiyos, presented this problem to HaRav Yitzchak Weiss zt’l (Minchas Yitzchak X §107), who suggested a solution based on our sugya. Just as one can tithe unpicked fruit in advance, since the fruit can be picked at any time, similarly orchard owners can tithe the unripe fruit immediately after picking it and say that the ma’aser will take effect only after the fruit has ripened. Even though the fruit is still inedible when the ma’aser is separated, it is not considered “nonexistent” since the orchard owners can artificially ripen them at any time.





64b She made him a shaliach


Helping a Son or Daughter to Marry


The Gemara (Kesubos 52b) infers from the pasuk (Yirmiyahu 29:6), “Take wives for your sons, and give your daughters to husbands” that a father is obligated to marry off his sons and daughters. Since it is not a woman’s task to search for a husband, the father must provide a dowry for his daughter so that men will want to marry her (Kiddushin 30b, and Ran ibid., Kesubos 52b).


Financial assistance for sons: Sometimes a father must also help his son financially, such as buying presents where the custom is for the chassan to send presents to the kallah before they are married (Maharit, Y.D. §27). However, our Daf seems to present a certain difficulty regarding daughters. 


Our Mishnah deals with a man who had two daughters, a bogeres [adult] and a ketana. The older girl appointed her father as her shaliach to accept kiddushin from a man whom her father would consider worthy. When the father accepted the kiddushin money from the man he did not specify that he meant his older daughter, saying only, “Marry my daughter.” The Mishnah tells us that since it is unclear which daughter he meant, Chazal assume he meant for the man to marry his younger daughter. The Gemara explains that surely a person first tries to fulfill the mitzvos he is obligated in, and the father is only commanded to marry off his daughter who is a katanah. Evidently the mitzvah for the father to assist his daughters to marry does not refer to an adult daughter. Is he not obligated to help by providing his older daughter with a dowry? 


The Ezer Mikodesh (§1) explains that surely the father has a mitzvah to marry off his older daughter as well, but Chazal assume that he wants perform kiddushin for his daughter the ketanah who cannot marry herself off since she is not able to receive kiddushin herself, unlike her older sister who can marry without her father receiving the kiddushin for her.


Can an older son or daughter be “skipped over?” HaRav Moshe Feinstein zt’l (Igros Moshe, E.H. II §1) proves from our Daf that younger brothers and sisters are not required to wait until their elder siblings marry. Since in our Gemara Chazal assumed the father wanted to marry his younger daughter before her older sister, surely such a marriage cannot be forbidden.





66b I give you My covenant of peace


Differences of Opinion Regarding Matters of Accepted Fact


In several places throughout Shas we encounter differences of opinion that seem odd at first since they relate to matters of established fact. It can be difficult to understand how the Tannaim or Amoraim could dispute such matters. One example is the difference of opinion in Chulin (100b) whether gid hanasheh [a sinew of the femoral vein] tastes like meat. This enigma should be easy enough to solve. Simply feed gid hanasheh to a number of non-Jews and ask them to describe how it tastes. An age-old yeshivishe explanation is that everyone would agree that gid hanasheh tastes somewhat like meat, but is not identical to the taste of meat. The dispute is whether that particular taste is halachically defined as meat-taste.


However, in our sugya we encounter a particularly strange dispute. The Gemara cites a difference of opinion about how to write the vav in the word shalom in the pasuk, “Behold I give him My covenant of peace” (Bamidbar 25:12). Some maintain that this vav should be a vav katia, meaning that it is it is not written exactly like other vav’s in the Torah. However, others are of the opinion that it is written just like any other vav. (This analysis of the Gemara is based on the interpretation by the Neos Ya’akov.) Anyone who tries to understand this difference of opinion is left confounded. What is the problem? Why didn’t they just open up a sefer Torah and look inside to see whether it is a regular vav or not?


Various explanations have been offered (see Avi Ezri, Hilchos Sefer Torah). Maran HaRav E.M. Shach shlita (ibid.) suggests that the vav in shalom is written fully just like any other vav. The Amoraim disagreed over whether it is kosher in cases where it appears as a vav katia, or whether it is pasul and must be fixed. Thus perhaps the Amoraim only disagreed in cases where a scribe happened to write a vav katia, a fragmented vav.


