Viewpoints

A Publication of the Denver Community Kollel

Parshas Yisro 5762                                                                 February 2, 2002

Extracting Creationism from the Exodus

“I am the L-rd, your G-d who took you out from the land of Egypt, from the house of slavery” (Exodus 20:2). 


As the nation stood at Mount Sinai in awe of the fantastic display of fire and thunder and lightning, G-d commenced His declaration of the Ten Commandments. It was truly an inspiring event, the experience of which has been handed down, generation after generation until this very day.


The above-quoted First Commandment is that we maintain the belief that He fashioned this world from nothing and continues to provide the energy for all matter to exist (1). Why, then, did G-d not cite as the basis for this belief His creating of the world, referring instead to His intersession on our behalf in Egypt (2)?


Although we are certainly obligated to believe that G-d created the world, the fact of the matter is that none of us, indeed no Man, was there to witness it. Each of us, depending on our intellectual capacities and the effort we put in to understanding the concepts, will have a different comprehension of the Creation and of the world as it exists today. Creation would therefore be insufficient grounds on which to expect everyone to believe in Him. 

In contrast, the exodus from Egypt is something our ancestors, as a large group of people, experienced first hand. While in captivity, they yearned for G-d’s salvation, and when the proper time came, He brought them their deliverance.

Upon their departure, the Jews were led to the Reed Sea where they continued to witness miraculous events on their behalf with the splitting of the sea. Five weeks later, the Jews approached Mount Sinai. At the end of that week, the several millions of them stood at attention as G-d opened the Heavens and spoke to them.

When G-d established for all time the obligation to believe in His existence, He did not expect us to do so out of pure, blind faith. He is much kinder than that. Rather, G-d based this requirement on our own national experience (3).

Events of the past are accepted as fact when they are documented and attested to by known witnesses, the more the merrier. How else can we say with certainty that famous people like Alexander the Great, Julius Caesar or even George Washington, ever existed? None of us were alive then, yet we take it for granted that they are true figures. Henceforth, however, to accept that these people actually lived is not a leap of faith, but rather the acceptance of an established fact.

The exodus from Egypt and the ensuing events, which took place before every member of our people of that generation, was immediately recorded by G-d and delivered in writing to them, the participants. “Not with our forefathers did G-d establish this covenant (the Torah),” writes the Torah, “but with us, those who are alive today”  (4). They in turn passed down the experience to their children, and they to their children in an unbroken chain until our generation. To accept that these events took place is then not a leap of faith, but rather an admission of the truth. 

It was on this basis that G-d expects us to recognize His existence - based on experiences that were possible for people to have taken part in, and that all future generations can further be expected to have credible first-hand knowledge of.

How, though, do the events of the Exodus demonstrate the fact that G-d created the world? Likewise, we find the same problem in relation to the mitzvah of Shabbos. Shabbos, of course, represents the belief that G-d created the universe, and so it is written in the fifth commandment, “Remember the Sabbath day to sanctify it…For in six days G-d fashioned the heavens and the earth and the seas and all that is contained therein, and He rested on the seventh” (5). When the Ten Commandments were repeated in Parshas Va’eschanan, however, G-d wrote that we should observe the Shabbos because he redeemed us from slavery. “And you should remember that you were a slave in the land of Egypt and G-d took you out from there with a strong hand and an outstretched arm. Therefore the L-rd, your G-d has commanded you to make the day of Shabbos” (6). Again, what does the Exodus have to do with Creation?  

The answer is because if in fact there is no Creator, and the world’s existence came about through some accidental explosion, the manipulation of that entity for a specific, preordained purpose would be an impossibility (7). Who, or what, can manipulate a world whose every natural phenomenon is the result of incredible flukes? (Incidentally, the word incredible means, “not to be believed.”)

When G-d foretold the destruction of Egypt through the miraculous events of the Ten Plagues, He was showing to all that He is keenly aware of everything that occurs in our world. When He then carried out those plagues that wreaked havoc with every aspect of nature, G-d further showed that He is the “Power of all powers.” This, because He created those powers.

Should we ever doubt G-d’s role in the Creation, the Torah tells us, “Remember that you were a slave in the land of Egypt and G-d took you out from there with a strong hand and an outstretched arm.” If He was capable of doing that, then He must have created the world, as well (8).
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