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18b   An elderly person who would be dishonored by such an act


Must we save a life at the price of self-disgrace?


Anyone who can testify in another’s favor must do so.  Still, our sugya explains that a kohen gadol is exempt from doing so as such an act does not befit his honor.  We also find this rule applying to the halachos of returning lost articles: “An elderly person dishonored by such an act is exempt from returning a lost item” – meaning that if he would refrain from seeking his lost article due to the disgrace involved, he is also exempt from returning another’s item (Bava Metzi’a 30a; Shulchan ‘Aruch, C.M. 263:1).


A plumber on a rescue team: Volunteers trained to participate in rescue squads (Hatzolo) must be ready for action at any time.  Often, though, they are summoned when dressed in a fashion that ordinary people would be ashamed to appear in the street.  Such a predicament applies not only if in pajamas but also to a plumber, completely soiled by his current work, or other workmen.  Still, the volunteers rush to where they are needed with no thought to their personal dignity.  Let us examine the issue as to if they must ignore their honor to save a life.  Perhaps, after all, they are allowed to change or clean themselves before going out even at the expense of delaying the required medical assistance.


In his Chochmas Shlomo (on Shulchan ‘Aruch, C.M. 426), HaGaon Rav Shlomo Kluger zt”l treats this question, wondering if the rule of “an elderly person who would be dishonored” also applies to the commandment of  “Do not refrain from saving your fellow’s life”.  However, many halachic authorities disagree and maintain that there should be no doubt about the matter, bringing proof that everyone must save a fellow Jew with no thought to his resulting dishonor.  In his Keli Chemdah (parashas Ki Teitzei, 6:5), HaGaon M. D. Plotzky cites the Gemara in Sotah 21b, that one who refuses to save a drowning woman is a “pious idiot” – proof that there must be no second thoughts when a life must be saved.  Apropos, HaGaon Rav Yitzchak Weiss zt”l quotes Rambam regarding saving a life on Shabos: “When we do these things, we mustn’t use non-Jews, minors, women or slaves to do them, to prevent them from treating the Shabos lightly; rather, they must be done by the leaders and wisest of the Jews” (Hilchos Shabos, 2:3).  If a Torah scholar should refrain from saving a life because of his disgrace, Rambam would have mentioned that fact explicitly (Responsa Minchas Yitzchak, V, 7).


HaGaon Rav Y.S. Elyashiv shlit’a adds another question on Rav Kluger’s opinion: The rule of “an elderly person who would be dishonored” exempts an honored person from occupying himself with another’s property if, in the same instance, he would refrain from occupying himself with his own property.   If someone sees his child drowning, would he consider even for an instant how he looks or if he could go into the street in his present state?  Surely he would run to save him in any situation!  The basis, then, for the exemption provided by the rule of “an elderly person who would be dishonored” is completely lacking in the issue of saving lives (Responsa Tzitz Eli’ezer, IX, 17, Kuntres Refuah BeShabos, Ch. 11).





19b   This teaches you that he who brings up an orphan at home…


 “He who brings up an orphan at home is regarded as though he begat him.  Really?


The Remo issued a special announcement in reply to “an afflicted old man called Anshil Teisinger” who requested that his orphaned grandson should be regarded as his son to say kadish after him and other mourners should not have precedence over him to say kadish. The Remo responded favorably, praising the grandfather who brought up the orphan at home and even hired a teacher to study Torah with him. Quoting the Gemara in Sanhedrin: ‘He who brings up an orphan at home is regarded as though he begat him,’ he adds: “…and certainly (this man) who also brought him to life in the World to Come by hiring a teacher to study with him” (Responsa Remo, 118).


Is bringing up an orphan equivalent to begetting children?  Our sugya leads us to a question posed by the Chacham Tzvi (Responsa, 93): If a person uses the Sefer Yetzirah to create a golem… may the latter be included to form a minyan for kadish, kedushah and the like?  After all, if someone who brings up an orphan is considered as though he begat him, the creations of tzadikim should also be regarded as their children.  Still, the Chacham Tzvi rules that a golem cannot be defined as anyone’s child.  Another question was raised by HaGaon Rav Shlomo Kluger (Hagahos E.H. 1:1), himself an orphan from early childhood and brought up by the Dubner Magid.  The Magid, who met him in Vilna, felt that the orphan was destined for greatness and cared for his education till he became a tremendous gaon.  Rav Kluger maintained that he who brings up an orphan at home could be regarded as though he begat him even in the sense of having observed the mitzvah to beget children!  The halachah, however, was not ruled according to his opinion.