Six diverse halachic opinions are offered to define a vav katia. 1. A small vav. 2. The “leg” of the vav is shorter, making it appear somewhat like a yud. 3. First a yud is written, then a space is left, and a line is added to complete the vav. 4. First a regular vav is written, then a crack is made in its leg by scratching out a little ink. 5. The crack in Number 4 does not break the leg all the way, but just makes a “diagonal nick” in it, leaving the outside of the vav complete. 6. A vav with a slightly shorter leg  is written, then a small line is added to complete the length. 














HaRav Eliashiv shlita adopts this last opinion (see R. Akiva Eiger, Mahdura Kamma §75; Torah Or cited in R. Akiva Eiger ibid.; Ritva on our sugya; Responsa Radbaz, Y.D. VIII §181, Rabbeinu Bechaye in his commentary on the Torah, and in Avi Ezri ibid.).





66a They served moss-herbs on golden tables and ate


Taking Part in Thanksgiving Celebrations


Since Thanksgiving Day is a national holiday in the US and is not associated with any religion, Rav Moshe Feinstein zt’l was asked whether there is any prohibition against participating in Thanksgiving festivities (Igros Moshe, Y.D. IV §12).


When the Pilgrims crossed the Atlantic Ocean in 1620 they desperately needed to learn how to subsist in the New World. Two Indians taught them how to cultivate corn and other new vegetables and dozens of other skills needed for their survival.


After having harvested an abundant crop and adapted somewhat to their new conditions, they invited their Indian benefactors to join them for a thanksgiving feast. The Pilgrims were overwhelmed by the unexpectedly large turnout, and fed their guests wild “Indian fowl,” the forerunner to today’s turkey. Although the Pilgrims were religious, Thanksgiving Day was instituted as a national holiday, unassociated with any religion. 


In his response, HaRav Feinstein begins by citing our daf’s account of King Yanai’s conquest of sixty cities and the feast he then held—which was attended by chachmei Yisrael—to offer thanks to Hashem. Wild herbs were served on golden tables to commemorate the poverty of our ancestors who ate those herbs while building the Second Beis HaMikdash. This story seems to indicate that one need not refrain from taking part in such thanksgiving festivities.


However, R. Moshe Feinstein explains that even when Jews celebrate a miracle, a distinction should be made between an individual arranging a special feast to thank Hashem, and the establishment of an official, annual festival. Members of a family or residents of a city who experienced a miracle are allowed to mark that day with an annual celebration of thanksgiving to Hashem. To commemorate the miracle they are allowed to decree that they and their descendants make this day like Purim (Magen Avraham, O.C. 686:5). On the other hand, it is forbidden to set a new yom tov to be celebrated by the whole nation, as the Ramban explains in reference to the pasuk, “You shall not add to the word which I command you” (Devarim 4:2). The Igros Moshe rules that participating in any festival on a regular basis is forbidden so that it will not be considered an attempt to establish new holidays.


HaRav Feinstein goes on to conclude that since Thanksgiving Day is a non-Jewish custom, even participation in such festivities on a one-time basis would be forbidden. The Remo (Y.D. 178:1) rules that a non-Jewish custom that has a logical and beneficial reason may be followed. But if the custom is part of non-Jewish ritual, it may fall under the prohibition against following the ways of the Emorites. The fact that an entire nation celebrates the salvation of a small group of people hundreds of years ago when the founding of the United States was not dependent upon them is illogical. Every day many distressing and cheerful incidents take place, including people being saved from certain death, and these are not commemorated at all. Thanksgiving is therefore a non-Jewish ritual and we should not take part in it. 








From the Editor





The Pintele Yid





The Beis Medrash of Teachers of the Daf HaYomi is currently working on a new project: setting up a father-and-son learning program to promote the kind of intergenerational Torah learning essential to Jewish continuity. This week’s story is about a small Jewish child who was saved by a Shabbos melody faintly imprinted in his mind. During what may have been the most fateful moment of his life, that holy melody prevented him from severing his last ties to Judaism. The story demonstrates the power of the Jewish neshama, a spark glowing in the heart of every Jew that can reawaken because of childhood memories or a vague link to the Jewish Nation.


*        *        *


 “Friday night at the Western Wall is incomparable,” says HaRav Y. B. It seems as if first Hashem spreads the light of Shabbos on the vestige of Beis HaMikdash, and then what remains of that light He allots to the rest of the world. A singular tranquility dwells in this place where the Shechinah has never departed. 