One of the sources for the concept that “he who brings up an orphan at home is regarded as though he begat him” is found in Divrei HaYamim I, 4:18, where Moshe is defined as the son of Bisyah, Pharaoh’s daughter, who raised him.  In his Ha’amek Davar (Shemos 2:10), the Netziv, in the name of Rav Shmuel of Beheim, explains that Moshe in Egyptian actually means begat and that he was called so because Bisyah saved him from the river and brought him up.


The quandary of Pharaoh’s astrologers: HaGaon Rav Eliyahu Re’em, who served as av beis din in Yerushalayim a few decades ago, explained the confusion of the Egyptian astrologers according to the above concept.  Rashi comments (Shemos 1:22) that at Moshe’s birth the astrologers said to Pharaoh that Israel’s savior had been born but that they didn’t know if he was an Israelite or an Egyptian.  Why didn’t they know?  Our sugya says that a person who brings up an orphan at home is regarded as though he begat him.  On the one hand, then, Moshe could be considered as born of the Israelites as Yocheved was his biological mother.  On the other hand, however, it seemed to them as if he was born of the Egyptians, as Bisyah adopted him (Kemotzei Shalal Rav, Shemos 1:29).


Our sugya adds that he who teaches another’s son Torah is also regarded as having begat him.  The Noda’ BiYehudah (cited by his son in Ahavas Tziyon, 9) clarifies the statement of Ben Azai, who justified his not marrying by saying– “My soul desires the Torah”.  Ben Azai did not mean that he chose to learn Torah and neglect the commandment to beget children.  He meant, rather, that by teaching others Torah, he would be regarded as having begotten them and could thus observe both mitzvos.  


Advice to the childless: The Steipler Gaon, HaRav Yaakov Kanievski zt”l, cites the Chafetz Chayim (Sheim ‘Olam, ch 15), who explained at great length that the above concepts contain advice for the childless.  Someone without children, he states, would do well to fund the study of some child till he grows to be a Torah scholar.  The beis din on High will then regard him as having actually begotten a child (Ch,ayei ‘Olam, Ch. 31).





19b   That his fear should be upon you.


The limits of the honor due to non-Jewish kings


These dapim teach us about the great honor conferred upon kings, to the point that “you must honor a king even if he forgoes the honor due him”, as the Torah says, “Appoint a king over you” (Devarim 17:15) – “that his fear should be upon you”.  The honor due kings is so great that the Gemara in Berachos 19b explains that our sages eased the stringency of certain rabbinical decrees in order to honor even a gentile king.  The kings and queens of European and other countries in our era fulfil only symbolic or ceremonial roles and are not recognized by halachah as true monarchs.  The honor due a king applies only to one “who reigns supreme…and judges and decrees the death penalty and no one can dispute his rulings” (Responsa Radbaz, I, 296, in the name of the Raavad).


Greeting royalty with a sefer Torah:The topic of the honor due to gentile kings, upon whose sight we must even pronounce a blessing (see O.C. 224:8), has presented halachic authorities with many questions.  In many communities the Jews would greet the king with a sefer Torah and the question was asked as to if it is proper to move a sefer Torah for that purpose.  In the opinion of the Pischei Teshuvah (Y.D. 282, S.K. 1), “concerning the custom when the king visits to bring a sefer Torah in his honor, I have seen…not to object it.”  The poskim even discussed if it is allowed to bring out a sefer Torah to greet a king on Shabos in a town where carrying outside is forbidden miderabanan.  The Beis Lechem Yehudah (Shulchan ‘Aruch, Y.D., ibid, 7) rules in the name of Radbaz that one should better carry the sefer Torah less than four cubits distance at a time or have it held by two people simultaneously as two who do a melachah together are exempt from punishment.  However, the Kesav Sofer (Responsa, O.C. 37) was asked the same question by his brother, the author of Michtav Sofer, and permitted it to be carried out even on Yom Kippur that falls on Shabos (see ibid, as to several limitations).  


A banquet was held to honor the birthday of a certain king and one posek permitted a Jew to play a musical instrument at the affair even though it fell on the second day of Yomtov.  HaGaon Rabbi Meir Simchah HaKohen of Dvinsk, author of Or Sameach, was asked his opinion on the subject and at the end of a long discussion concerning the honoring of kings, praised the said ruling without a shadow of a doubt (Or Sameach, Hilchos Yom Tov, 6:14).  On the other hand, he forbade carrying a sefer Torah into a karmelis; see ibid as to which decrees were lightened by our sages.  


The Purim of Saragossa: In 5180 the rabbis of Saragossa, Spain, decided that it was a disgrace to bring a sefer Torah before the king every time and chose to empty the Torah case on such occasions.  (In Sephardic sifrei Torah the scroll may be removed from the surrounding case and one cannot tell if the scroll is inside the closed case except by its weight).  A Jew who left his faith uncovered the deception and told the king, who chose to surprise the Jews by demanding them to open the case upon his visit.


On the night before the royal visit the shamash had a frightening dream in which he was commanded to swiftly return the sefer Torah to its case.  He woke in alarm and, telling no one, ran to do what was demanded of him.  The next day the king arrived and all the Jews greeted him with the sefer Torah as usual.  The king smiled and asked to see the sefer Torah and the rabbis paled and trembled while only the shamash remained calm.  He gently opened the case and the king, shocked as much as the rabbis, realized he had been fooled.  The 17th of Shevat was thereafter celebrated as the Purim of Saragossa, to be remembered each year (the whole story appears in Luach Davar Be’Ito).





21b   At first the Torah was given to Israel in the Hebrew script.


The Hebrew and Ashuri scripts


The Gemara in Shabos 104a cites Rav Chisda, that the letters of the Tablets of the Covenant were chiseled right through the stone from side to side.  The samech and final mem, therefore, stood out miraculously as the pieces of stone forming their centers hung independently in the air.  Rabbi David ben Shlomo Ibn Zimra, known as the Radbaz, cites this Gemara in his Responsa (687) and, comparing it with our sugya and the Yerushalmi, concludes that some Tanaim and Amoraim held that the first and second tablets were chiseled in different scripts.  In the second tablets, therefore, the letter ‘ayin needed a miracle to stand independently!  We shall now address the topic of the two scripts.


The customary Hebrew script, used in print and – with the addition of the required crowns, or tagin – for writing sifrei Torah, tefillin and mezuzos, is called kesav Ashuri.  In addition to this script, the Jews in Eretz Israel in the distant past used the “Hebrew script” (kesav ‘Ivri, from ‘ever hanahar – “over the river” according to Rashi, s.v. ‘Kesav ‘Ivri), entirely different from the Ashuri script.  The Samarians, members of a small religious group in Eretz Israel with several Jewish customs, still use the kesav ‘Ivri and preserve a sefer Torah so written.  The Radbaz attests that he examined the sefer Torah of the Cuthim – apparently the Samarians – and discovered it to be written in that script.  


When Ramban came to Eretz Israel he added a note at the end of his commentary on the Torah in which he tells that in Acco he came upon a half-shekel coin from the Talmudic era engraved with certain strange letters.  Asking some Cuthim, they immediately translated them as they were used to that script (Ramban ‘al HaTorah, Mosad HaRav Kook).  To get somewhat familiar with this script, you should look at the reverse side of the coins now minted in Israel.  The 5-agorot coin shows the words shenas ‘arba in this script and the 10-shekel coin shows ligeulas Tziyon.  The Sefer Yereiim displays the kesav ‘Ivri with the tav appearing as an x, as on the coins (see Torah Sheleimah, XXIX, Ch. 9).  


We should now be somewhat puzzled by our sugya, which states that the Tanaim disagreed as to if sifrei Torah, tefillin and mezuzos had always been written in kesav Ashuri.  Rav Chisda explains that according to Rabbi Yosei, people first used to write them in kesav ‘Ivri.  Since Ezra’s arrival from Babylonia, though, he received a prophecy that the Jews should employ the script they were used to in Assyria and Babylonia, being the kesav Ashuri (Zevachim 62a).  Several Rishonim hold that before Ezra’s arrival people never wrote sifrei Torah in kesav Ashuri.  Now, why did Rav Chisda say in tractate Shabos that the samech and final mem needed a miracle to stand on the tablets?  These letters are not round in kesav ‘Ivri whereas the ‘ayin needs a miracle to stand in the air!


The tablets were written in two different scripts: Indeed, the Yerushalmi in Megilah (1:9) states that the ‘ayin stood miraculously on the tablets and Radbaz therefore concludes that according to all opinions, the first and second tablets did not bear the same script.  The first tablets were in kesav Ashuri and when the Jews sinned with the golden calf, that script was taken from them till Ezra’s era when our sages abrogated the inclination for idolatry.  The Torah therefore says about the first tablets that they bore “the writing of Hashem” (Shemos 32:16) whereas that expression does not appear at the giving of the second tablets, which were in kesav ‘Ivri.  Referring to the second tablets, Hashem also told Moshe, “And I shall write on the tablets the words that were on the first tablets” (ibid 34:1).  That is, the previous words will be written but not in the same script.