A Yemenite chazzan trills a melody and the minyan responds enthusiastically. Nearby an Ashkenazi from the Old Yishuv says kaddish loud and clear, with full concentration.  Vitznitz Chassidim congregate around a nearby bimah, waiting for their inimitable minyan to begin and even the noise from the pigeons perched on the Kosel seems to die down. Everyone is enveloped in an air of majesty fit for princes.


On this Shabbos an excited Jew can be seen meandering among the various minyanim and onlookers, his eyes taking everything in eagerly. For a moment he stops to watch Breslover Chassidim dancing fervently to Lecha Dodi and his head begins to sway lightly. Then he mingles among a group of Sephardic Jews whose warbling piyutim float into the distance. He cannot get enough. With one hand he clutches a siddur and in the other he holds a wadded handkerchief to wipe away his tears. He walks round and round, eventually stepping into the roofed area of the Kosel. There he stares at an elderly Yerushalmi Jew praying near a large stone that has listened silently to his tefillos every Friday night ever since the Kosel was liberated from Jordanian control. He spots an empty chair beside him and starts to walk toward it. 


Suddenly the man stops and listens. His heart skips a beat. It has been forty years since he last heard this sweet melody. He searches his memory for the tune. How he had longed to hear it again and sing it at the top of his voice. On this Shabbos night in Yerushalayim, he has found what he was looking for.


It does not take long for him to trace the source of the melody. It is coming from a circle of ecstatic Chassidim singing “Shabbos Shalom U’mevorach”. The melody catches hold of him. Swaying with the rhythm, eyes shut tight, he dances and sings the tune over and over again. When the Chassidim finish singing the man opens his eyes and tears tumble down his cheeks. “Shabbos shalom u’mevorach,” he murmurs to himself.


The Western Wall Plaza has now emptied out, but two men still remain. They sit beside the Kosel, deep in conversation.


 “That was the melody of my life, the song of my neshama. The first time I heard it was before the War in the shul of R. Chaim Mordechai of Nadvorna zt’l. There in Romania this melody was etched deep in my heart. My family, may Hashem avenge their blood, lived in the town of Seret. Every so often my father would go to the Nadvorna shul on Friday night. After the prayers the tzaddik would dance surrounded by his Chassidim and they would all sing “Shabbos Shalom U’mevorach” in honor of the Shabbos Queen. I will never forget it.


The man lowers his head. After a brief silence he mumbles half to himself, “Who knows where I would have wound up without this melody? G-d forbid!” Then the man takes a deep breath of the cool night air and sinks back into the recesses of his memory. 


 “I was a small child. I remember the Germans, the curfew, shooting in the streets, melee and terrible screams. The Jews were marched three abreast toward the forest. A long round of bullets was heard and then a terrible stillness descended upon the trees. The neshamos of the murdered ascended to Heaven—my father and mother, my brothers and sisters, uncles, aunts, cousins, brothers-in-law, sisters-in-law, grandfather and grandmother. No one survived. I was left alone in the world with nothing but the clothes on my back.


 “Kind non-Jewish neighbors had pity on me and raised me as a member of their family. I was a small child of four or five. Later the neighbors told me that when the Nazis—may their names be blotted out—rounded up the Jews, I was playing in their yard and was saved.


 “My benefactors made sure I lacked nothing. They fed and clothed me and treated me like one of the family. I felt comfortable with them and gradually the memories of the past dimmed in my mind. The malach [angel] of forgetfulness did his work faithfully. Occasionally, when I played with the cane which belonged to my adopted father’s father, I would recall my own grandfather’s walking cane and an image of his face would flit before my eyes. Almost nothing else remained in my memory.”


The two stood up and began walking slowly. “One day, I was playing with a friend when a group of nuns walked into the yard where I lived. The man who had adopted me stepped outside and pointed toward me. His wife, mother, and father joined in the conversation. As they spoke they glanced toward me, and eventually my adopted father signaled for me to come over.


 “`Listen,’ he said. `We brought you into our family when you were a small child. Now that you are a big boy I’m sure you want to become a real part of our family. Why should you remain different? Let’s take you to get baptized so you can become a good Christian.’