Most Rishonim (except for Sefer Ha’Ikarim, Maamar 3, Ch. 16) adopt the opinion of Rabbi Elazar HaModai, that the Jews consistently used kesav Ashuri for sifrei Torah and the like.  Rabbi Elazar HaModai proves his point from the expression vavei ha’amudim – “the hooks of the pillars” – (Shemos 38:11), referring to the hooks for the curtains of the Sanctuary.  The hooks are thus called because of their semblance to the letter vav.  Still, the vav appears so only in kesav Ashuri whereas in kesav ‘Ivri it looks like a backwards z, as seen on the modern 10-shekel coin (Rashi comments likewise, ibid; see Yad Remah; Ritva on Megilah 2a; Maharal in Tiferes Yisrael, Ch. 62; Otzar HaGeonim). 





23a   One litigant chooses one dayan


Each litigant chooses a dayan


Our mishnah addresses one of the basic rules pertaining to a beis din: One litigant chooses a dayan, the other chooses another and both dayanim choose a third.  The rule applies to financial or property cases and describes the method of composing the required beis din of three dayanim.  Nonetheless, the rule is characterized by a serious lack of clarity.  The Panim Meiros already protested several hundred years ago: “I have seen a scandal in our generation regarding this rule: Each litigant first explains his claims to the dayan he chooses and, moreover, promises him a certain amount if he acquits him…and justice becomes distorted and the light of the Torah is extinguished and the name of Heaven is profaned” (Responsa Panim Meiros, II, 159).


Those learning the beginning of Sanhedrin may wonder: We are told, after all, that three dayanim may judge a defendant against his will (Tosefos 5a, s.v. Dan) so how can the above rule be applied?  Anyone may summon another to a beis din and the defendant, willingly or not, must accept the judgement of that beis din.  This question caused the misunderstanding that a beis din of which two dayanim are chosen by the litigants lacks the authority of an ordinary beis din.  Furthermore, each litigant tries to choose a dayan he has known well and before the hearing he sets forth his claims to convince him to agree with him even though the dayanim are forbidden to hear only one side.


The Rishonim (Chidushei HaRan, Hagahos Ashri) explain that a beis din may judge a defendant against his will only if he refuses to appear for a din Torah.  If, however, he agrees to appear, each litigant chooses a dayan and the two dayanim then choose a third.  Still, asserts the Rosh (#2), we should not think that the dayanim chosen by the litigants are meant to act in their favor.  Rather, the possibility to choose dayanim is intended to perfect a true verdict as each dayan presents every possible claim to justify his litigant that would otherwise escape the attention of the beis din.  Hearing all the claims, the beis din can then issue a true verdict.  The Rosh adds that if a litigant insists on appointing an unsuitable dayan, the beis din ignores his request and forces him to be judged by themselves or by a beis din they appoint.  In other words, the rule of litigants choosing dayanim is not meant to effect any kind of arbitration.  A beis din chosen by litigants has full authority and its dayanim must be as qualified as any others.  


Despite all the above, the Remo asserts (C.M. 3:1) that wherever there is a regular, established beis din, a defendant must not refuse to be judged by them or demand to choose his own dayan.  The Acharonim explain that the Remo refers to towns whose residents have accepted the authority of certain dayanim as a permanent beis din with no conditions.  This acceptance of authority excludes any permission to refuse to be judged by them (Tosfos Yom Tov on our mishnah; ‘Aroch HaShulchan, ibid, 2).  In our era HaGaon Rav Moshe Feinstein zt”l referred to the city of New York (Responsa, C.M. 2:3) and ruled that the residents had not appointed permanent dayanim, “especially being that there are many rabbinical associations which have never convened to jointly appoint even one dayan; if a litigant wants to choose his own dayan, we must therefore obey his wish”.


 











From the Editor





Simchas Torah


A few years ago a senior diplomat of the American consulate was walking through the streets of the Orthodox Geulah neighborhood of Yerushalayim.  Deeply impressed by the sukkos that appeared in thousands of forms and styles, seemingly out of nowhere, during the seven days of the holiday and charmed by the festive atmosphere that engulfed the Jewish streets, he wanted to see the “great rejoicing”, as Simchas Torah had been described to him.  “They dance without any drums, trumpets, organs or any other musical instrument.  The Jews dance for hours in joy”, he was told.