 “That day they dressed me in my best clothes. A festive parade of nuns and family members accompanied me. I was alone, a small child with no parents, no relatives, no friends, no one. I was alone in Hashem’s world, and was being led by the people who had been closest to me over the last few years, people who had raised me and taken good care of me. How could I refuse them?


 “I stopped short near the large barn. Suddenly the gates of the world of melody seemed to open and a song buried deep in my memory resurfaced. I started to sing in a whisper, `Shabbos shalom u’mevorach, Shabbos shalom u’mevorach.’ My singing grew stronger. Here was a small Jewish child, surrounded by nuns and non-Jews, singing that melody out loud, over and over again.


 “The dignified procession halted. Even passersby had stopped to watch the remarkable sight: A small Jewish child standing in the middle of the street, clapping his hands together and singing a strange melody. `We are not going today,’ I announced to my entourage and turned back toward the house with unexpected resolve. I don’t know what came over me, but I felt that what was happening was inconsistent with that melody and the memories attached to it.”


Now the two men were well beyond the walls of the Old City. The moon illuminated the storyteller’s face as he continued: “A few days later, my benefactor again tried to persuade me to convert to Christianity. The procession was repeated, and again I heard the strange melody and returned home. When it had become clear that he was adamant about my conversion, I fled his house under cover of darkness.


 “I have traveled a long road. I underwent much suffering before arriving in the US where, baruch Hashem, I raised an observant family, faithful to Torah and mitzvahs. Tonight I visited the Kosel for the first time in my life.  Only now have I come full circle. In Eretz Yisrael, in the Holy City of Yerushalayim, alongside the Kosel Hama’aravi, I sang this magnificent melody out loud, together with other Jews. I couldn’t ask for anything more.”


*      *      *


It is our task to strike the chords that lie deep the souls of our youth, the chords that will connect them and the coming generations to the Torah. We can help them taste the sweetness of the Torah and experience its shining light. The Beis Medrash of Teachers of the Daf HaYomi has decided to accept the challenge Torah educators have placed before us by launching three unique shiurim, in Shoham, Ra’anana, and Givataim, in which fathers sit together with their sons and study the Daf HaYomi.


The Beis Medrash is sending its most talented rabbanim and devoting all of its resources to achieve this aim. We hereby issue a call to all gabbaim and to fathers or sons who would like us to help them arrange a Daf HaYomi shiur in their area, to please call 03-6160657, and with Hashem’s help, together we can increase Torah study among Klal Yisrael.





With the Blessings


of the Torah,


The Editor
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L’ilui nishmas


R. Reuven Gombo z’l,


 son of Tzvi z’l


And his wife, Freidel Gitel, daughter of Shmuel z’l.





An Announcement to Our Readers Worldwide


Next month, b’ezras Hashem, Volumes III and IV of Meoros HaDaf HaYomi, a compilation of all of the Hebrew editions that have appeared on


Kesubos, Nedarim, Nazir, Sota, Gittin and Kiddushin


will be published in book form in memory of HaRav Moshe Yitzchak z’l, son of Shraga Zisser z’l.


Comments and clarifications can be sent to PO Box 471, Bnei Brak, Israel.


The “Meoros HaDaf HaYomi” Staff








Distribution Centers Outside of Israel


Manchester: Rav Menachem Adler


44-161-7088575


London: Rav Yechezkel Ebert


020-84551997


Belgium: Rav Yaakov Senderovicz


0475-263759


France: Rav Yehuda Buchinger


333-88140301


New Jersey: Rav Isaac Perry


(201) 871-5850


Los Angeles: Rav Shmuel Levinger


(818) 509-8880


Montreal: Rav Shmuel Tzvi Lex


(514) 274-4160


Distribution headquarters outside of Israel: (718) 972-5756








(718) 972-5756 








To our US readers:


Meoros is available by mail every week. To order, call (718) 972-5756.








Readers who would like to take part in the publication of an edition of “Meoros HaDaf HaYomi” in memory of their loved ones can call our US number:
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L’ilui                nishmas


HaRav Moshe Yitzchak Zisser z’l, (20 Tammuz 5757)


One of the founders of the Sochatchov Beis Medrash, Bnei Brak


Son of Aharon Shraga z’l


Dedicated by his family








נשמת אדם
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