Born and bred a gentile, he was captivated by the festive charm and found his way to the beis midrash of the Chevron Yeshivah in Geulah.  Shying into a corner, he was scanning the hundreds of dancers when he suddenly noticed that several of them at the hub of the circle were hugging some long cylindrical articles to their hearts while other groups of celebrants were circling them in song and dance.  “What are they holding?” he asked his companion.


 “Those are scrolls of the Torah”, came the answer.  To his wonderment, people explained that these were sheets of parchment rolled together, sheathed in velvet and bearing the handwritten text of the holy Torah given to Moshe at Mount Sinai with all the laws directing a Jew’s life from birth to his last day on earth, from morning to night: for every Jew, every day and every year.


The gentile was even more perplexed.  “My whole life”, he marveled, “I have never seen nor heard of such a thing: people dancing with their book of laws!?  As a cultured person, I understand the need for laws and regulations that a government enforces on its citizens, as without them you just can’t manage a country.  Everyone recognizes the importance of laws but, deep inside, people feel some resentment to the laws that limit life and no nation hugs its book of laws or loves nor dances with it.”


Indeed, there’s something special about the Torah.  It is our soul and joy.  Our holy Torah, which accompanied our forefathers into exile and throughout their wanderings the world over, quenches the thirst of parched and weary souls and preserves the spirit of the Jewish people.  In honor of Simchas Torah, when we rejoice and thank the Giver of the Torah, we’d like to tell about the especial adherence to the Torah displayed by a very old man who never stopped learning and who finally became so attached to the Torah that he forgot about himself.  This greatly inspiring anecdote, about learning Torah in a rare way and at rare times, appears in ‘Atarah LaMelech, a collection of discourses by the recently deceased Rosh Yeshivah of Torah VaDaas in New York, HaGaon Rav Avraham Pam zt”l.  


In one of his talks Rav Pam recounts that on Shemini Atzeres 5720 he went to visit the eldest rabbi in Brownsville, Brooklyn – HaGaon Rav Moshe Binyamin Tomashov, known as “the Mabit”.  Rabbi Tomashov was one of the first students of HaGaon Rav Baruch Ber Leibowitz zt”l and had studied at the Slobodka Yeshivah.  In 5720 he was extremely old and weak but his brain was alert and he never stopped learning.  As soon as Rav Pam arrived, he greeted him with a halachic question: Being very weak, the gaon had been ordered by his doctor not to complete the fast on Yom Kippur.  The physician feared that his body would not contain the great soul so frailly attached to this world and the gaon made no effort to disobey him:  “ ‘and live in them’ – but not die in them”.


Indeed, on Yom Kippur afternoon he began to feel ill and decided it was time to eat.  Of course, he never thought of eating the amount of food forbidden to be consumed within a certain time but rather eat little by little, waiting for the required time to elapse and he could thus obey the doctor by eating half-quantities.  Suddenly, a question occurred to him: Would the berachah on the first morsel of food cover the next morsel, after interrupting eating for the required time, or maybe a new berachah must be recited each time?  Meanwhile, his brain started to work at full speed.  With a huge library in his head, he sought proofs and contradictions and, deliberating with himself, inadvertantly left his food on his plate and became engulfed in a profound sugya, incessantly questioning and answering.  On finishing his investigations, he discovered that Yom Kippur had ended, with three prominent stars already shining above.  Indeed, he “lived in them”.
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The Editor





 (Those wishing to publicize an interesting story or anecdote with an instructive message are invited to send their material to the Editorial Staff of Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, or by fax 03-5780243).
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18b   “And you will ignore” – sometimes you should ignore.


Ignoring a Relative


When Rabbi Akiva Eiger came to Warsaw, all the Jews turned out to honor him.  Young and old came to greet him, lining the streets, till the civil authorities almost suspected that the event would dishonor the royal family.  Rich members of the community offered their homes for the gaon to stay at but he chose the rickety house of a poor relative.  Torah scholars of Warsaw disapproved, claiming this choice did not befit his honor.  The Gemara says, after all, that an elderly or learned person who would be disgraced by the act of returning a lost item should ignore it!  The gaon replied, however, that we are twice reminded not to ignore a mitzvah.  The first time refers to returning a lost article: “…you cannot ignore it” (Devarim 22:3) and the second time in the book of Yeshayahu (58:3), read as the haftarah on Yom Kippur: “…and your own flesh you must not ignore”.  Our sages learnt the possibility to ignore a mitzvah from the verse about returning lost items but not from Yeshayahu.  Concerning relatives, then, we can never ignore them, regardless of our honor (Meoran shel Yisrael).





20b   And he may break through property to make a way for himself.


The Wisdom of Rabbi Yehonasan


Rabbi Yehonasan Eibschitz was familiar with the royal family.  Once the king was about to enter the city and to test Rabbi Yehonasan’s wisdom, asked him to guess the gate through which he would enter.  Rabbi Yehonasan replied that he would put his answer in writing, to be opened only after the king’s entry to the city.  The king thought of a trick and broke through the city wall, making a new gate and imagining that Rabbi Yehonasan could never foresee such a ploy.  After his arrival, the reply was opened, showing the excerpt from the Mishnah: “…the king may break through property to make a way for himself”.





21b When Shlomo wed Pharaoh’s daughter


Why Eisav Got Italy


When Eisav wept and asked for a blessing, Yitzchak told him, “The fat of the land will be for your settlement” (Bereishis 27:39) and Rashi comments: “These are the Greek colonies in Italy” (the most fertile region of the peninsula).  Still, Yitzchak had previously blessed Yaakov with “the dew of heaven and the fat of the land” and Rashi does not comment likewise.  Rabbi Heshel offered the following explanation: 


Rashi wondered how Yitzchak could give Eisav the fat of the land if he already promised it to Yaakov.  He therefore comments that Eisav’s “fat of the land” refers to the Greek colonies in Italy which had not yet been established and, as our Gemara explains, were founded when Shlomo wed Pharaoh’s daughter.  When Yitzchak had to bless Eisav, he could only offer him Italy (Gan Raveh). 





22a   And Bas-Sheva came to the king


Bas Sheva or BasSheva?


HaGaon Rabbi Chayim of Volozhin wondered if one should write the name Bas-Sheva in a get as one or two words and he asked his mentor, the Vilna Gaon.  The gaon told him that “I have supported my foundations on 13 words” (from the selichos prayers) .  Rabbi Chayim then remembered our Gemara in which Rashi remarks that the  above verse contains 13 words (s.v. Kinechah).  Counting the words, though, he found 14!  The only solution, then, is that Bas-Sheva should be written and counted as one word (Kol Eliyahu in the name of Emunah Vehashgachah).





24b-25b   he who plays with dice


Rules of the Game and the


 Rules of Life


Rabbi Nachum of Stepinesht, the son of Rabbi Yisrael of Ruzhin, once entered his beis midrash during Chanukah and saw some chasidim playing checkers.  Seeing their Rebbe, they were taken aback but Rabbi Nachum approached and asked them, “Do you know the rules of the game?  Now listen carefully:





  You give one piece to get back two.


  You mustn’t avoid your move.


  You mustn’t make two moves with�        one turn.


  Go forward but never backward.


  When you get to the top, you can go anywhere (Rav S.Y. Zevin, Sipurei Chasidim ‘al HaMo’adim, p. 267).
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To USA readers:Meoros is available by mail every week. To order, call (718) 253-6218.




















Call: 972-3-6160657
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L’iluy nishmas R. Shimon Jesselson z”l 


Son of R. Shemuel z”l  (5 Cheshvan 5756)


& Lina Kreinela Jesselson z”l


daughter of R. Aryeh Forchheimer z”l (26 Tishrei 5759)


dedicated by their children


























Readers wishing to take part in the publication of an edition of 


Meoros HaDaf HaYomi


 in memory of loved ones may call our US number (718) 253-6218
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L’ilui nishmas


R. Reuven Gombo z’l, son of 


R. Tzvi z’l  And his wife, Freidel Gitel


daughter of R. Shmuel z’l.

















Monthly subscriptions in Israel NIS15/month.





Distribution Centers Outside Israel


UK London: Yechezkel Ebert 


8700-416000(0) +044


Manchester: Samuel Kahn 07976402928


Belgium: Rav Yaakov Senderovicz 0475-263759


Brazil/ S.Paulo:Rav Yehosha Pasternak 011-30513955


France: Rav Yehuda Buchinger 333-88140301


New Jersey: Perry family (201) 871-5850


Los Angeles: Rav Shmuel Levinger (818) 509-8880


Montreal: Rav Shmuel Tzvi Lex (514) 274-4160


Switzerland:Rav Rafael Mosbacher O1-462 00 30


 outside of Israel: (718) 253-6218
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